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PREFACE. 


In fulfilling a task so difficult and so important as that 
of writing the Life of Christ, I feel it to be a duty to 
state the causes which led me to undertake it, and the 
principles which have guided me in carrying it to a 
conclusion. 

1. It has long been the desire and aim of the 
publishers of this work to spread as widely as possible 
the blessings of knowledge ; and, in special furtherance 
of this design, they wished to place in the hands of 
their readers such a sketch of the Life of Christ on 
earth as should enable them to realise it more clearly, 
and to enter more thoroughly into the details and 
sequence of the Gospel narratives. They therefore ap- 
plied originally to an eminent theologian, who accepted 
the proposal, but whose elevation to the Episcopate 
prevented him from carrying it out. 

Under these circumstances application was made to 
me, and I could not at first but shrink from a labour 
for which I felt that the amplest leisure of a lifetime 
would be insufficient, and powers incomparably greater 


vw PREFACE. 


than my own would still be utterly inadequate. But 
the considerations that were urged upon me came no 
doubt with additional force from the deep interest with 
which, from the first, I contemplated the design. I con- 
sented to make the effort, knowing that I could at least 
promise to do my best, and believing that he who does 
the best he can, and also seeks the blessing of God 
upon his labours, cannot finally and wholly fail. 

And I have reason to be thankful that I originally 
entered upon the task, and, in spite of all obstacles, 
have still persevered in it. If the following pages in 
any measure fulfil the objects with which such a Life 
ought to be written, they should fill the minds of those 
who read them with solemn and not ignoble thoughts ; 
they should “add sunlight to daylight by making the 
happy happier;” they should encourage the toiler; 
they should console the sorrowful; they should point 
the weak to the one true source of moral strength. 
But whether this book be thus blessed to high ends, 
or whether it be received with harshness and indif- 
ference, nothing at least can rob me of the deep and 
constant happiness which I have felt during almost 
every hour that has been spent upon it. Though, 
owing to serious and absorbing duties, months have 
often passed without my finding an opportunity to 
write a single line, yet, even in the midst of inces- 
sant labour at other things, nothing forbade that the 
subject on which I was engaged should be often in my 
thoughts, or that I should find in it a source of peace 
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and happiness different, alike in kind and in degree, 
from any which other interests could either give or take 
away. 

2, After I had in some small measure prepared 
myself for the task, I seized, in the year 1870, the 
earliest possible opportunity to visit Palestine, and 
especially those parts of it which will be for ever iden- 
tified with the work of Christ on earth. Amid those 
scenes wherein He moved—in the 

“holy fields 
‘Over whose acres walked those blessed fect 


Which, cightcon hundred years ago, were nailed 
For our advantage, on the bitter eross ”— 


in the midst of those immemorial customs which recalled 
at every turn the manner of life He lived—at Jerusalem, 
on the Mount of Olives, at Bethlehem, by Jacob’s Well, 
in the Valley of Nazareth, along the bright strand of 
the Sea of Galilee, and in the coasts of Tyre and Sidon 
~-many things came home to me, for the first time, 
with a reality and vividness unknown before. I re- 
turned more than ever confirmed in the wish to tell the 
full story of the Gospels in such a manner and with such 
illustrations as—with the aid of all that was within my 
reach of that knowledge which has been accumulating 
for centuries—might serve to enable at least the simple 
and the unlearned to understand and enter into the 
human surroundings of the life of the Son of God. 
8. But, while I say this to save the book from being 
judged by a false standard, and with reference to ends 
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which it was never intended to accomplish, it would be 
mere affectation to deny that I have hoped to furnish 
much which even learned readers may value. Though 
the following pages do not pretend to be exhaustive or. 
specially erudite, they yet contain much that men of the 
highest learning have thought or asecrtained. The 
books which I have consulted include the researches of 
divines who have had the privilege of devoting to this 
subject, and often to some small fragment of it, the best 
years of laborious and uninterrupted lives. No one, I 
hope, could have reaped, however feebly, among such har- 
vests, without garnering at least something, which must 
have its value for the professed theologian as well as for 
the unlearned. And because I believed—and indeed most 
earnestly hoped—that this book might be acceptable to 
many of my brother-clergymen, I have admitted into 
the notes some quotations and references which will be 
comparatively valucless to the ordinary reader. Bat, with 
this double aim in view, I have tried to avoid “ moving 
as in a strange diagonal,”’ and have never wholly lost 
sight of the fact that I had to work with no higher 
object than that thousands, who have even fewer oppor- 
tunities than myself, might be the better enabled to 
read that one Book, beside which even the best and 
profoundest treatises are nothing better than poor and 
stammering fragments of imperfect commentary. 

4. It is perhaps yet more important to add that this 
Life of Christ is avowedly and unconditionally the work 
of a believer. Those who expect to find in it new 
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theories about the divine personality of Jesus, or bril- 

liant combinations of mythic cloud tinged by the sun- 

set imagination of some decadent belief, will look in 
vain. It has not been written with any direct and special 
reference to the attacks of sceptical criticism. It is not 
even intended to deal otherwise than indirectly with the 
scrious doubts of those who, almost against their will, 
think themselves foreed to lapse into a state of honest 
disbelief. I may indecd venture to hope that such 
readers, if they follow me with no unkindly spirit 
through these pages, may here and there find considera- 
tions of real weight and importance, which will solve 
imaginary difficulties and supply an answer to real 
objections. Although this book is not mainly contro. 
versial, and would, had it been intended as a contril-u- 
tion to polemical literature, have been written in a very 
different manner, I do not believe that it will prove 
wholly valueless to any honest doubter who reads it in 
a candid and uncontemptuous spirit. Hundreds of 
critics, for instance, have impugned the authority of the 
Gospels on the score of the real or supposed contradie- 
tions to be found in them. I am of course familiar with 
such objections, which may be found in all sorts cf 
books, from Strauss’s Leben Jesu and Renan's Fie ie 
Jésus, down to Sir R. Hanson's Jesus of History, and the 
English Life of Jesus, by Mr. Thomas Scott. But, whiic 
T have never consciously evaded a distinet and formidable 
difficulty, I have constantly endeavoured to show by the 
mere silent course of the narrative itself that many of 
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these objections are by no means insuperable, and that 
many more are unfairly captious or altogether fantastic. 

5. If there are questions wider and deeper than the 
minutie of criticism, into which I have not fully and 
directly entered, it is not either from having neglected 
to weigh the arguments respecting them, or from any 
unwillingness to state the reasons why, in common 
with tens of thousands who are abler and wiser than 
myself, I can still say respecting every fundamental 
doctrine of the Christian faith, Manet morta FIDES. 
‘Writing as a believer to believers, as a Christian to 
Christians, surely, after nearly nineteen centurics of 
Christianity, any one may be allowed to rest a fact of 
the Life of Jesus on the testimony of St. John without 
stopping to write a volume on the authenticity of the 
Fourth Gospel; or may narrate one of the Gospel 
miracles without deeming it necessary to answer all the 
arguments which have been urged against the possi- 
bility of the supernatural. After the long labours, the 
powerful reasoning, and the perfect historical candour 
with which this subject has been treated by a host ot 
apologists, it is surely as needless as it is impossible to 
lay again, on every possible occasion, the very lowest 
foundations of our faith. As regards St. John, therefore, 
J have contented myself with the merest and briefest 
summary of some of the evidence which to me still 
seems adequate to prove that: he was the author of the 
Gospel which passes by his name,! and minuter indica- 


1 See Vol. L, pp. 141, 142, passim, 
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tions tending to strengthen that conviction will be found 
scattered throughout the book. It would indeed be 
hypocrisy in me to say with Ewald that “every argu- 
ment, from every quarter to which we can look, every 
trace and record, combine together to render any serious 
doubt upon the question absolutely impossible ;” but I 
do say that, after the fairest and fullest consideration 
which I have been able to give to a question beset with 
difficulties, the arguments in favour of the Johannine 
authorship seem to me to be immensely preponderant. 
Nor have I left the subject of the credibility of 
miracles and the general authenticity of the Gospel nar- 
ratives entirely untouched, although there was the less 
need for my entering fully upon those questions in the 
following pages from my having already stated else- 
where, to the best of my ability, the grounds of my 
belief. The same remark applies to the yet more solemn 
truth of the Divinity of Christ. That—not indeed as 
surrounded with all the recondite enquiries about the 
meprydpnats or communicatio tdiomatum, the hypostatic 
union, the abstract impeccability, and such scholastic 
formule, but in its broad scriptural simplicity—was the 
subject of the Hulsean Lectures before the University 
of Cambridge in the year 1870. In those lectures I en- 
deavoured to sketch what has ever seemed to my mind 
the most convincing external evidence of our faith, 
namely, “Zhe Witness of Histcry to Christ.’ Those who 
have rejected the creed of the Church in this particular, 
approach the subject from a totally opposite point to our 
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own. ‘They read the earlier chapters of St. Luke and 
St. Matthew, and openly marvel that any mind can 
believe what to them appears to be palpable mythology; 
or they hear the story of one of Christ’s miracles of 
power—the walking on the Sea of Galilce, or turning 
the water into wine—~and scarcely conceal their in- 
sinuated misgiving as to honesty of those who can 
accept such narratives as true. Doubtless we should 
share their convictions in these respects, if we approached 
the subject in the same spirit and by the same avenues. 
To show that we do xo/ and why we do not so approach it, 
is—incidentally at least—one of the objects of this book. 

The sceptic—and let me here say at once that I hope 
to use no single word of anger or denunciation against 
a seepticism which I know to be in many cases perfectly 
honest and self-sacrificingly nolble—approaches the ex- 
umination of the question from a point of view the 
very opposite to that of the believer. He looks at the 
majestic order and apparently unbroken uniformity of 
Law, until the Universe becomes to him but the result 
mechanically evolved from tendencies at once irreversible 
and self-originated. To us such a conception is wholly 
inconceivable. Law to us involves the necessity of 
postulating a Law-giver, and “ Nature,” which we only 
use as an unscientific and imaginative synonym for the 
sum total of observed phenomena, involves in our con- 
cepiions the Divine Power of whose energy it is but the 
visible translucence. We believe that the God and 
Creator of “ Nature” has made Himself known to us, 
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if not by a primitive intuition, at any rate by immediate 
revelation to our hearts and consciences. And there- 
fore such narratives as those to which I have alluded 
are not nakedly and singly presented to us in all their 
unsupported and startling difficulty. To us they are 
but incidental items in a faith which lies at the very 
bases of our being—they are but fragments of that great 
whole which comprises all that is divine and mysterious 
and supernatural in the two great words, Christianity 
and Christendom. And hence, though we no longer 
prominently urge the miracles of Christ as the proofs of 
our religion, yet, on the other hand, we cannot regard 
them as stumbling-blocks in the path of an historical 
belief. We stady the sacred books of all the great re- 
ligions of the world; we sce the effect exercised by those 
religions on the minds of their votaries; and in spite 
of all the truths which even the worst of them enshrined, 
we watch the failure of them all to produce the in- 
estimable blessings which we have ourselves enjoyed from 
infancy, which we treasure as dearly as our life, and 
which we regard as solely due to the spread and 
establishment of the faith we hold. We read the 
systems and treatises of ancient philosophy, and in spite 
of all the great and noble elements in which they 
abound, we see their total incapacity to console, or 
support, or deliver, or regenerate the world. Then we 
see the light of Christianity dawning like a tender day- 
spring amid the universal and intolerable darkness. 
From the first, that new religion allies itself with the 
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world’s utter feeblenesses, and those feeblenesses it shares; 
yet without wealth, without learning, without genius, 
without arms, without anything to dazzle and attract— 
the religion of outcasts and exiles, of fugitives and 
prisoners—numbering among its earliest converts not 
many wise, not many noble, not many mighty, but such 
as the gaoler of Philippi, and the runaway slave of 
Colosse—with no blessing apparently upon it save such 
as cometh from above—with no light whatever about it 
save the light that comes from heaven—it puts to flight 
kings and their armies; it breathes a new life, and a 
new hope, and a new and unknown holiness into a 
guilty and decrepit world. This we see; and we see 
the work grow, and increase, and become more and 
more irresistible, and spread “ with the gentleness of a 
sea that caresses the shore it covers.” And secing this, 
we recall the faithful principle of the wise and tolerant 
Rabbi, uttered more than 1,800 years ago—*If this 
counsel or this work be of men, it will come to nought ; 
but if it be of God, ye cannot overthrow it, lest haply 
ye be found to fight against God.” 

And when we have thus been led to see and to 
believe that the only religion in the world which has 
established the ideal of a perfect holiness, and rendered 
common the attainment of that ideal, has received in 
conspicuous measure the blessing of God, we examine 
its truths with a deeper reverence. The record of these 
truths—the record of that teaching which made them 
familiar to the world—we find in the Gospel narrative. 
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And that narrative reveals to us much more. It not 
only furnishes us with an adequate reason for the ex- 
istence and for the triumphs of the faith we hold, But it 
also brings home to us truths which affect our hearts 
and intellects no less powerfully than “the starry heavens 
above and the moral law within.” Taught to regard 
ourselves as children of God, and common brothers in 
His great family of man, we find in the Gospels a reve- 
lation of God in His Son which enables us to know 
Him more, and to trust Him more absolutely, and to 
serve Him more faithfully, than all which we can find 
in all the other books of God, whether in Scripture, or 
history, or the experience of life, or those unseen 
messages which God has written on every individual 
heart. And finding that this revelation has been re- 
corded by honest men in narratives which, however frag- 
mentary, appear to stand the test of history, and to bear 
on the face of them every mark of transparent. simpli- 
city and perfect truthfulness—prepared for the reception 
of these glad tidings of God’s love in man’s redemption 
by the facts of the world without, and the experiences 
of the heart within—we thus cease to find any over- 
whelming difficulty in the record that He whom we 
believe to have been the Son of God—He who alone 
has displayed on earth the transcendent miracle of a 
sinless life—should have walked on the Sea of Galilee or 
turned the water into wine. 

And when we thus accept the truth of the miracles 
they become to us moral lessons of the profoundest 
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value. In considering the miracles of Jesus we stand 
in a wholly different position to the earlier disciples. 
To them the evidence of the miracles lent an over- 
whelming force to the teachings of the Lord; they 
were as the seal of God to the proclamation of the 
new kingdom. But to us who, for ninetcen centuries, 
have been children of that kingdom, such evidence is 
needless. To the Apostles they were the credentials of 
Christ’s mission; to us they are but fresh revelations 
of His will. Tous they are works rather than signs, 
revelations rather than portents. Their historical im- 
portance lics for us in the fact that without them it 
would be impossible to account for the origin and spread 
of Christianity. We appeal to them not to prove the 
truth of Christianity, but to illustrate its dissemination. 
But though to us Christianity rests on the basis of a 
Divine approval fur more convincing than the display 
of supernatural power—though to us the providence 
which for these two millenniums has ruled the destinies 
of Christendom is a miracle far more stupendous in 
its evidential force than the raising of the dead or the 
enlightenment of the blind—yet a belict in these’ 
miracles enables us to solve problems which would 
otherwise be insolvable, as well as to embrace moral 
conceptions which would otherwise have found no 
illustration. To one who rejects them—to one who 
believes that the loftiest morals and the divinest piety 
which mankind has ever seen were evoked by a religion 
which rested on errors or on lies—the world’s history 
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must remain, it seems to me, a hopeless enigma or a 
revolting fraud. 

6. Referring to another part of the subject, I ought 
to say I do not regard as possible any final harmony of 
the Gospels. Against aay harmony which can be de- 
vised some plausible objection could be urged. On this 
subject no two writers have ever been exactly agreed, 
and this ulone is sufficient to prove that the Gospel 
notices of chronology are too incomplete to render cer- 
tainty attainable. I have, of course, touched directly, as 
well as indirectly, on such questions as the length of the 
ministry ; and wherever the narrative required some clear 
and strong reason for adopting one view rather than 


1“ Quo Ia philosophie est ingéuienso et profondo dans ses conjectures |” 
writes Do Lamennais in his scornful style. “Commo les érénemens qui 
paraissaient les plus estraordinaires, deviennent simple dés qu'elle daigne 
es expliquer! Vous ne concevez pas quo le christianisme so soit propagé 
natnrellement: elle va vous le faire comprendre. Les Apotres ont dit, 
‘Nons vous aunongons PEvangile av uom de I'Eteruel, et vous devez nous 
croire, car nous sommes doués du pouvoir miraeuleux, Nons rendous Ja 
santé aux malades, aux perclus usage de leurs membres, la vue aux 
avouglos, louio aux sourds, la vio aux morts,’ A co discoxrs lo peuple est 
aecuuru do tontes parts, ponr étre témoin des miracles promis avee tant 
‘do confiance. Les malades u’ont point été guéris, les perclus n’ont point 
marché, Jos aveugles n'ont point vu, les sourds n'ont point entendu, les 
morts n’out point rewsuscité, Alors, transporté d’sdmiration. le peuple 
est tombé aux pieds des Apétres, et s'est éerié, ‘Coux-ci sont mauifestement 
les envoyés do Dieu, les ministres de aa puissance!’ et sur le champ brisant 
se8 idoles, il a quitté le culte dos plaisirs pour le culto de Ia croix; il a 
rononeé & s0s habitudos, & ses préjngés, A sos passions; il a réformé ses 
moours et ermbrassé Ja pénitenco; les riches ont vendu Jours bins, pour en 
divtribuer lo prix aux indigens, ot tous ont préféré les plus horribles 
tortures et uno mort infime aux remords d’abandonner une religion qui 
leur était si solidemont pronvée.” (Ess. sur PIndifférence, iv. 458.) 

a 
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another on some highly disputed point—-such, for 
instance, as the Feast alluded to in John v. 1—I have 
treated the question as fully as was consistent with 
brevity, and endeavoured to put the reader in possession 
of the main facts and arguments on which the decision 
rests. But it would have been equally unprofitable and 
idle to encumber my pages with endless controversy on 
collateral topics which, besides being dreary and needless, 
are such as admit of no final settlement. In deciding 
upon a particular sequence of events, we can only say 
that such a sequence appears to us a prodalle one, not 
by any means that we regard it as certain. Yn every 
instance I have carefully examined the evidence for 
myself, often compressing into a few lines, or even into 
an incidental allusion, the results. of a long enquiry. 
To some extent I agree with Stier and Lange in 
the order of events which they have adopted, and 
in this respect, as well as for my first insight into 
the character of several scenes (acknowledged in their 
place), I am perhaps more indebted to the elaborate 
work of Lange than to any others who lave written 
on the same subject. When an author is writing 
from the results of independent thought on the sum 
total of impressions formed during a course of study, 
it is not always possible to acknowledge specific ob- 
ligations; but whenever I was consciously indebted 
to others, I have, throughout the book, referred espe- 
cially to Ewald, Neander, Schenkel, Strauss, Hase, 
Sepp, Stier, Ebrard, Wieseler, Hofmann, Keim, Caspari, 
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Ullmann, Delitzsch, De Pressensé, Wallon, Dupanloup, 
Capecelatro, Ellicott, Young, Andrews, Wordsworth, 
Alford, and many others; as well as to older writers 
like Bonaventura and Jeremy Taylor. I have also to 
acknowledge the assistance which I have gained from 
the writings of Dean Stanley, Canons Lightfoot and 
Westcott, Professor Plumptre, Dr. Ginsburg, Mr. Grove, 
and the authors of articles in the Encyclopadias of Ersch 
and Grube, Herzog, Zeller, Winer, and Dr. W. Smith. 
Incidental lights have of course been caught from 
various archwological treatises, as well as works 
of geography and travel, from the old Itineraries and 
Reland down to Dr. Thomson's Land and Book, and 
Mr. Hepworth Dixon’s Holy Land. 

7. It is needless to add that this book is almost 
wholly founded on an independent study of the four 
Gospels side by side. In quoting from them I have 
constantly and intentionally diverged from the English 
version, because my main object has been to bring out 
and explain the scenes as they are described by the 
original witnesses. ‘The minuter details of those scenes, 
and therewith the accuracy of our reproduction of them, 
depend in no small degree upon the discovery of the 
true reading, and the delicate observance of the true 
usage of words, particles, and tenses. It must not be 
supposed for a moment that I offer these translations— 
which are not unfrequently paraphrases—as preferable 
to those of the English version, but only that, con- 
sistently with the objects which I had in view, I have 
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aimed at representing with more rigid accuracy the 
force and meaning of the true text in the original Greek. 
Tt will be seen too that I have endeavoured to glean in 
illustration all that is valuable or trustworthy in 
Josephus, in the Apocryphal Gospels, and in traditional 
particulars derived from the writings of the Fathers. 

8. Some readers will perhaps be surprised by the 
frequency of the allusions to Jewish literature. With- 
out embarking on “the sea of the Talmud” (as the 
Rabbis themselves call it)—a task which would require 
a lifetime—a modern reader may find not only the 
amplest materials, but probably a// the materials it 
can offer for the illustration of the Gospel history, in the 
writings not of Christians only, but also of learned and 
candid Rabbis. Not only in the well-known treatises 
of Lightfoot, Schéttgen, Surenhuys, Wagenseil, Buxtorf, 
Otho, Reland, Budwus, Gfrérer, Herzfeld, McCaul, 
Etheridge, but also in those of Jews by birth or religion, 
or both, like Geiger, Jost, Griitz, Derenbourg, Munk, 
Frankl, Deutsch, Raphall, Schwab, Cohen, any one may 
find large quotations from the original authorities col- 
lected as well by adversaries as by reverent and admiring 
students. Further, he may read the entire Mishna (if 
he have the time and patience to do so) in the Latin 
version of Surenhusius, and may now form his judgment 
respecting large and important treatises even of the 
Gemara, from such translations as the French one of 
the Berachéth by M. Moise Schwab. I have myself 
consulted all the authorities here named, and have 
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gained from them much information which seems to me 
eminently useful. Their researches have thrown a flood 
of light on some parts of the Gospels, and have led me 
to some conclusions which, so far as I am aware, are 
new. I have, indeed, in the second Excursus of the 
Appendix, shown that nothing of the slightest import- 
ance ean bé gleaned from the Talmudists about our Lord 
Himself. The real value of the Rabbinic writings in 
illustrating the Gospels is indirect, not direct-—archwo- 
logical, not controversial. ‘The light which they throw 
on the fidelity of the Evangelists is all the more valuable 
because it is derived from a source so unsuspected and so 
hostile. 

9. If im any part of this book I have appeared to 
sin against the divine law of charity, I must here ask 
pardon for it. But at least I may say that whatever 
trace of asperity may be found in any page of it, has 
never been directed against men, but against principles, 


* Ttako this opportunity of saying that the reader will not find in the fol- 
Towing pages any one rigid or wiform system of transliteration of Hebrew 
words into English. This is due to the fuet that, in most iustances, 
any references tu the Talmud have been derived from the numerous sources 
mentioned in the above paragraphs, and in roferring sueh passages to the 





author who is rospousible for their accuracy, I have generally adupted his 
mode of spelling. Seripture names I have mostly left in the form in which 
they ovowr in our English version; aud in many terms that have acquired 
8 comnion curreuey, like Mishua, Gemara, Talmud, &¢., 1 havo left the words 
in tho shxpo most usually adopted. Besides theso sowrees of differences 
thoro may doubtless be others “quas aut ineuria fudit aut humana parum 
cavit natura.” For those errors, where they occur, as well as for all others, 
I must ask tho indulgence of the candid reader, who will approciate the 
difficulties of a task accomplished uuder conditions far from favourable. 
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or only against those men or classes of men in long- 
past ages whom we solely regard as the representatives 
of principles. Itis possible that this book may fall into 
the hands of some Jewish readers, and to these particu- 
larly I would wish this remark to be addressed. I have 
reason to believe that the Jewish race have long since 
learnt to look with love and reverence on Him whom 
their fathers rejected; nay, more, that many of them, 
convinced by the irrefragable logie of history, have 
openly acknowledged that He was indecd their promised 
Messiah, although they still reject the belief in His 
divinity. I sce, in the writings of many Jews, a clear 
conviction that Jesus, to whom they have quite ecased 
to apply the terms of hatred found in the Talmud, was 
at any rate the greatest religious Teacher, the highest 
and noblest Prophet whom their race produced. They, 
therefore, would be the last to defend that greatest 
crime in history—the Crucifixion of the Son of God. 
And while no Christian ever dreams of visiting upon 
them the horror due to the sin of their ancestors, so no 
Jew will charge the Christians of to-day with looking 
with any feeling but that of simple abhorrence on the 
long, cruel, and infamous persecutions to which the 
ignorance and brutulity of past ages have subjected their 
great and noble race. We may humbly believe that 
the day is fast approaching when He whom the Jews 
crucified, and whose divine revelations the Christians 
have so often and so grievously disgraced, will break 
down the middle wall of partition between them, and 
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make both races one in religion, in heart, and life— 
Semite and Aryan, Jew and Gentile, united to bless 
and to evangelise the world. 

10. One task alone remains—the pleasant task of 
thanking those friends to whose ready aid and sympathy 
I owe so much, and who have surrounded with happy 
memories and obligations the completion of my work. 
First and foremost, my heartiest and sincerest thanks are 
due to my friends, Mr. C. J. Morfro, late Fellow of 
Trinity College, Cambridge, and Mr. R. Garnett, of the 
British Museum. They have given me an amount of time 
and attention which leaves me most largely indebted to 
their unselfish generosity ; and I have made claims on 
their indulgence more extensive than I can adequately 
repay. To my old pupil, Mr. H. J. Boyd, late scholar 
of Brasenose College, Oxford, I am indebted for the 
table of Contents. I have also to thank the Rev. 
Professor Plumptre and Mr. George Grove not only for 
the warm interest which they have taken in my work, 
but also for some valuable suggestions. There are 
many others, not here named, who will believe, with- 
out any assurance from me, that I am not ungrateful 
for the help which they have rendered; and I must 
especially offer my best acknowledgments to the Rev. 
T. Teignmouth Shore—but for whose kind encourage- 
ment the book would not have been undertaken—and 
to those who with so much care and patience have 
conducted it through the press. 

And now I send these pages forth not knowing what 
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shall befall them, but with the earnest prayer that they 
may be blessed to aid the cause of truth and righteous- 
ness, and that He in whose name they are written may, 
of His mercy, 


“Forgive them where they fail in trath, 
And in His wisdom make me wise.” 


Tux Lopcx, MaRiBoroveH CoLLEcE, 
Monday before Eoter, 1874. 
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LIFE OF CHRIST. 


CHAPTER I. 


THE NATIVITY. 


Ainds dfvtpdanocy Iva ucts Ccomoindapev—ATHAN., De Incarn,, p. 
(Opp. i. 108). 
Oxe mile from Bethlehem is a little plain, in which, under 
a grove of olives, stands the bare and neglected chapel 
known by the name of “the Angel to the Shepherds.”? 
It is built over the traditional site of the fields where, 
in the beautiful language of St. Luke—more exquisite 
than any idyll to Christian ears— there were shepherds 
keeping watch over their flock by night, when, lo, the 
angel of the Lord came upon them, and the glory of the 
Lord® shone round about them,” and to their happy ears 


1 Angelus ad Pastores.” Near this spot once stood a tower called 
Migdal Eder, or “Tower of the Flock” (Gen. xxxy. 21), Tho preseut 
rude chapel is, perhaps, a mere fragment of a church built over the spot 
by Helona, (See Caspari, Chronologisch-Geographische Einleiteng, p,37.) 
Tho prophet Mieah (iv. 8; v. 2) hud looked to Migdal Eder with Mos- 
sianic hopes; and St, Jerome (De Loc, Hebr.), writing with viows of pro- 
phecy which were more cwrent in the ancient than in tho modern Church, 
veutures to say “that by its very name it fore-signified by a sort of 
prophecy the shepherds at the birth of the Lord.” 

3 By 84a Kupiov (Luke ii, 9) is probably meant the Shechtaah or elond 
of brightness which symbolised the Divine presence. 

B 


2 THE LIFE OF CHRIST. 


were uttered the good tidings of great joy, that unto 
them was born that day in the city of David a Saviour, 
which’was Christ the Lord. 

The associations of our Lord’s nativity were all of 
the humblest character, and the very scenery of His 
birthplace was connected with memories of poverty and 
toil. On that night, indeed, it seemed as though the 
heavens must burst to disclose their radiant minstrelsies ; 
and the stars, and the feeding sheep, and the “light and 
sound in the darkness and stillness,” and the rapture of 
faithful hearts, combine to furnish us with a picture 
painted in the colours of heaven, But in the brief and 
thrilling verses of the Evangelist we are not told that 
those angel songs were heard by any except the wakeful 
shepherds of an obscure village ;—and those shepherds, 
amid the chill dews of a winter night, were guarding 
their flocks from the wolf and the robber, in fields where 
Ruth, their Saviour’s ancestress, had gleaned, sick at 
heart, amid the alien corn, and David, the despised and 
youngest son of a numerous family, had followed the 
ewes great with young.) 

“And suddenly,” adds the sole Evangelist who has 
narrated the circumstances of that memorable night in 
which Jesus was born, amid the indifference of a world 
unconscious of its Deliverer, “there was with the angel 
a multitude of the heavenly host, praising God, and 
saying, Glory to God in the highest, and on earth peace 


among men of good will.”? 
1’ Ps. Ixxviii. 71, 
3 Luke ii. 14, ey avépdwas eb8onfas: such is the reading of the best MSS,, 
#, A, B,D, and some of the best, the Vetus Itala, Vulgate, Gothic, 
&e. Moreover, however dear the reading may be to us from long 
and delightful association, this best: ins the obvions poetic parallelism : 
Glory to Goa in tho highest, 


Peace tomen of good wil! on earth. 


THE SHEPHERDS. 3 


It might have been expected that Christian piety 
would have marked the spot by splendid memoriata, 
and enshrined the rude grotto of the shepherds in the 
marbles and mosaics of some stately church. But, 
instead of this, the Chapel of the Herald Angel is a 
mere rude crypt; and as the traveller descends down 
the broken steps, which lead from the olive-grove into 
its dim recess, he can hardly persuade himself that he is 
in a consecrated place. Yet a half-unconscious sense of 
fitness has, perhaps, contributed to this apparent neglect. 
The poverty of the chapel harmonises well with the 
humble toil of those whose radiant vision it is intended 
to commemorate. 

“Come now! let us go unto Bethlehem,! and see 
this thing which has come to pass, which the Lord made 
known to us,” said the shepherds, when those angel songs 
had ceased to break the starry silence. Their way would 


By ts6puxas ebBoxtas we may perhaps understand with Valcknaer, “men 
with whom God is pleased.” As I shall not unfrequently refer to the text 
of the Greek Testament, I may take this opportunity of telling the 
ordinary reader that by # is meant the Codex Sinaiticus, now at St. Peters- 
burg, discovered by Tischondorf in 1844, and perhaps as old as the fourth 
century; by A, the Codew Alewandrinus in the British Museum, written 
in the middle of tho fifth century; by B, the Codex Vaticanus in the 
Vatican, which belongs to the middle of the fourth century; by C, the 
Codex Ephraemi, a palimpsost in the Imperial Library at Paris, vot 
later than the fifth eontury; by D, the Codex Bexae in the University 
Library at Cambridge, not later than the seventh century; by E, the 
Codex Basiliensis, about the eighth contury; by F, the Codex Boreeli at 
Utrecht; by L, the Codex Regiue Parisiensis, an accurate and important 
MS. of the eighth century. I shall seldom refer to the readings of any 
later MSS, A full and convenient account of them may be found in the 
Rev. F. Scrivener’s Plain Introduction to the Criticism of the New 
Testament (1861), and in the Pro’ gomena to Alford’s Greek Testament, 
i. pp. 8390. : 

‘Luke ii. 15, bidatouer 34 = agedwn, I must remark at the outset 
that in most af my quotations from the Gospels I do not elaviuhly follow 
the English version, but translate from the original Greek. 
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lead them up the terraced hill, and through the moonlit 
gardens of BethIchem, until they reached the summit of 
the grey ridge on which the little town is built; on that 
summit stood the villageinn. The khan (or caravanserai) 
of a Syrian village, at that day, was probably identical, in 
its appearance and accommodation, with those which still 
exist in modern Palestine. A khan is a low structure, 
built of rough stones, and generally only a single storey 
in height. It consists for the most part of a square 
enclosure, in which the cattle can be tied up in safety for 
the night, and an arched recess for the accommodation of 
travellers. The /ecwan, or paved floor of the recess, is 
raised a foot or two above the level of the court-yard. A 
large khan—such, for instance, as that of which the ruins 
may still be seen at Khan Minych, on the shore of the 
Sea of Galilee—might contain a series of such recesses, 
which are, in fact, low small rooms with no front wall 
to them. They are, of course, perfectly public ; every- 
thing that takes place in them is visible to every person 
in the khan. They are also totally devoid of even the 
most ordinary furniture. The traveller may bring his 
own carpet if he likes, may sit cross-legged upon it 
for his meals, and may lie upon it at night.) As a 
rule, too, he must bring his own food, attend to his own 


‘Tt is common to find two sides of the one room where the native 
farmer resides with his cattle, and the remainder elevated about two foot 
highor for the accommodation of the family” (Thomson, Land and Book, 
IL, ch. xxuiii.). Seo, too, Lanc’s Modern Egyptians, i, 18—Leewan is a 
correption of el-cewsin, which signifies any raised place to sit upon. My 
description is, however, drawn dircetly from my own experiences, especially 
one night at a poor and lonely place called Khan Hulda, hetwoen Sidon 
and Beyrout, at which we found ourselves belated. A distinction has 
been drawn between xardavaa (Luke ii. 7), and wavtoxeioy (Luke x. 34), but 
probably the only distinction is that the former was a free place of shelter, 
and had no host. 
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cattle, and draw his own water from the neighbouring 
voring. He would neither expect nor require attend- 
ange, and would pay only the merest trifle for the 
advantage of shelter, safety, and a floor on which to 
lie. But-if he chanced to arrive late, and the leewans 
were all occupied by earlier guests, he would have no 
choice but to be content with such accommodation as he 
could find in’the court-yard below, and secure for himselt 
and his family such small amount of cleanliness and 
decency as are compatible with an unoccupied corner on 
the filthy area, which must be shared with horses, mules, 
and camels. The litter, the closeness, the unpleasant 
smell of the crowded animals, the unwelcome intrusion of 
the pariah dogs, the necessary society of the very lowest 
hangers-on of the caravanserai, are adjuncts to such a 
position which can only be realised by any traveller in 
the East who happens to have been placed in similar 
circumstances. 

In Palestine it not unfrequently happens that the 
entire khan, or at any rate the portion of it in which the 
animals are housed, is one of those innumerable caves 
which abound in the limestone rocks of its central hills. 
Such seems to have been the case at the little town 
of Bethlchem-Ephratah, in the land of Judah. Justin 
Martyr the Apologist, who, from his birth at Shechem, 
was familiar with Palestine, and who lived less than 
a century after the time of our Lord,! places the scene 
of the nativity in a cave. This is, indeed, the ancient 
and constant tradition both of the Eastern and the 
Western Churches, and it is one of the few to which, 


* Justin Martyr was born at Flavia Neapolis, A.D. 108, and diod 
A.D, 166. Tho dato of his First Apulogy was about A.D, 138, (Givseler, 
Oh, Hist, i, 153, B. Tr.) 
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though unrecorded in the Gospel history, we may attach 
a reasonable probability.1 Over this cave has risen th: 
Church and Convent of the Nativity, and it was ir a 
cave close beside it that one of the most learned, eloquent, 
and holy of the Fathers of the Church—that great St. 
Jerome to whom we owe the received Latin translation 
of the Bible—spent thirty of his declining years in 
study, and fast, and prayer.” 

From their northern home at Nazareth, in the 
mountains of Zabulon, Joseph, the village carpenter, 
had made his way along the wintry roads with Mary his 
espoused wife, being great with child. Fallen as were 
their fortunes, they were both of the house and lineage 
of David, and they were traversing a journey of eighty 
miles to the village which had been the home of their 
great ancestor while he was still a ruddy shepherd lad, 
tending his flocks upon the lonely hills. The object of 
that toilsome journey, which could not but be disagree- 
able to the settled habits of Oriental life, was to enroll 
their names as members of the house of David in a census 


\It is impossible to stand in the litle Chapel of tho Nativity, and to 
look without emotion ou the silver star let into the white marble, encircled 
by its sixteon evor-burning lamps, and surryunded by the iuseription, “ Hic 
de Virgine Maria Jesus Christus natus est.” 

+ Ho ecttled in Bethlehem A.D. 386 and died A.D, 420. His allusions 
to the sacredness of the spot aro very touching, aud the most splendid 
offora of preforment wore insufficient to tempt him away from that holy 
ground (Ep, 24 ad Marcell,). 

"it appears to be uncertain whether the journoy of Mary with her 
husband was obligatory or voluntary. From Dion. Hal. iv. 15 (ed. Sylb., 
p. 221) and Lact, De mort. persec. 23, the former seems uot unlikely, Women 

{wore Hable to a capitation tax, if this enrolment (éxoypag#) aleo involved 
taxation (rorienews). But, apart from any legal necessity, it may easily be 
imagined that at such a moment Mary would desire not to be left alone, 
The cruel suspicion of which sho had been the subject, and which had 
almost led to the breaking off of her betrothal (Matt. i. 19), would make her 
eling all the more to the protection of her husband. 
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which had been ordered by the Emperor Augustus. 
In the political condition of the Roman Empire, of 
which Judza then formed a part, a single whisper of the 
Emperor was sufficiently powerful to secure the execution 
of his mandates in the remotest corners of the civilised 
world. Great 2s are the historic difficulties in which 
this census is involved, there seem to be good inde- 
pendent grounds for believing that it may have been 
originally ordered by Sentius Saturninus,! that it was 
begun by Publius Sulpicius Quirinus,? when he was 


1 Tert. Adv. Mare. v.19. It has been held impossible that there should 
have been a census in the kingdom of an independent prince; yet the 
case of the Clitae (“Clitarum natio, Cappadoci Archelao subjecta, quia 
nostrum in modum deferre census, pati tributa adigebatar,” d&c., Tac. Ann, 
vi, 41) soems to be closely parallel, That the enrolinent should be conducted 
in the Jewish fashion at the place of family origin, and not in the Roman 
fashion at the place of residence, may have been a very natural concession 
to the necessities of Herod’s position, It may be perfectly true that this 
plan would give moro trouble; but, in spite of this, it was far less likely 
to cause offence, Yot although tho whole proceeding was probably due 
to a mere desire on the part of Augustus to make a breviarium imperii, or 
Domesday Book, which should include the regna as well as the provinces 
(Tae, Ann, i,11), it is very doubtful whether it actually did not cause 
turbances at this very time (Jos. Antt. xvii. 2, §2), as we know that it did 
ten years lator. How deeply the disgrace of heathen census was felt ia 
shown by the Targum of Jonathan, Hab. iii, 17, where for “ The flock shal? 
be cut off from the folds, and there shall be no herd in the stalls,” he has, 
“The Romans shall be rooted out; thoy shall collect no more tribute from 
Jerusalem” (Kesooma = census, v. Buxtorf, 6. v.; Gfrirer, Jahrhund. des 
Heils, i. 42). 

2 Cyronjus (P. Sulp. Quirinus) was a man of low extraction, at once ambi- 
tions and avaricious, but faithful to Augustus (Tac. Ann. 11.30; ili, 2248), 
Other passages bearing more or less directly on this famous census are Tae. 
Ann, i.11; Suet. Aug. 28,101; Dio Cass. liv. 35, &.; Suidas, 8. v. dxoypagh, 
No less than three censuses of Roman citizens are mentioned in the 
Monumentam Ancyranum; and Strabo (under Tiberius) speaks of them as 
common. Zumpt has, with incredible industry and research, all but esta- 
blished in this matter the accuracy of St. Luke, by proving tho extreme pro- 
bability that Quirinus was twice governor of Syria—viz., 750—753 A.U.C., 
and again 760—765. It was during the fermer period that he completed 
the first consus which had been commenced by Varus (Zumpt, Das Geburts- 
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for the first time legate of Syria, and that it was 
completed during his second term of office. In defer- 
ence to Jewish prejudices, any infringement of which 
was the certain signal for violent tumults and insur- 
rection, it was not carried out in the ordinary Roman 


jahr Christi ; Hist, Chronol. Untersuchungen, Leipz., 1870). The argument 
mainly turns on tho fact that in A.U.C. 742, Quirinus was consul and 
afterwards (not before A.U.C. 747) proconsul of Africa: yet some time 
between this year and A.U.C, 753 (in which year he was appointed rector 
to ©. Cranr, the grandson of Augustus) he conquered the Homonadenses 
in Cilicia (Tac. Aun, iii, 48). He must therefore have been at this time 
propraetor of the imperial province of Syria, to which Cilicia belonged. 
Tho other provinces ucar Cilicia (Asia, Bithynis, Pontus, Galatia) wore 
senatorial, ie., proconsular, and as a man could not bo praconsul twice, 
Quirinas could not have been governor in any of these, It is uot 
possible hero to give the ingenions and elubornte arguments by which 
Zumpt shows that the Homouadenses must at this time have been 
under the jurisdiction of tho Govornor of Syria. Further than this, wo 
know that P. Q. Varus was propractor of Syria, between B.C. 6 and 
B.C. 4 (A.U.G, 748-750), and it is extromoly likely that Verus may 
have beer displaced in favour of Quirinus in the latter year, heeause the 
close friendship of the former with Archclaus, who resembled him in 
character, might havedono mischief. It may therefore be regarded ag nil 
but certain, on independent grounds, that Quirinus was propractor of 
Syria between B.O.4 aud B.C.1. And if such was the case, instead of 
having been guilty of a flagrant historical error hy antedating, by ten years, 
the propractorship of Quirinns in Syria, St. Luke has preserved for us the 
historicul fuct of his having Leen twice propractor, ur, to give the full title, 
Logatus Angusti pro practore; a fact which wo should have been uuablo 
to learn from Josephus or Dio Cassius, whoso histories are hero imperfect. 
For the full arguments on this point tho reader aust, however, cousult the 
exhaustive treatise of A. W. Zumpt. Tho appeuls of Tertullian to census- 
records of Saturninus, aud of Justin Martyr to tho tables of Quirinus, aa 
proving the genealogy of our Lord, are (so far us we cun attach any im. 
portance to them) an additional confirmation of these conclusions, which 
are not overthrown by Mommuon (Rea. Gest. Div. Aug., p. 123) and Strauss 
(Leben Jesu, i. 28); sco Merivale, Hist. iv. 45. Quirinus, not Quirinius, is 
probably the true form of the name (Orelli ad Tae. Ann. ii, 30). For further 
discussion of the question see Wieseler, Synope. of the Four Gospels, 
E. Tr, pp. 65~106. I may, however, observo in passing that, although no 
error has heen proved, and, on the contrary, there is much reason to believe 
that the reference is perfectly accurato, yet I hold no theory of inspiration 
which would prevent me from frankly admitting, im such matters as these, 
any mistake or inaccuracy which cvuld be shown really to exist. 
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manner, at each person’s place of residence, but accord- 
ing to Jewish custom, at the town to which their 
family originally belonged. The Jews still clung to 
their genealogies and to the memory of long-extinct 
tribal relations ; and though the journey was a weary 
and distasteful one, the mind of Joseph may well have 
been consoled by the remembrance of that, heroic descent 
which would now be authoritatively recognised, and by 
the glow of those Messianic hopes to which the mar- 
vellous circumstances of which he was almost the sole 
depositary would give a tenfold intensity.! 


1 That Joseph alono knew these facts appears from Matt. i, 19, where 
tho best reading seems to be not wapaderyuarioas, but deryparloa—i.e,, not 
“ mako her an example,” but, as Eusebius points out, “reveal her condition to 
the world.” The é@vu0érros of verso 20 meansthat this intention continued 
until tho explauation had been revealed to him. There is nothing sur- 
prising in the fact that the descendant of a royal house should be in a 
lowly position, Hille}, the great Rabbi, though he. too, was a descendant 
of David, spout a great part of his lifo in the deepest poverty as a common 
workman, The green turban, which marks a descendant of Mahomet, may 
often be seon in Egypt and Arabia on tho head of paupers aud heggars, 
Similar facts exist quite communly among ourselves; aud, ages before this 
time, we fiud that the actual grandson of the great Lawgiver himself 
(Judg. xviii, 30, where the true readitig is “Moses,” not “ Manasseli”} 
was an obseure, wauleriug, semi-idolatruas Lovite, eoutent to serve an 
irregular epliod for a double suit of apparet and ten shekels (ic. about 
thirty shillings) a your (Judy. xvii. 10). Ou the genealogies given in 
St. Matthew and St. Luke, sew the learned and admirable article by the 
Bighop of Bath and Wells iu Smith’s Dict. of the Bible, and his more 
elaborate work on the sate subject. Here 1 need only adit that remark- 
able confirmations of the descout of Jesus from David are fund (1) in the 
story of Domitian and the Desposyui, alluded to inf, Clap. IV.; and (2) in 
a atatoment by Ulla, a Rabbi, of the third century, that “Jesus was treated 
exceptionally because of His royal extraction” (mA meso NPT eT oN, 
Sanhedrin, 43 a, in uon-expurgated editious) (Derenbourg, DHist, de te 
Palestine, p. 349). It iy now almost certain that the genealogi. i 
both Gospels are goncalogics of Joseph, which, if wo may rely ot erly 
traditions uf their consanguinity, involve genealogies of Mary also. ‘Ihe 
Davidie descent of Mary is implied in Acts ii, JU; xiii, 23; Rom. i 3; 
Luke i. 82, Se. St. Matthow gives the legal doscent of Juseph, through 
the elder and regal line, as heir to the throne of David; St, Luke 
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Travelling in the East is a very slow and leisurely 
affair, and was likely to be still more so if, as is probable, 
the country was at that time agitated by political ani- 
mosities. Beeroth, which is fifteen miles distant from 
Bethlehem,! or possibly even Jerusalem, which is only 
six miles off, may have been the resting-place of Mary 
and Joseph before this last stage of their journey. But 
the heavy languor, or even the commencing pangs ot 
travail, must necessarily have retarded the progress of the 
maiden-mother. Others who were travelling on the same 
errand, would easily have passed them on the road, and 
when, after toiling up the steep hill-side, by David’s well, 
they arrived at the khan—probably the very one which 
had been known for centuries as the House of Chimham,? 
and if so, covering perhaps the very ground on which, 
one thousand years before, had stood the hereditary 
house of Boaz, of Jesse, and of David—every leewan 
was occupied. The enrolment had drawn so many 


gives the natural descent. Thus the real fathor of Salathiel was heir of* 
tho house of Nathan, but the childless Jeconiah (Jer, xxii, 30) was tho last 
Yineal representative of tho elder kingly line, The omission of some obscure 
names and the symmetrical arrangement into tesscradecads were common 
Towish customs. It is not too much to say that after the labours of Mill 
(On the Mythical Interprotation of the Gospels, pp.147—217) and Lord A. C. 
Hervey (On the Genealogies of Our Lord, 1853), searecly a single serious 
difficulty remains in reconciling tho apparent divergences. And thus, in 
thia, as in so many other instances, the very discrepancies which appear to be 
most irreconcilablo, and most fatal to the historionceuracy of the four Evan- 
gelists, turn out, on closer and more patient investigation, to be fresh proofs 
that they are not only entircly independent, but also entirely trustworthy, 

1 St, Matthow calls it Bethlehem of Judma (i. 1) to distinguish it from 
Bethlehem in Zcbulun (Josh. xix. 15). It ia the Ephrath of Gon, slviii, 
7. Of. Micah v. 2. 

2 Or rather “hostel ” (ne) (Jer, xit. 17; 2 Sam. xix.37, 38). Onetradition 
says that the khan was on the ruins of a fortress built by David which had 
gradually fallen to rnin,’ Tho suggestion that the House of Chimham was 
tho khan of Bethlehem is made by Mr. W. Hepworth Dixon (Holy Land, 
L, ch. xiii), Ho given a good description of Syrian khans, 
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strangers to the little town, that “there was no room for 
them in the inn.” In the rude limestone grotto attached 
to it as a stable, among the hay and straw spread for 
the food and rest of the cattle, weary with their day’s 
journey, far from home, in the midst of strangers, in 
the chilly winter night—in circumstances so devoid of 
all earthly comfort or splendour that it is impossible to 
imagine a humbler nativity—Christ was born.’ 

Distant but a few miles, on the plateau of the abrupt 
and singular hill now called Jebel Fureidis, or “Little 
Paradise Mountain,” towered the palace-fortress of the 
Great Herod. The: magnificent houses of his friends 
and courtiers crowded around its base. The humble 
wayfarers, as they passed near it, might have heard the 
hired and voluptuous minstrelsy with which its feasts 
were celebrated, or the shouting of the rough mercenaries 
whose arms enforced obedience to its despotic lord. But 
the true King of the Jews—the rightful Lord of the 
Universe—was not to be found in palace or fortress. 


‘Phat it was tho winter wild,” at tho end of B.C. 5 or the beginning 
of B.C. 4 of our Dionysian era, is all but certain; but neither the day nor 
the month can be fixod (elalv 32 ob wepupydrepor . .. xal rhe dudpay xpoa- 
ri6ivres; Clem. Alex. Strom, i, 21, § 145), ‘That the actual place of Christ’s 
birth was a cave is, as wo have seen, a very anciont tradition, and this eave 
aased to he shown as the sceno of the event even so early (A.D. 150) as the 
timo of Justin Martyr (Dial. c. Tryph., ¢. 78, 304, & owndaly rw cweyyis 
‘ris xéyys. Of. Orig. c, Cels., i. 51). ‘There is thereforo nothing improbable 
in tho tradition which points out the actaal eave as having been tho one 
now covored by the Church of the Nativity at Bothlehem. Hadrian is said 
to have profaned it by establishing thore the worship of Adonis. (Sopp, 
Leben Jesu, i. 7.) It is fair, however, to add that tho tradition of the eave 
may have arisen from the LEX. rendering of Isa. xxuili. 16, just as tho 
subsequent words in the LXX., &pros 8ePicera: abrg, wero fancifully referred 
to Bethlehem, “the house of bread.” There soems to be no proof of the 
assertion (mentioned by Stanley, Sin. and Pal, p. 441), that tho Arabs, 
when thoy plundered the church, found that the Grotto of the Nativity 
was an ancient sepulchre. If such had been the caso, is it likely that 
the Empress Helena (A.D. $30) would have built her chureh there ? 
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They who wear soft clothing are in kings’ houses. The 
cattle-stables of the lowly caravanserai were a more fitting 
birthplace for Him who came to reveal that the soul of 
the greatest monarch was no dearer or greater in God’s 
sight than the soul of his meanest slave; for Him who 
had not where to Jay His head; for Him who, from His 
cross of shame, was to rule the world. 

Guided by the lamp which usually swings from the 
centre of a rope hung across the entrance of the khan, the 
shepherds made their way to the inn of Bethlehem, and 
found Mary, and Joseph, and the Babe lying in the 
manger. The fancy of poet and painter has revelled in 
the imaginary glories of the scene. They have sung of 
the “ bright harnessed angels” who hovered there, and 
of the stars lingering beyond their time to shed their 
sweet influences upon that smiling infancy. They have 
painted the radiation of light from His manger-cradle, 
illuminating all the place till the bystanders are forced to 
shade their eyes from that heavenly splendour.” Butall 

1 Ps, xevi.10, LAX. eBaclrcvoer [awd rod giAov} (J. Mart., Dial. o. 
§ 78, p. 298). ert. Adv. Mare. ii, 19, “Age une si legisti penos David, 
*Dominue reynavit « Uigno, exspocto quid intelligas nisi forte lignarium 
aliquom regem Judacorum et nou Christum, qui exinde a passione ligni 
superata morte reguavit.” Some suggest that tho LXX. rend ye for mY, but 
it is more probable that the words wero added by Christians, than that 
they wero erascd by Jews. Tho admission of the revdering quoted by 
Tertullian from the Vetus Itula, made somo of the Western fathers atiach 
great importance toa phrase which, though intoresting, is certainly spurious, 

2 Asin the splendid picture, * La Noto,” of Correggio, Sce Arab, Gospel 
of the Infancy, cb. iii,; “Aud, Ju! it (the eave) was filled with lights nore 
beautiful than the glittering of lamps and candles, and brighter than tho 
light of the sun” —Protev. ch. xix.: “There appeared a great Light in the 
cave, 20 that their eyes could not bear it.” Gosp, Pseud. Matth. xiii: “A 
cave below a cavern, in which thero was nover any light, but always dark- 
ness. And when the blessed Mary had entered it, it began to become all 
Tight with brightness,” de, ‘“Pracsepe jam fulget tuum” (Ambros, De 
‘Adv, Dom. 86). ‘Quando Christus natus est corpus ejus resplenduit ut col 
quando oritur” (Vincent. Lerin. Serm, de Nativitate, referring to Isa, ix. 2). 
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this is wide of the reality. Such glories as the simple 
shepherds saw were seen only by the eye of faith; and 
all which met their gaze was a peasant of Galilee, already 
beyond the prime of life, and a young mother, of whom 
they could not know that she was wedded maid and virgin 
wife, with an Infant Child, whom, since there were none 
to help her, her own hands had wrapped in swaddling- 
clothes. The light that shined in the .darkness was no 
physical, but a spiritual beam ; the Dayspring from on 
high, which had now visited mankind, dawned only ina 
few faithful and humble hearts.' 

And the Gospels, always truthful and bearing, on 
every page that simplicity which is the stamp of hondst 
narrative, indicate this fact without comment. There* 
is in them nothing of the exuberance of marvel, and 
mystery, and miracle, which appears alike in the Jewish 
imaginations about their coming Messiah, and in the 
apocryphal narratives about the Infant Christ. There 
is no more decisive criterion of their absolute credibility 
as simple histories, than the marked and violent con- 
trast which they offer to all the spurious gospels of the 
early centuries, and all the imaginative legends which 
have clustered about them. Had our Gospels been un- 
authentic, they too must inevitably have partaken of the 
characteristics which mark, without exception, every 
early fiction about the Saviour’s life. To the un- 
illuminated fancy it would have seemed incredible that 
the most stupendous event in the world’s history should 
have taken place without convulsions and catastrophes. 

1 The apocryphal Gospels, with their fondness for cireumstantiality, and 
their readinoss on all occasions to invent imaginary names, say that there were 
four chopherds, and that their names were Misael, Acheel, Cyriacus, and 


Stephanus (see Hofmann, Leben Jeon nach den Apokryphen, p. 117), The 
little village of Beit-Sahur is pointed out as their native place. 
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In the Gospel of St. James there is a really striking 
chapter, describing how, at the awful moment of the 
nativity, the pole of the. heaven stood motionless, and 
the birds were still, and there were workmen lying on 
the earth with their hands in a vessel, “and those who 
handled did not handle it, and those who took did not 
lift, and those who presented it to their mouth did not 
present it, but the faces of all were looking up; and I 
saw the sheep scattered and the sheep stood, and the 
shepherd. Jifted up his hand to strike, and his hand re- 
mained up; and I looked at the stream of the river, and 
the mouths of the kids were down, and were not drinking; 
aad everything which was being propelled forward was 
intercepted in its course.” But of this sudden hush 
ard pause of awe-struck Nature,? of the parhelions and 
mysterious splendours which blazed in many places of the 
world, of the painless childbirth, of the perpetual vir- 
ginity,* of the ox and the ass kneeling to worship Him 
in the manger,® of the voice with which immediately 
after His birth He told His mother that He was the Son 

1 Commonly known as the Protevangelium, ch. xviii. 

® “ Oredibile est in aliis partibus mundi aliqua indicia nativitatis Chriati 
apparuiseo” (S. Thom. Aquin., Summa iii, qu, 86, art. 3, Hofmann, p. 115, 
per Nulla ibi obstziziz, nulla maliercularum sedulitas intercessit” (Jer. 
Adv. Helvid,), probably with reference to Ps, xxii, 9—“ Thon art Ho who 
tookest me out of my mother’s womb.” ‘This is, however, involved in 
Luke ii. 2, eorapydvucer. 

“Virgo ante partum, in parta, post partum” (Aug. Serm. 123), 
“Claustrum pudoris pormanet” (Ambros. De Adv. Dom. 10). This was & 
mere fantastic inference from Ezek. aliv.2. (See Jer. Taylor, Life of Chriet, 
ed. Eden, p. 65, n.) 

+ Gosp. Peeud. Matth. xiv. An incident imagined with reforenee to 
“You. i. 8, “Tho ox knowoth his owner,” &c., and Hab. iii. 2, mistransiated 
in the LXX., “Between two animals Thou shalt be made known” (¢v uésw 
Bio (éwv yrwcthoy), and the Vet. Itala (“In medio duorum animaliam innot 
encoris.”) “ Cognovit bos et asinus Quod puer erat Dominus” (Pister, De 
Nativ. Dom. 5). 
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of God,! and of many another wonder which rooted 
itself in the earliest traditions, there is no trace whatever 
in the New Testament. The inventions of man differ 
wholly from the dealings of God. In His designs there 
is no haste, no rest, no weariness, no discontinuity ; all 
things are done by Him in the majesty of silence, and 
they are seen under a light that shineth quietly in the 
darkness, “showing all things in the slow history of 
their ripening.” “The unfathomable depths of the 
Divine counsels,” it has been said, “were moved; the 
fountains of the great deep were broken up; the healing 
of the nations was issuing forth: but nothing was seen 
on the surface of human society but this slight rippling ot 
the water: the course of human things went on as usual, 
while each was taken up with little projects of his own.” 

How long the Virgin Mother and her holy Child 
stayed in this cave, or cattle-enclosure, we cannot tell, 
but probably it was not for long. The word rendered 
“manger” in Luke ii. 7,? is of very uncertain meaning, 
nor can we discover more about it than that it means 
a place where animals were fed.* It is probable that the 


) Arab, Gosp. of Inf. i 

2 gdrvn (from waréonat, “I eat:” Curtius, Grundriige Griech, Etym., 
ii, 84), It is usod for Day A. V., “crib,” in Prov, xiv. 4 (Targ. xAMM, 
“barn ;” cf, Isa. i, 3; Job xxix. 9), and for 7x, “stable,” in 2 Chron. 
xxxli, 28; cf. Hab, iii, 17. In Luke xiii, 15 it is rendered “stall.” But 
actual mangers, built as they are in the shape of » kneading-trough, may 
be, and are, used as cradles in the East (Thomson, Land and Book, 
4i, 583). Evon whero these are wanting, there is often a projecting ledge 
on which the cattlo can rest their nosebags. Mangers are certainly ancient 
(Hom. Il, x. 568; Hat. ix. 70). On the whole I conclude that gdrvm menus 
primarily “an enclosure where cattle aro fed;” and secondly, “the plsco 
from which they eat,” and hence is used both for a stable and « manger. 

2 Vulg. “praesepe.” Hence Mr. Grove (Bibl. Dict. s, v. “Bethlebom”) 
goos a little too far in saying that “the stable and its accompaniments are 
the creation of the imagination of poets and painters, with no support from 
‘ths Gospel narrative.” 
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crowd in the khan would not be permanent, and common 
humanity would have dictated an early removal of the 
mother and her child to some more appropriate resting- 
place. The magi, as we see from St. Matthew, visited 
Mary in “the house.”! But on all these minor incidents 
the Gospels do not dwell. The fullest of them is St. 
Luke, and the singular sweetness of his narrative, its 
almost idyllic grace, its sweet calm tone of noble reti- 
cence, seem clearly to indicate that he derived it, though 
but in fragmentary notices, from the lips of Mary herself. 
It is, indeed, difficult to imagine from whom else it could 
have come, for mothers are the natural historians of infant 
years; but it is interesting to find, in the actual style, 
that “colouring of a woman’s memory and a woman's 
view,” which we should naturally have expected in con- 
firmation of a conjecture so obvious and so intcresting.? 
To one who was giving the reins to his imagination, 
the minutest incidents would have claimed a description; 
to Mary they would have scemed trivial and irrelevant. 
Others might wonder, but in her all wonder was lost 
in the one overwhelming revelation—the one absorbing 
consciousness. Of such things she could not lightly 
speak; “she kept all these things, and pondered them 
in her heart.”* ‘he very depth and sacredness of that 
reticence is the natural and probable explanation of the 
fact, that some of the details of the Saviour’s infancy 
are fully recorded by St. Luke alone. 


? Matt. 8, 11, ? See Lange, i. 325, * Luke ii. 19, 


CHAPTER II. 
THE PRESENTATION IN THE TEMPLE. 


“He who with all heaven’s heraldry whilere 
Entered tho world, now bleeds to give us ease. 
Alas! how soon our sin 
Sore doth begin 
His infancy to seize!”—Mitrow, The Circumcision. 


Four events only of our Lord’s infancy are narrated 
by the Gospels—namely, the Circumcision, the Presen- 
tation in the Temple, the Visit of the Magi, and the 
Flight into Egypt. Of these the first two occur only in 
St. Luke, the last two only in St. Matthew. Yet no 
single particular can be pointed out in which the two 
narratives are necessarily contradictory. If, on other 
grounds, we have ample reason to accept the evidence 
of the Evangelists, as evidence given by witnesses of 
unimpeachable honesty, we have every right to believe 
that, to whatever cause the confessed fragmentariness 
of their narratives may be due, those narratives may 
fairly be regarded as supplementing each other. It is 
as dishonest to assume the existence of irreconcilable 
discrepancies, as it is to suggest the adoption of im- 
possible harmonies. The accurate and detailed sequence, 
of biographical narrative from the earliest years of life 
was a thing wholly unknown to the Jews, and alien 
alike from their style and temperament. Anecdotes of 
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infancy, incidents of childhood, indications of future 
greatness in boyish years, are a very rare phenomenon 
in ancient literature. It is only since the dawn of 
Christianity that childhood has been surrounded by a 
halo of romance. 

The exact order of the events which occurred before 
the return to Nazareth can only be a matter of uncertain 
conjecture. The Circumcision was on the eighth day 
after the birth (Luke i. 59; ti. 21); the Purification was 
thirty-three days after the circumcision! (Lev. xii. 4); 
the Visit of the Magi was “when Jesus was born in 
Bethlehem” (Matt. ii. 1); and the Flight into Egypt 
immediately after their departure. The supposition that 
the return from Egypt was previous to the Presenta- 
tion in the Temple, though not absolutely impossible, 
seems most improbable. ‘To say nothing of the fact that 
such a postponement would have been a violation (how- 
ever necessary) of the Levitical Jaw,? it would either 
involve the supposition that the Purification was long 
postponed, which seems to be contradicted by the twice- 
repeated expression of St. Luke (ii. 22, 89); or it sup- 
poses that forty days allowed sufficient time for the 
journey of the wise men from “the Hast,” and for the 
flight to, and return from, Egypt. It involves, more- 
over, the extreme improbability of a return of the Holy 
Family to Jerusalem—a town but six miles distant from 
Bethlehem—within a few days after an event so frightful 
as the Massacre of the Innocents. Although no supposi- 
tion is entirely free from the objections which necessarily 
arise out of our ignorance of the circumstances, it seems 


1 Not after the birth, as Caspari says. 
2 For by the law a woman was obliged to stay in the house during the 
forty days before the purification (Lev, xii, 1—8). 
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almost certain that the Flight into Egypt, and the 
circumstances which led to it, did not occur till after 
the Presentation. For forty days, therefore, the Holy 
Family were left in peace and obscurity, in a spot sur- 
rounded by so many scenes of interest, and hallowed 
by so many traditions of their family and race. 

Of the Circumcision no mention is made by the 
apocryphal gospels, except an amazingly repulsive one 
in the Arabic Gospel of the Infancy.!| It was not an 
incident which would be likely to interest those whose 
‘object it was to intrude their own dogmatic fancies into 
the sacred story. But to the Christian it has its own’ 
solemn meaning. It shows that Christ came not to 
destroy the Law, but to fulfil. Thus it became Him to 
fulfil all righteousness.? Thus early did He suffer pain 
for our sakes, to teach us the spiritual cireumcision—the 
circumcision of the heart—the circumcision of all our 
bodily senses.* As the East catches at sunset the colours 
of the West, so Bethlehem is a prelude to Calvary, 
and even the Infant’s cradle is tinged with a crimson 
reflection from the Redeemer’s cross.t It was on this 
day, too, that Christ first publicly received that name 


1 Arab, By. Inf, ch. v.—It was doubtless performed by Joseph, and the 
prosouco of witnesses was necessary. Special prayers were offered on the 
occasion, n chair was placed for the prophet Elijab, as the precursor of 
the Messiah, and a feast terminated the ceremony. Lange (i. 399) well ob- 
serves the contrast between tho slight notice of the circumcision of Jesus, 
and the great festivities with which that of St.John was solemnised. “In 
Tohu the rite of circumcision solumnised its last glory.” 

2 Matt. iif. 15. 

1 Seo the somewhat fanciful, yot beautiful remarks of St. Bonaventura 
in his Vita Christi, ch. y.: “We Christians have baptism, « rite of fuller 
grace, and free from pain, Nevertheless, we ought to practise the circun- 
cision of the heart.” 

* Seo Williams, Nativity, p. 87. 

* Among the Grovks, aud Romans also, the yert@us, or nominalia, were 
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of Jesus, which the command of the angel Gabriel 
had already announced. “ Hoshea” meant salvation ; 
Joshua, “whose salvation is Jehovah;”! Jesus is but 
the English modification of the Greek form of the name. 
At this time it was a name extraordinarily common 
among the Jews. It was dear to them as having been 
borne by the great Leader who had conducted them into 
victorious possession of the Promised Land, and by the 
great High Priest who had headed the band of exiles who 
returned from Babylon ;? but henceforth—not for Jews 
only, but for all the world—it was destined to acquire 
a significance infinitely more sacred as the mortal desig- 
nation of the Son of God. The Hebrew “Messiah ” 
and the Greek “Christ ” were names which represented 
His office as the Anointed Prophet, Priest, and King ; 
but “Jesus” was the personal name which He bore as 


on the eighth or ninth day after birth. Among the Jews this was due to 
the fact mentioned in Gen, xvii. 5, 15 (Abrabam and Sarah). 

> grein, srt, and > (Jehoshua, Jeshua, Jeshu) are the forms in which it 
oceurs, It was sometimes Grecised into Jasou, sometimes into Jesus. 
Its meaning is given in Philo (owrnple Kuplov, De Mutat. Nomin., § 21), 
and in Ecelus, xlvi, 1, ueyas ee? carmela), just as in Matt. i, 21. In 
the Now Testament “Jesus” twice stands for Joshua (Acts vii. 45; 
Heb. iv. 8). ‘Tho namo thus resembles the German Gotthilf, Tho Valen- 
tiniaus, by the cabalistic system, notarikon, mado it equivalent to 
Jehovah shammaim va-aretz (see Jren, IL, xxiv. 4); and Osiander makes 
it the ineffable name, the “Shkembammephorash,” rendered uttorable by 
an inserted 3. 

* See Ezra ii. 2; 2; Zech, iii. 1, &e. For other bearers of tho name, 
see 1 Chron. xxiv. 11; 1 Sam. vi. 14; 2 Kings xxiii. 8; Luke iii. 29. A son of 
Saul is said to have heen so called (Jos. Antt. vi. 6, § In the New Testa- 
ment we have “ Jesus which is called Justus” (Col. iv. 11); Bar-Jesus (Acts 
xiii, 6); and probably Jesus Baralibas, if the reading be right in Matt. xxvii. 
16. Possibly the uame might have been omitted by transcribers from 
feelings of reverence; on the other hand, it might have been inserted by 
hereties to spoil the fancy (alluded to by Origen ad loc.} that “in tanta 
multitudine Seriptararum neminem invenimue Jeeum peccaiorem.” (See 
Keim, Geschichte Jesu, i.384—387.) No less than twelve people of the name 
(besides those mentioned in Scripture) are alluded to in Josephus alone. 
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one who “emptied Himself of His glory” to become a 
sinless man among sinful men.? 

On the fortieth day after the nativity—until which 
time she could not leave the house—the Virgin pre- 
sented herself with her Babe for their Purification in the 
Temple at Jerusalem.” “Thus, then,” says St. Bona- 
ventura, “do they bring the Lord of the Temple to the 
Temple of the Lord.” The proper offering on such 
occasions was a yearling lamb for a burnt-offering, and 
@ young pigeon or a turtle-dove for a sin-offering ;* 
but with that beautiful tenderness, which is so marked a 
characteristic of the Mosaic legislation, those who were 
too poor for so comparatively costly an offering, were 
allowed to bring instead two turtle-doves or two young 
pigeons.* With this humble offering Mary presented 
herself to the priest. At the same time Jesus, as being 
a first-born son, was presented to God, and in accord- 
ance with the law, was redeemed from the necessity of 
Temple service by the ordinary payment of five shekels 
of the sanctuary (Numb. xviii. 15, 16), amounting in 
value to about fifteen shillings. Of the purification 
and presentation no further details are given to us, but 
this visit to the Temple was rendered memorable by a 
double incident—the recognition of the Infant Saviour 
by Simeon and Anna. 

Of Simeon we are simply told that he was a just and 
devout Israelite endowed with the gift of prophecy, and 
that having received divine intimation that his death 


1 “Jesus mel in ore, in aure melos, in corde jubilum.” (St. Bern.) 

3 roi xadapiazod airar. The reading, abris, adopted by the B. V,, is of 
very inferior authority, and probably due to dogmatic prejudice, Aired, 
the reading of the Codex Bezae, is singular, but improbable. 

® Luke ii, 22; Lev. xii, 1-8; Numb. aviii. 16. 

4 Lev, xii. 68, 
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would not take place till he had seen the Messiah,’ he 
entered under some inspired impulse into the Temple, 
and there, recognising the Holy Child, took Him in his 
arms, and burst into that glorious song—the “ Nune 
Dimittis”"—which for eighteen centuries has been so 
dear to Christian hearts. The prophecy that the Babe 
should be “a light to lighten the Gentiles,” no less than 
the strangeness of the circumstances, may well have 
caused astonishment to His parents, from whom the 
aged prophet did not conceal their own future sorrows 
warning the Virgin Mother especially, both of the 
deadly opposition which that Divine Child was destined 
to encounter, and of the national perils which should 
agitate the days to come.” 

Legend has been busy with the name of Simeon. 
In the Arabic Gospel of the Infancy, he recognises 
Jesus because he sees Him shining like a pillar of light 
in His mother’s arms.> Nicephorus tells us that, in 
reading the Scriptures, he had stumbled at the verse, 
“Behold, a virgin shall conceive, and bear a son” 
(Isa. vii. 14), and had then received the intimation that 
he should not die till he had seen it fulfilled. All 


* Honco he has received in early Christian writers tho surname of 
@co8éeos. The expression, “waiting for the consolation of Israel,” rescm- 
bles what St. Mark says of Joseph of Arimathea, “ who also waited for the 
kingdom of God” (Mark xv. 43). A prayer for the coming of the Messiah 
formed a part of the daily giullah; and “may I s00 tho consolation of 
Israel,” was a common formula of hope. Sepp quotes Chagigah, fol. 16, 
and other rabbinical authorities. 

2 The word xeira: (Luke ii. 34) has been taken to mean, “‘this child who 
lies in my arms;” but the E, V. is probably nearer to the true meaning, 
and tho metaphor involved is that of a stone—whether for stumbling or 
for edification (v. Wordsworth ad loc.}. In the ead prophecy, “ Yea, a sword 
shall pierce through thy own sonl also,” the same word, poupala, is used as 
in Zoch. xiii, 7, LXX. 

* Ey. Inf. Arab, ch. vi, 
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attempts to identify him with other Simeons have 
failed. Had he been a High Priest, or President of 
the Sanhedrin, St. Luke would not have introduced him 
80 casually as “a man (@@pores) in Jerusalem whose 
name was Simeon.” ‘The statement in the Gospel of the 
Nativity of Mary that he was 113 years old is wholly 
arbitrary ; as is the conjecture that the silence of the 
Talmud about him is due to his Christian proclivities. 
He could not have been Rabban Simeon, the son of 
Hillel, and father of Gamaliel, who would not at this 
time have been so old. Still less could he have been 
the far earlier Simeon the Just, who was believed to 
have prophesied the destruction of Jerusalem, and who 
was the last survivor of the great Sanhedrin? It is 
curious that we should be told nothing respecting him, 
while of Anna the prophetess several interesting par- 
ticulars are given, and among others that she was of 
the tribe of Asher—a valuable proof that tribal relations 
still lived affectionately in the memory of the people.® 


1Gospol of James xxvi,, and of Nicodemus xvi, They call him 
5 néyas Biddoxadros. It is a curious coincidenco that the Jews say that 
* Christ was born in the days of R, Simeon, the son of Hillel.” 

21 spell this word, Sanhedrin throughout, because it is evidently 
more transliteration of the Greek evrétpiov. 

3 can soe no ground for the conjecture of Schleiermacher, approved 
by Neander, that the narrative was derived from Anna herself, 


CHAPTER III. 
THE VISIT OF THE MAGI. 


"© Jerusalem, look about thee toward the east, and behold the joy 
that cometh unto thee from God.”—Barvcu iv. 36. 


Tue brief narrative of the Visit of the Magi, recorded 
in the second chapter of St. Matthew, is of the deepest 
interest in the history of Christianity. It is, in the 
first place, the Epiphany, or Manifestation of Christ to 
the Gentiles. It brings the facts of the Gospel history 
into close connection with Jewish belief, with ancient 
prophecy, with secular history, and with modern science ; 
and in doing so it furnishes us with new confirmations 
of our faith, derived incidentally, and therefore in the 
most unsuspicious manner, from indisputable and un- 
expected quarters. 

Herod the Great, who, after a life of splendid misery 
and criminal success, had now sunk into the jealous 
decrepitude of his savage old age, was residing in his 
new palace on Zion, when, half maddened as he was 
already by the crimes of his past career, he was thrown 
into a fresh paroxysm of alarm and anxiety by the 
visit of some Eastern Magi, bearing the strange intel- 
ligence that they had seen in the East} the star of a 

1The expression might, perbeps, be rendered, “at its rising” (tho 


plural avaroAsl, not avaroad, ig used for “the east,” in Matt, ii, 1); but 
this would seem to require aires, and does not well suit verse 9. 
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new-born king of the Jews, and had come to worship 
him. Herod, a mere Idumzan usurper, a more than 
suspected apostate, the detested tyrant over an unwilling 
people, the sacrilegious plunderer of the tomb of David! 
—Herod, a descendant of the despised Ishmael and the 
hated Esau, heard the tidings with a terror and indig- 
nation which it was hard to dissimulate. The grand- 
son of one who, as was believed, had been a mere 
servitor in a temple at Ascalon, and who in his youth 
had been carried off by Edomite brigands, he well knew 
how worthless were his pretensions to an historic throne 
which he held solely by successful adventure. But his 
craft equalled his cruelty, and finding that all Jerusalem 


1 Jos, Antt.xvi.7,§1. On seizing tho throne, with the support of the 
Romans, and specially of Antony, more than thirty years before (A.U.C.717), 
Herod (whose mother, Cypros, was an Arabian, and his father, Antipater, 
an Idummwan) had been distinctly informed by tho Sanhedrin that, in 
obedience to Deut. xvii, 15, they could not accept a stranger for their king. 
This faithfulness cost a great many of them their lives. (See Jos. Antt. 
xiv. 9,§4; xv. 1, &., and rabbinic authoritics quoted by Sepp.) The 
political and personal relations of Herod were evidently well adapted for 
the furtherance of a new religion. The rulers of the Jews, since the Cap- 
tivity, had been Persian between B.C. 5386—332; Egypto-Greek and Syro- 
Greek between B.C. 332—142; Asmonwan and independent between 
B.C. 142—63; and under Roman influences since the conquest of Jern- 
salem by Pompey, B.C. 63. Under Herod (from B.C. 37 to the birth of 
Christ) the government might fairly be called cosmopolitan, In him the 
East and the West wore united. By birth an Edomite on the father’s 
side, and an Ishmaelite on the mother's, he represented a third great 
division of the Semitic race by his nominal adoption of the Jewish religion, 
Yet his lifo was entirely moulded by conceptions borrowed from the two 
great Aryan races of the ancient world; his conceptions of policy and 
governmont were entirely Roman; his ideal of life and enjoyment entirely 
Greek. And, in addition to this, he was surrounded by a body-gnard of 
barbarian mercenaries, At uo previous or subsequent period could a world- 
religion have been more easily preached than it was among tho hetero- 
geneous elemonts which were brought togethor by his singular tyranny. 
(Guder, Kénig Herodes der Grosse, i.) His astutencss, however, had early 
taught him that his one best socurity was to truckle to the all-powerful 
Romans (of dvrev xpatodetes ‘Pupoier, Jos. Antt. xv. 11, §1). 
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shared his suspense, he summoned to his palace the 
leading priests and theologians of the Jews——perhaps 
the relics of that Sanhedrin which he had long reduced 
to a despicable shadow—to inquire of them where the 
Messiah! was to be born. He received the ready and 
confident answer that Bethlehem was the town indi- 
cated for that honour by the prophecy of Micah? 
Concealing, therefore, his desperate intention, he dis- 
patched the wise men to Bethlehem, bidding them to 
let him know as soon as they had found the child, 
that he too might come and do him reverence. 

Before continuing the narrative, let us pause to 
inquire who these Eastern wanderers were, and what 
can be discovered respecting their mysterious mission. 

The name “ Magi,” by which they are called in the 
Greek of St. Matthew, is perfectly vague. It meant 
originally a sect of Median and Persian scholars; it was 
subsequently applied (as in Acts xiii. 6) to pretended 
astrologers, or Oriental soothsayers. Such characters 
were well known to antiquity, under the name of 
Chaldeans, and their visits were by no means unfa- 
miliar even to the Western nations. Diogenes Laertius 
reports to us a story of Aristotle, that a Syrian mage 
had predicted to Socrates that he would die a violent 

1 Not as in the English version, “where Christ should be born;” for it 
is 3Xpiords, “the Anointed.” “Christ” in the Gospels, even when with. 
out the article in Grock, which is only in four passages, is almost without 
exception (John xvii. 3), an appellative and not @ propor name (“non pro- 
prium nomen est, sed nuueapatio potestatis et regui,”” Lact. Instt. Div. iv. 7). 
(See Lightfoot on Revision, 100.) 

* Micah v. 2; cf. John vii.42 The latter passage shows how familiarly 
tila: prophecy was known to the people. ‘The Jewish authorities quote 
the ioxt loosely, but give the sense. (Seo Turpic, The Old Test. in the 
‘New, p. 189.) Tho version of Gen. xlix. 27 in the Targum of Onkelos is, 
“The Shechinah shall dwell in the land of Benjamin.” (Gfrérer, Jahrh 
d. Heile, i, 55.) 
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death ;? and Seneca informs us that magi, “gui forte 
Athenis erant,’ had visited the tomb of Plato, and had 
there offered incense to him as a divine being. There 
is nothing but a mass of confused and contradictory 
traditions to throw any light either on their rank, their 
country, their number, or their names. The tradition 
which makes them kings was probably founded on the 
prophecy of Isaiah (Ix. 3): “And the Gentiles shall 
come to thy light, and kings to the brightness of thy 
rising.” The fancy that they were-Arabians may have 
arisen from the fact that myrrh and frankincense are 
Arabian products, joined to the passage in Ps. lxxii. 10, 
“The kings of Tharshish and of the isles shall give 
presents; the kings of Arabia and Saba shall bring 
gifts.” ® 

There was a double tradition as to their number. 
Augustine and Chrysostom say that there were twelve, 
but the common belief, arising perhaps from the triple 
gifts, is that they were three in number. The Vene- 
rable Bede even gives us their names, their country, 
and their personal appearance. Melchior was an old 
man with white hair and long beard; Caspar, a ruddy 
and beardless youth; Balthasar, swarthy and in the 
prime of life.’ We are further informed by tradition 
that Melchior was a descendant of Shem, Caspar of 
Ham, and Balthasar of Japheth. Thus they are made 
representatives of the three periods of life, and the three 

1 Diog. Lacrt. ii. 45. 2 Sen. Ep. 58. 

+ In the original #3, i.e, Arabia Felix. Ono MS. of the Protevangelium 
makes thom come from Persia {éx Mepaifos); Theodoret calls them Chal- 
deans; Hilary, Aithiopians; some more recent writers make them Indians. 
(Seo Hofmann, p. 127.) 

4 See all the authorities for these legends or fancies quoted with 


immense learning and accuracy by Hofmann. 
* Bede, Opp. iii. 649. 
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divisions of the globe; and valueless as such fictions 
may be for direct historical purposes, they have been 
rendered interesting by their influence on the most 
splendid productions of religious art.1 The skulls of 
these three kings, each circled with its crown of jewelled 
gold, are still exhibited among the relics in the cathedral 
at Cologne.* 

It is, however, more immediately to our purpose to 
ascertain the causes of their memorable journey. 

We are informed by Tacitus, by Suetonius, and by 
Josephus,* that there prevailed throughout the entire 
East at this time an intense conviction, derived from 
ancient prophecies, that ere long a powerful monarch 
would arise in Judwa, and gain dominion over the world. 
It has, indeed, been conjectured that the Roman histo- 
rians may simply be echoing an assertion, for which 
Josephus was in reality their sole authority ; but even if 
we accept this uncertain supposition, there is still ample 
proof, both in Jewish and in Pagan writings, that a 
guilty and weary world was dimly expecting the advent 
of its Deliverer. “ ‘The dew of blessing falls not on us, 
and our fruits have no taste,” exclaimed Rabban Simeon, 

1 The art-student will at onco recall the glorious pictures of Pant 
Veronese, Giovanni Bellini, &c. 

? They were said to have been found by Bishop Reinald in the twelfth 
contury. 

3 «Pluribus persnasio inerat, antiquis sacordotum libris contineri, fore 
ut valesceret oriens, et o Judaea profecti rerum potirentur” (Tee. Hist, 
v.18). “Percrebuerat orients toto vetus ct coustans opinio esso in fatie, 
nt eo tempore Judaca profecti rerum potirentur” (Suet. Veap. 4). xpmsubs 

. by kad thy xaipby ene vov axd ris xwpas tis abray Bpter ris olxouméyns 
(Jos. B. J. vi. 5, §4). Josephus steadily and cluracteristically intorprets 
the prophecy of Vespasian. It is truc that these historians refur to tho 
days of the Flavian dynasty (A.D. 79); but the “vetus” of Suetonius, and 
the 4th Eclogue of Virgil, taken in connection with the possible date of the 
Third Book of the Sibylline Oracles, are signs that the expectation had 
existed half a century earlier. 
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the son of Gamaliel; and the expression might sum up 
touch of the literature of an age which was, as Niebuhr 
says, “ effete with the drunkenness of crime.” The splen- 
did vaticination in the fourth Eclogue of Virgil proves 
the intensity of the feeling, and has long been reckoned 
among the “unconscious prophecies of heathendom.” 

There is, therefore, nothing extraordinary in the fact 
that these Eastern magi should have bent their steps to 
Jerusalem, especially if there were any circumstances to 
awaken in the East a more immediate conviction that 
this wide-spread expectation was on the point of fulfil- 
ment. If they were disciples of Zoroaster, they would 
see in the Infant King the future conqueror of Ahriman, 
the destined Lord of all the World. The story of their 
journey has indeed been set down with contemptuous 
confidence as a mere poetic myth ; but though its actual 
historic verity must rest on the testimony of the Evan- 
gelist alone, there are many facts which enable us to see 
that in its main outlines it involves nothing either im- 
possible or even improbable. 

Now St. Matthew tells us that the cause of their 
expectant attitude was that they had seen the star ot 
the Messiah in the East, and that to discover Him was 
the motive of their journey. 

That any strange sidereal phenomenon should be 
interpreted as the signal of a coming king, was in strict 
accordance with the belief of their age. Such a notion 
may well have arisen from the prophecy of Balaam,’ the 


) That the Jews and their Rabbis had borrowed many astrological notions 
from the Chaldwans, and that they connected these notious with the advent 
of the Messiah, is certain. Sce the quotatious from the tract Sawhedrin, 
R, Abraham, Abarbanel, the Zohar, in Miinter, Sepp, &e. Comp. Jos, 
Andt. ti. 9, §2, aud i. 7, $2, where Josepims quotes Berosus as Laving esid 
that Abram was “ skilful in the celestial ecieuce.” 
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Gentile sorcerer—a prophecy which from the power of its 
rhythm, and the splendour of its imagery, could hardly 
fail to be disseminated in eastern countries. Nearly a 
century afterwards, the false Messiah, in the reign of 
Hadrian, received from the celebrated Rabbi Akiba, the 
surname of Bar-Cocheba, or “ Son of a Star,’ and caused 
a star to be stamped upon the coinage which he issued. 
Six centuries afterwards, Mahomet is said to have pointed 
to a comet as a portent illustrative of his pretensions. 
Even the Greeks and Romans! had always considered 
that the births and deaths of great men were symbolised 
by the appearance and disappearance of heavenly bodies, 
and the same belief has continued down to comparatively 
modern times. The evanescent star which appeared in 
the time of Tycho Brahe, and was noticed by him on 
Nov. 11, 1572, was believed to indicate the brief but 
dazzling career of some warrior from the north, and was 
subsequently regarded as having been prophetic of the 
fortunes of Gustavus Adolphus. Now it so happens 
that, although the exact year in which Christ was bom is 
not ascertainable with any certainty from Scripture, yet, 
within a few years of what must, on any calculation, 
have been the'period of his birth, there wxdoubledly did 
appear a phenomenon in the heavens so remarkable that 
it could not possibly have escaped the observation of an 
astrological people. The immediate applicability of this 


VLme, i. 529; Buet. Caes. 88; Son. Nat, Quaest.i.1; Serv. ad Virg. 
cl. 9, 47, “Ecce Dionaei processit Cavsaris astrum,” &e.—Every one will 
remember the allusions in Shakespeare— 

“The Heavens themselves blaze at the death of princes,” —Henry IV. 
and 
“ Cometa portending change of time and state, 
Brandish your orystal tresses in the sky, 
And with them scourge the bad revolting stars 
‘That have consented to our Henry's death."—1 Henry PZ, i. 2, 
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phenomenon to the Gospel narrative is now generally 
abandoned ; but, whatever other theory may be held 
about it, it is unquestionably important and interesting 
as having furnished one of the data which first led to 
the discovery, that the birth of Christ took place three 
or four years before our received era.1 This appearance, 
and the circumstances which have been brought into 
connection with it, we will proceed to notice. They 
form a curious episode in the history of exegesis, and 
are otherwise remarkable; but we must fully warn the 
reader that the evidence by which this astronomical 
fact has been brought into immediate connection 
with St. Matthew’s narrative is purely conjectural, and 
must be received, if received at all, with considerable 
caution. 

On Dee. 17, 1603, there occurred a conjunction of the 
two largest superior planets, Saturn and Jupiter, in the 
zodiacal sign of the Fishes, in the watery trigon.? In the 
following spring they were joined in the fiery trigon by 
Mars, and in Sept., 1604, there appeared in the foot of 
Ophiuchus, and between Mars and Saturn, a new star 
of the first magnitude, which, after shining for a whole 
year, gradually waned in March, 1606, and finally dis- 


1 This is the dato adopted by Ideler, Sanclemente, Wieseler. Herod tho 

Groat died in the first week of Nisan, A.U.C, 750, as we can prove, partly 

ct that shortly before his death there was an eclipse of the moon 

. 6, § 4). dolor and Wurm have shown that the only eclipse 

visible at Jerusalom in tho year 750 A.U.C., B.C. 4, must have taken place 

in the night betwoen the 13th and 13th of March (Wiescler, p. 50). Our 

era was invented by Dionysius Exiguns, an abbot at Rome, who died in 555. 
See Appondix, Excursus I,, “ Date of Christ's Birth.” 

? Astrologers divided the Zodiae into four trigons—that of fire (Aries, 
Leo, Sugittarius); that of earth (Taurus, Virgo, Capricornus); that of air 
(Gomini, Libra, Aquarius); and that of water (Caneer, Scorpio, Pisces). 
(Wioseler, Synopsis of the Four Gospels, E. Tr., p. 57.)—On the astrology 
of the Jews in general, see Gfrérer, Jahrh. des Heils, ii. 116. 
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appeared.! Brunowski, the pupil of Kepler, who first 
noticed it, describes it as sparkling with an interchange 
of colours like a diamond, and as not being in any way 
nebulous, or offering any analogy to a comet. These re- 
markable phenomena attracted the attention of the great 
Kepler, who, from his acquaintance with astrology, knew 
the immense importance which such a conjunction would 
have had in the eyes of the Magi, and wished to discover 
whether any such conjunction had taken place about the 
period of our Lord’s birth. Now there is a conjunction 
of Jupiter and Saturn in the same trigon about every 
twenty years, but in every 200 years they pass into 
another trigon, and are not conjoined in the same trigon 
again (after passing through the entire Zodiac), till after 
a lapse of 794 years, four months, and twelve days. By 
calculating backwards, Kepler discovered that the same 
conjunction of Jupiter and Saturn, in Pisces, had happened 
no less than three times in the year A.U.C. 747, and that 
the planet Mars had joined them in the spring of 748; 
and the general fact that there was such a combination at 
this period has been verified by a number of indepen- 
dent investigators,® and does not seem to admit of denial. 
And however we may apply the fact, it is certainly an 
interesting one. For such a conjunction would at once 


' The star observed by Tycho lasted from November, 1572, till about 
April, 1574. Such temporary stars are perhaps due to immense com- 
bustions of nitrogon. Seo Guillemin, The Heavens, pp. 310—313; Hum- 
boldt’s Cosmos, ii. 823333 (ed. Sabine). 

4 There may, therefore, be no cxaggeration in the language of Ignatins 
(Hp. ad Bphes. § 19), when he says, “Tho star sparkled brilliantly abovo 
all stars.” 

+ He supposed that the other conjunctions would coincide with seven 
great climacteric years or epochs: Adam, Enoch, the Deluge, Moses, Tasiah 
(about the commencement of the Greck, Roman, and Babylonian eras), 
Christ, Charlemagne, and the Reformation, 
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have been interpreted by the Chaldean observers as indi- 
cating the approach of some memorable event; and since 
it occurred in the constellation Pisces, which was sup- 
posed by astrologers to be immediately connected with 
the fortunes of Judea,! it would naturally turn their 
thoughts in that direction. The form of their inter- 
pretation would be moulded, both by the astrological 
opinions of the Jews—which distinctly point to this 
very conjunction as an indication of the Messiah—and 
by the expectation of a Deliverer which was so widely 
spread at the period in which they lived. 

The appearance and disappearance of new stars is a 
phenomenon by no means so rare as to admit of any pos- 
sible doubt.? The fact that St. Matthew speaks of such 
a star within two or three years, at the utmost, of a time 
when we know that there was this remarkable planetary 
conjunction, and the fact that there was such a star 
nearly 1,600 years afterwards, at the time of a similar 
conjunction, can only be regarded as a curious coincidence. 
We should, indeed, have astrong and strange confirmation 
of one main fact in St. Matthew's narrative, if any reliance 


1 Kepler's first imct on this subject was De nova Stella in pede Ser- 
pentarii, Prague, 1606. He was followed by Ideler, Handbuch der 
Chronologic, ii, 400; Pfatt, Das Licht und die Weltgegenden, Bamb, 
1821; Miinter, Stern a. Weisen, Copevhag., 1827; Schumacher, Schubert, 
Encke, Goldschinidt, &c. Professor Pritchard carefully went through 
Kopler’s calculations, aud confirms the fact of the conjuction, though he 
slightly modifies tho dates, aud, like anost recent inquirers, denies that the 
phenomenon has any bearing ow the Gospel narrative. That such astro. 
nomical fuets arc iusufficieut to explain the language of St. Matthew, if 
takon with minute and literal aecuracy, is obvious; but that they have no 
bearing on the cireunistances as they wore reported to the Evangelist 
perhaps half a century later, is moro than can be safely affirmed. 

2 Sepp, who always delights in the imost fanciful and unfounded 
combinations, connects this fact with the Fish (IX€TE ="Inoots Xpiords 
@co5 ‘Tids Zerhp) as the well-kuown syrabol of the Church and of Christians. 
(Leben Jeeu, p. 7.) 


DB ) 
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could be placed on the assertion that, in the astronomical 
tables of the Chinese, a record has been preserved that 
anew star did appear in the heavens at this very epoch. 
But it would be obviously idle to build on a datum 
which is so incapable of verification and so enveloped 
with uncertainty. 

We are, in fact, driven to the conclusion that the 
astronomical researches which have proved the reality of 
this remarkable planetary conjunction are only valuable 
as showing the possilility that it may have prepared 
the Magi for the early occurrence of some great event, 
And this confident expectation may have led to their 
journey to Palestine, on the subsequent appearance of 
an evanescent star, an appearance by no means unparal- 
leled in the records of astronomy, but which in this 
instance? seems to rest on the authority of the Evan- 
gelist alone. 

No one, at any rate, need stumble over the sup- 
position that an apparent sanction is thus extended to 


1 This is mentioncd by Wiescler, p. 61. Wo cannot, howover, pross 
«the Evangelist’s uso of dorfp, “a star,” rather than Zezpov, “a constella- 
tion ;” tho two words are loosely used, and often almost indiscriminately 
interchanged. Further than this it must bo steadily borne in mind (v. 
supra, note 1, page 33), that the curious fact of tho planctary conjunction, 
even if it were accompanied by an ovanescent star, would not exactly 
coincide with, though it might to some extent account for, tho language 
usod by St. Matthew. 

2 It is remarkable that the celebrated Abarhaiel (@. 1608), in his 
Toon 78, or “wells of salvation a commentary on Daniel—distinetly 
says that tho conjunction of Jupiter ant Satara always indicates great 
events. He then gives five mystic reasons why Pisces should bo the 
constellation of the Israelites, and says that thore had been a conjunction 
of Jupiter and Saturn in Pisces three years before the birth of Musos. 
From a similar conjunction in his own days (1649), he expected the speedy 
birth of tho Messish. What makos this statomont (which is quoted by 
Minter, Stem d. Weisen, § 55; and Ideler, Handb. d. Chronol., ii. 405) 
more remarkable is, that Abarbanel must have been wholly ignorant of the 
conjunction in A.U.C. 747. (Seo Ebrard, Gosp. Hiet., E.Tr., p. 178.) 


ASTROLOGY. 35 


the combinations of astrology. Apart from astrology 
altogether, it is conceded by many wise and candid 
observers, even by the great Niebuhr, the last man in 
the world to be carried away by credulity or super- 
stition, that great catastrophes and unusual phenomena 
in nature have, as a matter of fact—however we may 
choose to interpret such a fact—synchronised in a re- 
markable manner with great events in human history.’ 
It would not, therefore, imply any prodigious folly on 
the part of the Magi to regard the planetary conjune- 
tion as something providentially significant. And if 
astrology be ever so absurd, yet there is nothing 
absurd in the supposition that the Magi should be led 
to truth, even through the gateways of delusion, if the 
spirit of sincerity and truth was in them. The history 
of science will furnish repeated instances, not only of the 
enormous discoveries accorded to apparent accident, but 
even of the immense results achieved in the investiga- 
tion of innocent and honest error. Saul who, in seeking 
asses, found a kingdom, is but a type of many another 
seeker in many another age.” 

The Magi came to Bethlehem, and offered to the 
young child in his rude and humble resting-place® a 
reverence which we do not hear that they had paid to 

* See Nichuhr's Lect. on Hist, of Rome, ii. 103, ed. Schmitz. 

2“ Superstition,” says Neander, “ often paves the way for faith.” 
“How often,” says Hamann, “as God coudescented not merely to tho 
foolings aud thoughts of men, but even to their failings and their 
projudices.” 

3 Matt. ii. 11 (eis rhe olxfar) seems to show, what would of course be 
probable, that the stall or manger formed but a brief resting-place. It is 
nwoilloss to call attoution to the obvions fact that St. Matthew does not 
mention tho birth in tho inn, or tho provions journey from Nazareth. 
It ia uot necessary to assume that he was wholly wiaware of these circum 


stances, though I see no difficulty in the admission that such may have 
beon the case. 
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the usurping Edomite in his glittering palace. “And 
when they had opened their treasures they presented 
unto him gifts, gold, and frankincense, and myrrh.” The 
imagination of early Christians has seen in each gift a 
special significance: myrrh for the human nature, gold 
to the king, frankincense to the divinity ; or, the gold for 
the race of Shem, the myrrh for the race of Ham, the 
incense for the race of Japhet ;—innocent fancies, only 
worthy of mention because of their historic interest, and 
their bearing on the conceptions of Christian poetry and 
Christian art.) 
1 “Dant tibi Cheldaci pracnuntia manera reges, 
Myrebam homo, rex auruw, suscipe thura Dous,” (Ps. Claudian.) 
“Thus, aurum, myrrham, regique, hominiyue, Devque, 
Dona fornut.” (Juvene. Hist. Ev., 249.) 
“Aurea nnsconti fuderunt munera tegi, 
Thura dedere Deo, myrrham tribnere sepulero.” (Sedulins, ii, 95.) 

Bee, too, Orig. c. Cels,, p. 47, Trou. ii. 10, and many other ancient fancies 
in Hofmann, Das Leben Jes nach d. Apokr., p. 128; aud others may be 
found in the Latin Hymns of Mauburn, &. 


CHAPTER IV. 


THE FLIGHT INTO EGYPT, AND THE MASSACRE OF THE 
INNOCENTS. 


“Salvote flores martyrnm 
Quos, lucis ipso in limine, 
Christi inseentor sustulit, 
Ceu turbo naseentes rosas.” 
Pruvent., De SS. Innocent. 


Wnen they had offered their gifts, the Wise Men would 
naturally have returned to Herod, but being warned 
of God in a dream, they returned to their own land 
another way. Neither in Scripture, nor in authentic 
history, nor even in early apocryphal tradition, do we 
find any further traces of their existence; but their visit 
led to very memorable events. 

. The dream which warned them of danger may very 
probably have fallen in with their own doubts about the 
cruel and crafty tyrant who had expressed a hypocritical 
desire to pay his homage to the Infant King; and if, as 
we may suppose, they imparted to Joseph any hint as 
to their misgivings, he too would be prepared for the 
warning dream which bade him fly to Egypt to save the 
young child from Herod’s jealousy. 

Egypt has, in all ages, been the natural place of 
refuge for all who were driven from Palestine by distress, 
persecution, or discontent. Rhinokolura, the river of 
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Egypt or as Milton, with his usual exquisite and learned 
accuracy, calls it,— 
« Tho brook that parts 
Egypt from Syrian ground,” 
might have been reached by the fugitives in three days; 
and once upon the further bank, they were beyond the 
reach of Herod’s jurisdiction. 

Of the flight, and its duration, Scripture gives us no 
farther particulars ; telling us only that the Holy Family 
fled by night from Bethlchem, and returned when Joseph 
had again been assured by a dream that it would be 
safe to take back the Saviour to the land of His nativity. 
It is left to apocryphal legends, immortalised by the 
genius of Italian art, to tell us how, on the way, the 
dragons came and bowed to Him, the lions and leopards 
adored Him, the roses of Jericho blossomed wherever His 
footsteps trod, the palm-trees at His command bent down 
to give them dates, the robbers were overawed by His 
majesty, and the journey was miraculously shortened,* 
They tell us further how, at His entrance into the 
country, all the idols of the land of Egypt fell from 


1 Milton has, howover, been misled by tho word wady, and its trane- 
Jation by “brook” in our version. Mr. Grove informs me (hut Rhinocolara, 
now Wady el-Arcosh (the nachal Mitzratm, or “river of Egypt,” Numb. 
xxxiv. 5, &c.), is a broad shallow wady with scarecly a tence of a bank, 
Still, as is usual in desert valloys, a torrent does flow (hruagh the bottom 
of it after winter rains. 

3 See the Gospel of Pseudo-Matthow xviii.—xxiv.; Arab. Gorpel of the 
Infancy, xii—xxv.; B.H. Cowper, The Apoer. Goxpela, pp. 56-64, 178— 
191, Hofmann, pp. 140-183, Many of theso legends ato mere fanciful 
representations of Ps. exlviii. 7; Isa. xi, 6—9; Ixv. 25; xix. 1, &c. From 
the dissemination of the Gospel of the Infancy in Arabia, many of these 
fables have exercised a strong influcuco on the Mohammedan legends of 
Jesus. Some of the Rabbis tock occasion from the visit to Egypt to charge 
Christ with a knowledgo of magic. Matathia, in the Nizeachon, says that 
as Jesus did not know the Tetragrammaton, or ineffable name of God, His 
miracles (the reality of which is not denied) were duo to sorcery Iearnt in 
Egypt (Sepp, Leben Jesu, § It is hardly worth while to refer to the 
preposterous story inthe Toldéth Jesh (Wagenseil, Tela Ignea, ii, p. 7). 
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their pedestals with a sudden crash, and lay shattered 
and broken upon their faces, and how many wonderful 
cures of leprosy and demoniac possession were wrought 
by His word. All this wealth and prodigality of super- 
fluous, aimless, and unmeaning miracle—arising in part 
from a mere craving for the supernatural, and in part 
from a fanciful application of Old Testament prophecies 
—furnishes a strong contrast, to the truthful simplicity 
of the Gospel narrative. St. Matthew neither tells us 
where the Holy Family abode in Egypt, nor how long 
their exile continued ; but ancient legends say that they 
remained two! years absent from Palestine, and lived at 
Mataréth,? a few miles north-east of Cairo, where a 
fountain was long shown of which Jesus had made the 
water fresh, and an ancient sycamore under which they 
had rested. The Evangelist alludes only to the causes 
of their flight and of their return, and finds in the latter a 
new and deeper significance for the words of the prophet 
Hosea, “Out of Egypt have I called my Son.” 


1 St, Bonaventura (De Vita Christi) says seven years. 

2 This town is sometimes identified with On, or Heliopolis, where lived 
Asenath, the wife of Joseph, and where, under the muue of Osarsiph, 
Moses had beeu a priest. Onias. at the head of a large colony of Jewish 
refugees, flying from the rage of Antiochus, Lad founded a temple there, 
aud was thus believed to have fulfilled the propheey of Ise. xix. 19. (Sepp, 

4 Finds a new and deeper significance, or, in other words, totally 
misunderstands,” is the marginal comment of a friend who saw these 
pages. And so, no doubt, it might at first appear to onr Western and 
Northorn conceptions and methods of criticism; but not sv to an Oriental 
and an Analogist. Trained to regard every word, nay, every letter of 
Scripture as mystical and divine, accustomed to the applieation of passages 
in various seuses, all uf which were supposed to be latent, in sone mys 
terious fashion, under the original utterance, St. Matthew would have 
regarded his least apparently relevant quotations from, aud allusions to, the 
Old Testament, not in the light of vecasional illustrations, but in the light 
of most solemn prophetic references to the events about which he writes, 
And in 80 doing ho would be arguiug in strict accordance with the views 
in which those for whom ho wrote had boen trained from their earliest 
infancy. Nor is there, oven to our moderz conceptivuns, auything erroneous 
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The flight into Egypt led to a very memorable 
event, Seeing that the Wise Men had not returned to 
him, the alarm and jealousy of Herod assumed a still 
darker and more malignant aspect. He had no means 
of identifying the royal infant of the seed of David, and 
least of all would he have been likely to seek for Him in 
the cavern stable of the village khan. But he knew that 
the child whom the visit of the Magi had taught him 
to regard as a future rival of himself or of his house 
was yet an infant at the breast ; and as Eastern mothers 
usually suckle their children for two years,’ he issued 
his fell mandate to slay all the children of Bethlehem 
and its neighbourhood “from two years old and under.” 
Of the method by which the decree was carried out 
we know nothing. The children may have been slain 
secretly, gradually, and by various forms of murder; 
or, as has been generally supposed, there may have been 
one single hour of dreadful butchery.? The decrees of 
tyrants like Herod are usually involved in a deadly ob- 
scurity ; they reduce the world to a torpor in which it 
is hardly safe to speak above a whisper. But the wild 
wail of anguish which rose from the mothers thus cruelly 
or unnatural in the fact that the Evangelist transfors to the Messiah tho 
language which Hosea had applied to the ideal Israel. The ideal Inracl— 
tie, tho ideal “ Jashar” or * Upright Man "—was tho obvious and accepted. 
type of the coming Christ.—Tho quotation is from Hosea xi. 1, and St. 
Matthew has here referred to the origina, and correeted the faulty rou. 
dering of the LXX., which is & Aiyixrov nerexdacoa 7a réxva abroad. Seo 
Exeursus X1, “Old Testament Quotations in tho Evangelists.” 

1 Ketubliith, 59 U; % Mace. vii. 27, “save thoo suck three years,” 
Others refor the calculation to the previous appenrance of tho planctary 
conjunction ; and if this took place A.U.C. 747, and Jesus was born (as is 
all but certain) A.U.C, 750, it is a curious coincidence that Abarbanel, 
as we havo already mentioned, plees the astrological “aspect” which 
foreshadowed the birth of Moses three years before that eveut took place, 

+ The Protevang. says (xxi. 1} that he dispatched the assassiua to 
Bethlehem (fmexte robs govevrds}, 





MASSACRE OF THE INNOCENTS. - 4h 


robbed of their infant children could not be hushed, 
and they who heard it might well imagine that Rachel, 
the great ancestress of their race, whose tomb stands 
by the roadside about a mile from Bethlehem, once 
more, as in the pathetic image of the prophet, mingled 
her voice with the mourning and lamentation of those 
who wept so inconsolably for their murdered little ones.! 

To us there seems something inconceivable in a crime 
so atrocious; but our thoughts have been softened by 
eighteen centuries of Christianity, and such deeds are hy 
no means unparalleled in the history of heathen despots 
and of the ancient world. Infanticide of a deeper dye 
than this of Herod’s was a crime dreadfully rife in the 
days of the Empire, and the Massacre of the Innocents, 
as well as the motives which led to it, can be illustrated 
by several circumstances in the history of this very epoch. 
Suetonius, in his Life of Augustus, quotes from the life 
of the Emperor by his freedman Julius Marathus, a story 
to the effect that shortly before bis birth there was a 
prophecy in Rome that a king over the Ruman people 
would soon be born. To obviate this danger to the 
Republic, the Senate ordered that all the male children 


1 Jor. xxxi. 15, applied originally to the Captivity. Tn this quotation also 
St. Matthew has trauslated freely from the Hebrew original. The remark of 
Calvin, that “ Matthew does not mean that the prophet had predicted what 
Herod should do, but that, at the advent of Christ, that mourning was 
ronewod which many years before the women of Bethlehem had made.” is 
characterised by his usual strong aut honest: common sense, and mmst be 
borne in mind in consideriug several of the Gospel refereuces to ancient 
prophecy. It applies to St. Matthew more strou than to the other 
Evangelists. On this, as on other points of exe; there ean be no 
question whatever, in the mind of any competent scholwr, that tho 
theology of tho Reformation, and even of the Fathers, was freer, wanlier, 
Jess shackled by false theories about inspiration, aud less timid of iguorant 
criticism, than that which claims to be the solv orthodox theology of the 
present day. 
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born in that year should be abandoned or exposed ; but" 
the Senators, whose wives were pregnant, took means 
to prevent the ratification of the statute, because each of 
them hoped that the prophecy might refer to his own 
child! Again, Eusebius* quotes from Hegesippus, a 
Jew by birth, a story that Domitian, alarmed by the 
growing power of the name of Christ, issued an order to 
destroy all the descendants of the house of David. Two 
grandchildren of St. Jude—‘ the Lord’s brother ’—were 
still Jiving, and were known as the Desposyni.8 They 
were betrayed to the Emperor by a certain Jocatus, and 
other Nazarean heretics, and were brought into the 
imperial presence ; but when Domitian observed that 
they only held the rank of peasants, and that their 
hands were hard with manual toil, he dismissed them 
in safety with a mixture of pity and contempt. 
Although doubts have been thrown on the Massacre 

of the Innocents, it is profoundly in accordance with all 
that we know of Herod’s character. ‘Ihe master-passions 
of that able but wicked prince were a most unbounded 
arabition, and a most excruciating jealousy.* His whole 
career was red with the blood of murder. He had 
massacred priests and nobles; he had decimated the 
Sanhedrin ; he had caused the High Priest, his brother- 
in-law, the young and noble Aristobulus, to be drowned 
in pretended sport before his cyes; he had ordered 

1 Suet, Vit. Aug., p. 94.—As history, no doubt the aneedote is perfectly 
worthless, but it is not worthless as illustrating what we otherwise know 
to have heen possible in au age in which, as is still tho case in China, 
infanticide was hardly regardod as a disgrace. 

2 Hist. Eee. iii, 15. 

8 This fact is mentioned by Julius Africanus, who was born at Emmaus, 
about the beginning of the third century, and who says that he knew sume 


of the Desposyni personally. (Euseb. Hist, Eee. i 7.) 
4 Jos. Anti, xvi. 5, §4 
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the strangulation of his favourite wife, the beautiful 
Asmonsan princess Mariamne, though she seems to have 
been the only human being whom he passionately 
loved! His sons Alexander, Aristobulus, and Anti- 
pater—his uncle Joseph—Antigonus and Alexander, 
the uncle and father of his wife—his mother-in-law 
Alexandra—his kinsman Cortobanus—his friends Do- 
sitheus and Gadias, were but a few of the multitudes 
who fell victims to his sanguinary, suspicious, and guilty 
terrors. His brother Pheroras and his son Archelaus 
barely and narrowly escaped execution by his orders. 
Neither the blooming youth of the prince Aristobulus, 
nor the white hairs of the king Hyrcanus had protected 
them from his fawning and treacherous fury. Deaths 
by strangulation, deaths by burning, deaths by being 
cleft asunder, deaths by secret assassination, confessions 
forced by unutterable torture, acts of insolent and in- 
human lust, mark the annals of a reign which was so 
cruel that, in the energetic language of the Jewish 
ambassadors to the Emperor Augustus, “the survivors 
during his lifetime were even more miserable than the 
suflerers.”* And as in the ease of Henry VIII., every 
dark and brutal instinct of his character seemed to ac- 
quire fresh intensity as his life drew towards its close. 


‘Pho feelings of Herod towards Mariamne, who, as a Maccabean 
princess, had far more right to tho soverciguty than himself, were not 
unlike those of Henry VII. towards Elizabeth of York, and in a less 
degree those of William Til, towards Mary. Herod was well aware that 
he owed his sovereignty solely to “the almighty Romans.” Aristobulus 
was murdored at the age of eighteen, Hyreapus at the age of eighty; and 
he hated them alike for their popularity, aud for their Maccabman origin. 
More ghosts must have gathered round the dyiug bed of this “ gorgeous 
criminal” than those which the fancy of Shakespeare has collected roumd 
the bed of Richard ITI. 

4 Jos, Ant. xvii. 11,§2. 
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Haunted by the spectres of his murdered wife and 
murdered sons, agitated by the conflicting faries of 
remorse and blood, the pitiless monster, as Josephus 
calls him, was seized in his last days by a black and 
bitter ferocity, which broke out against all with whom 
he came in contact.! There is no conceivable difficulty 
in supposing that such a man—a savage barbarian with 
a thin veneer of corrupt and superficial civilisation— 
would have acted in the exact manner which St. Matthew 
describes ; and the belief in the fact receives independent 
confirmation from various sources. “On Augustus being 
informed,” says Macrobius, “that among the boys under 
two years of age whom Herod ordered to be slain in Syria, 
his own son also had been slain,” “ It is better,” said he, 
“to be Herod's pig (5v) than his son (viév).”* Although 
Macrobius is a late writer, and made the mistake of 
supposing that Herod’s son Antipater, who was put 
to death about the same time as the Massacre of the 
Innocents, had actually perished in that massacre, it is 
clear that the form in which he narrates the Jon mot of 


1 Joa. Antt, xvii. 6, §5, uéAawa xodrh airdy fiper en? ndow etaypralvoura; 
B,J. i, 83, § 2, exrdgro 7G pbBy kal xpbs aoas twovolay eepprmritera.— Most 
misorablo family, even to tho third generation, to be imbued so deep 
beyond any other in blooil; one steeped in the blood of infant martyrs, 
the other in that of John tho Baptist, and tho third who slow James the 
Apostle with the sword—all three cuuspieuous in tho persocution of 
Christ.” (Williams, The Natir, 132.) 

2 Saturnal, ii, 4,“ Augustus cam audisset, inter pucros, guoe in Syria 
Herodes infra bimatum (cf, Matt. ii, 16, dxd Buerois nal xarerépe; Valg., 
“g bimatu ct infra”) interfiei jussit, filium quoque Gus occisum, ait Melius, 
est Herodis porcum (fr) esse quam pucrum (vir).” ‘The pun cannot be 
preserved in English. Augustus meant that Herod’s pig, sineo, as a Jew, 
he could not eat it, would he safer than his son, Herod had to ask the 
Emporor's leave before putting his sons to death; and Antipater, whom he 
ordered to be executed only five days before his death, was the third who 
had undergone this fate——Macrobius livod about A.D. 400, but he uscd 
early materials, and the pun is almost certainly historical. 
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Augustus points to some dim reminiscence of this cruel 


slaughter. 
Why then, it has been asked, does Josephus make no 


mention of so infamous an atrocity? Perhaps because it 
was performed so secretly that he did not even know of 
it. Perhaps because, in those terrible days, the murder 
of a score of children, in consequence of a transient 
suspicion, would have been regarded as an item utterly 
insignificant in the list of Herod’s murders.) Perhaps 
because it was passed over in silence by Nikolaus 
of Damascus, who, writing in the true spirit of those 
Hellenising courtiers, who wanted to make a political 
Messiah out of a corrupt and blood-stained usurper, 
magnified all his patron’s achievements, and concealed 
or palliated all his crimes.* But the more probable 


2 The probable number of the Innocents has heen extraordinarily 
exaggerated. An Athiopian legend makes them 14,000! Considering 
that Bothlehem was but a village of perhaps 2,000 inhabitants, we may 
safely hope that, even in all its boundarics, uot more than twenty were 
suerifiecd, and perhaps uot half that number; especially as the xd Buerais 
may mean (as Creswell supposes) “just beyond the age of one year.” 

* Nikolaus was to Herod what Velleius Paterculus was to Tiberius, 
Josephus’s own opinion of thy kind of men who were Herod's creatures 
and parasites may be found in his Antt. xvi. 5, $4. As to Josephus, his own 
narrative iy his worst condemnation, and De Quincey's estimate of him 
(Works, vi. 272-275) is not too severe. His works betray some of the 
worst characteristies of the Oriental ond the Pharisee. He may have 
omitted all mention of Christ out of shecr perplexity, although he certainly 
rejected His Mossiahship (Orig. c. Cels. i. 35). Nothing is more common 
in historians and biographers than the deliberate suppression of awkward 
aud disagrecablo facts. Justus of Tiberius, another contemporary historian, 
was also purposely reticent. Does any ouc doubt the murder of Crispus, 
because Eusebius takes no notice of it in his life of Constantine? But 
perhaps, after all, thore is an allusion—though guarded and distant—to 
this crime, or at any rate to the circumstances which led to it, in the 
Antiquities of Josephus (xvi. 11, §7; xvii. 2, § 4), where it is narrated that 
Herod slew a number of Pharisees and others because they foretold “how 
God had decreed that Herod’s government should cease, and his posterity 
should be deprived of it.” Possibly suother allusion (though out of place) 
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reason is that Josephus, whom, in spite of all the 
immense literary debt which we owe to him, we can 
only regard as a renegade and a sycophant, did not 
choose to make any allusion to facts which were even 
remotely connected with the life of Christ. The single 
passage in which he alludes to Him is interpolated, if 
not wholly spurious, and no one ean doubt that his 
silence on the subject of Christianity was as deliberate 
as it was dishonest.' 

But although Josephus does not distinctly mention 
the event, yet every single circumstance which he does 
tell us about this very period of Herod’s life supports its 
probability. At this very time two eloquent Jewish 
teachers, Judas and Matthias, had incited their scholars 
to pull down the large golden eagle which Herod had 
placed above the great gate of the Temple. Josephus 
connects this bold attempt with premature rumours of 
Herod’s death; but Lardner’s conjecture that it may 
have been further encouraged by the Messianic hopes 
freshly kindled by the visit of the Wise Men, is by no 
means impossible. The attempt, however, was defeated, 
and Judas and Matthias, with forty of their scholars, 
were burned alive. With such crimes as this before 


may be found in xiv. 9, §4, where we hear of a clamonr against Herod, 
raised by “ The mothers of those who had been slain by him.” 

1 This celebrated passage is as follows :—Antt. xviii. 8, § 3: Tlyveras 58 
kath rotroy roy xpdvar ’Insods, copds dvbp [ef ye abrdy BvBpa Adyew xph. Ay yap] 
wapabéger tpyuv omths [Bidaxados drOpémuy Tax aby Hor} TaAnOH Bexousvar] 
al woddods uty rap "lovBaluv woAAods 5& xal dud rod ‘EAAnViKOD tenyayere. ['O 
Xpiords, obros Hv.) Kat airby eBelter roy xpdérav avbpiv wap" Auiy orev 
exereriyinedros ThAdrov, of teavcavro of ye apéror abrdy dyarhourres. [Epdon 
‘pip abrois tplryy Exar tytpay xdaw (av, tay Oclwv xpopyrdy raird te kat 
Bars pupla wep) abrod Pavpdsia cipgadrov.] Els tre viv tev Xpirriaviy ded 
rodte bvopacuévay dve exédene 7d giAov. The only other allusion to Jesus 
in Josephus is also of dubious authenticity (Antt, xx. 9, § 1), where he calls 
James thy ddeAgdy "iqeod tod Aryoudvov Xpicrod. 
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him on every page, Josephus might well have ignored 
the secret assassination of a few unweaned infants in a 
little village. Their blood was but a drop in that 
crimson river in which Herod was steeped to the very 
lips. 

e It must have been very shortly after the murder of 
the Innocents that Herod died. Only five days before his 
death he had made a frantic attempt at suicide, and had 
ordered the execution of his eldest son Antipater. His 
deathbed, which once more reminds us of Henry VIIL, 
was accompanied by circumstances of peculiar horror, 
and it has been noticed that the loathsome disease? of 
which he died is hardly mentioned in history, except in 
the case of men who have been rendered infamous by an 
atrocity of persecuting zeal.” On his bed of intolerable 
anguish, in that splendid and luxurious palace which he 
had built for himself under the palms of Jericho, swollen 
with disease and scorched by thirst—ulcerated externally 
and glowing inwardly with “a soft slow fire ” — sur- 
rounded by plotting sons and plundering slaves, detesting 


' The morbus pedicularis, or phthiriasis, Sec Lactantius, De Mortibus 
persecuéorum, cap. xxxiii., where, describing the disease of Maximian in 
torms which would serve cqualiy well to record what is told us of the 
death of Herod, ho says, “Percussit eum Deus insanabili plag’, Nascitur 
ei ulens malun in inferiort parte genitalium, serpitque latins . 


proxima queque cancer invadit . . . . jum non longe pernicies 
aberat, et inforiora omnia corripuerat. Computresenat forinsecus viscera, 
et in tabem sodes tota dilabitur . . . . Vermes intus creantar, Odor 


it autom non modo por palatium, sed totam pervadit civitatem.” ‘There is 
more aud worse, which I spare the reader, especially since it is very doubt- 
fal whother thore is such a discase as the morbus pedicularie—Thero is 
& somewhat similar secoant of the deathbed of Henry VIIL in Forster's 
Essay on Popular Progress. “Now Herod divd the worst kind of death, 
suffering punishment for the shed blood of the children,” &e. (Hist. of 
Jos, the Carpenter, ix.) 

* Eg. Antiochus Epiphancs, Sylla, Maximian, Diocletian, Herod the 
Great, Herod Agrippa, the Duke of Alva, Henry VIIL. &. 
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all and detested by all—longing for death as a release 
from his tortures, yet dreading it as the beginning of 
worse terrors—stung by remorse, yet still unslaked with 
murder—a horror to all around him, yet in his guilty 
conscience a worse terror to himself—devoured by the 
premature corruption of an anticipated grave—eaten of 
worms as though visibly smitten by the finger of God’s 
wrath after seventy years of successful villainy—the 
wretched old man, whom men had called the Great, lay 
in savage frenzy awaiting his last hour. As he knew 
that none would shed one tear for Aim, he determined 
that they should shed many for themsclves, and issued 
an order that, under pain of death, the principal families 
in the kingdom and the chiefs of the tribes should come 
to Jericho. ‘hey came, and then, shutting them in the 
hippodrome, he secretly commanded his sister Salome 
that at the moment of his death they should all be 
massacred. And so, choking as it were with blood, 
devising massacres in its very delirium, the soul of 
Herod passed forth into the night. 

In purple robes, with crown and sceptre and pre- 
cious stones, the corpse was placed upon its splendid 
bier, and accompanied with military pomp and burning 
incense to its grave in the Herodium, not far from the 


1 The title first oceurs in Jos. Anit, xviii. 5, §4. He was beginning the 
thirty-cighth year of his reign. It has heen snggosted that “ the Great” is 
amistaken rendering of *, “tho elder.” “Nur aus Missverstindniss oinos 
Hebriiischen Ausdruckes;” cf. ‘Edcias 5 utyas (Antt, xviii, 8, §4). Ewald 
(Geach. iv. 473) thinks that the name may possibly havo originated from 
coins, a8 Agrippa I. is called Sacweds uéyas on 6 coin. In this caso it 
may merely imply that he was not a more tetrarch, or ethnarch, but a 
king of Palestino—just as Indian princes eall tlhomselves Maharajuh. Tn 
any case, “ L’épithite de grand que Vhistoiro Ini a doundo ost une amere 
dérision : sa grandeur consistait  dtre un magnifique esclave, portant des 
chatnes d’or” (Munk, Palest., 560). 
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place where Christ was born. But the spell of the 
Herodian dominion was broken, and the people saw how 
illusory had been its glittering fascination. The day of 
Herod’s death was, as he had foreseen, observed as a 
festival. His will was disputed; his kingdom disin- 
tegrated; his last order was disobeyed; his sons died for 
the most part in infamy and exile; the curse of God 
was on his house, and though, by ten wives and many 
concubines, he seems to have had nine sons and five 
daughters, yet within a hundred years the family of 
the Aierodoulos of Ascalon had perished by disease or 
violence, and there was no living descendant to per- 
petuate his name.? 

If the intimation of Herod’s death® was speedily 
given to Joseph, the stay in Egypt must have been too 
short to influence in any way the human development 
of our Lord. This may perhaps be the reason why 
St. Luke passes it over in silence, 

It seems to have been the first intention of Joseph 
to fix his home in Bethlehem. It was the city of his 
ancestors, and was hallowed by many beautiful and 
heroic associations. It would have been easy to find a 
living there by a trade which must almost anywhere 
have supplied the simple wants of a peasant family. It 
is true that an Oriental rarely leaves his home, but when 
he has been compelled by circumstances to do so, he finds 
it comparatively easy to settle elsewhere. Having once 
been summoned to Bethlehem, Joseph might find a 
powerful attraction in the vicinity of the little town to 

* Antipater, father of Herod, is said to havo been a Aierodoulos or 
servitor in a temple of Apollo at Ascalun. Comyparo the rapid extinction 
of the sons of Philip the Fair. 


* The plural redfnacs may be me-ely general, or it is perbaps a refer- 
once to Exod. 19. 7e™ Ben 


E 
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Jerusalem; and the more so since it had recently been 
the scene of such memorable circumstances. But, on his 
way, he was met by the news that Archclaus ruled in 
the room of his father Herod.! The people would only 
too gladly have got rid of the whole Idumzan race; at the 
worst they would have preferred Antipas to Archelaus. 
But Augustus had unexpectedly decided in favour of 
Archelaus, who, though younger than Antipas, was the 
heir nominated by the last will of his futher; and as 
though anxious to show that he was the true son of that 
father, Archelaus, even before his inheritance had been 
confirmed by Roman authority, “had,” as Josephus? 
scornfully remarks, “ given to his subjects a specimen of 
his future virtue, by ordering a slaughter of 3,000 of his 
own countrymen at the Temple.” It was clear that 
under such a government there could be neither hope 
nor safety; and Joseph, obedient once more to an inti- 
mation of God’s will, seeking once more the original 
home of himself and Mary, “ turncd aside into the parts 
of Galilee,”® where, in remote obscurity, sheltered by 


1 Matt. il, 22, Ho was salutod “king” by tho army, thoujh he declined 
the title, Similarly Josephus gives tho namo of “kingdom” to the 
tetrarchy of Lysanias (B.J.1i,11, §5). Tho word BaciAever scems, however 
—~if takon quito atrietly—to show that tho return from Egypt was very 
shortly after the flight thither; for it was only during a short time after 
his fathor’s death tat Archcluus strictly had the title of king (ef. Jos, 
B.J.ii, 1, §1). Whon he went to Rome for the confirmation of hia title, 
Augustus only allowed him to be called cthnarch; but before this time 
his asswuptions of royalty, by sitting on a golden throne, &«., wero actually 
part of Antipater’s charges against him, und at this period Josephus dis- 
tinctly calle him the “king” (Anff, xvii. 9, §2). It is romarkable how 
near tho Evangolists often soem to be to an inaccuracy, while yet closer 
inspection shows them to be, in these very points, minutely accurato, 

1 Andt, xvii.11,§2. Augustus afterwards banished him for his tyranny 
and insolence, and he died at Vienne in Gan, AD. 7 (id. 18, § 2). 

3 Matt, ii, 22, avexslonoer, not “returned,” but “retired.” ‘Tho same 
word is used of the flight into Egypt (Matt, if, 14). St. Luke (ii, 39) was 


RETIREMENT TO GALILEE. 1 


poverty and insignificance, the Holy Family might live 
secure under the sway of another son of Herod—the 
equally unscrupulous, but more indolent and indifferent 
Antipas. 


aithor unaware of the flight into Egypt, or passed it over as having no 
bearing on his subject. 


CHAPTER V. 
THE BOYHOOD OF JESUS. 


“Try to beeomo little with tho Little Ono, that you may ineroase in 
stature with Him.”"—Sr. Bonaventura, Vita Christi, ix. 

“Le haut degré de in perfection consisto & participer & lenfanco 
sacrée lo notre irts doux, tris humble, ct trés obéissant Serviteur.”’ 
—Sz. FRangois DE SAEs, 


Tux physical geography of Palestine is, perhaps, more 
distinctly marked than that of any other country in the 
world. Along the shore of the Mediterranean runs the 
Shephelah and the maritime plain, broken only by the 
bold spur of Mount Carmel ; parallel to this is a long 
range of hills, for the most part rounded and featureless in 
their character ; these, on their eastern side, plunge into 
the deep declivity of El Ghér, the Jordan valley; and 
beyond the Jordan valley runs the straight, unbroken, 
purple line of the mountains of Moab and Gilead. Thus 
the character of the country from north to south may 
be represented by four parallel bands—the Sea-board, the 
Hill country, the Jordan valley, and the Trans-Jordanic 
range. 

The Hill country, which thus occupies the space 
between ‘the low maritime plain and the deep Jordan 
valley, fills into two great masses, the continuity of the 
low mauntain-range being broken by the plain of Jezreel. 
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The southern mass of those limestone hills formed the 
land of Judea; the northern, the land of Galilee. 

Gdiil, in Hebrew, means “a circle,” and the name 
was originally applied to the twenty cities in the circuit 
of Kedesh-Naphtali, which Solomon gave to Hiram 
in return for his services in transporting timber, and to 
which Hiram, in extreme disgust, applied the name of 
Cabil, or “ disgusting.”? Thus it seems to have been 
always the destiny of Galilee to be despised; and that 
contempt was likely to be fostered in the minds of the 
Jews from the fact that this district became, from very 
early days, the residence of a mixed population, and was 
distinguished as “Galilee of the Gentiles.”* ‘Not only 
were there many Pheenicians and Arabs in the cities of 
Galilee, but, in the time of our Lord, there were also 
many Greeks, and the Greek language was currently 
spoken and understood. 

The hills which form the northern limit of the plain 
of Jezreel run almost due east and west from the Jordan 
valley to the Mediterrancan, and their southern slopes 
were in the district assigned to the tribe of Zebulun. 

Almost in the centre of this chain of hills there is 
a singular cleft in the limestone, forming the entrance 
to a little valley. As the traveller leaves the plain he 
will ride up a steep and narrow pathway, broidered with 
grass and flowers, through scenery which is neither 
colossal nor overwhelming, but infinitely beautiful and 
picturesque. Beneath him, on the right-hand side, the 


1 Soo 1 Kings ix. 13. In Hebrow the word Cabéil has no mesning, 
but it seems to bo put as an equivalent for a Phosnician word to which this 
meaning is assignod. Josephus calls it xa8eAdv, and oxplains it ode apéexor 
(Ant, viii. 5, §3). 

2 Compare Iudg. iv. 2, “Harosheth of the Gentilos;” and Isa. ix. 1; 
Matt. iv. 15; 1 Mace. v. 15—27. 
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vale will gradually widen, until it becomes about a 
quarter of a mile in breadth. The basin of the valley 
is divided by hedges of cactus into little fields and 
gardens, which, about the fall of the spring rains, wear an 
aspect of indescribable calm, and glow with a tint of the 
Tichest green. Beside the narrow pathway, at no great 
distance apart from each other, are two wells, and the 
women who draw water there are more beautiful, and 
the ruddy, bright-eyed shepherd boys who sit or play by 
the well-sides, in their gay-coloured Oriental costume, 
are a happier, bolder, brighter-looking race than the 
traveller will have seen elsewhere. Gradually the valley 
opens into a little natural amphitheatre of hills, sup- 
posed by some to be the crater of an extinct volcano ; 
and there, clinging to the hollows of a hill, which rises 
to the height of some five hundred feet above it, lie, 
“Tike a handful of pearls in a goblet of emerald,” the 
flat roofs and narrow streets of a Jittle Eastern town. 
There is a small church ; the massive buildings of a con- 
vent; the tall minaret of a mosque; a clear, abundant 
fountain ; houscs built of white stone, and gardens scat- 
tered among them, umbrageous with figs and olives, 
and rich with the white and scarlet blossoms of orange 
and pomegranate. In spring, at least, everything about 
the place looks indescribably bright and soft; doves 
murmur in the trees ; the hoopoe flits about in ceaseless 
activity ; the bright blue roller-bird, the commonest and 
loveliest bird of Palestine, flashes like a living sapphire 


1 An early pilgrim, Antontaus Martyr, speaks of Nezaroth with a 
sincerity of enthusizam which many a modern traveller would echo, “In 
civitate tanta est gratia mulicrum Hebracarum ut inter Hebraeas puleriores 
non invenisntur, ef hoe a S Marié sibi concessum dieut . . , . 
Provincia paradiso similis in tritico, in frugilms similis Algypto, ved 
praccollit in vino et oleo, pomis ac melle.” (Quoted by Caspari, p. 53.) 
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over fields which are enamelled with innumerable 
flowers. And that little town is Zx Ndzirah, Nazareth} 
where the Son of God, the Saviour of mankind, spent 
nearly thirty years of His mortal life. It was, in fact, 
His home, His native village for all but three or four 
years of His life on earth; the village which lent its 
then ignominious name to the scornful title written upon 
His cross ; the village from which He did not disdain to 
draw His appellation when He spake in vision to the 
persecuting Saul? And along the narrow mountain- 
path which I have described, His feet must have often 
trod, for it is the’ only approach by which, in returning 
northwards from Jerusalem, He could have reached the 
home of His infancy, youth, and manhood. 

‘What was His manner of life during those thirty 
years? It is a question which the Christian cannot help 
asking in deep reverence, and with yearning love; but 
the words in which the Gospels answer it are very calm 
and very few. 

Of the four Evangelists, St. John, the beloved 
disciple, and St. Mark, the friend and “son” of St. 
Peter,’.pass over these thirty years in absolute, unbroken 
silence. St. Matthew devotes one chapter to the visit 
of the Magi, and the Flight into Egypt, and then pro- 


‘ Nazareth is not mentioned in the Old Testament; unless it be identical 
with Sarid, which is mentioned as the border of the inheritance of Zebulwn 
in Josh. xix. 10,12. The position accurately corresponds, but it is philo- 
logically difficult to suppose that Nazareth is a corruption—as some have 
suggostod—of En Surid (the fountain or spring of Sarid). It hus been 
more usually connected with Nétser (a branch}, and perhaps in allasion to 
this St. Jorome compares it to au opening rose, and calls it “the flower 
of Galileo.” It is not once mentioned by Josephus, 

? John xix. 19; Luke ii. 51; Acts xxii. 8. 

1“ Mareus, my son” (1 Pet. v.13). Papias, quoted by Eusebius, says 
of Mark, dpunveurhs Mérpov yeroudvos axpiAds Fypayer, 08 wévto: rdgey 7 
tnd roo Xpurrod } AexSevra 4 xpaxSivra (Hist, Evc. iii. 40). 
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ceeds to the preaching of the Baptist. St. Luke alone, 
after describing the incidents which marked the pre- 
sentation in the Temple, preserves for us one inestimable 
anecdote of the Saviour’s boyhood, and one inestimable 
verse descriptive of His growth till He was twelve years 
old. And that verse contains nothing for the gratifi- 
cation of our curiosity; it furnishes us with no details 
of life, no incidents of adventure; it tells us only how, 
in a sweet and holy childhood, “the child grew and 
waxed strong in spirit, filled with wisdom, and the grace 
of God was upon Him.” To this period of His life, too, 
we may apply the subsequent verse, “And Jesus in- 
creased in wisdom and stature, and in favour with God 
and man.” His development was a strictly human 
development. He did not come into the world endowed 
with infinite knowledge, but, as St. Luke tells us, “He 
gradually advanced in wisdom.”! He was not clothed 
with infinite power, but experienced the weaknesses and 
imperfections of human infancy. He grew as other 
children grow, only in a childhood of stainless and 
sinless beauty—‘as the flower of roses in the spring of 
the year, and as lilies by the waters.”? 

There is, then, for the most part a deep silence 
in the Evangelists respecting this period; but what 
eloquence in their silence! “May we not find in their 
very reticence a wisdom and an instruction more 
profound than if they had filled many volumes with 
minor details ? 

In the first place, we may see in this their silence a 


1 Luke ii. 52, xpotxonre cole. Of. Heb. v. 8, {uatey dg? Sv Frade, 

2 Comp. Ecclus, xxxix. 13, 14, “Hoarken unto me, ye holy children, 
and bud forth as. rose growing by the brook of the field: and give ye a 
swoot savour as frankincense, and flourish as a lily, and send forth a smell, 
and sing a song of praise.” 
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signal and striking confirmation of their faithfulness. 
We may learn from it that they desired to tell the 
simple truth, and not to construct an astonishing or 
plausible narrative. That Christ should have passed 
thirty years of His brief life in the deep obscurity of a 
provincial village; that He should have been brought up 
not only in a conquered land, but in its most despised 
province; not only in a despised province, but in its 
most disregarded valley ;! that during all those thirty 
years the inoffable brightness of His divine nature 
should have tabernacled among us, “ in a tent like ours, 
and of the same material,” unnoticed and unknown; 
that during those long years there should have been no 
flash of splendid cireumstance, no outburst of amazing 
miracle, no “sevenfold chorus of hallelujahs and harp- 
ing symphonies” to announce, and reveal, and glorify 
the coming King—this is not what we should have 
expected—not what avy one would have been likely to 
imagine or to invent. 

We should not have expected it, but it was so; and 
therefore the Evangelists leave it so; and the very fact 
of its contradicting all that we should have imagined, 
is an additional proof that so it must have been. An 
additional proof, because the Evangelists’ must inevi- 
tably have been—as, indeed, we know that they were—~ 
actuated by the same 4@ prior? anticipations as ourselves ; 
and had there been any glorious circumstances attending 
the boyhood of our Lord, they, as honest witnesses, 
would certainly have told us of them; and had they zot 
been honest witnesses, they would—if none such occurred 
in reality—have most certainly invented them. But 


‘ The terms of Isa, ix. 1, 2, show in what estimation Galilee was held. 
Keim also refers to Jos, Anti, xiii, 12, $1; xiv. 9,§2. 
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man’s ways are not as God’s ways; and ‘because the 
truth which, by their very silence, the Evangelists record, 
is a revelation to us of the ways of God, and not of man, 
therefore it contradicts what we should have invented ; 
it disappoints what, without further enlightenment, we 
should have desired. But, on the other hand, it fulfils 
the ideal of ancient prophecy, “He shall grow up before 
him as a tender plant, and as a root out of a dry 
ground;” and it is in accordance with subsequent 
allusion, “He made himsclf of no reputation, and took 
upon Him the form of a scrvant.”? 

We have only to turn to the Apoeryphal Gospels, 
and we shall find how widely different is the false 
human ideal from the divine fact. There we shall see 
how, following their natural and unspiritual bent, the 
fabulists of Christendom, whether heretical or orthodox, 
surround Christ's boyhood with a blaze of miracle, make 
it portentons, terror-striking, unnatural, repulsive. It 
is surely an astonishing proof that the Evangelists 
were guided by the Spirit of God in telling how He 
lived in whom God was revealed to man, when we 
gradually discover that no profane, no irreverent, even 
no imaginative hand can toueh the sacred outlines of 
that divine and perfect picture without degrading and 
distorting it. Whether the Apocryphal writers meant 
their legends to be accepted as history or as fiction, it is 
at least certain that in most cases they meant to weave 
around the brows of Christ a garland of honour. Yet how 
do their stories dwarf, and dishonour, and misinterpret 

1 Iga, iti, 2; Phil. ii. 7—Tho Apocryphal Gospels are for the most part 
mere worthless Hagadéth, in glorification (1) of tho birth and virginity 
of Mary, (2) of the childhood, and (3) of the passion of our Lord. They 


were widely spread in the East, and tracos of them may be found in the 
Koran (D’Herbelot, Bibl. Orient, 499). 
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Him! How infinitely superior is the noble simplicity 
of that evangelic silence to all the theatrical displays 
of childish and meaningless omnipotence with which 
the Protevangelium, and the Pseudo-Matthew, and the 
Arabic Gospel of the Infancy are full!! They meant to 
honour Christ; but no invention caz honour Him; he 
who invents about Him degrades Him; he mixes the 
weak, imperfect, erring fancies of man with the unap- 
proachable and awful purposes of God. The boy Christ 
of the Gospels is simple and sweet, obedient and humble; 
He is subject to His parents ; He is occupied solely with 
the quiet duties of His home and of His age; He lovés 
all men, and all men love the pure, and gracious, and 
noble child. Already He knows God as His Father, and 
the favour of God falls on Him softly as the morning 
sun-light, or the dew of heaven, and plays like an in- 
visible aureole round His infantine and saintly brow. 
Unseen, save in the beauty of heaven, but yet covered 
with silver wings, and with its feathers like gold, the 
Spirit of God descended like a dove, and rested from 
infancy upon the Holy Child. 

But how different is the boy Christ of the New 
Testament Apocrypha! He is mischievous, petulant, 
forward, revengeful. Some of the marvels told of Him 
are simply aimless and puerile—as when He carries the 
spilt water in His robe; or pulls the short board to 
the requisite length ; or moulds sparrows of clay and 
then claps his hand to make them fly ; or throws all the 
cloths into the dyer’s vat, and then draws them out each 


4 Caveat omnia apocrypha. Sciat mulia his admixta vitioss, et 
grandis ease prudentiae aurum in luto quacrere.” (Jer. Ep. ad Lactam. 
Praef. ad Lib, Regg.). But, as a f-iend remarks, aurum in luto quaerere 
is, im some sad senses, a business of life. 
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stained of the requisite colour. But some are, on the 
contrary, simply distasteful and inconsiderate, as when He 
vexes and shames and silences those who wish to teach 
Him ; or rebukes Joseph ; or turns His playmates into 
kids: and others are simply cruel and blasphemous, as 
when He strikes dead with a curse the boys who offend 
or run against Him, until at last there is a storm of 
popular indignation, and Mary is afraid to let Him 
leave the house. In a careful search through all these 
heavy, tasteless, and frequently pernicious fictions, I can 
find but one anecdote in which there is a touch of feeling, 
or possibility of truth ; and this alone I will quote because 
it is at any rate harmless, and it is quite conceivable that 
it may rest upon some slight basis of traditional fact. It 
is from the Arabic Gospel of the Infancy, and runs as 
follows :|~ 

“Now in the month of Adar, Jesus assembled the 
boys as if He were their king; they strewed their gar- 
ments on the ground, and He sat upon them. Then they 
put on His head a crown wreathed of flowers, and, like 
attendants waiting upon a king, they stood in order 
before Him on His right hand and on His left. And 
whoever passed that way the boys took him by force, 
crying, ‘Come hither and adore the King, and then 
proceed upon thy way.’” 

Yet I am not sure that the sacredness of the 
evangelic silence is not rudely impaired even by so 
simple a fancy as this: for it was in utter stillness, in 
prayerfulness, in the quiet round of daily duties—like 
Moses in the wilderness, like David among the sheep- 


1Qap. 41. I quote the translation of Mr. B. Harris Cowper, whose 
admirable volume has placed the Apocryphal Gospels within easy reach of 
all readers, unlearned as well as learned, 
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folds, like Elijah among the tents of the Bedawin, 
like Jeremiah in his quiet home at Anathoth, like 
Amos in the sycamore groves of Tekoa—that the boy 
Jesus prepared Himself, amid a hallowed obscurity, for 
His mighty work on earth. His outward life was the 
life of all those of His age, and station, and place of 
birth. He lived as lived the other children of peasant 
parents in that quiet town, and in great measure as 
they live now. He who has seen the children of Naza- 
reth in their red caftans, and bright tunics of silk or 
cloth, girded with a many-coloured sash, and sometimes 
covered with a loose outer jacket of white or blue—he 
who has watched the idyllic picture of their games, and 
heard their ringing laughter as they wander about the 
hills of their little native vale, or play in bands on the 
hill-side beside their sweet and abundant fountain, may 
perhaps form some conception of how Jesus looked and 
played when Ho too was a child. And the traveller who 
has followed any of those children—as I have done—to 
their simple homes,and seen the scanty furniture, the plain 
but sweet and wholesome food, the uneventful, happy 
patriarchal life, may form a vivid conception of the 
manner in which Jesus lived. Nothing can be plainer 
than those houses, with the doves sunning themselves 
on the white roofs, and the vines wreathing about them. 
The mats, or carpets, are laid loose along the walls ; shoes 
and sandals are taken off at the threshold; from the 
centre hangs a lamp which forms the only ornament of 
the room ; in some recess in the wall is placed the wooden 
chest, painted with bright coldurs, which contains the 
books or other possessions of the family ; on a ledge that 
runs round the wall, within easy reach, are neatly rolled 
up the gay-coloured quilts, which serve as beds, and on 
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the same ledge are ranged the earthen vessels for daily 
use; near the door stand the large common water-jars 
of red clay with a few twigs and green leaves—often of 
aromatic shrubs—thrust into their orifices to keep the 
water cool. At meal-time a painted wooden stool is 
placed in the centre of the apartment, a large tray is put 
upon it, and in the middle of the tray stands the dish 
of rice and meat, or Zibédn, or stewed fruits, from which 
all help themselves in common, Both before and after 
the meal «2 servant, or the youngest member of the 
family, pours water over the hands from a brazen ewer 
into a brazen bowl. So quiet, so simple, so humble, 
so uneventful was the outward life of the family of 
Nazareth. 

The reverent devotion and brilliant fancy of the 
early medieval painters have elaborated a very different 
picture. The gorgeous pencils of a Giotto and a Fra 
Angelico have painted the Virgin and her Child seated 
on stately thrones, upon floors of splendid mosaic, under 
canopies of blue and gold; they have robed them in 
colours rich as the hues of summer or delicate as the 
flowers of spring, and fitted the edges of their robes with 
golden embroidery, and clasped them with priceless gems.* 
Far different was the reality. When Joseph returned 


1 Some of these facts have been exquisitely represonted by Mr. Holman 
Hunt in his truly noble picturo, “The Shadow of Death.” Tho sbove 
paragraphs were, however, written before I had seen the picture. Readers 
of this book may be interested to kuow that it was in Palostine, and at the 
author's request, that Mr. Holman Hunt sketched the two engravinge which 
adorn it. It is not often that a chance traveller gets the opportunity, as I 
was fortunato enough to do on several occasions, of seeing the every-day 
home life and meals of the inhabitants. 

2 As carly as 1679 a monograph was written by Rohr, Pictor errane in 
Hist, Sacré.; and in 1689, by Hilschor, De erroribus pictorum circa Nativ. 
Christi, 
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to Nazareth he knew well that they were going into 
seclusion as well as into safety ; and that the life of the 
Virgin and the Holy Child would be spent, not in the 
full light of notoriety or wealth, but in secrecy,’ in 
poverty, and in manual toil. 

Yet this poverty was not pauperism; there was nothing 
in it either miserable or abject ; it was sweet, simple, con- 
tented, happy, even joyous. Mary, like others of her 
rank, would spin, and cook food, and go to buy fruit, and 
evening by evening visit the fountain, sti!” dled after 
her “the Virgin’s fountain,” with her pitcher of earthen- 
ware carried on her shoulder or her head. Jesus would 
play, and learn, and help His parents in their daily tasks, 
and visit the synagogues on the Sabbath days. “It is 
written,” says Luther, “ that there was once a pious godly 
bishop, who had often earnestly prayed that God would 
manifest to him what Jesus had done in His youth. 
Once the bishop had a dream to this effect. He seemed 
in his sleep to see a carpenter working at his trade, 
and beside him a little boy who was gathering up chips. 
Then came in a maiden clothed in green, who called 
them both to come to the meal, and set porridge before 
them. All this the bishop seemed to sce in his dream, 
himself standing behind the door that he might not be 
perceived. Then the little boy began and said, ‘ Why 
does that man stand there? shall he not also eat with us ?’ 
And this so frightened the bishop that he awoke.” “ Let 
this be what it may,” adds Luther, “a true history or a 
fable, I none the less believe that Christ in His child- 
hood and youth looked and acted like other children, 
yet without sin, in fashion like a man.”? 


' John vii, 35, Work in Galilee is there called work év epurré. 
“Cf, St. Bonaventura, Vit. Christi, xii, “Feney you soc Him busied 
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St. Matthew tells us, that in the settlement of the 
Holy Family at Nazareth, was fulfilled that which was 
spoken by the prophets, “He shall be called a Naza- 
rene.” It is well known that no such passage occurs in 
any extant prophecy. If the name implied a contemp- 
tuous dislike—as may be inferred from the proverbial 
question of Nathanael, “Can any good thing come out of 
Nazareth ?””—then St. Matthew may be summing up in 
that expression the various prophecies so little under- 
stood by his nation, which pointed to the Messiah as a 
man of sorrows. And certainly to this day “ Nazarene” 
has continued to be a term of contempt. The Tal- 
mudists always speak of Jesus as “ Ha-nozeri;” Julian 
is said to have expressly decreed that Christians should be 
called by the less honourable appellation of Galilsans ; 
and to this day the Christians of Palestine are known 
by no other title than Nuséra.2 But the explanation 
which refers St. Matthew's allusion to those passages 
of prophecy in which Christ is called “the Branch” 
(nétser, ~) seems far more probable. The village may 
have derived this name from no other circumstance 
than its abundant foliage; but the Old Testament 
is full of proofs that the Hebrews—who in philo- 
logy accepted the views of the Analogists—attached 


with His :parents in the most servile work of their little dwelling. Did 
He not help thom in setting out the frugal board, arranging tho simple 
sleoping-rooms, nay, and in other yet humbler offieos ?” 

V Perhaps in this question, and in the citation of St. Matihow, there 
may be a play upon the possible derivation of tho uame from Naséra, 
« despicable.” 

2 In tho singular, Nusriny. On tho supposed edict of Julian, sce Gibbon, 
i, 812 (ed. Milan). If wo ever passod a particularly il-conditionod 
village in Palestine, my Mohammedan dragoman always rojoiced if he 
could assure me that the inhabitants wore not Moslim, but Nustra—which 
he rarely lost an opportunity of doing. Cf. Acts xxviii, 22, 
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immense and mystical importance to mere resemblances 
in the sound of words. To mention but one single 
instance, the first chapter of the prophet Micah turns 
almost entirely on such merely external similarities in 
what, for lack of a better term, I can only call the physio- 
logical quantity of sounds. St. Matthew, a Hebrew of 
the Hebrews, would without any hesitation have seen 
a prophetic fitness in Christ’s residence at this town of 
Galilee, because its name recalled the title by which He 
was addressed in the prophecy of Isaiah." 

“Shall the Christ come out of Galilee?” asked the 
wondering people. “Search and look !” said the Rabbis 
to Nicodemus, ‘for out of Galilee ariseth no prophet” 
(John vii. 41, 52). It would not have needed very 
deep searching or looking to find that these words 
were ignorant or false; for not to speak of Barak the 
deliverer, and Elon the judge, and Anna the prophetess, 
three, if not four, of the prophets—and those prophets 
of the highest eminence, Jonah, Elijah, Hosea, and 
Nahum—had been born, or had exercised much of their 
ministry, in the precincts of Galilee.” And in spite of 


VIsa, xi, 1. Tsemach, the word used in Jer. xxiii, 5; Zech, iii 8, &e., also 
moans “Branch.” Hitzig, with less probability, supposed St. Matthew to 
allude to Isa. xlix. 6 (Heb,), ‘Tho explanation of the passage as = Natipaios, 
a Nazarite, is philologically erroneous and historically fulso; but something 
may bo eaid for the derivation from xdtaer, “ protecting,” so that “he who 
calls Jesus Nazarono shall, against his will, call Him ‘my Saviour,’ ‘my 
Protoctor’” (Bp. Alexandor, Ideas of the Gospels, p, 6).—The vague 5a 
réy xpopnraiy of Matt, ii, 23 perlups admits of more than oue reference ant 
explanation, For a fuller disquisition on the principles of the explana- 
tion offored in tho toxt I must refer to my Chaptere on Language (second 
edition), pp. 229247, in which I have attempted to illustrate this difficult 
and interesting subject. 

? Jonah was of Gath-hephor (2 Kings xiv, 25), a town of Zebulun (Josh. 
xix, 10, 13); Hosea is said to have beon of Issachar, and was a Northern 
prophet; Elkosh, the birthplace of Nahum, was probably in Galilee (Jer. 
ad Nah, i. 1); Thishe, tho supposed birthplace of Elijah, was believed to 

F 
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the supercilious contempt with which it was regarded, 
the little town of Nazareth, situated as it was in a 
healthy and secluded valley, yet close upon the confines 
of great nations, and in the centre of a mixed population, 
was eminently fitted to be the home of our Saviour’s 
childhood, the scene of that quiet growth “ in wisdom, 
and stature, and favour with God and man.”? 


bo in Naphthali (Tobit i. 2, but it is exceedingly uncertain whethor 
awn wm may not mean “the stranger, from the strangerw”}—at any 
rato Elijah’s main ininistry was in Galilee ; Elisha was of Ahel-mcholah, 
in tho Jordan valley, ‘Po get over such flagrant carelessness in the 
taunting question of the Jews, some have proposed to give a uarruwer 
siguifiennen to the name Galilee, and snake it mean ouly Upper Galileo, 
for tho limits of which see Jos, B. J. iii. 3,81. Among other great names 
connseted with Galilee, Keim mentions the philosopher Aristobuls (of 
Paneas), tho Seriba Nithai of Arbeln, Alexander Jamans, Indus tho 
Gaulonito, md Jolm of Giseala (Ceseh, Jes, i, 317), A legend mentioned 
by Jeromo also councets the family of St, Paul with Giseala (Jer. De Vir. 
allustr, 5). 
‘ Linke ii, 52, Cf, Prov. iii. 4; Ps. exi. 10; 1 Sam. 5i, 26. 














CHAPTER VI. 
JESUS IN THE TEMPLE. 


“Omnes vonit salvaro, infantes, of parvalos, et pueros, et juvenea, et 
soniores ; idoo per omnom vouit aotatem.”—Inex, Ado. Hueres, iti, 18, 


Even as there is one hemisphere of the lunar surface on 
which, in its entirety, no human eye has ever gazed, 
while at the same time the moon’s librations enable us 
to conjecture of its general character and appearance, so 
there is one large portion of our Lord’s life respecting 
which there is no full recorl; yet such glimpses are, as 
it were, accorded to us of its outer edge, that from these 
we are able to understand the nature of the whole. 

Again, when the moon is in erescent, a few bright 
points are visible through the telescope upon its unillu- 
minated part; those bright points are mountain peaks, 
so lofty that they catch the sunlight. One such point of 
splendour and majesty is revealed to us in the otherwise 
unknown region of Christ’s youthful years, and it is 
sufficient to furnish us with a real insight into that entire 
portion of His life. In modern language we should call 
it an anecdote of the Saviour’s confirmation. 

The age of twelve years was a critical age for a 
Jewish boy. It was the age at which, according to 
Jewish legend, Moses had left the house of Pharaoh’s 
daughter ; and Samuel had heard the Voice which sum- 
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moned him to the prophetic office; and Solomon had 
given the judgment which first revealed his possession 
of wisdom; and Josiah had first dreamed of his great 
reform, At this age a boy of whatever rank was obliged, 
by the injunction of the Rabbis and the custom of his 
nation, to learn a trade for his own support. At this 
age he was so far emancipated from parental authority 
that his parents could no longer sell him as a slave. 
At this age he became a ben hat-térak, or “son of the 
Law.” Up to this age he was called fatdn, or “little ;” 
henceforth he was gadél, or “grown up,” and was treated 
more as a man; henceforth, too, he began to wear the 
tephillin, or “phylacteries,” and was presented by his father 
in the synagogue on a Sabbath, which was called from 
this circumstance the shabbath tephillin. Nay, more, 
according to one Rabbinical treatise, the Sepher Gilgulim, 
up to this age a boy only possessed the xephesh, or 
animal life; but henceforth he began to acquire the 
ruach, or spirit, which, if his life were virtuous, would 
develop, at the age of twenty, into the nishema, or reason- 
able soul. 

This period, too—the completion of the twelfth year 
—formed a decisive epoch in a Jewish boy’s educa- 


1 Ful, 40, 1. Sepp is my authority for theso particulars, ‘These 
roughly correspond to Philo’s division of life into the Aoyuh ius, Bxpws 
rerdwors, and deuh, or wépes abthecws.—This incident preserved for us by 
St. Luko is of inestimablo valuc as discountenancing that too-prevalent 
Apoliuurian heresy which denies to Christ the possession of a human soul 
(vo6s), and gives Him only tho Aéyor in lien of it, Tt is ax much tho object 
of the Gospels to reveal to us that He was teAdes (man), as that Ho was 
ands (God). (Seo Hooker, Feel. Pol. i, 614, od. Keble.)—It shonld bo 
observed that the word used in Luko fi, 40 is ranpoiuevey, implying a 
course of growth in wisdom, not rerdnpwnive, implying a fuishod and 
permanent result, 

* Memdnpwwbs Eros $89 IuuBiearor (Jos, Antt, ii, 9, §6; ¥. 10, § 4), the 
instances of Moses and Samuel, (Keim, i 416.) 
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tion. According to Juda Ben Tema} at five he was to 
study the Scriptures (Mikra), at ten the Mishna, at 
thirteen the Talmud; at eighteen he was to marry, at 
twenty to acquire riches, at thirty strength, at forty 
prudence, and so on to the end. Nor must we forget, in 
considering this narrative, that the Hebrew race, and, 
indeed, Orientals generally, develop with a precocity 
unknown among ourselves, and that boys of this age 
(as we learn from Josephus) could and did fight in 
battle, and that, to the great detriment of the race, it is, 
to this day, regarded as a marriageable age among the 
Jews of Palestine and Asia Minor. 

‘Now it was the custom of the parents of our Lord 
to visit Jerusalem every year at the feast of the Pass- 
over. Women were, indeed, not mentioned in the law 
which required the annual presence of all males at the 
three great yearly feasts of Passover, Pentecost, and 
Tabernacles ; but Mary, in pious observance of the rule 
recommended by Hillel,? accompanied her husband every 
year, and on this occasion they took with them the boy 
Jesus, who was beginning to be of an age to assume the 
responsibilities of the Law. We can easily imagine 
how powerful must have been the iniluence upon His 
human development of this break in the still secluded 
life ; of this glimpse into the great outer world ; of this 
journey through a land of which every hill and every 
village teemed with sacred memories; of this first visit 
to that Temple of His Father which was associated 
with so many mighty events in the story of the kings 
His ancestors and the prophets His forerunners. 


1 Pirke Abhéth, ¥. 21. 
? Caspari, p, 64.—“ Pascha fominarum est arbitrarium” (Kiddushin, 
£.61,3). Gepp.) 
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Nazareth lies from Jerusalem at a distance of about 
eighty miles, and, in spite of the intense and jealous 
hostility of the Samaritans, it is probable that the vast 
caravan of Galilean pilgrims on their way to the feast 
would go by the most direct and the least dangerous 
route, which lay through the old tribal territories of 
Manasseh and Ephraim! Leaving the garland of hills 
which encircle the little town in a manner compared 
by St. Jerome to the petals of an opening rose, they 
would descend the narrow flower-bordered limestone 
path into the great plain of Jezreel. As the Passover 
falls at the end of April and the beginning of May, the 
country would be wearing its brightest, greenest, love- 
liest aspect, and the edges of the vast cornfields on either 
side of the road through the vast plain would be woven, 
like the High Priest’s robe, with the blue and purple and 
scarlet of innumerable flowers.’ Over the streams of 
that ancient river, the river Kishon—past Shunem, re- 
calling memories of Elisha as it lay nestling on the 
southern slopes of Little Hermon—past royal Jezreel, 
with the sculptured sarcophagi that alone bore witness 
to its departed splendour—past the picturesque outline 
of bare and dewless Gilboa—past sandy Taanach, with 
its memories of Sisera and Barak—past Megiddo, where 
He might first have seen the helmets and broadswords 
and eagles of the Roman legionary—the road would lie 
to En-Gannim, where, beside the fountains, and amid 


1 Pwo other routes were open to them: one by the sea-coast, past 
Carmel and Czsarea to Joppa, and so across the plain to Jerasalem; the 
other to Tiberias, and then on the eastorn bank of the Jordan to the fords 
of Bethabara, Both of those routes wero longer, loss frequented, and 
more liable to the attacks of roving bands, 

1 Tt was at this time of year that the author visited in 1870 the scones 
ho is here describing. In the year A.D. 8 the Passover began on April 8 
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the shady and lovely gardens which still mark the 

spot, they would probably have halted for their first 

night’s rest. Next day they would begin to ascend the 

mountains of Manasseh, and crossing the ‘‘ Drowning 
Meadow,” as it is now called, and winding through the 
rich fig-yards and olive-groves that fill the valleys round 
El Jib, they would leave upon the right the hills which, 
in their glorious beauty, formed the “crown of pride” 
of which Samaria boasted, but which, as the prophet 
foretold, should be as a “ fading flower.” Their second 
encampment would probably be near Jacob’s well, in the 
beautiful and fertile valley between Ebal and Gerizim, 
and not far from the ancient Shechem. A third day's 
journey would take them past Shiloh and Gibeah of 
Saul and Bethel to Becroth; and from the pleasant 
springs by which they would there encamp a short 
and easy stage would bring them in sight of the towers 
of Jerusalem. The profane plumage of the eagle-wings 
of Rome was already overshadowing the Holy City; 
but, towering above its walls, still glittered the great 
Temple, with its gilded roofs and marble colonnades, 
and it was still the Jerusalem of which royal David 
sang, and for which the exiles by the waters of Babylon 
had yearned with such deep emotion, when they took 
their harps from the willows to wail the remorseful 
dirge that they would remember her until their right 
hands forgot their cunning. Who shall fathom the un- 
speakable emotion with which the boy Jesus gazed on 
that memorable and never-to-be-forgotten scene ? 

The numbers who flocked to the Passover from every 
region of the East might be counted by tens of thou- 
sands.’ There were far more than the city could by 


Josephus (Bell. Jud, ii, § 8) calls them “an innumerable multitude ;” 
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any possibility accommodate; and then, as now at Easter- 
time, vast numbers of the pilgrims reared for themselves 
the little swecd#h—booths of mat, and wicker-work, and 
interwoven leaves, which provided them with a sufficient 
shelter for all their wants. The feast lasted for a week— 
a week, probably, of deep happiness and strong religious 
emotion; and then, with their mules, and horses, and 
asses, and camels, the vast caravan would clear away 
their temporary dwelling-places, and start on the home- 
ward journey. The road was enlivened by mirth and 
music. They often beguiled the tedium of travel with 
the sound of drums and timbrels, and paused to refresh 
themselves with dates, or melons, or cucumbers, and 
water drawn in skins and waterpots from every spring- 
ing well and running stream. The vetled women and 
the stately old men are generally mounted, while their 
sons or brothers, with long sticks in their hands, lead 
along by a string their beasts of burden. The boys and 
children sometimes walk and play by the side of their 
parents, and sometimes, when tired, get a lift on horse 
or mule. I can find no trace of the assertion or con- 
jecture! that the women, and boys, and men formed 
three separate portions of the caravan, and such is cer- 
tainly not the custom in modern times. But, in any 


sud in vi, 9,§3 he mentions tho very remarkablo fact that Cestius, in 
order to give Nero sume uotion of the power of the city, had asked the 
chief priests to count the number of paschal lambs offered at the Passover, 
and found that there were no less than 256,500! which (allowing a general 
average of rathor more than ten to cach lamb, whereas thero were somo- 
times as many aa twenty) would make the uumber of worshippers no lens 
than 2,700,200, exclusive of all foreigners, and all who were ceremonially 
unclean, &e, ‘The assertion that Agrippa reckoned 12,000,000 worshippers 
by counting the kidneys of the lambs offered, is one of the usual Rabbinic 
exaggerations, 
' Which first occurs, I believe, in Bede. 
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case, among such a sea of human beings, how easy would 
it be to lose one young boy !* 

The apocryphal legend says that on the journey 
from Jerusalem the boy Jesus left the caravan and 
returned to the Holy City.? With far greater truth 
and simplicity St. Luke informs us that—absorbed in 
all probability in the rush of new and elevating emo- 
tions—He “tarriced behind in Jerusalem.” A day 
elapsed before the parents® discovered their loss; this 
they would not do until they arrived at the place of 
evening rendezvous, and all day long they would be free 
from all anxiety, supposing that the boy was with some 
other group of friends or relatives in that long caravan. 
But when evening came, and their diligent inquiries* 
led to no trace of Him, they would learn the bitter fact 
that He was altogether missing from the band of return- 
ing pilgrims, The next day, in alarm and anguish— 
perhaps, too, with some sense of self-reproach that they 
had not been more faithful to their sacred charge—they 
retraced their steps to Jerusalem. The country was in 
a wild and unsettled state. The ethnarch Archelaus, 
after ten years of a cruel and disgraceful reign, had 


1 The incident constantly occurs to this day in the annual expeditions of 
tho pilgrims to hatho in the fords of Jordan, At Easter I met hundreds 
of Mohammodan pilgrims streaming southwards to the “‘Tomb of Moses.” 

® Lange here particularises too much, both in assmmning that there was 
a separate company of boys; and that “the Child—He knew not how—fell 
out of the train of boys, and went on, led by the Spirit, meditating, longing, 
attracted, and carried aloug by His own infinite thoughts until He stood in 
the Temple, in the midst of the Rabbis.” 

® Tho proper reading of Luke fi. 43 is almost certainly of yoreis, which 
has for dogmatic reasons been dishonestly altered into "leohp wal i jhrnp 
aired (sve Lightfoot, Rev. of the New Test., p. 29). The place where thoy 
first halted might very well be, as tradition says, El Bireb, the ancient 
Beeroth, about six miles north of Jerusalem. 

4 Luke i. 44, dretirour. 
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recently been deposed by the Emperor, and banished to 
Vienne, in Gaul. The Romans had, annexed the pro- 
vince over which he had ruled, and the introduction ot 
their system of taxation by Coponius, the first procu- 
rator, had kindled the revolt which, under Judas of 
Gamala and the Pharisce Sadoc, wrapped the whole 
country in a storm of sword and flame.) This disturbed 
state of the political horizon would not only render 
their journey more difficult when once they had left 
the shelter of the caravan, but would also intensify 
their dread lest, among all the wild elements of warring 
nationalities which at such a moment were assembled 
about the walls of Jerusalem, their Son should have met 
with harm. Truly on that day of misery and dread 
must the sword have pierced through the virgin 
mother’s heart! 

Neither on that day, nor during the night, nor 
throughout a considerable part of the third day, did 
they discover Him, till at last they found Him in the 
place which, strangely enough, seems to have been 
the last where they searched for Him—in the Temple, 
“sitting in the midst of the doctors, both hearing them 
and asking them questions; and all that heard Him 
were astonished at His understanding and answers.” 

The last expression, no less than the entire context, 
and all that we know of the character of Jesus and the 
nature of the circumstances, shows that the Boy was 
there to inquire and learn—not, as the Arabic Gospel 
of the Infancy*® represents it, to cross-examine the 

} The insurrection of Judas was A.D. 6—ic., only two years before this 
event. It will be seen (Exc. L infr.,“'The Date of Christ's Birth ”) that 
A.U.C. 750 (B.C. 4) soems to me the almost certain date of the Nativity. 


* Ch, xlviii—lii, Not of this kind was the wisdom in which He grew, 
“La sagesse dont il est question, ce n’est pas Ja eagesse selon le monde 
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doctors “each in turn”—not to expound the number 
of the spheres and celestial bodies, and their natures 
and operations—still less to “explain physics and 
metaphysics, hyperphysics and hypophysies”(!) All 
these are but the Apollinarian fictions of those who 
preferred their heretical and pseudo-reverential fancies 
of what was fitting, to the simple truthfulness with 
which the Evangelist lets us see that Jesus, like other 
children, grew up in gradual knowledge, consistently 
with the natural course of human development. He 
was there, as St. Luke shows us, in all humility and 
reverence to His elders, as an eager-hearted and gifted 
learner, whose enthusiasm kindled their admiration, and 
whose bearing won their esteem and love.’ AU tinge 
of arrogance and forwardness was utterly atien to His 
character, which, from His sweet childhood upward, 
was meek and lowly of heart. Among those present 
may have been—white with the snows of well-nigh a 
hundred years—the great Hillel, one of the founders of 
the Masérah, whom the Jews almost reverence as a 
second Moses; and his son the Rabban Simeon, who 


mais la sngosse selon Diu, Ce n'est nti cette philosophie superbe dont se 
vantait Is Grice, et qu’olle incnlquait si soigneusement A Ja géuération 
naissanto ; ni cetto prudenes de la vie, par laquelle les enfants de ec sitcle 
surpassent les enfants do Ja lumitro; ni cette instruction des livres que 
Jes hommes d'étude ramassent avec tant do travail; ni méme la con- 
naiasance speculative de Dieu et dos saints mystéres de ea Parole. Il s'agit 
ici do cotte sagosse si sonvent louée dans les Tivres du roi Salomon, dont 
Ja promitre lecon est, ‘Crains Dieu, ct garde ses conmandements’” 
(Adolphe Monod, Enfance de Jésus, p. 9.) 

“The Rabbis themsolves said,” observes Stier, “that the word of 
God out of the mouths of children is to be received as from the mouth of 
the Sanhedrin, of Moses, of the Blessed God Himself” (Bammédbar 
Habba, 14), (Stier, Words of the Lord Jesua, i. 20, E, Tr.) Anything like 
forwandaces in boys was peculiarly distasteful to the Jewa (AvAi#h, 
¥, 12, 15). 
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thought so highly of silence; and his grandson, the 
refined and liberal Gamaliel; and Shammai, his great 
rival, a teacher who numbered a still vaster host of 
disciples ; and Hanan, or Annas, son of Seth, His future 
judge; and Boethus, the father-in-law of Herod; and 
Babha Ben Butah, whose eyes Herod had put out; 
and Nechaviah Ben Hiskanah, so celebrated for his 
victorious prayers; and Johanan Ben Zacchai, who pre- 
dicted the destruction of the Temple; and the wealthy 
Joseph of Arimathea; and the timid but earnest Nico- 
demus; and the youthful Jonathan Ben Uzziel, who 
subsequently wrote the celebrated Chaldee paraphrase, 
and was held by his contemporaries in boundless honour.! 
But though none of these might conjecture Who was 
before them—and though hardly one of them lived to 
believe on Him, and some to oppose Him in years to 
come—which of them all would not have been charmed 
and astonished at a glorious and noble-hearted boy, in 
all the carly beauty of his life, who, though He had 
never lcarned in the schools of the Rabbis, yet showed 
so marvellous a wisdom, and so deep a knowledge in 
all things Divine ?? 


Sepp, Leben Jesu. § 17; but T do not pledgo myself to the exactitude 
of his conjecture in this enumeration, Fur some farther allusions to these 
Rabbis with Talmudic references to tho traditions about thom, sea 
Ethoridge’s Hebrew Literature, p.38. In a blasphemous Jewish book, the 
Toldéth Jeshi (which is uot older than the thirteenth ceutury, thongh 
Voltaire supposed it to holong to tho first), Hillel aud Shammai are repre. 
sented as having reproved Jesus for having come into the Templo with His 
head uncovered. Nothing whatever new or true respecting Jesna is to be 
Jearnt from tho Talmud (soe Excursus II. inf. “Christ and Christians in 
the Taimud ”), aud least of all from this sickening aud worthless piece of 
blasphemy, which ho who wills may read in Wagenweil's Tela Ignea Satanae, 
1681. 

* Incidents somewhat similar in their external circumstances were hy 
no meana unknown. Thoy are narrated of R. Eliczer Ben Azaria, 
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Here then—perhaps in the famous Lishcath haggaz- 
sith, or “ Hall of Squares”—perhaps in the Chanujeth, or 
* Halls of Purchase,” or in one of the spacious chambers 
assigned to purposes of teaching’ which adjoined the 
Court of the Gentiles—seated, but doubtless at the feet 
of his teachers, on the many-coloured mosaic which 
formed the floor, Joseph and Mary found the Divine 
Boy. Filled with that almost adoring spirit of reverence 
for the great priests and religious teachers of their day 
which characterised at this period the simple and pious 
Galilwans, they were awe-struck to find Him, calm and 
happy, in so august a presence.? They might, indeed, 
have known that He was wiser than His teachers, and 
transcendently more great; but hitherto they had only 
known Him as the silent, sweet, obedient child, and 
perhaps the incessant contact of daily life had blunted 
the sense of His awful origin. Yet it is Mary, not 
Joseph, who alone ventures to address Him in the 
language of tender reproach. “My child, why dost 
Thou treat us thus? see, thy father and I were seeking 
Thee with aching hearts.”® And then follows His 
answer, so touching in its innocent simplicity, so un- 


deseendant in the tenth gencration of Ezra; and of R. Asho, tho first 
compiler of tho Babylouian Talmud. (Sepp, Leben Jean, ubi supr.) Josephus 
(Vita, 2), with the imperturbable egotism and naive self-complaceney which 
characterised him, uarrates how, when he was about fourteen years of ago, 
the chief priests and Rabbis at Jerusalem frequently visited him to hear the 
understanding with which he answered the most difficult questions on the 
hidden meaning of the Law. 

1 Tho Lisheath haggazsith was a basilica of hewn square stones (built 
B.C. 110 by Simon Ben Shetach), in which both priests and Sanhedrin met, 
till thoy wore transferred to the chanujéth. It opened both on the Court 
of the Priosts and on that of the Gentiles. (Joma, 25a; Shabbah, 15 a, iu 
Giusburg, 6, v. “ Sanhodrin,” Kitto’s Cyelop.) 

2 The word is a strong one, éexAdyneav (Luke ii, 48). 

3 Luke if, 48, d8urdueroe enroiper. 
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fathomable in its depth of consciousness, so infinitely 
memorable as furnishing us with the first recorded words 
of the Lord Jesus : 

“ Why is it that ye were seeking me? Did ye not know 
that I must be about my Father’s business?” 

This answer, so divinely natural, so sublimely noble, 
bears upon itself the certain stamp of authenticity. The 
conflict of thoughts which it implies; the half-vexed 
astonishment which it expresses that they should so 
little understand Him; the perfect dignity, and yet the 
perfect humility which it combines, Jie wholly beyond 
the possibility of invention. It is in aceordance, too, 
with all His ministry—in accordance with that utterance 
to the tempter, “ Man shall not live by bread alone, but 
by every word that procecdeth out of the mouth of 
God,” and with that quiet answer to the disciples by 
the well of Samaria, “My meat is to do the will of 
Him that sent me, and to finish His work.” Mary had 
said unto Him, “Thy father,” but in His reply He 
recognises, and henceforth He knows, xo father except 
His Father in heaven. In the “ Did ye not /vow,” He 
delicately recalls to them the fading memory of all that 
they did know; and in that “JZ must,” He lays down 
the sacred law of self-sacrifiee by which He was to walk, 
even unto the death upon the cross. 

“And they understood not the saying which He 
spake unto them.” They—even they—even the old 
man who had protected His infancy, and the mother 
who knew the awful secret of His birth—understood 
not, that is, not in their deeper sense, the significance 


1 ty rofs of warpés uov, 80. xpdyuaow (Luke ii. 49). It might mean “in 
my father’s house;” but the other rendering is wider and better. Cf. 
1 Tim. iv. 15; Gen. xi. 51, LEX. 
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of those quiet words. Strange and mournful com- 
mentary on the first recorded utterance of the youthful 
Saviour, spoken to those who were nearest and dearest 
to Him on earth! Strange, but mournfully prophetic 
of all His life: — He was in the world, and the world 
was made by Him, and the world knew Him not. He 
came unto His own, and His own received Him not.”! 

And yet, though the consciousness of His Divine 
parentage was thus clearly present in His mind—though 
one ray from the glory of His hidden majesty had thus 
unmistakably flashed forth—in all dutiful simplicity 
and holy obedience “He went down with them, and 
came to Nazareth, and was subject unto them.” 


‘John i. 10,11. It should bo rathor “unto His own homo (els ra Bia), 
and His own people (oi 18.01) received Him uot.” 


CHAPTER VII. 


THE HOME AT NAZARETH, 


Adtdvur kari 7b xowdy andere dvépdrar—JuST. Marr, Dial. ¢. Tryph. 88. 


Sven, then, is the “solitary floweret out of the wonderful 
enclosed garden of the thirty years, plucked precisely 
there where the swollen bud, at a distinctive crisis, 
bursts into flower.” 

But if of the first twelve years of His human life 
we have only this single anecdote, of the uext eighteen 
years of His life we possess no record whatever save 
such as is implied in a single word. 

That word occurs in Mark vi. 3: “Is not this the 
carpenter ?”* 


* Stier, 1. 18. 

2 Tt is, no doubt, on dogmatical grounds that this was altered into “ the 
son of tho carpenter” in the luter MSS., though not iy a siuglo uncial, 
Somo were offended that the Lord of All should lave worked in the 
shop of a poor artisan; but low alien to the tne spirit of Christianity 
is this focling of offenco! Origen, indeed, snys (c. Cels. vi. 36) that 
nowhere in the Gospels is Jesus himself calied a carpenter; but thia is 
probably a mero slip of memory, or may only prove how early the Christians 
grow ashamed of their Divine Master’s condescension, and how greatly they 
needed the lessous which it involves. That even “the carpenter's eon” 
became a term of reproach among the Gentiles, ia clear from the story of 
Libanins’s question to a Christian during Julian’s oxpodition into Persia, 
“What is the Carpenter's Son duing now ?” ‘The Christian answored, “He 
is making coffin,” and svou came tho news of Julian’s death, The omis- 
sion of Joseph’s name in Mark vi. has been universally accepted as an 
indication that he was dead; otherwise we might suppose that something 
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We may be indeed thankful that the word remains, 
for it is full of meaning, and has exercised a very noble 
and blessed influence over the fortunes of mankind. It 
has tended to console and sanctify the estate of poverty ; 
to ennoble the duty of labour; to elevate the entire con- 
ception of manhood, as of a condition which in itself’ 
alone, and apart from every adventitious circumstance, 
has its own grandeur and dignity in the sight of God. 

1. It shows, for instance, that not only during the 
three years of His ministry, but throughout the whole of 
His life, our Lord was poor. In the cities the carpenters 
would be Greeks, and skilled workmen; the carpenter of a 
provincial village—and, if tradition be true, Joseph was 
“not very skilful”——can only have held a very humble 
position and secured a very moderate competence.’ In all 
ages there has been an exaggerated desire for wealth ; an 
exaggerated admiration for those who possess it ; an exag- 
gerated belief of its influence in producing or increasing 
the happiness of life; and from these errors a flood of 
cares and jealousies and meannesscs have devastated the 
life of man. And therefore Jesus chose voluntarily 
“the low estate of the poor ’—not, indeed, an absorb- 


contomptuous was intended by only montioning the mother’s name: (see 
Ewald, Gram, Arabica, ii. 4, note). For this roferouce I am indebted to 
Mr. 0. J, Monro. 

1 Arab, Gosp. Inf. xxxviii, Unfortunately, Pagan writers do not add 
one single fact to our knowlodge of the life of Jesus (Tac. Anu, xv, 44; 
Plin. Epp. x. 97; Suot. Claud. 25; Lucian, De Mort. Peregr. 11; Lamprid. 
Alez, Sev. 29, 43). A few paseagos in the Vera Hist. of the Peeudo- 
Lueian are probably meant to ridicule Gospel narratives, and a few 
Passages in the Life of Apollonius of Tyana by Philostratus, and the Life 
of Pythagoras by Jamblichus—the “cloudy romances of Pagan sophiste” 
are perhaps intended by way of parallel. Jewish writers are just as 

ren, Josephus and Justus of Tiberias passed over the subject with 
obvious aud unworthy reticonce, The Talmudists simply preserved or 
invented a fow turbid and worthless calumnies. 

@ 
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ing, degrading, grinding poverty, which is always rare, 
an? Anost always remediable, but that commonest lot 
of.’ fest: poverty, which, though it necessitates self 
denial, can provide with ease for all the necessaries of a 
simple life. The Idumman dynasty that had usurped 
the throne of David might indulge in the gilded vices 
of a corrupt Hellenism, and display the gorgeous glut- 
tonies of a decaying civilisation; but He who came to 
be the Friend and the Saviour, no less than the King 
of All, sanctioned the purer, better, simpler traditions 
and customs of’ His nation,! and chose the condition in 
which the vast majority of mankind have ever, and must 
ever live. 

2. Again, there has ever been, in the unenlightened 
mind, a love of idleness ; a tendency to regard it as a 
stamp of aristocracy; a desire to delegate labour to 
the lower and weaker, and to brand it with the stigma 
of inferiority and contempt.2 But our Lord wished 
to show that labour is a pure and a noble thing; it 
is the salt of life; it is the girdle of manliness; it 


» Philo, in Flac, 977 £. 

2 To the Grecks and Romans all mechanical trade was Bdvauros, ie, 
mean, vulgar, contemptible, and was therofore left to slaves. The Jews, with 
4s traor and noblor wisdom, onacted that every boy should learn a trade, and 
said with R. Jade b. Iai, “the wise,” that “labour honours tho labourer.” 
Saul was a tentmaker. Up to tho age of forty, R. Johanan, son of Zakkai, 
afterwards prosident of the Sanhedrin, was, like Muhomet,a merchant; the 
Rabbis Juda and Menahem were bakers; R. Eliezer, supreme president of 
the schools of Alexandria, was a smith; R. Ismacl, a noedlo-maker; R. 
Joza Ben Chalaphta, a tanner. (Sepp, §19; Ginsburg, in Kitto’s Cyclop., 
sv." Education”). The rabbis evon assumed and rejoiced in the titles of 
R. Johanan, the shoemaker; R. Simon, the weuver, &e. Labour and learning 
wore, in the eyes of the rabbis, good antidotes against sinful thoughta 
(Pirke Abhéth, fol. 2, 2)—Even the Rabbis, however, were not far enough 
advanced to honour lsbour without learning, and, as we shall seo horeafter, 
they spoke contomptuously of uneduested artisans and common tillers of 
the soil (vid. infra, p. 89), 
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saves the body from effeminate languor, and the soul 
from polluting thoughts. And therefore Christ laboured, 
working with His own hands, and fashioned ploughs and 
yokes for those who needed them. The very scoff of 
Celsus against the possibility that He should have been 
a carpenter who came to save the world,! shows how 
vastly the world has gained from this very circumstance 
—how gracious and how fitting was the example of such 
humility in One whose work it was to regenerate society, 
and to make all things new. 

38. Once more, from this long silence, from this deep 
obscurity, from this monotonous routine of an unrecorded 
and uneventful life, we were meant to learn that our 
real existence in the sight of God consists in the inner 
and not in the outer life. The world hardly attaches 
any significance to any life except those of its heroes 
and benefactors, its mighty intellects, or its splendid 
‘conquerors. But these are, and must ever be, the few. 
One raindrop of myriads falling on moor or desert, or 
mountain—one snowflake out of myriads melting into 
the immeasurable sea—is, and must be, for most men 
the symbol of their ordinary lives. They die, and barely 
have they died, when they are forgotten; a few years 
pass, and the creeping lichens eat away the letters of 
their names upon the churchyard stone; but even if those 
crumbling letters were still decipherable, they would 
recall no memory to those who stand upon their graves. 
Even common and ordinary men are very apt to think 
themselves of much importance; but, on the contrary, 

1 Jastin Mart. Dial..c. Tryph. 88, rexrovixd tpya eipydfero dv dvOphwois 
1, porpa kat (ya, Bud robray 7a Tis Bueaiorirns cbzBoha BibdoKay xal dept 
Alor. (There is no necessity, with Neander, to translate (¢ye, “scales.”) The 


supposed allusions to the trade of a carpenter in Matt. vi. 27; Luke xxiii. 
81, é&e,, are obviously too vague to have any bearing on this question. 
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not even the greatest man is in any degree necessary, 
and after a very short space of time— 
“ His place, in all tho pomp that fills 
The circuit of the summer hills, 
Is that his grave is green,” 

4, A relative insignificance, then, is, and must be, the 
destined lot of the immense majority, and many a man 
might hence be led to think, that since he fills so small 
a space—since, for the vast masses of mankind, he is of 
as little importance as the ephemerid which buzzes out 
its little hour in the summer noon—there is nothing 
better than to cat, and drink, and dic. But Christ came 
to convince us that a re/ative insignificance may be an 
absolute importance He came to teach that continual 
excitement, prominent action, distinguished services, 
brilliant success, are no essential elements of true and 
noble life, and that myriads of the beloved of God are 
to be found among the insignificant and the obscure. 
“St vis divinus esse, late ut Deus,’ is the encouraging, 
consoling, ennobling lesson of those voiceless years. The 
ealmest and most unknown lot is often the happiest, and 
we may safely infer that these years in the home and 
trade of the carpenter of Nazareth were happy years in 
our Saviour’s life. Often, even in His later days, it is 
clear that His words are the words of one who rejoiced 
in spirit; they are words which seem to flow from the 
fall river of an abounding happiness. But what must 
that happiness have been in those earlier days, before 
the storms of righteous anger had agitated His unrufiled 
soul, or His heart burned hot with terrible indignation 
against the sins and hypocrisies of men? “ Heaven,” 

'«Pq homo, TANTUM NOMEN, si intelligas te” (Tert. Apol. adv, Gent, 


xviii.) 
) « We are greater than we know.""— Wordsworth, 
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as even a Confucius could tell us, “means principle ;” 
and if at all times innocence be the only happiness, how 
great must have been the happiness of a sinless child- 
hood! “Youth,” says the poet-preacher, “danceth like a 
bubble, nimble and gay, and shineth like a dove’s neck, 
or the image of a rainbow which hath no substance, and 
whose very image and colours are fantastical.” And if 
this description be true of even a careless youth, with 
what transcendently deeper force must it apply to the 
innocent, the sinless, the perfect youth of Christ? In 
the case of many myriads, and assuredly not least in 
the case of the saints of God, a sorrowful and stormy 
manhood has often been preceded by a calm and rosy 
dawn. 

5. And while they were occupied manually, we have 
positive evidence that these years were not neglected 
intellectually. No importance can be attached to the 
clumsy stories of the Apocryphal Gospels, but it is 
possible that some religious and simple instruction may 
have been given to the little Nazarenes by the sopherim, 
or other attendants of the synagogue ;' and here our 
Lord, who was made like unto us in all things, may 
have learnt, as other children learnt, the elements of 
human learning. But it is, perhaps, more probable that 
Jesus received His early teaching at home, and in accord- 
ance with the injunctions of the Law (Deut. xi. 19), 


3The Talmud certainly proves their later existeuco, and that the 
sopherim and chazanim of tho synagogues acted as mikredardike—ia., 
smikvodidaktict, or private teachers of the young. But the chazzan of our 
Lord’s day was in a much humbler position than was the ease later. The 
regular foundation of schools for infants is said to have been due to Jesus 
the son of Gamalicl I, See the whole question examined by Winer, 
Realwirterb., 8. y. Unterricht; Jost, Gesch. d. Volkes Israel, ii. 163; and 
Keim, Jesu, i. 428. On tho familiarity of Jewish children with tho Law, 
see Jon. Anti, iv. 8, §12; Gfrorer, Jahrh. d. Heils, i. 118. 
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from His father. He would, at any rate, have often 
heard in the daily prayers of the synagogue all which 
the elders of the place could teach respecting the Law 
and the Prophets. That He had not been to Jerusalem, 
for purposes of instruction, and had not frequented 
any of the schools of the Rabbis, is certain from the 
indignant questions of jealous enemies, ‘From whence 
hath this man these things?” “ How knoweth this 
man letters, having never learned?” There breathes 
throughout these questions the Rabbinic spirit of in- 
solent contempt for the am da-aretz (ywn or) or illite 
rate countryman. The stereotyped intelligence of the 
nation, accustomed, if I may use the expression, to that 
mummified form of a dead religion, which had been 
embalmed by the Oral Law, was incapable of appre- 
ciating the divine originality of a wisdom learnt from 
God alone. They could not get beyond the sententious 
error of the son of Sirach, that “the wisdom of the 
learned man cometh by opportunity of leisure.”* Had 
Jesus received the slightest tincture of their technical 
training he would have been /ess, not more, effectually 
armed for putting to shame the supercilious exclusive- 
ness of their narrow erudition. 

6. And this testimony of His enemies furnishes us 


1 Mark vi 2; John vi. 42; vii, 15. ‘The am ha-arets, according to R, 
Eliezer, is one who doca not say the Shema (Hear, O Israel) morning and 
evening, According to R. Joshua, one who wore no tephillin (phylactories); 
according to Ben Asssi, one who did not woar teftsith (tassels); according 
to B. Nathan, one who had no mesuzah above his door; according to 
B. Nathan Bon Joseph, one who did not train his sons in the Law; but 
according to R. Hons the true Halachah (“rule”) was with those who, 
even if they had read the Scriptures and the Mishna, had not attended the 
achool of any Rabbi. (Bab. Berachéth, fol. 47,6; ». infr., Vol. L, p, 424; 
Gtriror, Jahrhund. d. Heils, i. 188.) 

+ Ecelus, xxviii, 24. For the continuation of the passage, v, infra, p. 89. 
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with a convincing and fortunate proof that His teaching 
was not, as some would insinuate, a mere eclectic system 
borrowed from the various sects and teachers of His 
times. It is certain that He was never enrolled among 
the scholars of those Scribes' who made it their main 
business to teach the traditions of the fathers. Although 
schools in great towns had been founded eighty years 
before, by Simon Ben Shatach, yet there could have been 
no Beth Midrash or Beth Rabban, no “vineyard” or 
“array” at despised and simple Nazareth.* And from 
whom could Jesus have borrowed?—From Oriental 
Gymnosophists or Greek Philosophers? No one, in 
these days, ventures to advance so wild a proposition.'— 
From the Péarisees? The very foundations of their 
system, the very idea of their religion, was irreconcilably 
alien from all that He revealed—From the Sadducces ? 
Their epicurean insouciance, their “ expediency” politics, 
their shallow rationalism, their polished sloth, were 
even more repugnant to true Christianity, than they 
were to sincere Judaism—From the Hssenes? They 
were an exclusive, ascetic, and isolated community, 
with whose discouragement of marriage, and with- 
drawal from action, the Gospels have no sympathy, 
and to whom our Lord never alluded, unless it be in 
those passages where he reprobates those who abstain 
from anointing themselves when they fast,4 and who 
hide their candle under a bushel—From Pailo, and 


¥ Jos, Antt. xv. 10, §5. Sometimes an edueated slave acted as home- 
tutor. 

200, “vineyard ;” #70, “array,” and other similar names, were givou 
by the Jews to their schools (Dr. Ginsburg, in Kitto's Cyclop. i. 728). 

3 For numerous monographs on al! these theories, see Hase, Leben Jesu, 
p. 73. 

4 Jos, B. J. ii, 8, § 3. 
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the Alexandrian Jews? Philo was indeed a good man, 
and a great thinker, and a contemporary of Christ ;! but 
. (even if his name had ever been heard—-which is exceed- 
ingly doubtful—in so remote a region as Galilee) it 
would be impossible, among the world’s philosophies, to 
choose any system less like the doctrines which Jesus 
taught, than the mystic theosophy and allegorising 
extravagance of that “sea of abstractions” which lies 
congealed in his writings—From Hillel and Shammai ? 
We know but little of them; but although, in one or 
two passages of the Gospels, there may be a conceivable 
allusion to the disputes which agitated their schools, or 
to one or two of the best and truest maxims which origi- 
nated in them, such allusions, on the one hand, involve no 
more than belongs to the common stock of truth taught 
by the Spirit of God to men in every age; and, on the 
other hand, the system which Shammai and Hillel taught 
was that oral tradition, that dull dead Levitical ritualism, 
at once arrogant and impotent, at once frivolous and 
unoriginal, which Jesus both denounced and overthrew.? 


1 Philo was probably born B.C. 20, and lived till ahout A.D. 50, As 
wo know that he oneo visited Jerusalem, it is just possible (uo more) that 
he may have sccn Jesus. The tendeucy of his spiritnalism was “to exalt 
Knowledgo in place of action; its heme was in the cells of the recluse, 
and not in the field or tho market; its truost disciples were visionary 
Therapeute, and not Apostles charged with a Gospel to tho world,” 
Aloxandrianism “was the ideal of heathen religion and the nogation of 
Christianity. . . . It supproseed the instiuets of civil and domestic society 
which Christianity ennobled; it perpetuates the barriers which Christianity 
removed; it abandoned tho conflict which Christianity carries out to 
victory.” (Westcott, Inérod., p. 77.) 

1 Wo shall see horeaftor that in all questions such as that respecting 
divorce, the decisions of Jesus were wholly difforent from those either of 
Hillel or of Shammai. Can it be regarded as certain that Hillel ocenpied 
among his contemporaries anything like the spaco which he oceupioa in 
tradition? Unless he bo the same as Pollio (Antt. xv. 1, §1; 10, §4)—which, 
to say tho least, is very doubtful, for Pollio seems to be Abtalion who 
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The schools in which Jesus learnt were not the schools 
of the Scribes, but the school of holy obedience, of sweet 
contentment, of unalloyed simplicity, of stainless purity, 
of cheerful toil. The lore in which he studied was not 
the lore of Rabbinism, in which to find one just or noble 
thought we must wade through masses of puerile fancy 
and cabbalistic folly, but the Books of God without 
Him, in Scripture, in Nature, and in Life ; and the Book 
of God within Him, written on the fleshly tables of the 
heart. 

The education of a Jewish boy of the humbler classes 
was almost solely scriptural and moral,! and his parents 
were, as a rule, his sole teachers. We can hardly doubt 
that the child Jesus was taught by Joseph and Mary to 
read the Shema (Deut. vi. 4), and the Halle] (Ps. exiv.— 
cxviii.), and the simpler parts of those holy books, on 
whose pages His divine wisdom was hereafter to pour 
such floods of light. 

But He had evidently received a further culture 
than this, 

(.) The art of writing is by no means commonly 


preceded Hillol—Josephus doee riot even mention him. though there could 
‘bo no possible reason, whether of timidity or of uncertainty, to pass over 
his namo, as he passes over that of Jesus. I shal! speak of the supposed 
relation of Jesus to Hillel in Excursus II., “Josus and Hillel,” and may 
refer to Ewald, Gesch, Christ, 29339. 

1 Exod. xii. 26; Dont. passim ; Acts xxii. 3; 2 Tim. iii, 15. In Eeclns, 
xxviii. 24 aeqq., thore is # striking contrast between the limited studies 
and opportunities of tho poor and the rauge and leisure of tho rick. “The 
wisdom of a learned man cometh by opportunity of leisure... . How 
can he got wisdom that holdeth the plough, .... that driveth oxen, 
+... and whose talk ie of bullocks? .... So every carpenter and 
workmaster that labourcth night and day... .. All theso trust to 
their hands... They shall not be sought for in public counsel, nor 
set high in the congregation, .... and they shall not be found where 
parables are spoken; .... but... . their desire is in the work of their 
craft.” 
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known, even in these days, in the East; but more than 
one allusion to the form of the Hebrew letters,! no 
less than the stooping to write with His finger on the 
ground,? show that our Lord could write. (ii.) That 
His knowledge of the sacred writings was deep and ex- 
tensive—that, in fact, He must almost have known them 
by heart—is clear, not only from His direct quotations, 
but also from the numerous allusions which He made 
to the Law and to the Hagiographa, as well as to 
Isaiah, Jeremiah, Daniel, Joel, Hosea, Micah, Zechariah, 
Malachi, and, above all, to the Book of Psalms.’ It is 
probable, though not certain, that He was acquainted 
with the uncanonical Jewish books. This profound 
and ready knowledge of the Scriptures gave more 
point to the half-indignant question, so often repeated, 
“Have ye not read?” iii.) The language which our 
Lord commonly spoke was Aramaic; and at that period 
Hebrew was completely a dead language, known only 
to the more educated, and only to be acquired by 
labour ; yet it is clear that Jesus was acquainted with 
it, for some of His scriptural quotations® directly refer 


) Matt. v.18, Euschius (H. E. i. 18) gives the spurious lettor which 
Christ was asserted to have written (Cedrenns, Hist., p. 145, adds iSlacs 
xeool) to Abgarus, King of Edessa, Cf. Arab. Gosp. Inf. xlviii.; Ps. 
Math, xxi, 

2 John vill. 6 (in MS. U), rd Baxrdap typaper éxdorov abray vas duaprlas. 
(Seo Hofmann, p. 309; Fabr, Cod, ap. N. T. i. 315; Wagenscil, ad Sot, 
p. 83) The common use of the mezuzéth (Dent. vi. 9) and fephillin hardly 
show that the art of writing was cominon. 

* These all occur in St. Matthow’s Gospel. 

“Of, Matt. xi. 28 so. with Beclus. li, 26, &., and Luke xiv, 28 with 
2 Mace. ii. 29, 80 (Keim, i455). Every respectable family possessed at lonst 
3 portion of the secred books. Prof. Plamptre (Christ and Christendom, 
p- 96) has observed that James “tho Lord’s brother” certainly makes 
allusions to the Apocrypha (cf. James i, 6, 8,25 with Heclus. vii. 10; i. 28; 
xiv, 28), 

* Mark xii. 29, 30; Luke xxii. 87; Matt. xxvii. 46. 
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to the Hebrew original. Greek too He must have 
known, for it was currently spoken in towns so near His 
home as Sepphoris, Czsarea, and Tiberias.1 Meleager, 
the poet of the Greek anthology, in his epitaph on 
himself, assumes that his Greek will be intelligible to 
Syrians and Phoenicians: he also speaks of his native 
Gadara, which was at no great distance from Nazareth, as 
though it were a sort of Syrian Athens. Ever since the 
days of Alexander the Great, alike in the contact of 
the Jews with Ptolemies, and with Seleucids, Hellenic 
influences had been at work in Palestine. Greek was, 
indeed, the common medium of intercourse, and without 
it Jesus could have had no conversation with strangers 
—with the centurion, for instance, whose servant He 
healed, or with Pilate, or with the Greeks who desired 
an interview with Him in the last week of His life.* 
Some too of His scriptural quotations, if we can venture 
to assume a reproduction of the ipsissina verba, are 
taken directly from the Greek version of the Septuagint, 


The coinage of the Herods has Grock inscriptions (Do Sauley, Hist. 
@Herode, p. 385). The study of Grock was encouraged by some Rabbis; 
they said that the tallith of Shem and the pallium of Japhet ought to be 
united (Midrash Rabba, Gen. xxxiv.). As a rule, however, they did not 
value the acquisition of languages (Jos. Anéf. xx. 11, § 2); and the learning 
of Greck was absolutely forbidden during the Roman war (Sota, ix. 14). 
Gamaliel alone, of the Rabhis, permitted his scholars to study Groek 
literature (chochmath Javanith); and Rabbi Ismael said that Greek 
wisdom should only be taught at the hour which was neither day nor 
night, since the Law was to be studied day and might (Menachéth, 19 6). 
Bat see Excursus IV., Greek Learning.” 

* Matt. viii, 6—9; xxvii. 11; John sii. 21. 

"Of course we cannot assume this in all eases. xadendy rhy dxplBeay 
abrhy ray dex@brrar Bicprnuovetoar (Thue. i. 22), and although the Roly 
Evangelists have been guided from above to reveal all that is essential to 
our salvation in the life of Christ, yet their variations show that they wore 
not endowed with s verbal cxactitade, which would have been at ouce 
aupernatural and needless. 
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even where it differs from the Hebrew original.! Whether 
He was acquainted with Latin is much more doubtful, 
though not impossible. The Romans in Judea must 
by this time have been very numerous, and Latin was 
inscribed upon the coins in ordinary use.? But to what- 
ever extent He may have known these languages, it is 
clear that they exercised little or no influence on His 
human development, nor is there in all His teaching a 
single indisputable allusion to the literature, philosophy, 
or history of Greece or Rome.’ And that Jesus habitually 
thought in that Syriac which was His native tongue may 
be conjectured, without improbability, from some curious 
plays on words which are lost in the Greek of the 
Gospels, but which would have given greater point and 
beauty to some of His utterances, as spoken in their 
original tongue.* 

7. But whatever the boy Jesus may have learned as 
child or boy in the house of His mother, or in the school 


* Matt. iv. 75 xiii. 14, 15. 

? Matt. xxii. 19, Wernsdorf wrote a treatise De Christo Latine loquente. 
The Latin words, poder, wodpdvrqy, Acyeév, &e, occur in our Lord's 
teaching, 

1 It is surcly very far-fetchod to find, as some havo done, a possible 
allusion to tho denth of Socratos in Mark xvi, 18. On the othor hand, there 
is a (perhaps accidental) resemblance between the Kypapoy Séyua of our 
Lord prosorved by St. Paul in Acta xx. 95, and tho Epicurean maxim 
KBiov +d eB wouir-r0i eb wdaxew. (Cf, Athen, Deipnos, viii. 5; Arist. Eth, Nic. 
iv.) J... Mayer wrote a pamphlet, Utrum Christus legerit Platonem 
vel Lerentium? Hamb. 1701. 

* Soo Winer, Realworterb. ii. 501.8, v. Sprache; Glass, Philologia Sacra, 
p.918, eeq., “We have piped unto you, and yo have not danoed ("7% raked. 
toon); we have mourned unto you, and ye havo not wept (SFI, arkéd- 
toon);” other supposed instances are adduced in Heinsius's Aristarchue, 
The words, yory00, ran:0G, xiu:, 288%, xFoas, &e., are all Aramaic (or, aa it 
is called, Syro-Chaldee); as is tho ery upon the cross, “ Eloi, Eloi, lama 
sabachthani” The particular dialect of Galilee was marked by a change 
of gutturals, anda general raarcacads. (Lightfoot, and Schittgon, Hor. 
Hebr, in Matt. xxvi. 73.) 
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of the synagogue, we know that His best teaching was 
derived from immediate insight into His Father's will, 
In the depths of His inmost consciousness, did that voice 
of God, which spake to the father of our race as he 
walked in the cool evening under the palms of Paradise, 
commune—more plainly, by far—with Him. He heard 
it in every sound of nature, in every occupation of life, 
in every interspace of solitary thought. His human 
life was “an ephod on which was inscribed the one word 
God.” Written on His inmost spirit, written on His 
most trivial experiences, written in sunbeams, written in 
the light of stars, He read everywhere His Father’s name. 
The calm, untroubled seclusion of the happy valley, with 
its green fields and glorious scenery, was eminently con- 
ducive to a life of spiritual communion; and we know 
how from its every incident—the games of its innocent 
children,! the buying and selling in its little market- 
place, the springing of its perennial fountain, the glory 
of its mountain lilies in their transitury loveliness, the 
hoarse cry in their wind-rocked nest of the raven’s 
eallow brood—he drew food for moral illustration and 
spiritual thought. 

Nor must we lose sight of the fact that it was 
in these silent, unrecorded years that a great part of 
His work was done. He was not only “girding His 
sword upon His thigh,” but also wielding it in that 
warfare which has no discharge.” That noiseless battle, 
in which no clash of weapons sounds, but in which the 
combatants against us are none the less terrible because 
they are not seen, went on through all the years of His 
redeeming obedience. In these years He “began to do” 


1 Matt. xi, 16, 2 Pp, xlv. 3; Eccles. viii. 8. 
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long before He “began to teach.”' They were the 
years of a sinless childhood, a sinless boyhood, a sinless 
youth, a sinless manhood, spent in that humility, toil, 
obscurity, submission, contentment, prayer, to make them 
an eternal example to all our race. We cannot imitate 
Him in the occupations of His ministry, nor can we even 
remotely reproduce in our own experience the external 
circumstances of His life during those three crowning 
years. But the vast majority of us are placed, by God’s 
own appointment, amid those quiet duties of a common- 
place and uneventful routine which are most closely 
analogous to the thirty years of His retirement; it was 
during these years that His life is for us the main 
example of how we ought to live. “Take notice here,” 
says the saintly Bonaventura, “ that His doing nothing 
wonderful was in itself a kind of wonder. For His 
whole life is a mystery; and as there was power in His 
actions, 80 was there power in His silence, in His in- 
activity, and in His retirement. This sovereign Master, 
who was to teach all virtues, and to point out the way 
of life, began from His youth up, by sanctifying in His 
own person the practice of the virtuous life He came to 
teach, but in a wondrous, unfathomable, and, till then, 
unheard-of manner.” 

His mere presence in that home of His childhood 
must have made it a happy one. The hour of strife, 
the hour of the sword, the hour when many in Israel 
should rise or fall because of Him, the hour when the 
thoughts of many hearts should be revealed, the hour 
when the kingdom of heaven should suffer violence, and 
the violent take it by force, was not yet come. In any 


2 Actei. 1. Seo further on this eubject the note at the end of Chap. IX. 
p. 138. 
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family circle the gentle influence of one Joving soul is 
sufficient to breathe around it an unspeakable calm; it 
has a soothing power like the shining of the sunlight, 
or the voice of doves heard at evening ;— 
“It droppeth, like the gentle dew from heaven, 
Upon the place beneath.” 

Nothing vulgar, nothing tyrannous, nothing restless can 
permanently resist its beneficent sorcery; no jangling 
discord can long break in upon its -harmonising spell. 
But the home of Jesus was no ordinary home. With 
Joseph to guide and support, with Mary to hallow and 
sweeten it, with the youthful Jesus to illuminate it with 
the very light of heaven, we may well believe that it 
was a home of trustful piety, of angelic purity, of almost 
perfect peace; a home for the sake of which all the earth 
would be dearer and more awful to the watchers and 
holy ones, and where, if the fancy be permitted us, 
they would love to stay their waving wings. The 
legends of early Christianity tell us that night and day, 
where Jesus moved and Jesus slept, the cloud of light 
shone round about Him. And so it was; but that light 
was no visible Shechinah ; it was the beauty of holiness ; 
it was the peace of God. 

8. In the eleventh chapter of the Apocryphal History 
of Joseph the Carpenter, it is stated that Joseph had 
four elder sons and several daughters by a previous 
marriage, and that the elder sons, Justus and Simon, 
and the daughters, Esther and Thamar, in due time 
married and went to their houses. “But Judas and 
James the Less, and the Virgin my mother,” continues 
the speaker, who is supposed to be Jesus Himself, 
“yemained in the house of Joseph. I also continued 
along with them, not otherwise than if I had been one 
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of his sons. I passed all my time without fault. I 
called Mary my mother, and Joseph father, and in all 
they said I was obedient to them, nor did I ever resist 
them, but submitted to them .... nor did I pro- 
voke their anger any day, nor return any harsh word or 
answer to them; on the contrary, I cherished them with 
immense love, as the apple of my eye.” 

This passage, which I quote for the sake of the 
picture which it offers of the unity which prevailed in 
the home at Nazareth, reminds us of the perplexed 
question, Had our Lord any actual uterine brothers and 
sisters P and if not, who were those who in the Gospels 
are so often called “the brethren of the Lord?” Whole 
volumes have been written on this controversy, and I 
shall not largely enter on it here, both because I do not 
wish these pages to be controversial, and because I have 
treated it elsewhere.! The evidence is so evenly balanced, 
the difficulties of each opinion are so clear, that to insist 
very dogmatically on any positive solution of the problem 
would be uncandid and contentious. Some, in accordance 
certainly with the primd facie evidence of the Gospels, 
have accepted the natural supposition that, after the 

miraculous conception of our Lord, Joseph and Mary 
lived together in the married state, and that James, and’ 
Joses, and Judas, and Simon, with daughters, whose 
names are not recorded, were subsequently born to them. 
According to this view, Jesus would be the eldest, and 
on the death of Joseph, which, according to tradition, 
took place when He was nineteen, would assume the 


1In Smith’s Dict. of the Bible, s. v. “Brother.” Certainly the Hierony- 
misn and Epiphanian theories (see next note) are an afterthought, caused 
by a growing tendency to magnify the demep6evia, This notion was partly 
due to the development of ascetic opinions, partly to a fantastic allegorical 
interpretation of Ezek. xliv. 2. 
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natural headship and support of the orphaned family.! 
But according to another view, of which St. Jerome may 
be called the inventor, these brethren of our Lord were 


1 So much, and so much that is most easily accessible, has been written 
on this point—a point which ig, after all, incapsblo of positive solution— 
that it will be needless to enter elaborately upon it here, especially as 
Dr. Lightfoot, in an appendix to his edition of the Hpistle to the Galatians, 
has treated it with his usual exhaustive learning and accuracy. Dismissing 
all minor and arbitrary combinations, there are threo main views: (1) The 
Helvidian—that the brethren of the Lord were the actual children of 
Joseph and Mary ; (2) the Hieronymian—that they wore his first cousins, 
boing sons of Mary and Alphaus; (3) the Epiphanian—that they were 
the sons of Josoph by » former marriage. Of these three theories, the 
second—that of St. Jurome—is decidedly tho most popular, and the one 
which bas least to be said for it. It has not a particle of tradition before 
the timo of St. Jorvme in its favour, since the Papias, who is quoted as 
having hold it, is, as Dr. Lightfoot shows, writer of the cleventh century. 
Even St. Jeromo, after his residence in Palestine, seems to have abandoned 
it; and it is porhaps sutticiont to observe that, as it aysumes three at least 
of these “brethren” to have been actual apostles, it is in flagrant contradic. 
tion to John vii, 5, to say uothing of the fact that it depends on a number of 
very dubious hypotheses. The Epiphanian theory scoms 0 have been the 
tradition of Palestine, and is the one current in the Apocryphal Gospels 
(see Hofmann, Leben Jesu, 4); but I still believe that the Helvidian has an 
overwhelming preponderanes of argumont in its favour, The only two 
serious arguments against it are: (a) Tho fact that our Lord entrusted His 
mother to the care of St. Johu, not of her own children; but this is 
accounted for by their acknowledged want of sympathy with Him up to 
that time. It is trne that the appearance of the risen Christ to James 
(1 Oor. xv. 7, sco Lightfoot ubi supr., p.260) seems to have wholly converted 
thom; but there may have been many reasons why Mary should still live 
with the Apostle to whom the Lord had entrusted hor, (8) The fact that 
the names of the sous of Alphwus wore identical with those of the Lord’s 
brethren; but this argument loses all forev from the extreme commonness 
of these names, which were as common among the Jews as John and 
‘William among us. The goncalogies of Joseph show, moreover, that they 
‘wore in part family and ancestral names. ‘The imagined necessity of tho 
dernapéer(a is no argumeut whatever, since it is abundantly clear that, had 
the Evangelists believed in the importance of euch a view, or held the 
superior eacredness of celibacy over marriage, they would either have 
stated their belief, or would at any rato have abstained from language 
which, in its obvious and only natural significance, conveys the reverse 
notion, For undoubtedly the Helvidian view—that they were actual sons 
of Joseph and Mary—is most in accordance with the simple interpretation 


H 
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in reality His cousins. Mary, it is believed, had a sister 
or half-sister of the same name, who was married to 
Alpheus or Clopas, and these were their children. I have 
in the note reviewed some of the evidence. Each person 
ean form upon that evidence a decided conviction of his 
own, but it is too scanty te admit of any positive con- 
clusion in which we may expect a general acquiescence. 
In any case, it is clear that our Lord, from His earliest 
infancy, must have been thrown into close connection 
with several kinsmen, or brothers, a little older or a little 
younger than Himself, who were men of marked individu- 
ality, of burning zeal, of a simplicity almost bordering on 
Essenic ascetism, of overpowering hostility to every form 
of corruption, disorder, or impurity, of strong devotion to 
the Messianic hopes, and even to the ritual observances 
of their country.2? We know that, though afterwards 
they became pillars of the infant Church, at first they 


of the Gospel narratives, Not to dwell on the wpwrérones of Luke ii. 7, and 
tho fws ob of Matt, i. 25, and the xplv 4 ovventeir abrods of Matt. i. 18, we 
havo (a) the fact that they aro always called aeagot, novor dréyio oF 
cvyyeres (a fact which appoars to me to be aloue decisive aguinst the 
Hieronymian view, for reasons which I have given s. v. “ Brother” in 
Smith's Dict. of the Bible); and (8) the fact that they are always found 
accompanying tho Virgin (John $i, 12; Matt. xii. 46),and not their own 
(supposod) mother, without the slightest hint that they wore not in reality 
her own chidron, To these 1 world add, us against the Epipbanian 
theory, that, had the “brethren” heon elder sons of Joseph, Jesus would 
not have been regarded by any of His followers as logal beir to the throne 
of David (seo not only Matt. i, 16; Luke i.27; but also Rom, i, 3; 2 Tim. 
ii, 8; Rev. xxii. 16). 

> That two sisters should both have received the same name seems 
very improbable. Tho custum of the Herodian family would be little 
likely to prevail among the peasauts of Nazareth. I have, howover, 
discovered one modern instance of such a fact, and there are doubtless 
others. 

+ Especially Jude and James, if, an seems at least possible, they were 
“the Lord’s brethren,” an authors of the epistles which pass by their 
names, but were not actual apostles {see James i. 1; Inde 17), 
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did not believe in our Lord’s Divinity, or at any rate 
held views which ran strongly counter to the divine 
plan of His self-manifestation.! Not among these, in 
any case, did Jesus during His lifetime find His most 
faithful followers, or His most beloved companions. 
There seemed to be in them a certain strong opinion- 
ativeness, a Judaic obstinacy, a lack of sympathy, a 
deficiency in the elements of tenderness and reverence. 
Peter, affectionate even in his worst weakness, generous 
even in his Jeast controlled impulse; James the son of 
Zebedee, calm and watchful, reticent and true; above all, 
John, whose impetuosity lay involved in a soul of the 
most heavenly tenderness, as the lightning slumbers in 
the dewdrop—these were more to Him and dearer than 
His brethren or kinsmen according to the flesh. A hard 
aggressive morality is less beautiful than an absorbing 
and adoring love.? 

9. Whether these little clouds of partial miscompre- 
hension tended in any way to overshadow the clear 


1 John vii, 3,4; Mark iii, 21. Can thero be any stronger evidlenee of 
the perfect simplicity and trathfulness of the Gospel evidence than the 
fact that they faithfully record what scopties are pleased to consider 50 
damaging an admivsion? It is exaetly the reverse of what is said in the 
Apoer. Gospels, e.g. Apoer. Gosp. Matt, xiii, 

2 Tf, as Wieseler (Die Sohne Zebediti, Vettern des Herrn,, Stud. und 
Krit, 1840) with great probability supposes, there be any trath in the 
tradition (Nicephorus, Hist. Bee. ii, 3} that Salome was the sister of Mary, 
delicately alluded to but wnuuned in John xis. 25 (as compared with Matt. 
xuvii. 56; Mark xv, 40), then James and Jolin the sous of Zebedee were 
actually first consius of owr Lord. In that case there would still be nothing 
surprisiug in their having first beon diseiples of the Baptist, for Mary and 
Hlizaboth were relatod (Luke i. 36), and tho ministry of John preceded that 
of Josus, [Ewald even supposes that the Virgin was of the tribe of Levi, 
and connects with this not only tho fact tliat Jesus wore a seamless coat 
(Jolm xix. 23), but also the story (Polyerates in Enseb, Hist. Eee. iii. 31, 
¥. 24) that St. John in his old age wore the priestly xéraor (Deut. xxxiii. 8) 
(800 Gesch. Chriat., p. 246). Ho accepts the conjecture and tradition that 
St. John was relatod to Jesus, id. p. 239.] 
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heaven of Christ’s youth in the little Galilean town, we 
cannot tell. It may be that these brethren toiled with 
Him atthe same humble trade, lived with Him under the 
same humble roof. But, however this may be, we are 
sure that He would often be alone. Solitude would be 
to Him, more emphatically than to any child of man, 
“the audience-chamber of God ;” He would beyond all 
doubt seek for it on the grey hill-sides, under the figs 
and olive-trees, amid the quiet fields; during the heat 
of noonday, and under the stars of night. No soul can 
preserve the bloom and delicacy of its existence without 
lonely musing and silent prayer; and the greatness ot 
this necessity is in proportion to the greatness of the 
soul. There were many times during our Lord’s 
ministry when, even from the loneliness of desert places, 
He dismissed His most faithful and most beloved, that 
He might be yet more alone. 

10. It has been implied that there are but two spots in 
Palestine where we may feel an absolute moral certainty 
that the feet of Christ have trod, namely—the well-side 
at Shechem, and the turning of that road from Bethany 
over the Mount of Olives from which Jerusalem first 
bursts upon the view.! But to these I would add at 
least another—the summit of the hill on which Naza- 
reth is built. That summit is now unhappily marked, 
not by any Christian monument, but by the wretched, 
ruinous, crumbling wefy of some obscure Mohammedan 
saint.? Certainly there is no child of ten years old 
in Nazareth now, however dull and unimpressionable 
he may be, who has not often wandered up to it; and 
certainly there could have been no boy at Nazareth in 
olden days who had not followed the common instinct 


‘Stanley, Sin. and Pal., p. 194. 2 Neby Ismail. 
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of humanity by climbing up those thymy hill-slopes 
to the lovely and easily accessible spot which gives a 
view of the world beyond. The hill rises six hundred 
feet above the level of the sea. Four or five hundred 
feet below lies the happy valley. The view from 
this spot would in any country be regarded as extra- 
ordinarily rich and lovely; but it receives a yet more 
indescribable charm from our belief that here, with His 
feet among the mountain flowers, and the soft breeze 
lifting the hair from His temples, Jesus must often have 
watched the eagles poised in the cloudless blue, and 
have gazed upwards as He heard overhead the rushing 
plumes of the long line of pelicans, as they winged their 
way from the streams of Kishon to the Lake of Galilee. 
And what a vision would be outspread before Him, as He 
sat at spring-time on the green and thyme-besprinkled 
turf! To Him every field and fig-tree, every palm and 
garden, every house and synagogue, would have been a 
familiar object; and most fondly of all amongst the 
square flat-roofed houses would His eye single out the 
little dwelling-place of the village carpenter. To the 
north, just beneath them, lay the narrow and fertile 
plain of Asochis,! from which rise the wood-crowned 
hills of Naphtali, and conspicuous on one of them was 
Safed, “ the city set upon a hill;”* beyond these, on 
the far horizon, Hermon upheaved into the blue the 
huge splendid mass of his colossal shoulder, white with 
eternal snows.’ Eastward, at a few miles’ distance, rose 


} Now called El Buttauf. 7 

+The present town of Safed is of much later date; but a city or 
fortress most probably existed there in our Lord's time, 

4 ‘The epithot is so far accurate, that even in Septembor enow would be 
found in the ravines and crevices of Hermon. (Report of Pal, Explor. 
Fund, 1870, p. 213.) 
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the green and rounded summit of Tabor, clothed with 
terebinth and oak. To the west He would gaze through 
that diaphanous air on the purple ridge of Carmel, 
among whose forests Elijah had found a home; and on 
Caifa and Accho, and the dazzling line of white sand 
which fringes the waves of the Mediterranean, dotted 
here and there with the white sails of the “ships of 
Chittim.”!? Southwards, broken only by the graceful 
outlines of Little Hermon and Gilboa, lay the entire 
plain of Hsdraclon, so memorable in the history of 
Palestine and of the world ; across which lay the south- 
ward path to that city which had ever been the murderess 
of the prophets, and where it may be that even now, in 
the dim foreshadowing of prophetic vision, He foresaw 
the agony in the garden, the mockings and scourgings, 
the cross and the crown of thorns. 

The scene which lay there outspread before the eyes 
of the youthful Jesus was indeed a central spot in the 
world which He came to save. It was in the heart of 
the Land of Israel, and yet—separated from it only by a 
narrow boundary of hills and streams—Phoenicia, Syria, 
Arabia, Babylonia, and Egypt lay close at hand. The 
Isles of the Gentiles, and all the glorious regions of 
Europe, were almost visible over the shining waters 
of that Western sea. The standards of Rome were 
planted on the plain before Him ; the language of Greece 
was spoken in the towns below. And however peaceful 
it then might look, green as a pavement of emeralds, 
rich with its gleams of vivid sunlight, and the purpling 
shadows which floated over it from the clouds of the 
latter rain, it had been for centuries a battle-field of 


1 I describe the scene as I sew it on Easter Sunday, Apri] J?, 1870, 
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nations. Pharaohs and Ptolemies, Emirs and Arsacids, 
Judges and Consuls, had all contended for the mastery 
of that smiling tract, It had glittered with the lances 
of the Amalekites; it had trembled under the chariot- 
wheels of Sesostris; it had echoed the twanging bow- 
strings of Sennacherib; it had been trodden by the 
phalanxes of Macedonia; it had clashed with the broad- 
swords of Rome; it was destined hereafter to ring with 
the battle-cry of the Crusaders, and thunder with the 
artillery of England and of France. In that Plain of 
Jezreel, Rurope and Asia, Judaism and Heathenism, Bar- 
barism and Civilisation, the Old and the New Covenant, 
the history of the past and the hopes of the present, 
seemed all to meet. No scene of deeper significance for 
the destinies of humanity could possibly have arrested 
the youthful Saviour’s gaze. 


CHAPTER VIII. 
THE BAPTISM OF JOHN, 


«John than which man a sadder or a greater 
Not till this day has boon of woman born ; 
John like somo iron peak by the Creator 
Fired with the red glow of the rushing morn,”—Myzne, 


Tavs then His boyhood, and youth, and early manhood 
had passed away in humble submission and holy silence, 
and Jesus was now thirty years old.’ That deep lesson 
for all classes of men in every age, which was involved 
in the long toil and obseurity of those thirty years, had 
been taught more powerfully than mere words could 
teach it, and the hour for His ministry and for the great 
work of His redemption had now arrived. He was to 
be the Saviour not only by example, but also by revela- 
tion, and by death. 

And already there had begun to ring that Voice in 
the Wilderness which was stirring the inmost heart of 
the nation with its ery, “Repent ye, for the Kingdom 
of Heaven is at hand.” 

It was an age of transition, of uncertainty, of doubt. 
In the growth of general corruption, in the wreck of 


} Qn the elaborate chronological data for the commencement of the 
Baptist’s ministry given by St, Luke (iii. 1, 2), see Exeursua 1, “ Date of 
Christ’s Birth,” 
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sacred institutions, in those dense clouds which were 
gathering more and more darkly on the political horizon, 
it must have seemed to many a pious Jew as if the 
fountains of the great deep were again being broken up. 
Already the sceptre had departed from his race; already 
its high-priesthood was contemptuously tampered with 
by Idumean tetrarchs or Roman procurators; already 
the chief influence over his degraded Sanhedrin was 
in the hands of supple Herodians or wily Sadducees. 
It seemed as if nothing were left for his consolation but 
an increased fidelity to Mosaic institutions, and a deepen- 
ing intensity of Messianic hopes. At an epoch so 
troubled, and so restless—when old things were rapidly 
passing away, and the new continued unrevealed—it 
might almost seem excusable for a Pharisee to watch for 
every opportunity of revolution ; and still more excusable 
for an Essene to embrace a life of celibacy, and retire 
from the society of man. There was a general expecta- 
tion of that “wrath to come,” which was to be the 
birth-throe of the coming kingdom—the darkness deepest 
before the dawn! The world had grown old, and the 


' Mal. iii, 1; iv. 2. "The éxadwrera: and Baddevar of Matt. ti, 10 are the 
so-called pracaens futurascens—i.c.,they imply that the fiat had gone forth 5 
that the law had slroady begun to work; that the doom was now in course 
of accomplishment. “Probably the words “kingdom of heaven” (mathiith 
skamajim) and “coming tine” (olam ha-ba) were frequent at this time 
on pious lips; but the Zealots were expecting a warrior as Messiah; and 
the school of Shammai a legalist; and tho Essenes an ascetic; and the 
philosophic schools somo divine vision (Philo, De Execraft, ii, 485; Gritz, 
Geech, d. Juden, iii. 218). It has been impossible for me here to enter into 
tho vast literature about the Messianic conception prevalent at the timo of 
our Lord; but it seems clear that Ewald, Hilgeufeld, Kein (as against 
Volkmar, &c.) are right in believing that there wae at this time » fully- 
developed Messianic tradition. The decision depende mainly on the date 
of various Apocryphal writings—the Book of Enoch, tho Fourth Book of 
Esdras, the Ascension of Moses, the Psalms of Solomon, the third book 
of the Sibylline prophecies, &c. Seo especially Hilgenfeld’s Messias 
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dotage of its paganism was marked by hideous excesses. 
Atheism in belief was followed, as among nations it 
has always been, by degradation of morals. Iniquity 
seemed to have run its course to the very farthest 
goal. Philosophy had abrogated its boasted functions 
except for the favoured few. Crime was universal, and 
there was no known remedy for the horror and ruin 
which it was causing in a thousand hearts. Remorse 
itself seemed to be exhausted, so that men were “ past 
feeling.” There was a callosity of heart, a petrifying 
of the moral sense, which even those who suffered from 
it felt to be abnormal and portentous.” Ewen the 
heathen world felt that “the fulness of the time” had 
come. : 

At such periods the impulse to an ascetic seclusion 
becomes very strong. Solitary communion with God 
amid the wildest scenes of nature seems preferable to 
the harassing speculations of a dispirited society. Self- 
dependence, and subsistence upon the very scantiest 
resources which can supply the merest necessities of 


Judeeorum, Ho certainly proves that the 2nd Psalm of Solomon was 
written about B.C. 48. 

» way eIBor maxias Breterdosoa 4 gbois 4 dvOpwnlvn ’eiro cparcias (‘Theophy},) ; 
Eph. iv.19,dendyaxdres. I havo slightly sketched the charactoristies of this 
ago in Seekers after God, pp, 36-53; a powerful picture of its frightful 
cnormitios may bo seen in Renan, L’Antechrisé, or Déllinger, The Jew and 
the Gentile. Tt were better to know nothing of it, than to seck a notion 
of its conflition in the pages of Juvenal, Martial, Suctonius, Apuleius, and 
Petronins, Even in the caso of Dr. Dillingor’s book, one cannot but feel 
that he might have attended to the noblo rule of Tacitus, “Scelora ostendi 
oportet dum puniuntur, abscond: flagitia” (Tac. Germ. 12), Too much 
of what has been written on tho abysmal dogradations of a decadent 
Paganism resembles the Pharos lights which sometimes caused the ship- 
wreck of those whom they were meant to save, There are some things 
which, as 1 Church Father says of tho anciont pantomimes, “ne accusari 
quidem possunt honeste,” 

3 nupwors ris xapSlas (Eph. iv, 1719), aeoaldwos (Epict. Dies. i, 53). 
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life, are more attractive than the fretting anxieties and 
corroding misery of a crushed and struggling poverty. 
The wildness and silence of indifferent Nature appear at 
such times to offer a delightful refuge from the noise, 
the meanness, and the malignity of men. Banus, the 
Pharisee, who retired into the wildemess, and lived 
much as the hermits of the Thebaid lived in after years, 
was only one of many who were actuated by these con- 
victions. Josephus, who for three years! had lived with 
him in his mountain-caves, describes his stern self- 
mortifications and hardy life, his clothing of woven 
leaves, his food of the chance roots which he could 
gather from the soil, and his daily and nightly plunge 
in the cold water that his body might be clean and his 
heart pure. 

But asceticism may spring from very different 
motives. It may result from the arrogance of the 
cynic who wishes to stand apart from all men; or from 
the disgusted satiety of the epicurean who would fain 
find a refuge even from himself; or from the selfish 
terror of the fanatic, intent only on his own salvation. 
Far different and far nobler was the hard simplicity and 
noble self-denial of the Baptist. It is by no idle fancy 
that the medieval painters represent him as emaciated 
by a proleptic asceticism. The tendency to the life of 
a recluse had shown itself in the youthful Nazarite 
from his earliest years; but in him it resulted from 
the consciousness of a glorious mission—it was from 
the desire to fulfil a destiny inspired by burning hopes. 
St. John was a dweller in the wilderness, only that he 


1 Joseph. Vit. 2, if the reading wap’ alrg and not xap! abvots bo right. 
2 As, for instance, in a fino picture by Sandro Botticelli in the Borghees 
Palace at Rome. Compare the early life of St. Banedict of Nursia. 
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might thereby become the prophet of the Highest. The 
light which was within him should be kindled, if need 
be, into a self-consuming flame, not for his own glory, 
but that it might illuminate the pathway of the coming 
King. 

The nature of St. John the Baptist was full of im- 
petuosity and fire. The long struggle which had given 
him so powerful a mastery over himself—which had made 
him content with self-obliteration before the presence of 
his Lord, which had inspired him with fearlessness in 
the face of danger, and humility in the midst of applause 
—had left its traces in the stern character, and aspect, 
and teaching of the man. If he had won peace in the 
long prayer and penitence of his life in the wilderness, 
it was not the spontaneous peace of a placid and hol 
soul, The victory he had won was still encumbere: 
with traces of the battle; the calm he had attained still 
echoed with the distant mutter of the storm. His very 
teaching reflected the imagery of the wilderness—the 
rock, the serpent, the barren tree. “In his manifesta- 
tion and agency,” it has been said, “he was like a 
burning torch; his public life was quite an earthquake 
—the whole man was a sermon; he might well call 
himself a voicethe voice of one crying in the wilder- 
ness, Prepare ye the way of the Lord.”* 

While he was musing the fire burned, and at the 
last he spake with his tongue. Almost from boyhood 
he had been a voluntary eremite. In solitude he had 
learnt things unspeakable; there the unseen world had 
become to him a reality; there his spirit had caught 
a touch of phantasy and flame. Communing with his 
own great lonely heart—communing with the high 


» Lange, ii, p. 11, , Tr. 
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thoughts of that long line of prophets, his predecessors 
to a rebellious people—communing with the utterances 
that came to him from the voices of the mountain and 
the sea—he had learnt a deeper lore than he could have 
ever learnt at Hillel’s or Shammai’s feet. In the tropic 
noonday of that deep Jordan valley, where the air seems 
to be full of a subtle and quivering flame—in listening 
to the howl of the wild beasts in the long night, under 
the lustre of stars “that seemed to hang like balls of 
fire in a purple sky”—in wandering by the sluggish 
cobalt-coloured waters of that dead and accursed Jake, 
until ‘before his eyes, dazzled by the saline efflorescence 
of the shore strewn with its wrecks of death, the ghosts 
of the guilty seemed to start out of the sulphurous 
ashes under which they were submerged—he had learnt 
a language, he had received a revelation not vouchsafed 
to ordinary men—attained, not in the schools of the 
Rabbis, but in the school-of solitude, in the school 
of God. 

Such teachers are suited for such times. There was 
enough and to spare of those respectable, conventional 
teachers, who spake smooth things and prophesied 
deceits. The ordinary Scribe or Pharisee, sleek with 
good living and supercilious with general respect, might 
get up in the synagogue, with bis broad phylacteries 
and luxurious robes, and might, perhaps, minister to 
some sleepy edification with his widrash of hair-splitting 
puerilities and threadbare precedents; but the very 


‘The Jows of that day had but little sense of the trath expressed by 
the very greatest of Greek thinkers, Horakleitos, roAvunily réov ob biSdenes, 
“Dass aber Jesu auch innerlich der Hohen Schule jener Zeit nicht be- 
durfto,” says Ewald, “zeigt uns nur uso deutlicher weleker Geist von 
anfang an in Him waltete” (Gesch. Christ., p. 250. The remarks which 
follow are also worthy of profound study}. 
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aspect of John the Baptist would have shown that there 
was another style of teacher here. Even before the first 
vibrating tone of a voice that rang with sco and 
indignation, the bronzed countenance, the unshorn locks, 
the close-pressed lips, the Jeathern girdle, the mantle 
of camel’s hair, would at once betoken that here at 
last was a man who was a man indeed in all his 
natural grandeur and dauntless force, and who, like 
the rough Bedawy prophet who was his antitype, 
would stand unquailing before purple Ahabs and adul- 
terous Jezebels. And then his life was known, It 
was known that his drink was water of the river, and 
that he lived on locusts® and wild honey.* Men felt in 
him that power of mastery which is always granted to 
perfect self-denial. He who is superior to the common 
ambitions of man is superior also to their common 
timidities. If he have little to hope from the favour 
of his fellows he has little to fear from their dislike ; 
with nothing to gain from the administration of servile 
flattery, he has nothing to lose by the expression of 
just rebuke. He sits as it were above his brethren, on a 
sunlit eminence of peace and ptrity, unblinded by the 
petty mists that dim their vision, untroubled by the 
petty influences that disturb their life. 

No wonder that such a man at once made himself 
felt as a power in the midst of his people. It became 
widely rumoured that, in the wilderness of Judwa, lived 

' Cf, 2 Kings i. 8; Zech. xiii, 4; Hob. xi. 37. 

2 Lev, xi 22; Plin. ii, 29. The faney that it means the pods of ihe 
so-called Jocust-tree (carob) is a mistake. Locusts are sold as articles of 
food in regular shops for the purpose at Medina; they are phinged into 
salt boiling water, dried in the suu, and eaten with butter, but ouly by 
the poorest boggars. Most Bedawin speak of eating them with disgust 


and loathing (Thomson, Land and Book, I. xxviii). 
31 Sam. xiv, 25; Pa, lxxxi, 16, 
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one whose burning words it was worth while to hear; 
one who recalled Isaiah by his expressions,! Elijah by 
his life. A Tiberius was polluting by his infamies the 
throne of the Empire; a Pontius Pilate with his inso- 
lences, cruelties, extortions, massacres, was maddening a 
fanatic people ;? Herod Antipas was exhibiting to facile 
learners the example of calculated apostacy and reckless 
lust; Caiaphas and Annas were dividing the functions 
of a priesthood which they disgraced. Yet the talk 
of the new Prophet was not of political circumstances 
such as these ; the lessons he had to teach were deeper 
and more universal in their moral and social signifi- 
cance. Whatever might be the class who flocked to his 
stern solitude, his teaching was intensely practical, 
painfully heart-seurching, fearlessly downright. And so 
Pharisee and Sadducee, scribe and soldier, priest and 
publican, all thrunged to listen to his words.* The place 
where he preachcd was that wild range of uncultivated 
and untenanted wilderness, which stretches southward 
from Jericho and the fords of Jordan to the shores of 
the Dead Sea. he clifls that overhung the narrow 
defile which led from Jerusalem to Jericho were the 
haunt of dangerous robbers; the wild beasts and the 


crocodiles were not yet extinct in the reed-beds that 

* Comparo Isa, lix. 5 with Matt. iii. 7; Isa, iv. + and xliv. 3 with Matt, ii, 
11; Ina, xl. 3 with Luke iii. 4; Isa, Iii, 10 with Luke di. 6, Se, 

2 Tas BapoBoulas, Tas TBpers, ras Aprayas, ras aixias, ras Cnpeias, Tobs axplravs 
kal eaAAGAoUS gévous, Thy dvhvetoy Kai dyyarewrdray dyédrara, #.7.d. (Philo, 
Leg, 1033). 

* But the Pharisees “were not baptised of him” (Luke vii. 30). St. 
John expresses the frankest mud mest contemptuous wnnecment at their 
Presence (Matt. iii. 7). And their brief willingness to listen was soon 
followed by the violent and summary judgment, “He hath a devil” 
(Matt, xi 18). ‘This was not tho ouly age in which such a remark has 
served as an angry and self-deesiving synonym for“ we cannot and will 
not accept his words.” 
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marked the swellings of Jordan; yet from every quarter 
of the country—from priestly Hebron, from holy Jeru- 
salem, from smiling Galilee—they came streaming forth,! 
to catch the accents of this strange voice. And the 
words of that voice were like a hammer to dash in pieces 
the flintiest heart, like a flame to pierce into the most 
hidden thoughts. Without a shadow of euphemism, 
without an accent of subservience, without a tremor of 
hesitation, he rebuked the tax-gatherers for their ex- 
tortionateness; the soldiers for their violence, unfairness, 
and discontent ;? the wealthy Sadducees, and stately 
Pharisees, for a formalism and falsity which made them 
vipers of a viperous brood.’ The whole people he warned 
that their cherished privileges were worse than valueless 
if, without repentance, they regarded them as a protec- 
tion against the wrath to come. They prided them- 
selves upon their high descent; but God, as He had 
created Adam out of the earth, so even out of those flints 
upon the strand of Jordan was able to raise up children 
unto Abraham.t They listened with accusing con- 
sciences and stricken hearts; and since he had chosen 
baptism as his symbol of their penitence and purification, 
“they were baptised of him in Jordan, confessing their 
sins.” Even those who did not submit to his baptism 
were yet “willing for a season to rejoice in his light.” 
But he had another and stranger message—a mes- 
sage sterner, yet more hopeful—to deliver; for himself 


» Matt. iff. 5, ewopedero, 

2 exparevdneros (Luke iii. 14) means “eoldiers on the march;” what the 
oceasion was we do uot know. 

2 “Offspring of vipers,” “ Serpentes e serpentibus” (Lightfoot, Hor. 
Hebr., in Matt. iii. 7), Cf. Ps. lviii, 4; Isa. xiv. 29. 

“Of, John viii. 33; Rom. ii. 28; iv. 16; ix.6. Comp. Jer. vii. 4. uh 
AptnoGe Aéyew ty éavrois (Luke ili. 8),"*do not even for « moment begin to 
imagine.” “ Onmem excusationis etiam conafum precidit” (Bengel). 
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he would claim no authority save as the forerunner of 
another; for his own baptism no value, save as an 
initiation into the kingdom that was at hand. When 
the deputation from the Sanhedrin asked him who he 
was—when all the people were musing in their hearts 
whether he were the Christ or no—he never for a 
moment hesitated to say that he was not the Christ, nor 
Elias, neither that prophet.? He was “a voice in the 
wilderness,” and nothing more; but after him—and 
this was the announcement that stirred most powerfully 
the hearts of men—after him was coming One who was 
preferred before him, for He was before him’—One 
whose shoe’s latchet he was unworthy to unloose*— 
One who should baptise, not with water, but with 
the Holy Ghost, and with fire-—One whose fan was 
in His hand, and who should throughly purge His 
floor—who should gather His wheat into the garner, 
but burn up the chaff with unquenchable fire. The 
hour for the sudden coming of their Jong-promised, 
long-expected Messiah was at hand. His awful presence 
was near them, was among them, but they knew 
Him not. 

Thus repentance and the kingdom of heaven were 
the two cardinal points of his preaching, and though 

‘it was, as Olshauson says, “a baptism of repentance,” not “a laver 
of regeneration ” (Titus iii. 5). 

* te, ono of tho great prophets like 
return was oxpected as a procursor of t h, and whe was especially 
alluded to in Dent, xviii, 15, 18; Acts ili. 22; vii, 37. 

$The xparés pou of John i. 30 meaus something moro than merely 
Uuxpoadéy wov, viz., “long before mo.” (See Ewald, Gesch. Christus, p. 232.) 

“Or, “to carry his shoes” (Matt. iii, 11). Both were servile fune- 
tions. 

5 The most immediate and obvious interpretation of these words is to 
be found in Acts fi, 3; but there may also ho a reforeues to fiery trials 
(Luke xii. 49; 1 Pet. i, 7) and fiory judgments (1 Cor. iii. 13). 

I 


Jeremiah (ef. 2 Mace. ii. 7), whose 
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he did not claim the credentials of a single miracle,! 
yet while he threatened detection to the hypocrite and 
destruction to the hardened, he promised also pardon to 
the penitent and admission into the kingdom of heaven 
to the pure and clean. “The two great utterances,” it 
has been said, “which he brings from the desert, contain 
the two capital revelations to which all the preparation 
of the Gospel has been tending. Law and prophecy ; 
denunciation of sin and promise of pardon; the flame 
which consumes and the light which consoles—is not 
this the whole of the covenant ?” 

To this preaching, to this baptism, in the thirtieth 
year of His age,® came Jesus from Galilee. John was 
his kinsman by birth,’ but the circumstances of their 
life had entirely separated them. Jobn, as a child in 
the house of the blameless priest his father, had lived at 
Juttah, in the far south of the tribe of Judah, and not 
far from Hebron ;+ Jesus had lived in the deep seclusion 


‘This should be noted as a most powerful argument of: the Gospel 
trathfuluess, If, as the schools of modcru rationalists argue, tho miracles 
be mero myths woven into a circle of imaginative legonds devised to glorify 
the Fouuder of Christianity, why was uo miracle uttributod to St. John ? 
Not certainly from eny deficient scnse of his greatness, nor from any dis- 
inclination to accept miraculous evidence. Surely if it were 90 easy and 
so natural ay has been aswumed to weave a garland of myth and miracle 
round the brow of a great texcher, Johu was conspicuously worthy of such 
an hanour, Why then? because “Jolm did no miracle,” and because the 
Evangelists speak the words of soberness and truth. 

2 Tho arguments in favour of our Lord’s having been fifty years of age, 
although adopted by Ireumus (Adv. Hacr. ii, 22), purtly apparently from 
tradition, partly on fanciful grounds, and partly by mistaken ixforenco 
from John viii, 87, are wholly insufficient to outweigh tho distinct state- 
ment by St. Luke, and the manifold probabilities of the case. 

* The relationship botween Mary and Elisabeth docs not prove that 
‘Mary was of the tribo of Levi, sinco intermarriage between the tribes was 
freely permitted (2 Chron. xxii. 11), 

4 On Juttah, eo Luke i. 39, whore the reading "loéra (Gret suggested 
by Reland, Pal. p. 870), though unconfirmed by any existing MS,, is not 
impossible (Josh. xv. 55); it was a priestly city (id. xxi. 16). 
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of the carpenter’s shop in the valley of Galilee. When 
He first came to the banks of the Jordan, the great 
forerunner, according to his own emphatic and twice 
repeated testimony, “knew Him not.” And yet, though 
Jesus was ndt yet revealed as the Messiah to His great 
herald-prophet, there was something in His look, some- 
thing in the sinless beauty of His ways, something 
in the solemn majesty of His aspect, which at once 
overawed and captivated the soul of John. To others 
he was the uncompromising prophet; kings he could 
confront with rebuke; Pharisees he could unmask with 
indignation; but before this Presence all his lofty 
bearing falls. As when some unknown dread checks the 
flight of the eagle, and makes him settle with hushed 
scream and drooping plumage on the ground, so before 
“the royalty of inward happiness,” before the purity of 
sinless life, the wild prophet of the desert becomes like a 
submissive and timid child. The battle-brunt which 
legionaries could not daunt—the lofty manhood before 
which hierarchs trembled and princes grew pale—resigns 
itself, submits, adores before a moral force which is weak 
in every external attribute and armed only in an invisible 
mail. John bowed to the simple stainless manhood 
before he had been inspired to recognise the Divine 
commission. He earnestly tried to forbid the purpose 
of Jesus.? He who had received the confessions of all 
others, now reverently and humbly makes his own. “I 


) Stier beautifully says, “Ho has baptised many: has seen, and in 
some sense seen through men of all kinds; but no ono like this bad as yet 
come before him. They have all bowed down bofore him; but before 
this Man bows down, in the irrepressible emotion of his own most pro- 
found contrition, the sinful man in the greatest prophet.” (Reden Jesu, 
i, 28.) 

9 Matt, iii. 14, diexdaver. 
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have need to be baptised of Thee, and comest Thou to 
me?” 

The answer contains the second recorded utterance 
of Jesus, and the first word of His public ministry— 
“Suffer it to be so now: for thus it becometh us to 
fulfil all righteousness.” 

“T will sprinkle clean water upon you, and ye shall 
be clean”*—such seems to have been the burden of 
John’s message to the sinners who had become sincerely 
penitent. 

But, if so, why did our Lord receive baptism at His 
servant's hands? His own words tell us ; it was to fulfil 
every requirement to which God’s will might seem to 
point (Ps. xl. 7,8). He did not accept it as subsequent 
to a confession, for He was sinless ; and in this respect, 
even before he recognised Him as the Christ, the Baptist 
clearly implied that the rite would be in His case ex- 
ceptional.’ But He received it as ratifying the mission 
of His great forerunner—the last and greatest child 
of the Old Dispensation, the earliest herald of the New ; 
and He also received it as the beautiful symbol of moral 
purification, and the humble inauguration of a ministry 
which came not to destroy the Law, but to fulfil. His 
own words obviate all possibility of misconception. He 
does not say, “I must,” but, “ Thus it becometh us.” 
He does not say, “I dave need to be baptised;” nor 
does He say, “ Zhou hast no need to be baptised of me,” 

“Tu ad me? aurum ad lutum? ad scintillam fax? ad Iucornam 
sol? ad servam Filius? ad peccatorem Agnus sine macula?” (Lucas 
Brugeneis.) 

2 Ezek. xxxvi. 25. 

tra 7b Sup xalapien (Ignat. Eph. 18). “Baptisatur Christus ton 
ut purificetur aquis, sed ut aquas ipso sanctificet” (Maxim. Serm. 7 de 
Epiphan.). “tn baptismo non tam lavit aqua quam lota est, purgantur 
potius fluenta quam purgant” (Aug. Serm. 135,4; Hofmann, p. 166). . 


THE HEAVENLY SIGN. abi 


but He says, “Suffer it to be so now.” This is, indeed, 
but the baptism of repentance; yet it may serve to 
prefigure the “laver of regeneration.”} 

So Jesus descended into the waters of Jordan, and 
there the awful sign was given that this was indeed 
“He that should come.” From the cloven®? heaven 
streamed the Spirit of God in a dovelike radiance that 
seemed to hover over His head in lambent flame? 


\ waooy Bixaoodvny (Matt. iti, 15) has been sometimes taken to mean 
“ovory obscrvance” (ef. vi. 1). Others, as Scheukel, have supposed that 
Ho submitted to baptism as it wore vi —i.e,, a8 the representative 
of aguilty poople. Others, aguin (as Lange), say that the act was solidary in 
its character—that “social righteousness drew Him down into the stream” 
ie. that according to the Old Testament legislation, His baptism was 
roquired hecause He was, as it were, ceremonially wuclean, us representing 
an unclean people, Cuiuparo the remark of Cato, “Setto dominum pro 
toti fumilid rem divinam facere” (De Re Rustic, 143), Justin Martyr 
held this viow, ody ds dea... GAN bwbp roi yéeous Tod tov dvOpdmwy 
(Dial. c. Tryph. 88). And 80, too, the autiphon of the Benedictus in 
the Romish offico for the Epiphany: “This day the Church is united 
to hor henvenly Spouse, for in Jordan Christ has washed away hor sins.” 
St. Bernard and St. Bonaventura (and perhaps in myriads of instances the 
profound intuition of a saint may give a view far more true and lofty than 
“tho minute criticism of a theologian) mainly seo in the act its deop 
hunuiity, “Thus placing the coufirmation of perfeet righteousness in the 
perfection of humility.” (St. Bern. Serm. 47 in Cand; St. Bonavent. Vita 
Christi, exp. xiii.) 

3 fe oxsCopdvovs sobs obpavots (Mark i. 10), Tho whole context seems 
to show that Theodoret and Jerome were right in supposing that this 
was a meyarir} Gewpla—a sight seen, “non roseratione elementorum, sod 
spirituslibus oculis.” 

3 Spiritus Jesu, spiritus eolumbinus” (Bacon, Bfeditt. Sacr.). Some 
ancient Christi mystics explained tho appearance by Gematria, because 
repiorept = 801 = AD, Wo need not uecessarily suppose an actuxl dove, 
as is clear from John i. 32; the expression in the three Gospels is ove 
septorepdy, though St. Luke adds conatug Be. Compare Targum, Cant. 
ii. 12, “Vox turturis vox spiritus saucti;” aud 2 Esdras v.26; 1 Mace.i. 2; 
and Milton's “with mighty wings outepread, Dovelike, sat’st brooding 
on the vast abyss” (Par. Lost, i. 20). In the tract Chagigah, we find, 
“The Spirit of God moved on the face of the waters like a dove” 
(Gen. i. 2), 
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and the Bathkél,| which to the dull unpurged ear was 
but an inarticulate thunder, spake in the voice of God 
to the ears of John—“ This is my beloved Son, in whom 


I am well pleased.” 


2 On the Bathkél, soo Gfrorer, Jahrh. d. Heile, i. 258, seqq.; Otho, Lee. 
Rabb. .v. Tho term was sonictimes applied to voices from heaven, some- 
times to sounds repeated by natural ocho, sometimes to chance words 
overruled to providontial significance (Etheridge, Hebr., Literat,, p. 39). 
The Apocryphal Gospels add that a fire was kindled in Jordan (J. Mart, 
©, Tryph, 88; Hofmann, p. 299). 


CHAPTER IX. 
THE TEMPTATION. 


“Tdeo tentatus est Christus, ne vincatur a Tentatore Christianus,”— 
Av@, in Ps. Ix. 


His human spirit filled with overpowering emotions, 
Jesus sought for retirement, to be alone with God, and 
once more to think over His mighty work. From the 
waters of the Jordan He was led—according to the more 
intense and picturesque expression of St. Mark, He was 
“ driven "—by the Spirit into the wilderness,! 

A tradition, said to be no older than the time of the 
Crusades, fixes the scene of the temptation at a mountain 
to the east of Jericho, which from this circumstance 
has received the name of Quarantania. Naked and 
arid like a mountain of malediction, rising precipitously 
from a scorched and desert plain, and looking over the 


2 Of, Rom. viii. 14; Buck. iii, 14; Mark i. 12, 72 Miveiua teBdane adrdy 
els why Zpnuor. St. John, perhaps, among other reasons which aro unknown 
to us, from his goneral dosiro to narrate nothing of whieh he had uot been 
an eye-witness, omits the narrative of the temptation, which clearly 
followed immodiately after the baptism. Unless a charge of dishonesty 
be deliberately maintained, and an adequate reason for such dishonesty 
assigned, it is clearly unfair to say that a fact is wilfully suppressed 
simply because it is not narrated —It soome probable that on tho last 
day of the temptation came the deputation to John from the priosts and 
Levites, and on the following day Christ returned from the desert, and 
was saluted by the Baptist as the Lamb of God. 
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sluggish, bituminous waters of the Sodomitie sea—thus 
offering a sharp contrast to the smiling softness of the 
Mountain of Beatitudes and the limpid crystal of the 
Lake of Gennesareth—imagination has seen in it a fit 
place to be the haunt of evil influences '!—a place where, 
in the language of the prophets, the owls dwell and the 
satyrs dance. 

And here Jesus, according to that graphic and pa- 
thetic touch of the second Evangelist, “was with the 
wild beasts.” They did not harm Him. “Thou shalt 
tread upon the lion and the adder: the young lion and 
the dragon shalt thou trample under feet.” So had the 
voice of olden promise spoken ;* and in Christ, as in so 
many of His children, the promise was fulfilled. Those 
whose timid faith shrinks from all semblance of the 
miraculous, need find nothing to alarm them here. It 
is not a natural thing that the wild creatures should 
attack with ferocity, or fly in terror from, their master 
man. A poet has sung of a tropical isle that— 


“Nor save for pity wis it hurd to tako 
‘The helpless life, so wild that it was tamo.” 





The terror or the fury of animals, though continued 
by hereditary instinct, was begun by crucl and wanton 
aggression ; and historical instunces are not wanting in 
which both have been overcome by the sweetness, the 


1 Bab. Erubhin, f. 19, 1 a; Isa. xiii. 21,22; xxxiv. 14. The Rabbis 
said that there were threo mouths of Gcheunu—in the Dexert (Nuub. xvi. 
83), in the sea (Jonah ii. 3), aud at Jerusalem (Isa, xxxi. 9). Cf.4 Mace, 
Kviii,, od Bidpleipé pe Avuety Cpmulas, PBopeds & meBly. Azazel (Lev. xvi, 10, 
Heb.) was a demon of “dry places” (cf. Mutt. xii. 48). (Lightfoot, Hor. 
Hebr. ; Koim, i. 638.)—Milton’s description (Par, Reg. iii, 242), probably 
derived from some authentic source, “would almost scem to have been 
penned on the spot.” (Porter, Palestine, i. 185.) 

2 Pa xci 13 “The beasts of the field shall be at peace with thee” 
(Job ¥. 28). ‘ 


IN THE WILDERNESS, 11 


majesty, the gentleness of man. There seems to be no 
adequate reason for rejecting the unanimous belief of the 
early centuries that the wild beasts of the Thebaid moved 
freely and harmlessly among the saintly eremites, and 
that even the wildest living creatures were tame and 
gentle to St. Francis of Assisi. Who has not known 
people whose presence docs not scare the birds, and who 
can approach, without danger, the most savage dog? 
‘We may well believe that the mere human spell of a 
living and sinless personality would go far to keep the 
Saviour from danger. Through the catacombs and on 
other ancient monuments of early Christians, He is 
often represented as Orpheus charming the animals with 
his song. AIL that was true and beautiful in the old 
Jegends found its fulfilment in Him, and was but a 
symbol of His life and work. 

And He was in the wilderness forty days. The 
number occurs again and again in Scripture, and always 
in connection with the facts of temptation or retribu- 
tion. It is clearly a sacred and representative number, 
and independently of other associations, it was for forty 
days that Moses had stayed on Sinai, and Elijah in the 
wilderness. In moments of intense excitement and 
overwhelming thought the ordinary needs of the body 
seem to be modified, or even for a time superseded; and 
unless we are to understand St. Luke’s words, “He 
did eat nothing,” as being absolutely literal, we might 
suppose that Jesus found all that was necessary for 
His bare sustenance in such scant fruits as the desert 
might afford ;1 but however that may be—and it is a 


\ The Jewish hermit Banus lived for years on the spontaneous growth 
of this very desert (Jos. Vit. 2). The rycreicas of St. Matthew does not 
necossarily imply an absolute fact, 


122 THE LIFE OF CHRIST. 


question of little importance—at the end of the time 
He bungered. And this was the tempter’s moment. 
The whole period had been one of moral and spiritual 
tension! During such high hours of excitement men 
will sustain, without succumbing, an almost incredible 
amount of labour, and soldiers will fight through a long 
day's battle unconscious or oblivious of their wounds. 
But when the enthusiasm is spent, when the exaltation 
dies away, when the fire burns low, when Nature, weary 
and overstrained, reasserts her rights—in a word, when 
a mighty reaction sets in leaving the man suffering, 
spiritless, exhausted—then is the hour of extreme danger, 
and that has been, in many a fatal instance, the moment 
in which a man has fallen a victim to insidious allure- 
ment or bold assault. It was at such a moment that 
the great battle of our Lord against the powers of evil 
was fought and won. 

The struggle was, as is evident, intensely real, Into 
the exact external nature of the temptation it seems at 
once superfluous and irreverent to enter—superfluous, 
because it is a question in which any absolute decision 
is for us impossible; irreverent, because the Evangelists 
could only have heard it from the lips of Jesus, or of 
those to whom He communicated it, and our Lord could 
only have narrated it in the form which conveys at once 
the truest impression and the most instructive lessons, 
Almost every different expositor has had a different view 
as to the agency employed, and the objective or sub- 
jective reality of the entire event.> From Origen down 

2 Luke iv. 2, “Boing forty days tempted of the devil.” 
* Very few writers in the present day will regard the story of the 
temptation as a narrative of objective facts. Even Lange gives the story a 


natural turn, and supposes that the tempter may have acted through the 
intervention of human agency. Not only Hage and Weisse, but even 
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to Schleiermacher some have regarded it as a vision or 
allegory—the symbolic description of a purely inward 
struggle; and even so literal and orthodox a commen- 
tator as Calvin has embraced this view. On this point, 
which is a matter of mere exegesis, each must hold the 
view which seems to him most in accordance with the 
truth; but the one essential point is that the struggle 
was powerful, personal, intensely real—that Christ, for 
our sakes, met and conquered the tempter’s utmost 
strength. 

The question as to whether Christ was or was not 
capable of sin—to express it in the language of that 
scholastic and theological region in which it originated, 
the question as to the peccability or impeccability of His 
human nature—is one which would never occur to a 
simple and reverent mind. We believe and know that 
our blessed Lord was sinless—the Lamb of God, without 
blemish, and without spot. What can be the possible 
edification or advantage in the discussion as to whether 
this sinlessness sprang from a posse non peccare or a non 
posse peccare? Some, in a zeal at once intemperate and 
ignorant, have claimed for Him not only an actual 
sinlessness, but a nature to which sin was divinely and 
miraculously impossible. What then? If His great 
conflict were a mere deceptive phantasmagoria, how can 
the narrative of it profit us? If we have to fight the 
battle clad in that armour of human free-will which has 
been hacked and riven about the bosom of our fathers 
by so many a cruel blow, what comfort is it to us if our 


Olshausen, Neandor, Ullmann, and many orthodox commentators, make the 
narrative entirely symbolicsl, and treat it as a profound and eternally 
significant parable. For a fuller discussion of tho subject, see the Ex- 
cursus “On Different Views of the Temptation” in Ullmann’s beautiful 
treatise on The Sinleseness of Josue (pp. 264—291, third edition, EB. Tr.). 


124 _ THE LIFE OF CHRIST. 


great Captain fought not only victoriously, but without 
real danger ; not only uninjured, but without even a 
possibility of wound? Where is the warrior’s courage, 
if he knows that for him there is but the semblance of a 
battle against the simulacrum of a foe? Are we not 
thus, under an appearance of devotion, robbed of One 
who, “though He were a son, yet learned obedience by 
the things which He suffered?”+ Are we not thus, 
under the guise of orthodoxy, mocked in our belief that 
we have a High Priest who can be touched with a 
feeling of our infirmities, “ being tempted in all points 
like as we are, yct without sin”? They who would 
thus hovour Him rob us of our living Christ, who was 
very man no less than very God, and substitute for 
Him a perilous Apollinarian phantom enshrined “in 
the cold empyrean of theology,” and alike incapable of 
kindling devotion, or of inspiring love. 

‘Whether, then, it comes under the form of a pseudo- 
orthodoxy, fulse and pharisaical, and eager only to detect 
or condemn the supposed heresy of others ; or whether 
it comes from the excess of a dishonouring reverence 
which has degenerated into the spirit of fear and 
bondage~let us beware of contradicting the express 
teaching of the Scriptures, and, as regards this narrative, 
the express teaching of Christ Himself, by a supposition 
that He was not liable to real temptation. Nay, He 
was liable to temptation all the sorer, because it came 
like agony to a nature infinitely strong yet infinitely 
pure. In proportion as any one has striven all his life 
to be, like his great Ensample, holy, harmless, unde- 
filed, separate from sinners, in that proportion will he 
realise the intensity of the struggle, the anguish of 

) Heb. v. 8. * Heb, iv. 15. 
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the antipathy which pervade his better nature when, 
either by suggestions from within or from without, he 
has been dragged into even apparent proximity to the 
possibilities of evil. There are few passages in the 
Pilgrim's Progress more powerful, or more suggestive 
of profound acquaintance with the mysteries of the 
human heart, than that in which Christian in the 
Valley of the Shadow of Death finds his mind filled 
with revolting images and blaspheming words, which 
have indeed been but whispered into his ear, beyond his 
own powers of rejection, by an evil spirit, but which, in 
his dire bewilderment, he cannot distinguish or disen- 
tangle from thoughts which are bis own, and to which 
his will consents.!_ In Christ, indeed, we suppose that 
such special complications would be wholly impossible, 
not because of any transcendental endowments connected 
with “immanent divinity” or the “communication of 
idioms,” but because He had lived without yielding to 


‘There is something of the samo concoption in Milton's description 
of the attempts made by the Evil Spirit to assoil the thoughts of Eve 
while yet: she was innocent :— 

“ Hite there they found 
‘Squat like a toad, close at the ear of Eve, 
Assaying by his dovilish art to reach 
‘The organs of her fancy, and with them forge 
INuaions as be list, phantusms and dreams, 
At least distempcrod, discontented thoughts, 
‘Vain hopes, vain aims, inordinate desires.” —Pur. Lost, iv. 800. 





Tho passage in the Pilgrim's Progresa is, “ Christian mnde believe that 
ho spake blasphemies, when it was Satan that snggested them into his 
mind.” It is as follows:—“Ono thing I wonld not let slip. I took 
notice that now poor Christian was so confunuded that ho did not kuow 
his own voiec, and thus I perceived it. Inst when he was come over 
against the mouth of the burning pit, one of the wicked ones got behind 
him, and steppod up softly to him, and whisperingly suggested many 
grievous blasphomies to him, which he verily thought had proceeded from 
his own mind . . . but be had not tho discretion either fo atop Ais 
ears, or to know from whence those blasphemize came.” 
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wickedness, whereas in men these illusions arise in 
general from their own past sins. They are, in fact, 
nothing else but the flitting spectres of iniquities for- 
gotten or unforgotten—the mists that reek upward from 
the stagnant places in the deepest caverns of hearts not 
yet wholly cleansed. No, in Christ there could not be 
this terrible inability to discern that which comes from 
within us and that which is forced upon us from without 
—between that which the weak will has entertained, 
or to which, in that ever-shifting border-land which 
separates thought from action, it has half assented, and 
that with which it does indeed find itself in immediate 
contact, but which, nevertheless, it repudiates with every 
muscle and fibre of its moral being. It must be a weak 
or a perverted intellect which imagines that “man 
becomes acquainted with temptation only in proportion 
as he is defiled by it,” or that is unable to discriminate 
between the severity of a powerful temptation and the 
stain of a guilty thought. It may sound like a truism, 
but it is a truism much needed alike for our warning 
and our comfort, when the poet who, better than any 
other, has traversed every winding in the labyrinth of 
the human heart, has told us with such solemnity, 


“Tis one thing to he tempted, Escalus, 
Auother thing to fall.”* 


\ Shakespeare, Measure for Moasure, it. 1. Similarly St. Angustine says, 
“Tk is the dovil’s part to suggest, it is ours not to consent ;” and St. 
Grogory, “Sin is first by suggestion, then by delight, and lastly by oon- 
sent.” Luther, says Ullmann,“ well distinguishes botwoen sentire tenta- 
tionem and consentire tentationi. Unless the tempting impression be felt, 
there is no real temptation; but unless it be acquiesced in or yielded. to, 
there is no sin” (ubi supra, p. 129). “ Where then is the point in tempta- 
tion at which sin begins, or at which it becomes itself sin P it is there 
where the evil which is presented to us begine to make a determining 
émpression upon the heart” (id.). 
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And Jesus was tempted. The “Captain of our 
salvation” was “made perfect through sufferings.” 
“Tn that He Himself Aath suffered being tempted, He 
is able to succour them that are tempted.”? The 
wilderness of Jericho and the Garden of Gethsemane 
—these witnessed His two most grievous struggles, 
and in these He triumphed wholly over the worst and 
most awful assaults of the enemy of souls; but during 
no part of the days of His flesh was He free from 
temptation, since otherwise His life had been no true 
human life at all, nor would He in the same measure 
have left us an ensample that we should follow His 
steps. ‘‘ Many other were the occasions,” says St. Bona- 
ventura,? “on which be endured temptations.” “They,” 
says St. Bernard, “who reckon only three temptations 
of our Lord, show their ignorance of Scripture.” * 
He refers to John vii. 1, and Heb. iv. 15; he might 
have referred still more appositely to the express state- 
ment of St. Luke, that when the temptation in the 
wilderness was over, the foiled tempter left Him indeed, 
but left Him only “for @ season,”® or, as the words may 
perhaps be rendered, “ till a new opportunity occurred.” 
Yet we may well believe that when He rose victorious 


\ Heb. ii. 20, 

2 Heb. ii, 18, 

* Bonav. De Vit. Christi, xiv. 

4 Bern, (Serm, xiv. in Ps. “Qui habitat”). Vulg. “Militia est vite 
hominis super terram.” See too Theophylaet in Aur. Cat, in Inv. 

® Luke iv. 13, axpl eaipod. Much that I have here said is confirmed 
by & passage in Greg. M. Hom. i. 16 (Wordsw. on Matt. iv. 1), °Tentari 
Christus potuit, sed ejus mentem peccati delectatio non momordit, Tdeo 
omnis diabolica ila tentatio foris non intus fuit.” Aud yct in spite of 
theso and many moro saintly and erudite justifications of such 2 view from 
the writings of theologians in all ages, the violent and prejudiced igno- 
rance of modern depusia still continues to visit all such mothods of intor- 
protation with angry anathems and indiscriminate abuse. 
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out of the dark wiles in the wilderness, all subsequent 
temptations, until the last, floated as lightly over His 
sinless soul as the cloud-wreath of 2 summer day floats 
over the blue heaven which it cannot stain. 

1. The exhaustion of along fast would have acted 
more powerfully on the frame of Jesus from the circum- 
stance that with Him it was not usual. It was with a 
gracious purpose that He lived, not as a secluded ascetic 
in hard and self-inflicted pangs, but as a man with men. 
Nor does He ever enjoin fasting as a positive obligation, 
although in two passages He more than sanctions it as 
a valuable aid (Matt. vi. 1618; ix. 15). But, in 
general, we know from His own words that He came 
“eating and drinking;” practising, not abstinence, but 
temperance in all things, joining in the harmless feasts 
and innocent assemblages of friends, so that His enemies 
dared to say of Him, “ Behold a gluttonous man and a 
winebibber,” as of John they said, “He hath a devil.” 
After His fast, therefore, of forty days, however sup- 
ported by solemn contemplation and supernatural aid, 
His hunger would be the more severe. And then it 
was that the tempter came ; in what form—whether as a 
spirit of darkness or as an angel of light, whether under 
the disguise of a human aspect or an immaterial sugges- 
tion, we do not know and cannot pretend to say— 
content to follow simply the Gospel narrative, and to 


| Matt. xvii, 21, from which it might scem that Jesus Himself fasted, is 
omitted by Tischendorf on the authority of », B, the Cureton Syriac, the 
Sahidie version, &. This interpolation arises, however, from Mark ix. 29, 
where the words of Jesus should also perhaps ond at xpocevxg, and 
where kal rnore(g, thongh widely sanctioned by the MSS. and versions, 
are omitted by »,B,K, and rejected by Tischendorf. (When I refer to 
Tiechendorf I mean the readings adopted by him in his Synopsis Evan- 
gelica, 8rd edition, 1871.) 
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adopt its expressions, not with dry dogmatic assertion 
as to the impossibility of such expressions being in a 
greater or less degree allegorical, but with a view only 
to learn those deep moral lessons which alone concern 
us, and which alone are capable of an indisputable inter- 
pretation. 

“Tf Thou be the Son of God, command that these 
stones be made loaves.” So spake the Tempter first. 
Jesus was hungry, and “these stones” were perhaps 
those siliceous accretions, sometimes known under the 
name of /apides judaici, which assume the exact shape 
of little loaves of bread,’ and which were represented 
in legend as the petrified fruits of the Cities of the 
Plain. The pangs of hunger work all the more power. 
fully when they are stimulated by the added tortures of 
a quick imagination ; and if the conjecture be correct, 
then the very shape and aspect and traditional origin 
of these stones would give to the temptation an added 
force. 

There can be no stronger proof of the authenticity 
and divine origin of this narrative than the profound 
subtlety and typical universality of each temptation. 
Not only are they wholly unlike the far cruder and 
simpler stories of the temptation, in all ages, of those 
who have been eminent saints, but there is in them a 
delicacy of insight, an originality of conception, that far 
transcend the range of the most powerful invention. 

It was a temptation to the senses—an appeal to the 
appetites—an impulse given to that lower nature which 
man shares with all the animal creation. But so far from 
coming in any coarse or undisguisedly sensuous form, it 


1 So Matt. iv. 3, dpro:; Luke iv. 3, “that this stone become a vat.” 
Cf, Stanley’s Sinai and Palestine, p. 154 (Elijah’s melons). 
a 
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came shrouded in a thousand subtle veils. Israel, too, 
had been humbled, and suffered to hunger in the wilder- 
ness, and there, in his extreme need, God had fed him 
with manna, which was as angels’ food and bread from 
heaven. Why did not the Son of God thus provide 
Himself with a table in the wilderness? He coud do 
so if He liked, and why should He hesitate? If an 
angel had revealed to the fainting Hagar the fountain of 
Beer-labai-roi—if an angel had touched the famishing 
Elijah, and shown him food—why should He await 
even the ministry of angels to whom such ministry was 
needless, but whom, if He willed it, angels would have 
been so glad to serve? 

How deep is the wisdom of the reply! Referring to 
the very lesson which the giving of the manna had been 
designed to teach, and quoting one of the noblest utter- 
ances of Old Testament inspiration, our Lord answered, 
“It standeth written,! Man shall not live by bread alone, 
but by every word that proceedeth out of the mouth of 
God.”* And what a lesson lies herein for us—a lesson 
enforced by how great an example—that we are not 
to be guided by the wants of our lower nature; that 
we may not misuse that lower nature for the purposes 
of our own sustenance and enjoyment; that we are not 
our own, and may not do what we will with that which 
we imagine to be our own; that even those things which 
may seem lawful, are yet not all expedient; that man 
has higher principles of life than material sustenance, 
as he is a higher existence than his material frame. 


\ Mait. iv. 4, yéyparrai—the perfect indicates an abiding, eternal 
lesson. 


» Deut. vii. 8. Alford justly draws attention to tho fact that Jesus 
meets and defeats the temptation in His humanity; “Man shall not,” &e. 
* «We live by admiration, hope, aud love.” (Wordaworth,) 
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He who thinks that we live by bread alone, will make 
the securing of bread the chief object of his life—will 
determine to have it at whatever cost—will be at once 
miserable and rebellious if even for a time he be stinted 
or deprived of it, and, because he seeks no diviner food, 
will inevitably starve with hunger in the midst of it. 
But he who knows that man doth zot live by bread 
alone, will not thus, for the sake of living, lose all that 
makes life dear—will, when he has done his duty, 
trust God to preserve with all things needful the body 
He has made—will seek with more earnest endeavour 
the bread from heaven, and that living water whereof he 
who drinketh shall thirst no more. 

And thus His first temptation was analogous in form 
to the last taunt addressed to Him on the cross—‘If 
Thou be the Son of God, come down from the cross.” 
“ Tf” —since faith and trust are the mainstay of all 
human holiness, the tempter is ever strongest in the 
suggestion of such doubts; strong, too, in his appeal 
to the free-will and the self-will of man. “You may, 
you can—why not do it?” On the cross our Saviour 
answers not; here He answers only to express a great. 
eternal principle. - He does not say, “I am the Son of 
God;” in the profundity of His humiliation, in the 
extreme of His self-sacrifice, He made not His equality 
with God a thing to be grasped at,’ “ but made Himself 
of no reputation.” He foils the tempter, not as very 
God, but as very man. 

2. The order of the temptations is given differently by 
St. Matthew and St. Luke, St. Matthew placing second 
the scene on the pinnacle of the Temple, and St. Luke the 
vision of the kingdoms of the world. Both orders cannot 


1 Phil, th. 6, oby Spmayudr fryfearo 1d clves toa Org. 
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be right, and possibly St. Luke may have been influenced 
in his arrangement by the thought that a temptation to 
spiritual pride and the arbitrary exercise of miraculous 
power was a subtler and less transparent, and therefore 
more powerful one, than the temptation to fall down and 
recognise the power of evil.! But the words, “Get 
thee behind me, Satan,” recorded by both Evangelists 
(Luke iv. 8; Matt. iv. 10)—-the fact that St. Matthew 
alone gives a definite sequence (‘ then,” “again ”)— 
perhaps, too, the consideration that St. Matthew, as one 
of the apostles, is more likely to have heard the narra- 
tive immediately from the lips of Christ—give greater 
weight to the order which he adopts. 

Jesus had conquered and rejected the first tempta- 
tion by the expression of an absolute trust in God. 
Adapting itself, therefore, with infinite subtlety to the 
discovered mood of the Saviour’s soul, the next temp- 
tation challenging as it were directly, and appealing 
immediately to, this absolute trust, claims the illustration 
and expression of it, not to relieve an immediate neces- 
sity, but to avert an overwhelming peril. “Then he 
brought Him to the Holy City,” and setteth Him on the 
pinnacle of the Temple.”’ Some well-known pinnacle 


1 Milton in the Paradise Regained may have been influenced to prefer 
the order as given in St. Luke, partly from this reason, and partly from the 
supposition that angels roscued our Lord in safety from that dizey 
height. 

stl calfed by the Arabs El-Kiids esh-Shereef, “the Holy, the Noble.” 

* Matt. iv. 5, él 7d xrepéyiov roi iepov, Tho article is used in both 

Evangelists, and both times omitted by the English version. 


“So saying, ho cought Him up, and without wing 
Of hippogrif, bore through the air sublime, 
Over the wilderness, and o'er the plain, 

‘Till underneath them fair Jerusalem, 
‘The Holy City, lifted high her towers, 
And higher yet the glorious Temple reared 
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of that well-known mass must be intended; perhaps 
the roof of the Stoa Basiliké, or Royal Porch, on the 
southern side of the Temple, which looked down sheer 
into the valley of the Kidron below it, from a height so 
dizzy that, according to the description of Josephus, if 
any one ventured to look down, his head would swim at 
the immeasurable depth ; perhaps Solomon’s Porch, the 
Stoa Anatolike, which Josephus also has described, and 
from which, according to tradition, St. James, the Lord’s 
brother, was afterwards precipitated into the court below.® 

“If”—again that doubt, as though to awake a spirit 
of pride, in the exercise of that miraculous display to 
which He is tempted—“ if thou be the Son of God, cast 
Thyself down.” “Thou art in danger not self-sought; save 
Thyself from it, as Thou canst and mayest, and thereby 
prove Thy Divine power and nature. Is it not written 
that the angels shall bear Thee up?* Will not this be a 
splendid proof of Thy trust in God?” Thus deep and 
subtle was this temptation ; and thus, since Jesus had 


Her pile, fur off appearing like amount 
Of alubuster, topt with golden spires. 
There, on the highest pinnacle, be sot 
‘The Son of God.” (Milton, Par. Tag. iv. 462.) 
Those journeys through the air (though the sacred narrative says nothing 
of thom, clearly thereby tending to turn our utfention wholly from the 
more acconiary accidents and externa) form of tho story to its inmost 
moaning) wero thoroughly in accordance with ordinary Jewish beliefs 
(1 Kings xviii. 12; 2 Kings ii, 16; Acts viii. 39; Ezek. iii, 14). See, too, the 
apocryphal addition to Hahakkuk, and iho text inferpolated in the Ebionite 
Gospel of St. Matthew, “My mother the Holy Ghost took me by a hair 
of tho head and carried mo to Mount Tabor.” ‘This is quoted by Origen, 
im Joann. t. Hi, § 6; and Jer. in Mic, vii. 6. The expression “My 
mother ” appurently arises from the fact that the Hebrew ruach is fem. 
Jerome (in Isa. xl. IL) tells us that in Ps. Ixviif. 12, the Jews explain 
“maiden ” of tho soul, and “ mistress” of tho Holy Spirit. 
2 Jos, Anté. xv. 11, § 5, exoroBunge; xx. 9, §7. Seo Caspari, p. 2 
2 Hegesippus ap. Euseb, H. E. ii. 28; Epiphan. Adv, Heres, xtix. 4 
3 Pa, xci. 11, 12. 
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appealed to Scripture, did the devil also “quote Scrip- 
ture for his purpose.” For there was nothing vulgar, 
nothing selfish, nothing sensuous in this temptation. It 
‘was an appeal, not to natural appetites, but to perverted 
spiritual instincts. Does not the history of sects, and 
parties, and churches, and men of high religious claims, 
show us that thousands who could not sink into the 
slough of sensuality, have yet thrust themselves arro- 
gantly into needless perils, and been dashed into head- 
long ruin from the pinnacle of spiritual pride? And 
how calm, yet full of warning, was that simple answer, 
“Tt is written again, ‘Thou shalt not tempt the Lord 
thy God.” The word in the original (éemepdccs— 
Matt. iv. 7; Deut. vi. 16) is stronger and more ex- 
pressive. It is, “ Thou shalt not tempt to the extreme the 
Lord thy God;” thou shalt not, as it were, presume on 
all that He can do for thee; thou shalt not claim His 
miraculous intervention to save thee from thine own 
presumption and folly; thou shalt not challenge His 
power to the proof. When thou art in the path of duty 
trust in Him to the utmost with a perfect confidence ; 
but listen not to that haughty seductive whisper, “Ye 
shall be as gods,” and let there be no self-willed and 
capricious irreverence in thy demand for aid. Then—to 
add the words so cunningly omitted by the tempter— 
“shalt thou be safe in all thy ways.”? And Jesus does 
not even allude to His‘apparent danger. Danger not 
self-sought is safety. The tempter’s own words had 


1 Pp. xei. 11,12. As the palm is addressed to “Him that dwelleth in 
the secret place of the Most High,” the expression “all thy ways” can 
only mean ways of innocence and holiness—the ways of God’s providenee, 
‘The only true meaning of the text therefore excludes the insolent gloss put 
on it by the tempter; and he omits verse 13, which is a prophecy of hie 
own defeat, 
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been a confession of his own impotence—‘ Cast Thyself 
down.” Even from that giddy height he had no power 
to hurl Him whom God kept safe. The Scripture which 
he had quoted was true, though he had perverted it. No 
amount of temptation can ever ecessitate asin. With 
every temptation God provides also “the way to escape: 
“ Also, it is written, 

‘Tompt not the Lord thy God,’ He said, and stood : 

But Satan, emitton by amazement, foll,”* 

8. Foiled in his appeal to natural hunger, or to the 
possibility of spiritual pride, the tempter appealed to 
“the last infirmity of noble minds,” and staked all on 
one splendid cast. He makes up for the want of sub- 
tlety in the form by the apparent magnificence of the 
issue. From a high mountain he showed Jesus all the 
kingdoms of the world and the glory of them, and as 
the «oopoxpdrap, the “prince of this world,” he offered 
them all to Him who had lived as the village carpenter, 
in return for one expression of homage, one act of 
acknowledgment.* 

“The kingdoms of the world, and the glory of 
them!” ‘There are some that will say,” says Bishop 
Andrewes, “that we are never tempted with kingdoms. 
It may well be, for it necds not be, when less will serve. 
It was Christ only that was thus tempted; in Him lay 
an heroical mind that could not be tempted with small 


1 Par. Reg. iv. 481. 

7 Seo John xii. 31; xvi. 2—30; Hpk if. 2 (rby Kpyovra ris ovalas roi 
alpos); 2Cor. iv. 4; Sar ha-Olam, Sanhedr. f. 94. It was done év orcynf 
xeévov (Luke iv. 5), for, as St, Ambrose says, ‘in momento practereunt.” 
‘We must bear in mind that the Power of Evil has been disarmed to a 
very great extent in tho kingdom of Christ. Samael in the Talmad is 
called “the prince of the air.” The tract Zohar goes so far ss to call 
him “oy 8 ef dcheer, “a second god.” (See Gfrorer, Jahrh. d. Heils, i, 
2420.) 
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matters. But with us it is nothing so, for we esteem 
more basely of ourselves. We set our wares at a very 
easy price; he may buy us even dagger-cheap. “He 
need never carry us so high as the mount. The pinnacle 
is high enough ; yca, the lowest steeple in all the town 
would serve the turn. Or let him but carry us to the 
leads and gutters of our own houses; nay, let us but 
stand in our windows or our doors, if he will give us so 
much as we can there see, he will tempt us throughly ; 
we will accept it, and thank him too. . . |. A matter 
of half-a-crown, or ten groats, a pair of shoes, or some 
such trifle, will bring us on our knees to the devil.” 

But Christ taught, “‘ What shall it profit a man, if 
he gain the whole world, and lose his own soul?” 

There was one living who, scarcely in a figure, 
might be said to have the whole world. The Roman 
Emperor Tiberius was at that moment infinitely the 
most powerful of living men, the absolute, undisputed, 
deified ruler of all that was fairest and richest in the 
kingdoms of the earth. There was no control to his 
power, no limit to his wealth, no restraint upon his 
pleasures. And to yield himself still more unre- 
servedly to the boundless self-gratification of a volup- 
tuous luxury, not long after this time he chose for 
himself a home on one of the loveliest spots on the 
earth’s surface, under the shadow of the slumbering 
voleano, upon an enchanting islet in one of the most 
softly delicious climates of the world. What came of 
it all? He was, as Pliny calls him, “‘tristissimus ut 
constat hominum,”! confessedly the most gloomy of 
mankind.” And there, from this home of his hidden 
infamies, from this island where on a scale so splendid 


1H, N, xxviii. 5. For Capreae, see Tac. Aun, iv. 61, 62, 67, 
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he had tried the experiment of what happiness can 
be achieved by pressing the world’s most absolute 
authority, and the world’s guiltiest indulgences, into 
the service of an exclusively selfish life, he wrote to his 
servile and corrupted Senate, “ What to write to you, 
Conscript Fathers, or how to write, or what not to 
write, may all the gods and goddesses destroy me worse 
than I feel that they are daily destroying me, if I know.” 
Rarely has there been vouchsafed to the world a more 
overwhelming proof that its richest gifts are but fairy 
gold that turns to dust and dross, and its most colossal 
edifices of personal splendour and greatness no more 
durable barrier against the encroachment of bitter misery 
than are the babe’s sandheaps to stay the mighty march 
of the Atlantic tide. 

In such perplexity, in such anguish, does the sinful 
possession of all riches and all rule end. Such is the 
invariable Nemesis of unbridled lusts. It does not need 
the snaky tresses or the shaken torch of the fabled 
Erinnyes. The guilty conscience is its own adequate 
avenger; and “if the world were one entire and perfect 
chrysolite,” and that gem ours, it would not console us 
for one hour of that inward torment, or compensate in 
any way for those lacerating pangs. 

But he who is an inheritor of the kingdom of 
heaven is lord over vaster and more real worlds, infinitely 
happy because infinitely pure. And over that kingdom 
Satan has no power. It is the kingdom of God; and 


1 Quid scribam yobis, Patres Conscripti, ant quomodo scribam, aut 
quid omnino non seribam hoc tempore, di me deaeque pejus perdant quam 
perire me cotidio sentio si scio. Adeo facinora atque flugitia sua ipsi quoque 
in supplicium verterant. Quippo Tiberium non fortuna, non solitudines 
protegebant quin tormenta pectoris suasyuo ipse poenas fateretur.” (Tac. 
Ann, vi 6.) 
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since from Satan not even the smallest semblance of any 
of his ruinous gifts can be gained except by suffering 
the soul to do allegiance to him, the answer to all his 
temptations is the answer of Christ, “Get thee behind 
me, Satan: for it is written, ‘Thou shalt worship the 
Lord thy God, and Him only shalt thou serve.’”? 

Thus was Christ victorious, through that self-re- 
nunciation through which only can victory be won. 
And the moments of such honest struggle crowned with 
victory are the very sweetest and happiest that the life 
of man can give. They are full of an elevation and 
a delight which can only be described in language 
borrowed from the imagery of heaven. 

“Then the devil leaveth Him”—St. Luke adds, “till 
a fitting opportunity ”"—“and, behold, angels came and 
ministered unto Him.” * 


' Dont, vi. 13. This being one of St. Matthew's “cyclic” quotations 
agrees mainly with the LKX. (except wpocruhces for goBnehen and pdrp, 
for the LXX. variations are hero, uo doubt, altered in the Alex. MS. from 
the N. T.], and is not close to the Hebrow ; but his “peculiar ” quotations 
are usually from the Hebrew, and differ from the LXX. (Seo Westcott, 
Introd. p. 211.) It is remarkable that our Lord’s three answers are all 
from Deut. vi. and viii. 

Tho reader will bo glad to see, in connection with this subject, some 
of the remarks of Ullmann, who has studied it more profoundly, and written 
on it more beantifully, than any other thoologian. “The positive tempta- 
tions of Jesus,” ho says, “were not confined to that particular point of 
timo when they assailed Him with concentrated foreo. . . But still more 
frequently in after life was Ho called to onduro temptation of the other 
kind—the temptation of suffering, and this culminated on two occasions, 
viz., in the conflict of Gethsemane, and in that moment of agony on the 
cross when He cried, ‘My God, my God, why hast thou forsaken me??” 
(Sinleasneas of Jesus, E. Tr., p. 140.) He had already remarked (p. 128) 
that “man ig exposed in two ways to the possibility and seductive power 
of evil. On the one hand he may be drawn to actual sin by enticoments ; 
and, on the other hand, he may be tarned aside from good by threatened ay 
well as by inflicted suffering. The former may be termed positive, the 
Jatter negative, temptation.” “Jesus was tempted in all points—that is, 
‘He was tempted in the only two possible ways specified above. On the one 
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hand, allurements were presented which, if succeasful, wonld have led Him 
to actual sin; and, on the other hand, He was beset by sufferings which 
might have turned Him aside from the divine path of duty. These 
temptations, moreover, occurred both on great occasions aud in minute 
particulars, under the most varied circumstances, from the beginning to 
tho end of His earthly course. But in the midst of them ull His spiritual 
energy and His love to God remained puro and unimpaired” (id. p. 30). 

Bwald, in his Die drei Ersten Evangelien, regarding the Temptation 
from the point of view of public work, makes the three temptations 
correspond severally to the tendencies to (j.) unserupulousness, ({i,) rash 
confidence, (iii.) unhaliowed personal ambitions. 


CHAPTER X. 
THE FIRST APOSTLES. 


“Nisi habuissot ot in vultu quiddam oculisque sideream nunquam eum 
statim secuti fuissent Apnstoli, nee qui ad comprehendendum eum venerant 
corruissent."—JER. Ep. lxv. 


Victorious over that concentrated temptation, safe from 
the fiery ordeal, the Saviour left the wilderness and 
returned to the fords of Jordan.! 


1 It is well known that “Bethania” (x, A, B, C, &c.), not “ Bethabara,” 
is tho true reading of Joln i, 28; it was altered by Origen (who admits 
that it was the reading of nearly all the MSS.) on very insufficient grounds, 
viz,, that no Bothany on the Jordan was known, and that there was said 
to be (elxvucda 8& A€youc:) a Bothabara, where John was said to have 
baptised. Origen is, however, supported by Cureton’s Syriac. The two 
names (yz 173, “house of passage,” and 2 173, “ house of ship,” or ferry+ 
boats) have much the samo meaning (sco 2 Sam. xv. 23, Heb.). Mr. Grove 
thinks that Bethabara may be identical with Beth-barah, the fords secured 
by the Ephraimites (Judg. vii. 24), or with Beth-uimrah (Numb, xxxii, $6), 
This latter answers to the description, being close to the region round 
about Jordan, the Ciccar of the O. T., the oasis of Jericho. In some edd. 
of the LXX. this is actually written By@aBpd (Bibl. Dict. i. 204), Mr. 
Monro ingeniously suggests that Origen (like his copyists) may have con- 
fused Bethabara with Betharaba (Josh. xviii. 22) which was in the Jordan 
valley. After careful attention, I see no grounds whatever for agreeing 
with Caspari (Chron. Geogr. Einl. 277), and others who place this Bethania 
at Tellanihje, on the upper Jordan, to the north-east of the Sea of Genne- 
eareth. The reasons for tho traditional scene of the baptism, near Jericho, 
aud therefore within easy reach of Jerusalem, seem far more convincing. 
[fhe Bethany on the Mount of Olives has anothor derivation; it was 
usually derived from ‘y'7 13, “house of unripe dates ;” but after the valuable 
letter of Dr. Dentsch, published by Mr. W. H. Dixon in his Holy Lond 
(ii. 217), this conjecture of Lightfoot’s must remain at least doubtful.] 
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The Synoptical Gospels, which dwell mainly on the 
ministry in Galilee, and date its active commencement 
from the imprisonment of John, omit all record of the 
intermediate events, and only mention our Lord’s retire- 
ment to Nazareth. It is to the fourth Evangelist 
that we owe the beautiful narrative of the days which 
immediately ensued upon the temptation. The Judean 
ministry is brought by him into the first prominence? 


1 Matt. iv. 12 (dvexdpyoey, “ withdrew”); Mark i, 14; Luke iv. 14, 

* Throughout this book it will be seen that I accept unhesitatingly 
the genuinoness of St. John’s Goupel. It would bo of course impossible, 
and is no part of my purpose, to enter fully into the controversy about it; 
and it is the moro noodloss, because in many books of easy accoss (I may 
mention, among others, Professor Westcott’s Introd. to the Study of the 
Gospels, and Hist. of the Canon of the New Testament, aud Mr. Sanday’s 

* Authorship of the Fourth Gospel) the main arguinents which seem decisive 
in favour of its genninoness may be studied by auy one. Tho other side 
is powerfully argued by Mr. Taylor in his Fourth Gospel, All that I need 
hore day (referring especially to what Professor Westeott has written on 
the subject), is, that there is external evidence for ita authenticity in the 
allusions to or traccs of the influence of this Gospel in Ignatius and Poly. 
carp; and later in the second century, of Justin Martyr, Tatian, Theophilus, 
&e. Papias docs not indeed mention it, which is a circaustance diffienlt 
to account for; but according to Eusebius (Hist. Ece. iii. 39), he “made use 
of testimonies” out of the First Epistles, aud fow will separate the question 
of the gonuineness of the Epistles from that of the geuuiueness of the 
Gospel. Tho very slightness of the Second aud Third Epistles is almost 3 
convineing proof of their authenticity, since no one could have dreamed of 
forging them. Tho carly admission of the Fourth Gospel into tho eanon 
both of the Hast and West, and tho acknowledgment of it even by 
horetics, are additional arguments in its favour. Dr. Lightfoot also 
notices the further fact that “soon after the middie of the second century 
divergent readings of a striking kind occur in St. John's Gospel, as for 
instance, povoyerhs beds and 6 novoyer}s vide” (i. 18).and this leads us to the 
conclusion “ that tho text has already a history, and that the Gospel there- 
fore cannot have been vory recent” (On Revision, p. 20). But if theexternal 
evidence, though less decisive than we could have desired, is not in- 
adequate, the internal evidence, derived not only from its entire scope, 
but also from numborless minute and incidental particulars, is simply over- 
whelming; and tho improbabilities involved in the hypothesis of forgery are 
so immense, that it ishardly too much to say that wo should have recognised 
in the Gospel the authorship of St. John, even if it had come down to us 
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He seems to have made a point of relating nothing of 
which he had not been a personal witness, and there are 
some few indications that he was bound to Jerusalem by 
peculiar relations.! By station St. John was a fisherman, 
and it is not impossible that, as the fish of the Lake 
of Galilee were sent in large quantities to Jerusalem, he 
may have lived there at certain seasons in connection 
with the employment of his father and his brother, who, 
as the owners of their own boat and the masters of 
hired servants, evidently occupied a position of some 
importance. Be that as it may, it is St. John alone 
who narrates to us the first call of the earliest Apostles, 





anonymously, or under some other namo. The Hebraic colouring of the 
style; the traces of distinctly Judaic training aud couceptions (i, 45; iv. 22); 
the naive faithfulness in admitting facts which might scem to tell most 
powerfully against the writor’s belief (vii. 5); the minute topographical 
and personal allusions and reminiscences (vi. 10, 19,23; x. 22, 23; xi.1, 44, 
54; xxi, 2); the faint traces that the writer bad been a disciple of John 
the Baptist, whose title ho alone omits (i. 15; iii, 28, 25); the vivid fresh- 
ness of the style thronghout, as, for instance, in the account of the blind 
man, and of the Last Supper—so wholly unlike a philosopheme, and s0 
clearly written ad narrandum, not ad probandum (ch. ix., xiii.); the 
preservation of the remarkable fact that Josus was first tried before Aunas 
(xviii. 13, 19—24), and the correction of tho current tradition as to the 
time of the Last Supper (xiii, 1; xviii, 28);—these are but a few of 
numberless internal evidences which bring additional confirmation to the 
conviction inspired by the character and contents of this great Gospel. 
They have left no doubt on the minds of many profound and competent 
acholars, and no one can casily make light of evidence which has satisfied 
such a philologian as Ewald, and, for twelve editions of his book, satisfied 
eyen such 2 critic as Renan. It is my sincere belief that the difficulties of 
accepting the Gospel are mainly superficial, and that they are infinitely less 
formidable than those involved in its rejection. Mr. Sanday has treated 
the question with great impartiality; aud in his volume many of the points 
touched upon in this note are developed with much force and skill, 

1 John xix. 27; xvii. 16, Perhaps this explains the fact that James 
‘was not with his brother John as a disciple of the Baptist. Andrew, on 
finding Christ, immediately sought out his brother Simon. John could 
not do so, for his brother was in Galilee, and was not called till some time 
mubsoquently, 
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and he relates it with all the minute particulars and 
graphic touches of one on whose heart and memory each 
incident had been indelibly impressed. 

The deputation of the Sanhedrin? (to which we have 
already alluded) seems to have taken place the day 
previous to our Lord’s return from the wilderness; and 
when, on the following morning,’ the Baptist saw 
Jesus approaching, he delivered a public and emphatic 
testimony that this was indeed the Messiah who had 
been marked out to him by the appointed sign, and that 
He was “the Lamb of God that taketh away the sin of 
the world.” Whether the prominent conception in the 
Baptist’s mind was the Paschal Lamb, or the Lamb 
of the morning and evening sacrifice; whether “the 
world ” («écyos) was the actual expression which he used, 
or is merely a Greek rendering of the word “ people ” 
(w); whether he understood the profound and awful 
import of his own utterance, or was carried by prophetic 
inspiration beyond himself—we cannot tell. But this 
much is clear, that since his whole imagery, and indeed 
the very description of his own function und position, is, 
as we have already seen, borrowed from the Evangelical 
prophet, he must have used the expression with distinct 
reference to the picture of Divine patience and mediatorial 
suffering in Isa. liti. 7 (ef. Jer. xi. 19). His words could 
hardly have involved less meaning than this—that the 
gentle and sinless man to whom he pointed should be a 
man of sorrows, and that these sorrows should be for 
the salvation of His race. Whatever else the words 

1 John i. 19-34. See p. 113. 
3 John i 3543, The od« géew abrby means that the Baptist did not 
recognise “Jesus as the Messiah, till he had ason (reBdquas, ver. 92; édpexa, 


ver, 34) the heavenly sign. 
3“He felt in the delicacy af Chris’s personality all its capability of 
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may have connoted to the minds of his hearers, yet 
they could hardly have thought them over without con- 
necting Jesus with the conceptions of sinlessness, of 
suffering, and of a redeeming work. 

Memorable as this testimony was, it seems on the 
first day to have produced no immediate result. But on 
the second day, when the Baptist was standing accom- 
panied by two of his disciples, Jesus again walked by, 
and John, fixing upon Him his intense and earnest gaze,‘ 
exclaimed again, as though with involuntary awe and 
admiration, “Behold the Lamb of God!” 

The words were too remarkable to be again neglected, 
and the two Galilean youths who heard them followed 
the retreating figure of Jesus. He caught the sound of 
their timid footsteps, and turning round to look at them 
as they came near, He gently asked, “What seek ye ?” 

It was but the very beginning of His ministry : as 
yet they could not know Him for all that He was ;? as 
yet they had not heard the gracious words that proceeded 
out of His lips; in coming to seek Him thus they might 
be actuated by inadequate motives, or even by mere 


suffering, and its suffering destiny.” (Lange, ii. 283. Comp. Exod. xii. 5; 
1 Cor. v. 7; 1 Pet. 1.19.) Inthe Apocalypse (v. 6; vii. 9, &c.) dprfor, not 
durbs, ig always used. ‘The attempt of Danz to account for the expres- 
sion aa a mistaken rendering of ‘egy in the senso of “strong hero” 
(sce Hase, Leben Jesu, p. 101) is only worth noticing as an instance of 
that fondness for ingenious noveltios which is the bane of German theo- 
logiaus. On the word atpwx, “bearing, and carrying away,” “ expinting,” 
ef, Exod. xxviii. 30; xxxiv. 7; Lev. v. 1, &e. 

} tupredas. For otbor instances of the word, see Matt. xix. 26; Luke 
xx. 17; Mark x. 21. 

? ven if, as some suppose, St. John the Evangelist was His firat 
cousin, The argument for supposing that Salome, the wife of Zebedee, was 
a sister of the Virgin Mary, rises from the comparison of Mark xv. 40 
with John xix, 25, where four women are mentioned; but John, with his 
usual delicate reserve, does not mention his own mother by name. 
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passing curiosity; it was fit that they should come to 
Him by spontaneous impulse, and declare their object of 
their own free will. 

But how deep and full of meaning is that question, 
and how sternly it behoves all who come to their 
Lord to answer it! One of the holiest of the Church’s 
saints, St. Bernard, was in the habit of constantly warn- 
ing himself by the solemn query, “ Beruarde, ad quid 
venisti ?”’— Bernard, for what purpose art thou here?” 
Self-examination could assume no more searching form ; 
but all the meaning which it involved was concen- 
trated in that quict and simple question, “ What seek 
yer” 

It was more than the two young Galilwans could 
answer Him at once; it meant more perhaps than they 
knew or understood, yet. the answer showed that they 
were in curnest. “ Rabbi,” they said (and the title of 
profound honour and reverence! showed how deeply 
His presence had impressed them), “where art thou 
staying?” 

Where it was we do not know. Perhaps in one of 
the temporary sxecdth, or booths, covered at the top with 
the striped adda, which is in the East an article of 
ordinary wear, and with their wattled sides interwoven 
with green branches of terebinth or palm, which must 
have given the only shelter possible to the hundreds who 
had flocked to John’s baptism. “He saith to them, 
Come and see.” Again, the words were very simple, 


1 Among tho Jows this title was a sort of degree. One of the myriads 
of idle conjectures which bave defaced the simple narrative of the Gospels 
is that Jesus had takeu this degree among the Essenes. It is clear, ou the 
one band, that He never sought it; and on the ather, that it was bestowed 
upon Him even by the most ominont Pharisces (Johu iii, 2) out of spon- 
tuneous aud genuiue awe. 

Kx 
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though they occur in passages of much significance.! 
‘Never, however, did they produce a result more remark- 
able than now. They came and saw where Jesus dwelt, 
and as it was then four in the afternoon,’ stayed there 
that day, and probably slept there that night ; and before 
they Jay down to sleep they knew and felt in their 
inmost hearts that the kingdom of heaven had come, 
that the hopes of Jong centuries were now fulfilled, that 
they had been in the presence of Him who was the desire 
of all nations, the Priest greater than Aaron, the Prophet 
greater than Moses, the King greater than David, the 
true Star of Jacob and Sceptre of Israel. 

One of those two youths who thus came earliest to 
Christ was Andrew.5 The other suppressed his own 
name because he was the narrator, the beloved disciple, 
the Evangelist St. John.* No wonder that the smallest 
details, down even to the very hour of the day, were 
treasured in his memory, never to be forgotten, even in 
extreme old age. 

It was the first care of Andrew to find his brother 


+ John xi. 94; Cant. ili. 11; Rev. vi1,3,5,7; Ps. levi. 5, de. (s00 
Stior, i, 51). 

2 The tenth hour counting from six in the morning; thero is no ground 
for supposing, with Wieseler, that John counts from midnight, instoad of 
adopting the ordinary Jewish computation (John iv. 6, 52; 35.9; xix. 14). 
Wioseler scems eveu to bo mistaken in the belief that tho Romans ever 
counted the hours of their civil day from midaight—Mr. Monro refer 
me to # passago of tho Digests in which hora vi. diei and hora vi. noctis 
aro referred to in tho very sentence in which a lawyer is expounding 
civil computation in apposition to natural. (ig. xi, tit.3, fr. 6, 7.) 

3 Hence the Fathers always call him  xperéearros. 

‘This exquisite and consistent reticenco is ono of tho many strong 
arguments in favour of the geuuineness of tho Gospel. If our view be 
right, he did caro about the facts of which ho is writing, but did not 
eare that bis mere name should be remembered among men, M. Renan 
seems at ono timo to have held that it was partly written out of jealousy at 
tho primacy popularly ascribed to St. Peter! 
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Simon, and tell him of this great Eureka. He brought 
him to Jesus, and Jesus looking earnestly on him with 
that royal gaze which read intuitively the inmost 
thoughts ; seeing at a glance in that simple fisherman 
all the weakness but also all the splendid greatness of 
the man, said, giving him a new name, which was long 
afterwards yet more solemnly confirmed, “Thou art 
Simon, the son of Jona; thou shalt be called Kephas ;” 
that is, “Thou art Simon, the son of the dove ; hereafter 
thou shalt be as the rock in which the dove hides.”* It 
was, indeed, a play upon the word, but one which was 
memorably symbolic and profound. None but the 
shallow and the ignorant will see, in such a play upon 
the name, anything derogatory to the Saviour’s dignity. 
The essential meaning and augury of names had been in 
all ages a belief among the Jews, whose very language 
was regarded by themselves as being no less sacred than 
the oracular gems on Aaron’s breast. Their belief in the 
mystic potency of sounds, of the tongue guided by un- 
alterable destiny in the realms of seeming chance, may 
seem idle and superstitious to an artificial cultivation, 
but has been shared by many of the deepest thinkers in 


every age.® 


} Ebphxauey roy Merolav (John i. 42). (Pressensé, Jésus Christ. p. 294.) 
This was indecd a truc act of brotherly affection. (See Keblo’s Hymn on 
St, Andrew's Day.) It is strango that uo ono should have alluded (so far 
as I havo soon) to the reason why St. Jol could not then perform for his 
brother the samo great sorvice. The reasou probably is that James was at 
tho time quictly pursuing his calling by tho Sea of Galileo. 

* Lange, ii, 284. Or possibly, “ Thou art a Son of Woakness, but shalt 
become a Rock.” Unfortunately, however, thero is no sufficient authority 
for giving this meaning to the word 73%. (Liicke, i. 450.) 

2 Of Asch. Agam, 665, xpavolas, rod xexpauvov yraooay ev rixe réuwy. 
(See Origin of Lang., ch. iii; Chapters on Lang., p. 269-277.) I am not 
now referring to such recondite fancies as those involved in the Cabbalistie 

+ tmodes of interpretation by Gematria, uoturikon, atbash, &x., but to aome- 
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How was it that these youths of Galilee, how was 
it that a John so fervid yet contemplative, a Peter 
so impetuous in his affections, yet so timid in his re- 
solves, were thus brought at once—brought, as it were, 
by a single look, by a single word—to the Saviour’s 
feet? How came they thus, by one flash of insight or 
of inspiration, to recognise, in the carpenter of N: azareth, 
the Messiah of prophecy, the Son of God, the Saviour 
of the world ? 

Doubtless in part by what He said, and by what 
John the Baptist had testified concerning Him, but 
doubtless also in part by His very look. On this subject, 
indeed, tradition has varied in a most remarkable manner ; 
but on a point of so much interest we may briefly pause. 

Any one who has studied the representations of 
Christ in medieval art will have observed that some of 
them, particularly in missals, are degradingly and re- 
pulsively hideous, while others are conceived in the 
softest and loveliest idcal of human beauty.1 Whence 
came this singular divergence ? 

It came from the prophetic passages which were 
supposed to indicate the appearance of the Messiah, as 
well as His life. 

The early Church, accustomed to the exquisite per- 
fection of form in which the genius of heathen sculp- 
ture had clothed its conceptions of the younger gods of 
Olympus—aware, too, of the fatal corruptions of a sensual 
imagination—secmed to find a pleasure in breaking loose 
from this adoration of personal endowments, and in 


thing far more antique and spontaneous, of which, for instance, we find 
specimens not only in the tragodians, but even in the stories of Herodotus 
ix. 91, &e,). 

1 See Lecky, Hist. of Rationalism, i, 257. 
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taking as their ideal of the bodily aspect of our Lord, 
Tsaiah’s picture of a patient and afflicted sufferer, or 
David’s pathetic description of a smitten and wasted out- 
cast... His beauty, says Clemens of Alexandria, was in 
His soul and in His actions, but in appearance He was 
base. Justin Martyr describes Him as being without 
beauty, without glory, without honour. His body, says 
Origen, was small, and ill-shapen, and ignoble. “ His 
body,” says Tertullian, “had no human handsomeness, 
much less any celestial splendour.” The heathen Celsus, 
as we learn from Origen, even argued from His traditional 
meanness and ugliness of aspect as a ground for rejecting 
His divine origin.” Nay, this kind of distorted inference 
went to even greater extremities. The Vulgate render- 
ing of Isa, liii. 4 is, “Nos putavimus eum quasi leprosum, 
pereussum a Deo ct humiliatum ;” and this gave rise to 
a wide-spread fancy, of which there are many traces, that 
He who healed so many leprosies was Himself a leper !8 


1 Tan, Hii, 14; iii. 4, “Wo did esteom him stricken (2123; ef, 1235, Lev, 
xii, 13), smitten of God. and afflicted.” Ps. xxii. 6.7. “Tam a worm, and 
no man... .- All they that sce me langh me to scorn ;" 15—27, “ My 
atrongth is dried up like a potsherd.... I may tell all my bones; 
they stand staring and looking upon me.” 

* See Keim, i. 460, who quotes Just. Mart. c. Tryph. xiv. 36, &e., desde, 
BBofos, bryos; Clem. Strom. ii, 440, Paed. iii. 1,3, r4v dd dioxpds ; Tert. 
De Car. Christ. 9, “Noe humanae honestatis corpus fuit, nedwn caelestis 
elaritatis ;” Orig. ¢. Cels. vi 75, 7d odpa pixpby wal bvoeidis Kat dyevis Fy. 

3 In the Talmud Cod. Sanhedrin, to tho question, * What is the name of 
the Messias ?” it is answered “The Leper.” (Poarson On the Creed, Art. iv. 
Soo the story of St, Francis in Sir J. Stephen's Essays on Ecler. Biog. i. 99; 
Montalombert, St. Eliz. de Hongrie, ii. 93—99 (in both of which stories 
Christ appears as a leper). Henee the extraordinary devotion bestowed 
on this afflicted class by St. Edinund of Canterbury, St. Louis, St. James 
de Chantal, &. In fact, leprosy came to bo regarded as a gift of God. 
In 1541 Honry, organist of Coblenz, begged the council of the eity to give 
@ place in the hospital to his son. “Somit dem Us-satz vor Gott dem 
almechtigen begabt.” In 1189 Clemont IIL. addressed a bull “dileetis filiis 
leprosis.” 
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Shocked, on the other hand, by these revolting fancies, 
there were many who held that Jesus, in His earthly 
features, reflected the charm and beauty of David, His 
great ancestor ; and St. Jerome and St. Augustine pre- 
ferred to apply to Him the words of Psalm xlv. 2, 3, 
“Thou art fairer than the children of men.”! It was 
natural that, in the absence of positive indications, this 
view should command a deeper sympathy, and it gave 
tise both to the current descriptions of Christ, and also 
to those ideals, so full of mingled majesty and tender- 
ness in— 

“That face 
How beautiful, if sorrow had not mado 
Sorrow more beautiful than beauty’s self,” 
which we see in the great pictures of Fra Angelico, of 
Michael Angelo, of Leonardo da Vinci, of Raphael, and 
of Titian.” 

Independently of all tradition, we may believe with 
reverent conviction that there could have been nothing 
mean or repugnant-—that there must, as St. Jerome says, 
have been “something starry”—in the form which 
enshrined an Eternal Divinity and an Infinite Holiness. 
All true beauty is but “the sacrament of goodness,” 
and a conscience so stainless, a spirit so full of harmony, 
a life so purely noble, could not but express itself in the 
bearing, could not but be reflected in the face of the 
Son of Man. We do not indeed find any allusion to 
this charm of aspect, as we do in the description of the 
young High-priest Aristobulus whom Herod murdered ; 
but neither, on the other hand, do we find in the lan- 
guage of His enemies a single word or allusion which 

} Ang. in Ep, Joh., tract. ix. 9. 


* See Excursus IV., “Traditional Descriptions of the Appearance of 
Our Lord.” : 
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might have been founded on an unworthy appearance. 
He of whom John bore witness as the Christ—He 
whom the multitude would gladly have seized that He 
might be their king—He whom the city saluted with 
triumphal shouts as the Son of David—He to whom 
women ministered with such deep devotion, and whose 
aspect, even in the troubled images of a dream, had 
inspired a Roman lady with interest and awe—He 
whose mere word caused Philip and Matthew and many 
others to leave all and follow Him—-He whose one 
glance broke into an agony of repentance the heart of 
Peter—He before whose presence those possessed with 
devils were alternately agitated into frenzy and calmed 
into repose, and at whose question, in the very crisis of 
His weakness and betrayal, His most savage enemies 
shrank and fell prostrate in the moment of their most 
infuriated wrath'—such an One as this could not have 
been without the personal majesty of a Prophet and a 
Priest. All the facts of His life speak convincingly of 
that strength, and endurance, and dignity, and electric 
influence, which none could have exercised without a 
large share of human, no less than of spiritual, gifts. 
“Certainly,” says St. Jerome, “a flame of fire and starry 
brightness flashed from His eye, and the meee of the 
Godhead shone in His face.” 

The third day after the return from the wilderness 
seems to have been spent by Jesus in intercourse with 
His new disciples. On the fourth day He wished to 
start? for His return to Galilee, and on the journey fell 
in with another young fisherman, Philip of Bethsaida. 


? John xviii. 6. C£ Luke iv. 30. 
* In using the phrase 46éAqoer egeasévy, it ix evident that St. John had in 
his mind some slight circumstance unknown to us. 
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Alone of the apostlés Philip had a Greek name, derived, 
perhaps, from the tetrarch Philip, since the custom of 
naming children after reigning princes has always been 
acommon one.! If so, he must at this time have been 
under thirty. Possibly his Greek name indicates his 
familiarity with some of the Greek-speaking population 
who lived mingled with the Galileans on the shores of 
Gennesareth ; and this may account for the fact, that he, 
rather than any of the other Apostles, was appealed to 
by the Greeks who, in the last weck of His life, wished 
to sco our Lord. One word—the one pregnant invita- 
tion, “Follow me /”—was sufficient to attach to Jesus for 
ever the gentle and simple-minded Apostle, whom in all 
probability He had previously known. 

The next day a fifth neophyte was added to that 
sacred and happy band. Eager to communicate the 
rich discovery which he had made, Philip sought out his 
-friend Nathanael, exercising therchy the divinest prero- 
gative of friendship, which consists in the communica- 
tion to others of all that we have ourselves experienced to 
be most divine. Nathanael, in the list of apostles, is 
generally, and almost indubitably, identified with Bar- 
tholomew ; for Bartholomew is less a name than a desig- 
nation—“ Bar-Tolmai, the son of Tolmai;”’ and while 
Nathanael is only in one other place mentioned under 
this name (John xxi. 2), Bartholomew (of whom, on any 
other supposition, we should know nothing whatever) 
is, in the list of apostles, almost invariably associated 


Tho name Andrew is of Greck origin, but Lightfoot (Harmony, 
Luke v. 10) shows that it was in use among the Jews. Thorthas was also 
ealted by the Greek name Didymus, or “Twin ;” but we know no name of 
Philip except this Greok one. The ard Bnévaitas probably moans “a native 
of ;” for Greswell’s attempt to distinguish ané from ¢x in this sense is 
untenable. 
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with Philip. As his home was at Cana of Galilee, the 
son of Tolmai might easily have become acquainted 
with the young fishermen of Gennesareth. And yet so 
deep was the retirement in which up to this time Jesus 
had lived His life, that though Nathanael knew Philip, 
he knew nothing of Christ. The simple mind of Philip 
seemed fo find a pleasure in contrasting the grandeur of 
His office with the meanness of His birth : ‘ We have 
found Him of whom Moses in the Law, and the Prophets, 
did write;” whom think you?—a young Herodian prince? 
~~a young Asmonaan priest >—some burning light from 
the schools of Shammai or Hillel?—some passionate 
young Emir from the followers of Judas of Gamala?— 
no, but “Jesus of Nazareth, the son of Joseph.” 

Nathanael scems to have felt the contrast. He 
caught at the local designation. It may be, as legend 
says, that he was a man of higher position than the 
rest of the Apostles. It has been usually considered 
that his answer was proverbial; but perhaps it was a 
passing allusion to the word zazora, “ despicable ;” or it 
may merely have implied “ Nazareth, that obscure and 
ill-reputed town in its little untrodden valley—can any- 
thing good come from thence ?” The answer is in the 
same words which our Lord had addressed to John and 
Andrew. Philip was an apt scholar, and he too said, 
“ Come and see.” 

To-day, too, that question—‘Can any good thing 


‘Some make Tolmai a mere abbreviation of Ptolomaus, On the 
identity of Nathanael with Bartholomew, sce Ewald, Gesch, Cliristus, $27. 
Donaldson (Jashar, p. 9) thinks that Nathanael was Philip's brother. 

* “Non Petro vili piseatori Bartholomaeus nobilis anteponitur” (Jerome, 
Ep. at Bustoch,). Hence he is usually represented in medieval art clothed 
ins purple mantle, adorned with precious stones; but John xxi. 2 is alone 
sufficient to invalidate the tradition. 
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come out of Nazareth ?”—is often repeated, and the 
one sufficient answer—almost the only possible answer 
—is now, as it then was, “Come and see.” Then it 
meant, come and see One who speaks as never man 
spake; come and see One who, though He be but the 
Carpenter of Nazareth, yet overawes the souls of all who 
approach Him—seeming by His mere presence to reveal 
the secrets of all hearts, yet drawing to Him even the 
most sinful with a sense of yearning love; come and 
see One from whom there seems to breathe forth the 
irresistible charm of a sinless purity, the unapproachable 
beauty of a Divine life. “Come and see,” said Philip, 
conviuced in his simple faithful heart that to see Jesus 
was to know Him, and to know was to love, and to love 
was to adore. In this sense, indeed, we can say “come 
and see” no longer; for since the blue heavens closed on 
the visions which were vouchsafed to St. Stephen and 
St. Paul, His earthly form has been visible no more. But 
there is another sense, no less powerful for conviction, in 
which it still suffices to say, in answer to all doubts, 
“Come and see.” Come and sce a dying world revivified, 
a decrepit world regenerated, an aged world rejuvenescent; 
come and see the darkness illuminated, the despair dis- 
pelled ; come and see tenderness brought into the cell. 
of the imprisoned felon, and liberty to the fettered slave ; 
come and see the poor, and the ignorant, and the many, 
emancipated for ever from the intolerable thraldom of the 
rich, the learned, and the few; come and see hospitals 
and orphanages rising in their permanent mercy beside 
the crumbling ruins of colossal amphitheatres which once 
reeked with human blood; come and see the obscene 
symbols of an universal degradation obliterated indig- 
nantly from the purified abodes; comé and see the dens 
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of lust and tyranny transformed into sweet and happy 
homes, defiant atheists into believing Christians, rebels 
into children, and pagans into saints. Ay, come and see 
the majestic acts of one great drama continued through 
nineteen Christian centuries; and as you see them all 
tending to one great development, long predetermined 
in the Council of the Divine Will—as you learn in 
reverent humility that even apparent Chance is in 
reality the daughter of Forethought, as well as, for those 
who thus recognise her nature, the sister of Order and 
Persuasion '\—as you hear the voice of your Saviour 
searching, with the loving accents of a compassion which 
will neither strive nor cry, your very reins and heart— 
it may be that you too will unlearn the misery of doubt, 
and exclaim in calm and happy confidence, with the 
pure and candid Nathanael, “ Raddi, thou art the Son of 
God, thou art the King of Israel!” 

The fastidious reluctance of Nathanael was very soon 
dispelled. Jesus, as He saw him coming, recognised 
that the seal of God was upon his forehead, and said of 
him, “Behold a true Israelite, in whom guile is not.” 
“Whence dost thou recognise me?” asked Nathanael ; 
and then came that heart-searching answer, “ Before 
that Philip called thee, whilst thou wert under the fig- 
tree, I saw thee.” 

It was the custom of pious Jews—a custom approved 
by the Talmud—to study their crishma, or office of 


\ ptéxa] E’voulas re kal MeBots &8eAGd al Mpopabelas buydrnp (Aleman, 
£. 55, ed. Bergk.). “The threefuld offspring of Forcthouglit which is de- 
seribad in this noble fragment, appears to represent three of the cardinal 
relations in which we may regard tho working of Providence, It first 
appears ag Chance in regard to its occurrence; it next works Persuasion 
as men bow to its decrees; and at last it issuos in Order” (Westcott, 
Charact. of the Gosp. Miracles, p. 35). 
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daily prayer, under a fig-tree ;| and some have imagined 
that there is something significant in the fact of the 
Apostle having been summoned from the shade of a 
tree which symbolised Jewish ordinances and Jewish 
traditions, but which was beginning already to cumber 
the ground? But though something interesting and 
instructive may often be derived from the poetic insight 
of a chastened imagination which can thus observe the 
allegories that often lie involved in the simplest facts, 
yet no such flash of sudden perception could alone 
have accounted for the agitated intensity of Nathanael’s 
reply. Every one must have been struck, at first sight, 
with the apparent disproportionateness between the cause 
and the etlect. How apparently inadequate was that 
quiet allusion to the lonely session of silent thought 
under the fig-tree, te produce the instantancous adhe- 
sion, the henceforth inalienable foyalty, of this “ fusile 
Apostle” to the Son of God, the King of Israel! But 
for the true explanation of this instantancity of convic- 
tion, we must look deeper; and then, if I mistake not, 
we shall see in this incident another of those inde- 
scribable touches of reality which have been to so many 
powerful minds the most irresistible internal evidence to 
establish the historic truthfulness of the Fourth Gospel. 

There are moments when the grace of God stirs 
sensibly in the human heart; when the soul seems to 
rise upon the eagle-wings of hope and prayer into the 
heaven of heavens; when caught up, as it were, into 





} Beresh, Rabba, f. 62, quoted by Sepp. Tho accusative, 6rd thy ovriy, 
where we should havo expected the dative, seems to imply that he had 
purposely gone there for prayor and meditation. Perhaps some inference 
138 to the time of year may bo drawn from thia circumstance. 

? See 1 Kings iv. 25; Mic. iv.4; Zech. iii, 10; Matt. xxi 20; Luke 


xi, 7, 
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God’s very presence, we see and hear things unspeak- 
able. At such moments we live a lifetime ; for emotions 
such as these annihilate all time; they— 


“Crowd Eternity into an hour, 
Or stretch an hour into Eternity.” 


At such moments we are nearer to God; we seem to 
know Him and be known of Him; and if it were possible 
for any man at such a moment to sce into our souls, he 
would know all that is greatest. and most immortal in 
our beings. But to see us then is impossible to man ; 
it is possible only to Him whose hand should lead, 
whose right hand should guide us, even if we could take 
the wings of the morning and fly into the uttermost 
parts of the sea. And such a crisis of emotion must the 
guileless Israelite have known as he sat and prayed and 
mused in silence under his fig-tree. To the consciousness 
of such a crisis—a crisis which could ouly be known to 
One to whom it was given to read the very secrets of 
the heart—our Lord appealed. Let him who has had a 
similar experience say how he would regard a living man 
who could reveal to him that he had at such a moment, 
looked into and fathomed the emotions of his heart. 
That such solitary musings—such penetrating, even in 
this life, “behind the vail”—such rapturcs into the third 
heaven during which the soul strives to transcend the 
limitations of space and time while it communes, face 
to face, with the Eternal and the Unseen—such sudden 
kindlings of celestial lightning which seem to have fused 
all that is meanest and basest within us in an instant 
and for ever—that these supreme crises are among the 
recorded experiences of the Christian life, rests upon 
indisputable evidence of testimony and of fact. And if 
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any one of my readers has ever known this spasm of 
divine change which annihilates the old and in the same 
moment creates or re-creates a new-born soul, such a one, 
at least, will understand the thrill of electric sympathy, 
the arrow-point of intense conviction, that shot that very 
instant through the heart of Nathanael, and brought 
him, as it were, at once upon his knees with the excla- 
mation, “ Rabbi, thou art the Son of God, thou art the 
King of Israel!” 

We scarcely hear of Nathanael again. His seems 
to have been one of those calm, retiring, contemplative 
souls, whose whole sphere of existence lies not here, 


but— 
“Whore, beyond theso voices, thore is peace.” 


It was a life of which the world sees nothing, because it 
was “id with Christ in God;” but of this we may be 
sure, that never till the day of his martyrdom, or even 
during his martyr agonies, did he forget those quiet 
words which showed that his “ Lord had searched him 
out and known him, and comprehended his thoughts 
long before.” Not once, doubtless, but on many and 
many a future day,! was the promise fulfilled for him 
and for his companions, that, with the eye of faith, they 


1 Gyeode (x, B, L, &e.). Tho promise is obviously spiritual, as the ablest 
Fathors saw. A striking passage of Luther's to this offect is quoted in 
Alford, Tho word “hereafter slall yo sce,” &e, (John i. 51), meant “from 
this time forth,” und therefore was a correct translation of &«’ &p7: at the 
time when our Version was mado, Compare Matt. xxvi, 64, and the 
petition “that wo may hereafter live a godly, righteous, and sober life” 
—i.e., not at some future time, but “from this day forward.” The reading, 
howover, is very dubious, and B, L, as well as several versions, and Origen, 
&e., omit it. ‘The ’Auty is found twenty-five times in St. John, and always 
doubled. Of, Iss. lxv. 16 (where God is called the “God of pot"); 
2 Cor. i. 20; Rev. iii. 24. For tho Messianic title Son of Man—a title 
deseribing the Messiah as tho esseutial representative of every child in 
the great human family of God—seo Dan. vii. 13, 14; Rov. i. 13, &e. 
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should “see the heavens opened, and the angels of God 
ascending and descending upon the Son of Man.”! 


1 on of Man,” Ben-adam, may, in its goncral sense, be applied to 
any man (Job xxv. 6; Ps. cxliv. 3, &c.), but it is applied in # special 
sense to Ezokiel in the Old Testamont, and to Christ in the New. One 
very observable fuct is, that though uscd of Ezckiel nearly ninety times, 
he doos not once apply tho title to himeclf; and though used about 
oighty times of Christ, it is never used by any but Himsclf, except in 
passages which describe His heavenly exaltation (Acts vii. 56; Rev. i. 
18-90; xiv. 14), It seems further clear that though Ezekiel is called 
Ben-Adam (perhaps, iv tho midst of his revelations, to remind him of 
his own nothingness, uéurnoo hrOpwxos dr), the title in the New Testament, 
being clearly drawn from Daniel (vii. 13), is the Chaldeo Bar-endsh, which 
represents humanity in its greatest frailty and humility. and is a signifi- 
cant doclaration that tho exiltation of Christ in His kingly and judicial 
office is due to His provious self-humiliation in His human nature (Phil. ii, 
5—11). (Bishop Wordsworth s. v. in Smith's Dict. of Bible, iti. 1859, who 
quotes Cypr. De Idol. Vanit., p. 538, “hominem induit, quem porducat ad 
Patrom,” and Aug. Serm. 121, “Filius Dei factus est filins hominis, ut 
vos, qui eratis filii hominis, efficeremini filit Doi.”) ‘Tho term ben? fsh, 
found in Pa. iv. 3, &e., means “filii viri2” not “filii hominis.” Beugel, on 
this verso (John i, 51), referring to 1 Cor. xv. 47, says, “Unus bie nempe 
homo est. quem Adamus, post lapsum, expeetavit,” 











CHAPTER XI. 
TUR FIRST MIRACLE. 


Unde rnbor vestris ef non sua purpura lymphis ? 
Quae rosa niirantes tam nova unttat aquas # 
Numeu, couvivae, pracsens agnoscite numen : 

Lympha pudica Deum vidit ot erubuit.”—CrasHaw. 


“On the third day,” says St. John, “there was a marriage 
in Cana of Galilee.” Writing with a full knowledge and 
vivid recollection of every fact that took place during 
those divinely-memorable days, he gives his indications 
of time as though all were equally familiar with them. 
The third day has been understood in different manners ; 
it is simplest to understand it as the third after the 
departure of Jesus for Galilee. If He were travelling 
expeditiously He might stop on the first night (sup- 
posing him to follow the ordinary route) at Shiloh or 
at Shechem; on the second at En-Gannim; on the third, 
crossing the plain of Jezreel, He could easily reach 
Nazareth,' and finding that His mother and brethren 


} ‘Tho author has done this himself, and therefore knows that it is easily 
possible, although it requires quick travelling. There would, however, be 
nothing on thiy occasion to make Jesus linger, and possibly he waa 
journeying with tho expross intention of beiug present at the marriago 
feast. ‘Tho fact that » wedding will soon take place is usually known 
thronghout an Eustern village, and Josus might casily have heurd about 
it from one of His disciples, or from some other Galilewn pilgrim, 
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were not there, might, in an hour and a half longer, reach 
Cana in time for the ceremonies of an Oriental wedding.’ 

It is well known that those ceremonies began at 
twilight, It was the custom in Palestine, no less than 
in Greece, 


“To bear away 
The bride from home at blushing shut of day,” 


or even later, far on into the night,® covered from head to 
foot in her loose and flowing veil, garlanded with flowers, 
and dressed in her fairest robes. She was heralded by 
torchlight, with songs and dances, and the music of the 
drum and flute, to the bridegroom’s home. She was 
attended by the maidens of her village, and the bride- 
groom came to meet her with his youthful friends. 
Legend says that Nathanael was on this occasion the 


2 Tt will he soen from this paragraph that I consider Kefr Kenna, and 
not the so-called Kina elJalil, to be the real Cana. On this point I 
ontirely agro with’De Saucy as against Dr. Robinson. If I am right in 
the explanation of “the third day,” it will be an additional argument in 
favour of this view. I say “the so-called Kitna el-Jalil,” becauso certainly 
the more orilinary uame of this ruined and deserted villago is Khurbet 
Kina, and Thomson (Phe Land aud the Book) could find no trace worth 
mentioning of tho other uame, which rests solely on Robinson's authority ; 
moreover, the namo Kenua el-Jalil is certainly sometimes given to Kefr 
Kena, ax Osborne tes Tho philological difficulty is hy no means 
insuperablo; tradition too, fairly tested, is iu favour of Kefr Kenna; and 
its position (fur nearer to Nazareth aud Caperunum than Kburbet Kana, 
aud Lying on the direct road) is in every respect. nore in necordance with 
the indications of tho Gospel narrative than its moro remote aud desulate 
rival. Moreover, at Kefr Kem there are distinct. traces of antiquity, 
and at the other plico there are none. If in fact it bo a mero hallugination 
to suppose that Khurbet Kana is at all kuown under the designation of 
Kana el-Jalil, more than half of tho reasons for identifying it with Cana 
of Galiloo at once fall to the ground. Now on this point Mr, Thomson is 
far moro likely to be right than Dr. Robinson, for the latter kuew little or 
no Arabic, and the former could speak it Snently. 

2 Whon in Palestine I arrived at El Jib about sunset, and found that 
the festivities of a wedding were just commencing. They lasted till late 
at night, 
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paranymph, whose duty it was to escort the bride; but 
the presence of Mary, who must have left Nazareth on 
purpose to be present at the wedding, seems to show that 
one of the bridal pair was some member of the Holy 
family. Jesus too was invited, and His disciples, and 
the use of the singular (éA7@) implics that they were 
invited for His sake, not He for theirs. It is not likely, 
therefore, that Nathanael, who had only heard the name 
of Jesus two days before, had anything to do with the 
marriage. All positive conjecture is idle; but the fact 
that the Virgin evidently took a leading position in the 
house, and commands the servants in a tone of authority, 
renders it not improbable that this may have been the 
weddirg of one of her nephews, the sons of Alphius, or 
even of one of her daughters, “the sisters of Jesus,” to 
whom tradition gives the names Esther and Thamar. 
That Joseph himself was dead is evident from the com- 
plete silence of the Evangelists, who after Chyigt’s first 
visit to Jerusalem as a boy, make no furt) “ am, 7 
of his name.” Zon nen AGL 
Whether the marriage festival ]p,, d for sev, 
as was usual among those who coul tind it a en Seri 
gne or two, as was the case amy 4 » OF only for 


Fj he poorer class 
ar Ee ot : classes, we 
cannot tell; but at some penioss the entertainment the 


wine suddenly ran short.*_.., bat 

r Shee those who know 
how sacred in the East the duty of lavish hospitality 
and how passionately obligation to exercise it to the 


' Matt, xiii, 56. 


fove by St. Jorome and St. Bonaven 
metans (D'Herbelot, sv." ats 


was the Evangolist St. Icha. 
* Iudg. xiv, 12; Tub. xi. 19. 
* Johu ii, 3, sorepiearros olvov. 
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utmost is felt, can realise the gloom which this incident 
would have thrown over the occasion, or the misery and 
mortification which it would have caused to the wedded 
pair. They would have felt it to be, as in the East it 
would still be felt to be, a bitter and indelible disgrace. 

Now the presence of Jesus and his five disciples may 
well lave been the cause of this unexpected deficiency. 
The invitation, as we have seen, was originally intended 
for Jesus alone, nor could the youthful bridegroom in 
Cana of Galilee have been in the least aware that during 
the last four days Jesus had won the allegiance of five 
disciples. It is probable that no provision had been 
made for this increase of numbers, and that it was 
their unexpected presence which caused the deficiency 
in this simple household.! Morcover, it is hardly pro- 
bable that, coming from a hasty journey of ninety miles, 
the little band could, even had their means permitted 
it, have conformed to the common Jewish custom of 
bringing with them wine and other provisions to con- 
tribute to the mirthfulness of the wedding feast. 

Under these cireumstances, therefore, there was a 
special reason why the mother of Jesus should say to 
Him, “They have no wine.” ‘The remark was evidently 
a pointed one, and its import could not be misunderstood. 
None knew, as Mary knew, who her son was; yet for 
thirty long years of patient waiting for this manifesta- 
tion, she had but scen Him grow as other children grow, 
and live, in sweetness indeed and humility and grace of 
sinless wisdom, like a tender plant before God, but in all 
other respects as other youths have lived, pre-eminent 
only in utter stainlessness. But now He was thirty 


+ In somo MSS, of the Vetus Itala aro added the words “ Et factum est 
por multam turbam vocatorum vinum conswmmari.” 
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years old; the voice of the great Prophet, with whose 
fame the nation rang, had proclaimed Him to be the 
promised Christ; He was being publicly attended by 
disciples who acknowledged Him as Rabbi and Lord. 
Here was a difficulty to be met; an act of true kindness 
to be performed ; 2 disgrace to be averted from friends 
whom He loved—and that too a disgrace to which His 
own presence und that of His disciples had unwittingly 
contributed. Was not his hour yet come? Who could 
tell what He might do, if He were only made aware 
of the trouble which threatencd to interrupt the feast ? 
Might not some band of hymning angels, like the 
radiant visions, who had heralded His birth, receive 
His bidding to change that humble marriage-feast into 
a scene of heaven? Might it not be that even now 
‘He would jead them into His banquet-house, and His 
banner over them be Jove ? 

Her faith was strong, her motives pure, except perhaps 
what has been called “the slightest possible touch of the 
purest womanly, motherly anxiety (we know no other 
word) prompting in her the desire to see Aer Son honoured 
in her presence.”? And her Son’s hour /ad nearly come: 
but it was necessary now, at once, for ever, for that Son 
to show to her that henceforth he was not Jesus the 
Son of Mary, but the Christ the Son of God; that as 
regarded His great work and mission, as regarded His 
Eternal Being, the significance of the beautiful relation- 
ship had passed away; that His thoughts were not as 
her thoughts, neither His ways her ways.” It could 

‘Stier, i. 61, E. Tr. The germ of the remark is to be found in 
Chrysostom. 
* Similarly in Luko ii. 49, the authority of Joseph is wholly subordinated 


to a truer and loftier one (see p. 78). Tho samo truth is distinctly shadowed 
forth in Matt. xii. 48—50; Luke xi. 27,28, St. Bernard, in illustration of this 
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not have been done in a manner more decisive, yet at 
the same time more entirely tender. 

“Woman, what have I to do with thee?” The words at 
first sound harsh, and almost repellent in their roughness 
and brevity ; but that is the fault partly of our version, 
partly of our associations. He does not call her “mother,” 
because, in circumstances such as these, she was His 
mother no longer; but the address “Woman ” (Itvac) was 
so respectful that it might be, and was, addressed to the 
queenliest ;! and so gentle that it might be, and was, 
addressed at the tenderest moments to the most fondly 
loved? And “what have I to do with thee?” is a Jiteral 
version of a common Aramaic phrase (wah di veldk), 
which, while it scts aside a suggestion and waives all 
further discussion of it, is yet perfectly consistent with 
the most delicate courtesy, and the most feeling con- 
sideration? 


dosire of our Lord to indicate flat the spiritual life must not: be disturbed 
by eartily relationships, tells a striking story of a hermit who, on being 
consulted by his brother, referred him to the advice of another brothor 
who had died somo time before.“ But he is dead,” said the other with 
surprise, “So am I also,” replied tho hermit. (S. Bernard, Serm. 2 in 
Dom.1 post Epiphan.) It may have been their inability to appreciate 
this very fact that produced x sort of alienation between Christ and His 
carthly brethren as regneds the entire plan of His Messiauic manifestation, 
and mado Him imply that even “in His own house” a prophet is without 
honour (Matt. xii. 57). 

1 As by the Emperor Augustus to Cleopatra, Odprer, & iran xad Goudy 
txe dyadéy (Dio Cass. Hist. i, 12); by tho chorus to Queen Clytemnestra 
(isch. Ag. 1603); aud not unfrequently to princesses in Greck tragedy. 

As, for instance, by Jesus to Mary Magdalene, in the garden, * Woman, 
why woopest thou? whom seckest thou?” (Jobn xx. 15); by the angels 
Gd. 13); and by Jesus to his mother on the cross. “Woman, behold 
thy son” (John xix. 26). Our Lord probably spoke, however, in Aramaic 
and here the word would be 772%, not 72, Ze, more like domina than 
Femina. 

3 See for other instances of the phraso, 2 Sam. xvi, 10; xix. 22; 1 Kings 
xvi 18; Judg. xi, 12; 2 Kings iii. 13; Josh, xxii, 24. 
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Nor can we doubt that even the slight check involved 
in these quiet words was still more softened by the look 
and accent with which they were spoken, and which 
are often snfficient to prevent far harsher utterances 
from inflicting any pain. For with undiminished faith, 
and with no trace of pained feeling, Mary said to the 
servants —over whom it is clear she was exercising 
some authority“ Whatever he says to you, do it at 


once.”? 


The first necessity after a journey in the East is to 
wash the feet, and before a meal to wash the hands; 
and to supply these wants there were standing (as still 
is usual), near the entrance of the house, six large stone 
water-jars, with their orifices filled with bunches of fresh 
green leaves to keep the water cool. Each of these 
jars contained two or three daths* of water, and Jesus 
bade the servants at once fill them to the brim.s They 
did so, and He then ordered them to draw out the 
contents in smaller vessels,* and carry it to the guest 
who, according to the festive custom of the time, had 


> wofeare (John ii. 5), For the expression, “Mine hour is not yot como,” 
see the instance in which, with a very similar desire to check the un- 
warrauted suggestions of His earthly relatives, Ho uses it to His brethren 
who wished to burry His visit to Jerusalem (John vii, 6, whero, however, 
the word is xaipts, not Spa). Mr, Sanday compares the passage with Matt, xv. 
21-28, “There too a petition is first refused, and then granted and 
there too the petitioner acems to divine that it will be” (Authorship of the 
Fourth Gosp., p. 50). 

2 perparal. ‘This is used in the LXX. version of 2 Chron. iv. 5 as a ren- 
dering of tho Hebrew 73, and was equal to about 7} gallons, It is, 
however, hard to suppose that each of these stone jars held from fifteen 
to twenty-two gallons, so thut perhaps xerpyris (ns Lange suggesta) may bo 
the Roman amphora = five gailons. A “ firkin” (E, V.) is eight gallons, 

® Jobn ii, 7, yeuleare, 

‘ avradcare. Cf. John iv. 7. Prof, Westeott thinks that the exact words 
exchude the all but universal notion, that all the water in the eiz jare was 
turned into wine (Characteriatice of the Gospel Miracles. p. 15), 
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been elected “governor of the feast.”! Knowing nothing 
of what had taken place, he mirthfully observed that in 
offering the good wine last, the bridegroom had violated 
the common practice of banquets. This was Christ’s 
first miracle, and thus, with a definite and symbolic 
purpose,” did He manifest His glory, and His disciples 
believed on Him. 

It was His first miracle, yet how unlike all that 
we should have expected; how simply unobtrusive, how 
divinely calm! ‘The method, indeed, of the miracle 
—which is far more wonderful in character than the 
ordinary miracles of healing—transcends our powers 
of conception; yet it was not done with any pomp of 
circumstance, or blaze of adventitious glorification. Men 
-in these days have presumptuously talked as though 
it were God’s duty—the duty of Him to whom the sea 
and the mountains are a very little thing, and before 
whose eyes the starry heaven is but as one white gleam 
in the “intense inane "—to perform His miracles before 
acircle of competent savuxs! Conceivably it might be 
so had it been intended that miracles should be the 
sole, or even the main, credentials of Christ’s autho- 
rity ; but to the belief of Christendom the Son of God 
would still be the Son of Civd even if, like John, He 
had done no miracle. The miracles of Christ were 
miracles addressed, not to a cold and sceptic curiosity, 
but to a loving and humble faith. They needed not 

‘The custom may have been originally borrowed from the Grecks 
(euunoadpxns, arbiter bibendi, magister convivii, &e.), but it had long been 
familiar to the Jews, aud the épxerpixAwvos here acts exactly as ho is advised 
to do by the son of Sirach : “When thon hast dono all thy office, take thy 
place, that thou mayest bo merry with thom, and reecive a erown for thy 
well-ordering of the feast” (Eeclus, xxxii. 1, 2). 


* John ii, 11, radryy cxolnee dpxdy (this as a beginning, A, B, L, &¢.), not 
thy dpxdy, 
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the acuteness of the impostor, or the self-assertion of 
the thaumaturge. They were indeed the signs—almost, 
we had said, the accidental signs—of His divine mission ; 
but their primary object was the alleviation of human 
suffering, or the illustration of sacred truths, or, as in 
this instance, the increase of innocent joy. An obscure 
village, an ordinary wedding, 2 humble home, a few 
faithful peasant guests—such a scene, and no splendid 
amphitheatre or stately audience, beheld one of Christ’s 
greatest miracles of power. And in these respects the 
cirenmstances of the First Miracle are exactly analogous 
to the supernatural events recorded of Christ’s birth. 
Tn the total unlikeness of this to all that we should 
have imagined—in its absolute contrast with anything 
which legend would have invented—in all, in short, 
which most offends the unbeliever, we see but fresh 
confirmation that we are reading the words of soberness 
and truth. : 

A miracle is a miracle, and we see no possible 
advantage in trying to understand the means by which 
it was wrought. In accepting the evidence for it— , 
and it js for each man to be fully persuaded in his own 
mind, and to accept or to reject at his pleasure, perhaps 
even it may prove to be at his peril—we are avowedly 
accepting the evidence for something which transcends, 
though it by no means necessarily supersedes, the 
ordinary laws by which Nature works. What is gained 
—in what single respect does the miracle become, so to 
speak, easier or more comprehensible—by supposing, 
with Olshausen, that we have here only an accelerated 
process of nature; or with Neander (apparently), that 
the water was magnetised; or with Lange (apparently), 
that the guests were in a state of supernatural exalta- 
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tion?! Let those who find it intellectually possible, or 
spiritually advantageous, freely avail themselves of such 
hypotheses if they see their way to do so: to us they seem, 
not “irreverent,” not “rationalistic,” not “ dangerous,” 
but simply embarrassing und necdless. To denounce 
them as unfaithful concessions to the spirit of scepticism 
may suit the exigencies of a violent and Pharisaic 
theology, but is unworthy of that calm charity which 
should be the fairest fruit of Christian faith. In matters 
of faith it ought to be to every one of us “a very small 
thing to be judged of you or of man’s judgment;” we 
ought to believe, or disbelieve, or modify belief, with 
sole reference to that which, in our hearts and con- 
sciences, we fecl to be the Will of God; and it is by 
His judgment, and by His alone, that we should care to 
stand or to fall. We as little claim a right to seathe 
the rejoctor of miracles by abuse and anathema, as we 
admit*dis right to sneer at us for imbecility or hypocrisy. 
Jesus has tanght to all men, whether they accept or 
reject Him, the lessons of charity and swectness; and 
what the believer and the unbeliever alike can do, is 
calmly, temperately, justly, and with perfect and solemn 
sincerity—knowing how deep are the feelings involved, 





1 Olshausen, Comment, on the Gospels, iii, 363, following Augustine, 
“ Ipso focit vinum in nuptiis qui omni mmo hoe facit in vitibus.” Neandor, 
Life of Jesus Christ, E. Tr, p. 176. It is to be regretted that this 
“ necoloration” hypothesis has been received with favour hy some eminent 
English diviues ; Noture alone, as a friend remarks, will never, whatever 
time you give hor, make thirty imperial gallons of wine without at least ten 
pounds avoirdupois of carbon. Ewald beaatifnlly, but with a perhaps in- 
tontional vagueness, says, * Wir wiirden uns diesen wein der seit jener zeit 
auch uns noch immer ifiessen kann, selbst tibel verwiissern, wenn wir bier 
in groben sinne fragen wollton wiedenn aus blossem wasser im angenblicke 
wein werden kinne: soll denn das wasser im besten sinne des wortes nicht 
itberall auch jezt noch za welne wurden wo Sein geist in voller kraft thitig 
ist?” (Gesek. Christ. p. 329). 
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and how vast the issues at stake between us—to state 
the reason for the belief that is in him. And this being 
so, I would say that if we once understand that the word 
Nature has little or no meaning unless it be made to 
include the idea of its Author; if we once realise the 
fact, which all science teaches us, that the very simplest 
and most elementary operation of the laws of Nature is 
infinitely beyond the comprehension of our most exalted 
intelligence; if we once believe that the Divine Provi- 
dence of God is no far-off abstraction, but a living and 
loving care over the lives of man; lastly, if we once 
believe that Christ was the only-begotten Son of God, 
the Word of God who came to reveal and declare His 
Father to mankind, then there is nothing in any Gospel 
miracle to shock our faith: we shall regard the miracles 
of Christ as resulting from the fact of His Being and 
His mission, no less naturally and inevitably than the 
rays of light stream outwards from the sun. * They 
were, to use the favourite expression of St. John, not 
merely “portents” (7épara), or powers (Suvdyeis), or signs 
(onpeia), but they were works (pya), the ordinary and 
inevitable works (whenever He chose to exercise them) 
of One whose very Existence was the highest miracle of 
all.) For our faith is that He was sinless; and to 
borrow the words of a German poet, “one might have 
thought that the miracle of miracles was to have created 
the world such as it is; yet it is a far greater miracle to 
have lived @ perfectly pure life therein.” The greatest 
of modern philosophers said that there were two things 
which overwhelmed his soul with awe and astonishment, 
“the starry heaven above, and the moral law within ;” 
but to these has been added a third reality no less 


) See Abp. Trench on Miracles, p. 8. 
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majestic—the fulfilment of the moral law without us 
in the Person of Jesus Christ.) That fulfilment makes 
us believe that He was indeed Divine; and if He were 
Divine, we have no further astonishment left when we 
are taught that He did on earth that which can be done 
by the Power of God alone. 

"But there are two characteristics of this first miracle 
which we ought to notice. 

One is its divine unselfishness. His ministry is to 
be a ministry of joy and peace; His sanction is to be 
given not to a crushing asceticism, but to a genial 
innocence ; His approval, not to a compulsory celibacy, 
but to a sacred union. He who, to appease His own 
sore hunger, would not turn the stones of the wilderness 
into bread, gladly exercises, for the sake of others, His 
transforming power; and but six or seven days after- 
wards, relieves the perplexity and sorrow of a humble 
wedding feast by turning water into wine. The first 
miracle of Moses was, in stern retribution, to turn the 
river of a guilty nation into blood ; the first of Jesus to 
fill the water-jars of an innocent family with wine. 

And the other is its symbolic character. Like nearly 
all the miracles of Christ, it combines the characteristics 
of a work of mercy, an emblem, and a prophecy. The 
world gives its best first, and afterwards all the dregs and 
bitterness; but Christ came to turn the lower into the 
richer and sweeter, the Mosaic law into the perfect law 
of liberty, the baptism of John into the baptism with 
the Holy Ghost and with fire, the sclf-denials of a 
painful isolation into the self-denials of a happy home, 
sorrow and sighing into hope and blessing, and water 
into wine, And thus the “holy estate” which Christ 


‘Seo Ulmann, Sinlessness of Jeeus, E. Tr., pp. 181-193, 
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adored and beautified with His presence and first 
miracle in Cana of Galilee, foreshadows the mystical 
union between Christ and His Church ; and the common 
element which He thus miraculously changed becomes 
a type of our life on carth transfigured and ennobled by 
the anticipated joys of heaven—a type of that wine 
which He shall drink new with us in the kingdom of 
God, at the marriage supper of the Lamb.! 


A large school of English Apologists have appealed to tho miracles of 
Christ ns praviug His mission, and to the Gospels as proving the miracles. 
‘This is not the view of the writer, who, ix common he believes with many 
of the more recent authorities who v dealt with the subject, regards 
“Christianity and Christendom” as the strongest external proofs of the 
Distorieal reality of that which the Gospels relate, ‘The Gospels supply us 
with a vere cousse for that which otherwise would he to ws an inexplicable 
cnigma, ‘This was Ot argument whieh I endeavoured to state as foreibly 
as I could in the Hulsean Lectures of 1870—< The Witness of History to 
Christ.’ But I aay “the strongest external proof. hecanse those who are 
80 ready to assume that any one who believes, for instance, in the Inearna- 
tion niust necessarily bo cithor morally a hypocrite, or intellectually an 
imbecile, ought not to forget how strong is that preparation for belief which 
overy Christian derives from the experiences of his own life, and from that 
which he believes to be the Voice of God speaking to his heart, and con- 
firming all which he has learnt of God through Christ, and Christ alone, 
The foreo of this evidence is indecd valueless as an argument against 
others; on the other hand, they should bear in utind that their denial of its 
forco in their own case does not invalidate its foree in the minds of those 
for whom it exists. 




















CHAPTER XII. 
THE SCENE OF THE MINISTRY. 


“ Givo true hearts but earth and sky, 
Aaul some flowers to bloom and die ; 
Homoly scenes and simple views 
Lowly thoughts may best infuse.” 
Kee, * First Sunday after Epiphany.” 


Cuntst’s first miracle of Cana was a sign that He came, 
not to call His disciples ové of the world and its ordinary 
duties, but to make men happier, nobler, better iz the 
world. He willed that they should be husbands, and 
fathers, and citizens, not eremites or monks. He would 
show that He approved the brightness of pure society, 
and the mirth of innocent gatherings, vo less than the 
ecstasies of the ascetic in the wilderness, or the visions 
of the mystic in his solitary cell. 

And, as pointing the same moral, there was some- 
thing significant in the place which He chose as the 
scene of His carliest ministry, St. John had preached 
in the lonely wastes by the Dead Sca waters; his voice 
had been echoed back by the flinty precipices that 
frown over the sultry Ghor. The city nearest to the 
scene of His teaching had been built in defiance of a 
curse, and the road to it led through “the bloody 


” 


way.” All around him breathed the dreadful associa- 
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tions of a guilty and desolated past; the very waves 
were bituminous; the very fruits crumbled into foul 
ashes under the touch; the very dust beneath his 
feet lay, hot and white, over the relics of an abominable 
race. There, beside those leaden waters, under that 
copper heaven, amid those burning wildernesses and 
scarred ravines, had he preached the baptism of re- 
pentance. But Christ, amid the joyous band of His 
mother, and His brethren, and His disciples, chose as 
the earliest centre of His ministry a bright and busy 
city, whose marble buildings were mirrored in a limpid 
Bea. 

That little city was Capernaum. It rose under 
the gentle declivities of hills that encircled an earthly 
Paradise. There were no such trees, and no such 
gardens, anywhere in Palestine as in the land of 
Gennesareth. The very name means “ garden of abun- 
dance,”* and the numberless flowers blossom over a 
little plain which is “in sight like unto an emerald.” 
It was doubtless a part of Christ’s divine plan that 
His ministry should begin amid scenes so beautiful, 
and that the good tidings, which revealed to mankind 
their lofticst hopes and purest pleasures, should be first 
proclaimed in a region of unusual Joveliness. The 
features of the scene are neither gorgeous nor colossal ; 
there is nothing here of the mountain gloom or the 
mountain glory; nothing of that “dread magnificence” 
which overawes us as we gaze on the fiery dome of 
tropical voleanoes, or the icy precipices of northern hills. 
Had our life on carth been full of wild and terrible 

1 John ii, 12, naré8q—a touch of accuracy, sineo the road is one long 


descent. 
“Quare vocatur Gennozar? ob hortos principum (ganne sarim)” 


(Lightfoot, Cent. Chorogr, Ixxix.). 


SEA OF GALILEE. 175 


catastrophes, then it might have been fitly symbolised 
by scenes which told only of deluge and conflagration ; 
but these green pastures and still waters, these bright 
birds and flowering oleanders, the dimpling surface of 
that inland sea, so doubly delicious and refreshful in 
a sultry land, all correspond with the characteristics of 
a life composed of innocent and simple elements, and 
brightened with the ordinary pleasures which, like the 
rain and the sunshine, are granted to all alike. 

What the traveller will see, as he emerges from the 
Valley of Doves, and catches his first eager glimpse of 
Gennesareth, will be a small inland sea, like a harp in 
shape,’ thirteen miles long and six broad. On the 
farther or eastern side runs a green strip about a quarter 
of a mile in breadth,? beyond which rises, to the height 
of some 900 fect above the level of the lake, an escarp- 
ment of desolate hills, scored with grey ravines, without 
tree, or village, or vestige of cultivation—the frequent 
scene of our Lord’s retirement when, after His weary 
labours, He sought the deep refreshment of solitude with 
God. The lake—with its glittering crystal, and fringe of 
flowering oleanders, through whose green leaves shine 
the bright blue wings of the roller-bird, and the king- 
fishers may be scen in multitudes dashing down at the 
fish that glance beneath them—lies at the bottom of a 
great dent or basin in the earth’s surface, more than 500 
feet below the level of the Mediterranean.’ Hence the 


\ This is said to bo the origin of the ancient namo “Chinnereth,” a 
beautiful onomatoporia for a burp. Tho Wady Hammim, or “Valley of 
Doves,” is a beautiful gorgo in the hills by which the traveller may desceud 
from Hattin to Mejdel. ; 

2 Exeopt at one spot, the probable scene of the cure of the Gadarene 
domoniacs whore the hills run close up to the water. 

+ Hence the plain of Gennesareth is called by the Arabs El-Ghaweir, 
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burning and enervating heat of the valley; but hence, 
too, the variety of its foliage, the fertility of its soil, 
the luxuriance of its flora, the abundant harvests that 
ripen a month earlier than they do elsewhere, and 
the number of rivulets that tumble down the hill-sides 
into’ the Jake. The shores are now deserted. With 
the exception of the small and decaying town of 
Tiberias—crumbling into the last stage of decrepitude 
—and the “frightful village” of Mejdel (the ancient 
Magdala), where the degradation of the inhabitants is 
best shown by the fact that the children play stark 
naked in the strect—there is not a single inhabited 
spot on its once crowded shores.' One miserable, crazy 
boat—and thut not always procurable—has replaced its 
gay and numerous flect. As the fish are still abundant, 
no fact could show more clearly the dejected inanity and 
apathetic enervation of the present dwellers upon its 
shores. But the natural features still remain. The 
lake still lics unchanged in the bosom of the hills, 
reflecting every varying gleam of the atmosphere like 
an opal set in emeralds; the waters are still as beautiful 
in their clearness as when the boat of Peter lay rocking 
on their ripples, and Jesus gazed into their crystal 
depths ; the cup-like basin still seems to overflow with 
its flood of sunlight; the air is still balmy with natural 
perfumes ; the turtle-dove still murmurs in the valleys, 
and the pelican fishes in the waves ; and there are palms, 


or “ tho little hollow,” to distinguish it from El-Ghér, “ the great hollow,” 
ne, the Jordan valley, 

1A few Beduwin snay sometimes be found at Ain ot-Tibijah (Both- 
ssid). Renan truly observes that a furuaco such as El-Ghuwoir now 
is, could hardly have been the econo of such prodigious activity, had 
not the climate been modified by the numberloss trees, which under tho 
withering influence of Islam have all been destroyed. 
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and green fields, and streams, and grey heaps of ruin. 
And what it has lost in population and activity, it has 
gained'in solemnity and interest. If every vestige of 
human habitation should disappear from beside it, and 
the jackal and the hyena should how] about the shattered 
fragments of the synagogues where once Christ taught, 
yet the fact that He chose jt as the scene of His opening 
ministry! will give a sense of sacredness and pathos to 
its lonely waters till time shall be no more. 

Yet widely different must have been its general 
aspect in the time of Christ, and far more strikingly 
beautiful, because far more richly cultivated. Josephus, 
in a passage of glowing admiration, after describing the 
sweetness of its waters, and the delicate temperature of 
its air, its palms, and vines, and oranges, and figs, and 
almonds, and pomegranates, and warm springs, says 
that the seasons seemed to compete for the honour of 
“its possession, and Nature to have created it as a kind 
of emulative challenge, wherein she had gathered - all 
the elements of her strength.? The Talmudists see in 
the fact that this plain—‘the ambition of Nature ”— 
belonged to the tribe of Naphtali, a fulfilment of the 
Mosaic blessing, that that tribe should be “satisfied with 
favour, and full with the blessing of the Lord ;”> and 
they had the proverb, true in a deeper sense than they 
suppose, that “God had created seven seas in the land 
of Canaan, but one only—the Sea of Galilee—had He 
chosen for Himself.” 


Acts x. 87: St. Peter says, “That word which was preached through. 
cu al Tudwa, and began from Galilee.” Luke xiii. 5: “ Beginning from 

lee.”” 

* The Rabbis refer to its extraordinary fruitfulness, (Bab. Pesachim, f. 
8,2; Berachoth, £. 44,1; Lightfoot, ubi supr.; Caspari, p. 69, &e.) parormlay 
Gy wis dros ris pbocws (Jos, B. Jud. ii. 10, §§ 7, 8)- 

* Deut. xxxiii, 23, 
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Not, however, for its beauty only, but because of its 
centrality, and its populous activity, it was admirably 
adapted for that ministry which fulfilled the old pro- 
phecy of Isaiah, that “the land of Zebulun and the land 
of Naphtali, beyond Jordan, Galilee of the Gentiles,” 
should “seo a great light;” and that to them “ who sat 
in the region and shadow of death” should “light spring 
up.” For Christ was to be, even in His own lifetime, 
“a light to lighten the Gentiles,” as well as “ the glory 
of His people Isracl.” And people of many nationalities 
dwelt in and encompassed this neighbourhood, because it 
was “the way of the sea.” ‘The cities,” says Josephus, 
“Tie here very thick; and the very numerous villages 
are so full of people, because of the fertility of the 
Jand .... that the very smallest of them contain 
above 15,000 inhabitants.”! He adds that the people 
were active, industrious, and inured to war from infancy, 
cultivating every acre of their rich and beautiful soil. 
No less than four roads communicated with the shores 
of the lake. One led down the Jordan valley on the 
western side; another, crossing a bridge at the south 
of the luke, passed through Perea to the fords of Jordan 
near Jericho; a third led, through Sepphoris, the gay 
and rising capital of Galilee, to the famous port of Accho 
on the Mediterranean Sea; a fourth ran over the moun- 
tains of Zebulon to Nazarcth, and so through the plain 
of Esdraelon to Samaria and Jerusalem. Through this 
district passed the great caravans on their way from 
Egypt to Damascus; and the heathens who congregated 
at Bethsaida Julias and Cwsarea Philippi must have been 
constantly seen in the streets of Capernaum. In the 
time of Christ it was for population and activity “the 

) Jos, B. J. iii. 3,§2. See note 1, p. 182, 
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manufacturing district” of Palestine, and the waters 
of its lake were ploughed by 4,000 vessels of every 
description, from the war-vessel of the Romans to the 
rough fisher-boats of Bethsaida, and the gilded pinnaces 
from Herod’s palace. Ituraa, Samaria, Syria, Pheenicia 
were immediately accessible by crossing the lake, the 
tiver, or the hills. ‘The town of Tiberias, which Herod 
Antipas had built to be the capital of Galilee, and 
named in honour of the reigning emperor, had risen 
with marvellous rapidity; by the time that St. John 
wrote his Gospel it had already given its name to the 
Sea of Galilee; and even if Christ never entered its 
heathenish amphitheatre or grave-polluted streets,! He 
must have often seen in the distance its turreted walls, 
its strong castle, and the Golden House of Antipas, 
flinging far into the lake the reflection of its marble 
lions and sculptured architraves.? Europe, Asia, and 
Africa had contributed to its population, and men of all 
nations met in its market-place. All along the western 
shores of Gennesarcth Jews and Gentiles were strangely 
mingled, and the wild Arabs of the desert might there 
be seen side by side with enterprising Phoenicians, 
effeminate Syrians, contemptuous Romans, and supple, 
wily, corrupted Greeks. 

The days of delightful seclusion in the happy valley 


1 Boing built on the site of an old cemetery. no trno Jew could enter it 
without ceremonial pollution (sce Lightfoot, Cent. Choragr., Ixxsi.).  Jose- 
phus (Ande. xviii, 2, §3) expressly says that. from tho ntunber of tombs 
which had to be removed in luying the foundations, every Jew who ine 
habited it became unclean (Numb. xix. 11); and hence Herod Autipas, who 
built it (B. J. ii. 9, § 1), had to compel people to reside in it, or to bribe 
them by very substantial privileges (Anft. xviii. 2, §3). It is probable that 
Christ nover set font within its precincts; yet some of tho inhabitants were, 
of course, among His hearers (John vi. 23). 

? Jos. Vit, 9,12, 13; B. Jud. ii. 21, § 6. 
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of Nazareth were past; a life of incessant toil, of deep 
anxiety, of trouble, and wandering, and opposition, of 
preaching, healing, and doing good, was now to begin. 
At this earliest dawn of His public entrance upon 
His ministry, our Lord’s first stay in Capernaum was 
not for many days; yet these days would be a type of 
all the remaining life. He would preach in a Jewish 
synagogue built by a Roman centurion, and His 
works of love would become known to men of many 
nationalities! It would be clear to all that the new 
Prophet who had arisen was wholly unlike His great 
forerunner. The hairy mantle, the ascetic seclusion, 
the unshorn locks, would have been impossible and out 
of place among the inhabitants of those crowded and 
busy shores. Christ came not to revolutionise, but to 
envoble and to sanctify. He came to reveal that the 
Eternal was not the Future, but only the Unseen ; that 
Eternity was no ocean whither men were being swept 
by the river of Time, but was around them now, 
and that their lives were only real in so far as they 
felt its reality and its presence. He came to teach 
that God was no dim abstraction, infinitely separated 
from them in the far-off blue, but that He was the 
Father in whom they lived, and moved, and had their 
being; and that the service which He loved was not 
ritual and sacrifice, not pompous scrupulosity and 
eensorious orthodoxy, but mercy and justice, humility 
and love. He came, not to hush the natural music of 
men’s lives, nor to fill it with storm and agitation, 
but to re-tune every silver chord in that “ harp of a 


1 That somo great works were performed during this brief vieit soma 
clear from Luke iv, 23; but that they could scarcely bo regarded as 
miracles seams equally clear from John iv. 54, 
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thousand strings,” and to make it echo with the har- 
monies of heaven. 

And such being the significance of Christ’s life in 
this lovely region, it is strange that the exact site of 
Capernaum—of Capernaum, “His own city” (Matt. ix. 
1), which witnessed so many of His mightiest miracles, 
which heard so many of His greatest revelations— 
should remain to this day a matter of uncertainty. That 
it was indeed either at Khan Minych or at Tell Him 
is reasonably certain ; but at which? Both towns are 
in the immediate vicinity of Bethsaida and of Chorazin; 
both are beside the waves of Galilee; both lie on the 
“way of the sea;” the claims of both are supported by 
powerful arguments; the decision in favour of either 
involves difficulties as yet unsolved. After visiting the 
scenes, and carefully studying on the spot the arguments 
of travellers in many volumes, the preponderance of 
evidence seems to me in favour of Tell Him. There, 
‘on bold rising ground, encumbered with fragments of 
white marble, rise the ruined walls of what was perhaps 
a synagogue, built in the florid and composite style 
which marks the Herodian age; and amid the rank 
grass and gigantic thistles lie scattered the remnants 
of pillars and architraves which prove that on this 
spot once stood 2 beautiful and prosperous town. At 
Khan Minyeh there is nothing but a common ruined 


1 Major Wilson, R.E., of the Palestine Exploration Fund, found that 
the plan of the largo white building at Tell Hin consisted of “four rows 
of seven columns each . . . surrounded by a blauk wall, ornamented 
outside with pilasters, and apparently a heavy cornice of late datos. 
but what puzzles mo is that tho ontrance was on tho south side, which 
does not seem to be usual in synagogues. Tho synagogue was surrounded 
by another building of later date, also well built and ornamented” (see 
Porter's Handbook, ii. 403). 
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caravanserai and grey mounded beaps, which may or 
may not be the ruins of ruins. But whichever of the 
two was the site on which stood the home of Peter— 
which was also the home of Christ (Matt. viii. 14)— 
either is desolate; even the wandering Bedawy seems to 
shun those ancient ruins, where the fox and the jackal 
prowl at night. The sad and solemn woe that was 
uttered upon the then bright and flourishing city has 
been fulfilled: “And thou, Capernaum, which art 
exalted to heaven, shalt be thrust down to hell: for if 
the mighty works, which have been done in thee, had 
been done in Sodom, it had remained unto this day.”? 





) Luke x, 15; Matt. xi. 23.—The argmments about the site of Capernaum 
would fill’ several volumes, Tho reader may find most of them in Dr, 
Robinson, Bibl, Researches, iii, 288-294; Wilsun, Lands of the Bible, 
if, 139-149; Ritter, Jordan, 335-343; Thomson, The Land and the 
Book, 352 soqy., &e. Some uew arguments are adduced in Mr. MeGrogor’s 
Rob Roy on the Jordan. The recent researches of tho Palestine Exploration 
Fund, under Major Wilson, scem to ine to strengthen the case in favour of 
Tell Hion very considerably ; and Tell Him, “ the rnincd monnd of Hum,” 
is a very natural corruption of Kefr Nekém, “the village of Nahim.”—As 
this chapter is on the scene of the ministry, it way be well to observe that 
the true version of the famous prophcey in Isa. ix. 1 is, “As of old He 
lightly esteemed the land of Zebulun and the land of Naplitali; so, in the 
latter time, He hath made her glorious by the way of the sea,” &c. (See 
Perowne, On the Psalms, I. xix.) : 





CHAPTER XIII. 


JESUS AT THE PASSOVER. 


“Tho Lord, whom yo sock, shall suddenly come to His Temple.”— 
Mau. iii, 1. 


Tur stay of Jesus at Capernaum on this occasion was 
very short,’ and it is not improbable that He simply 
awaited there the starting of the great caravan of 
pilgrims who, at this time, were about to wend their 
way to the great feast at Jerusalem. 

The Synoptists are silent respecting any visit of 
Christ to the Passover between His twelfth year till 
His death ;? and itis St. John alone who, true to the 
purpose and characteristics of his Gospel, mentions this 
earliest Passover of Christ’s ministry, or gives us any 
particulars that took place during its progress.® 


1 John if. 12: “ Not many days.” 

* But just as St. John distinetly implies tho Galilwan ministry (vii. 3, 4), 
80 the Synoptists distinctly imply that there must have been a Judean 
ministry; eg. Judis is a Jew, and Joseph of Arimathaa; and our 
Lord wis well known to peoplo at and near Jerusalem (see Mait. 
iv, 25; xxii, 37; Mark 17,8 22; xi 2, 3; xiv. 14; xv. 4346; and 
compuro Matt. xiii. 57). In Luko iv. 44 there is good MS. authority 
(x, B, C, L, &c.) for tho reading, “He preached in the synagogues of 
Judea.” “Tho vague and shifting oatlines of the Synoptists,” says 
Mr, Sanday, “allow ample room for all the insertions that are mado in 
them with so much precision by St. John” (Fourth Gospel, p. 166). See 
too the important testimony of St. Petor (Acts x. 37, 39). 

3 Other Passovers mentioned are John vi. 4; xi. 55. The feast of v. 1 
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The main event which distinguished it was the 
purification of the Temple—an act so ineffectual to 
conquer the besetting vice of the Jews, that He was 
obliged to repeat it, with expressions still more stern, at 
the close of His ministry, and only four days before His 
death.! 

We have already seen what vast crowds flocked to 
the Holy City at the great annual feast. Then, as now, 
that immense multitude, composed of pilgrims from 
every land, and proselytes of every nation, brought with 
them many needs. ‘The traveller who now visits Jeru- 
salem at Easter time will make his way to the gates of 
the Church of the Sepulchre through a crowd of vendors 
of relics, souvenirs, and all kinds of objects, who, 
squatting on the ground, fill all the vacant space before 
the church and overflow into the adjoining strect, Far 
more numerous and far more noisome must have been 
the buyers and sellers who choked the avenues leading 
to the ‘emple, in the Passover to which Jesus now 
went among the other pilgrims ;? for what they had 
to sell were not only trinkets and knick-knacks, such 
would make four Passovors, if it wero certain that a Passover were 
intended ; and in any case we shall in the course of the narrative find much, 
to confirm tho opinion of Eusebius and Thoadoret, that the ministry lasted” 
three years and a few mouths, ‘The 7d 40a ray lovsatuy of St. John may 
perhaps be regarded as an indication that he wrote when the Passover had 
coased to he possible. 

) Matt. xxi, 12,13; Mark xi, 15—17; Lukexix. 45. It scems impossible 
to believe that the two narratives refer tothe same event, ‘The con- 
sequences of that act, and the auswer which He theu gives to the priests 
who asked for some proof of His commission to excreise this authority, 
are quite different. ‘To give all the arguments which in each easo have led 
ime to a particular conclusion on disputed points, would require five times 
the space at my disposal, and would wholly alter the character of the book. 
I ean only ask tho reader to believe that I havo always tried to weigh with 


iality the evidence on both sides. 
* The date of this Passover was perhaps April, AD. 28. 
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as now are sold to Eastern pilgrims, but oxen, and 
sheep, and doves. On both sides of the eastern gate— 
the gate Shusan—as far as Solomon’s porch, there had 
long been established the shops of merchants and the 
banks of-money-changers. The latter were almost a 
necessity; for, twenty days before the Passover, the 
priests began to collect the old sacred tribute of half 
ashekel paid yearly by every Israelite, whether rich or 
poor, as atonement money for his soul, and applied to 
the expenses of the Tabernacle service! Now it would 
not be lawful to pay this in the coinage brought from 
all kinds of governments, sometimes represented by 
wretched counters of brass and copper, and always defiled 
with heathen symbols and heathen inscriptions. It was 
lawful to send this money to the priests from a distance, 
but every Jew who presented himself in the Temple 
preferred to pay it in person. He was therefore obliged 
to procure the little silver coin in return for his own 
currency, and the money-changers charged him five 
per cent. as the usual £o/don or agio.* 

Had this trafficking been confined to the streets 
immediately adjacent to the holy building, it would have 
been excusable, though not altogether scemly. Such 
scenes are described by heathen writers as occurring 
round the Temple of Venus at Mouat Eryx, and of 
the Syrian goddess at Hierapolis—nay even, to come 
nearer home, such scenes once occurred in our own St. 
Paul’s.5 But the mischief had not stopped here. The 
vicinity of the Court of the Gentiles, with its broad 


1 Exod, xxx. 11—16. 

4 néaavBos, For full information on this subject, with the Rabbinic 
authorities, seo Lightfoot, Hor. Hebr., in Matt. xxi. 12. 

4 Mian, Hist. Animal. x. 50; Lucian, De Ded Syr., 41 (Sepp); Dixon's 
Holy Land, ii. 61. 
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spaces and Jong arcades, had been too tempting to 
Jewish greed. We learn from the Talmud that a 
certain Babha Ben Buta had been the first to introduce 
3,000 sheep of the flocks of Kedar into the Mountain 
of the House”—i.c., into the Court of the Gentiles, and 
therefore within the consecrated precincts.! The profane 
example was eagerly followed. The chanujéth of the shop- 
keepers, the exchange booths of the usurers, gradually 
crept into the sacred enclosure. There, in the actual 
Court of the Gentiles, steaming with heat in the burning 
April day, and filling the Temple with stench and filth, 
were penned whole flocks of sheep and oxen,? while 
the drovers and pilgrims stood bartering and bargaining 
around them. There were the men with their great 
wicker cages filled with doves, and under the shadow 
of the arcades, formed by quadruple rows of Corinthian 
columns,’ sat the money-changers-with their tables 
covered with piles of various small coins, while, as 
they reckoned and wrangled in the most dishonest of 
trades, their greedy eyes twinkled with the lust of gain. 
And this was the entrance-court to the Temple of the 
Most High! The court which was a witness that that 
house should be a House of Prayer for all nations had 
beeh degraded into a place which, for foulness, was more 
like shambles, and for bustling commerce more like a 
densely-crowded bazaar; while the lowing of oxen, the 
bleating of sheep, the Babel of- many languages, the 


1 Jer, Jém Tobh., £. 61, 3, quoted by Lightfoot, Hor. Hebr., ubi supr. 

*Their number may be conjectured from the fact that Herod alone 
sacrificed 300 oxen at the consecration of the new Temple (Jos. Anit. 
xv. 11, §6). Josephus adds that Herod’s example was followed by each 
according to his ability, so that it was impossible to sot down correctly 
the vast number of the sacrifices, 

% Jos, Anéf. xv. 11, §5. 
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huckstering and wrangling, and the clinking of money 
and of balances (perhaps not always just), might be 
heard in the adjoining courts, disturbing the chant of 
the Levites and the prayers of priests ! 

Filled with a righteous scom at all this mean irre- 
verence, burning with irresistible and noble indignation, 
Jesus, on entering the Temple, made a scourge of the 
rushes that lay on the floor; and in order to cleanse 
the sacred court of its worst pollutions, first drove out, 
indiscriminately, the sheep and oxen and the low crowd 
who tended them.! Then going to the tables of the 
money-changers He overthrew them where they stood, 
upsetting the carefully-arranged heaps of heterogeneous 
coinage, and leaving the owners to grope and hunt for 
their scattered money on the polluted floor, Even to 
those who sold doves He issued the mandate to depart, 
less sternly indeed, because the dove was the oftering of 
the poor, and there was less desceration and foulness 
in the presence there of those lovely emblems of inno- 
cence and purity; nor could He overturn the tables 
of the dove-sellers lest the birds should be hurt in 
their cages; but still, even to those who sold doves, 
He authoritatively exclaimed, “‘Iake these things 
hence,” justifying His action to the whole terrified, 
injured, muttering, ignoble crowd in no other words 

1 John if, 15, dpayéarior (the Roman flagellum), id. &éBarer, That the 
scourge was for the mon as well as the eattie, is clear from the xéyras 
(vor. 15), On this oceasion, however, our Lord used the expression “a house 
of merchandise,” not, as afterwards, the sterner censure, “a den of robbers.” 
(Cf. Jor, viz. 10, 11.) Luther's comment ou this action is somewhat too 
free, “Ist das nicht aufriilirisch ?” he asks. “Diese That Chy nicht 
zum Exompel zu ziehen ; er hat sie nicht als Diener des Nenen, sondern des 
Alten Tostament und Mosis Schitler gethan™ (Hase, p. 76). I quote this 
unbecoming and mistaken remark ouly to show how even the best and 


greatest fail to rise to the height of that universal morality of which the 
life of Jesus is the sole human example. 
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than the high rebuke, “Make not my Father's house a 
house of merchandise.”’ And His disciples, seeing this 
transport of inspiring and glorious anger, recalled to 
mind what David had once written “to the chief 
musician upon Shoshannim,” for the service of that 
very Temple, “The zeal of thine house shall even 
devour me.”* 

Why did not this multitude of ignorant pilgrims 
resist? Why did these greedy chafferers content them- 
selves with dark scowls and muttered maledictions, while 
they suffered their oxen and sheep to be chased into the 
streets and themselves ejected, and their money flung 
rolling on the floor, by one who was then young and 
unknown, and in the garb of despised Galilee? Why, 
in the same way we might ask, did Saul suffer Samuel 
to beard him in the very presence of his army? Why 
did David abjectly obey the orders of Joab? Why 
did Ahab not dare to arrest Elijah at the door of 
Naboth’s vineyard? Because sin is weakness ; because 
there is in the world nothing so abject as a guilty 


' Cf, Luko ij. 49. Wo find in the Talinud that doves were usually 
sold in the chanujéth, or * shops,” belonging to the family of Amnas on the 
Mount of Olives, who had so mul vd the oceasions for offering them, 
that a single dove cost a gold piece, until this nefarious artificial value was 
reduced by the teachings of R. Simeon, the son of Gamaliel, Perhaps the 
profitableness of the trade had caused its extension to the Temple courts 
(Derenhourg, Hist, de Palest. @'apris les Thalmuds, 467). Ho quotes 
Keritoth,i.7. The expression chanujéth beni? Hanan is found in Jer. 
Pea, i. 6 (id. ib). 

2 Ps, Ixix. 9. There is no doubt that xarapdyerat (x, A, B, B, F, G, &@.) 
is the right reading; but it may hy a Hebraism really imply the xarépaye 
of the LXX. “The preterite, as a representative of the present, is em- 
ployed also to denote the future (Gesen., Hebr. Gram., § 124. 4; Turpie, 
The Old Testament in the New, p. 29). Bishop Wordsworth points out that 
St. John’s phrase in quotation is yeypayuévor tor: (vi. 31, 45; x. 34, he.), 
that of the other Evangelists yéyparra. We may notice that St. John’s 
style is more aualytieal and more modern than that of the othere. 
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conscience, nothing so invincible as the sweeping tide 
of @ Godlike indignation against all that is base and 
wrong. How could these paltry sacrilegious buyers and 
sellers, conscious of wrong-doing, oppose that scathing 
rebuke, or face the lightnings of those eyes that. were 
enkindled by an outraged holiness? When Phinehas 
the priest was:zealous for the Lord of Hosts, and drove 
through the bodies of the prince of Simeon and the 
Midianitish woman with one glorious thrust of his in- 
dignant spear, why did not guilty Israel avenge that 
splendid murder? Why did not every man of the tribe 
of Simeon become a Goel to the dauntless assassin P 
Because Vice cannot stand for one moment before 
Virtue’s uplifted arm. Base and grovelling as they 
were, these money-mongering Jews felt, in all that 
remnant of their souls which was not yet eaten away 
by infidelity and avarice, that the Son of Man was 
right. 

Nay, even the Priests and Pharisees, and Scribes and 
Levites, devoured as they were by pride and formalism, 
could not condemn an act which might have been 
performed by a Nehemiah or a Judas Maccabewus, and 
which agreed with all that was purest and best in 
their traditions! But when they had heard of this 
deed, or witnessed it, and had time to recover from the 
breathless mixture of admiration, disgust, and astonish- 
ment which it inspired, they came to Jesus, and though 
they did not dare to condemn what He had done, yet 


» Eig, in the Rabbis we find R, Eliezer Ben Zadok severely blamed for 
practising merchandise in a aynagoguo which he himself had built at 
‘Alexandria (Sepp). Gfrorer has pointed out the remarkable fact that in 
the Targum of Jonathan, at the last verso of Zechariah (xiv. 21), the word 
“trader” is substituted for “Caneanite.” “Thera shall be no more the 
tender in the house of the Lord.” (Bbrard, Gosp. Hist, B. Tr., p. 219.) 
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half indignantly asked Him for some sign that He had 
a right to act thus. 

Our Lord’s answer in ts full meaning was far 
beyond their comprehension, and in what appeared to 
be its meaning filled them with a perfect stupor of 
angry amazement. “Destroy,” He said, “this temple, 
and in three days I will raise it up.” 

Destroy this Temple !—the Temple on which a king 
pre-eminent for his wealth and magnificence had lavished 
his most splendid resources, and thereby almost recon- 
ciled the Jews to an intolerable tyranny; the Temple 
for the construction of which one thousand wagons had 
been required, and ten thousand workmen enrolled, and 
a thousand priests in sacerdotal vestments employed to 
lay the stones which the workmen had already hewn ; 
the Temple which was a marvel to the world for its 
colossal substractions of marble, its costly mosaics, its 
fragrant woods, its glittering roots, the golden vine with 
its hanging clusters sculptured over the entrance door, 
the embroidered vails, enwoven with flowers of purple, 
the profuse magnificence of its silver, gold, and precious 
stones.> It had been already forty-six years in building, 





«The Jews” im John i. 13 means, as usual in this Gospel, “the 
oppouents of Jesus.” The term hardly occurs iu the other Gospels, 
except in the title of the eros, “King of the Jews; but to St. John 
“etauding within the boundary of the Christian age, . . . the name 
appears to be tho true antithesis to Christianity.” (Westeott, s, v. “Jew” 
in Smith's Dict. Bible.) 

2 John fi, 19. Move literally, “shrine” (rade), not iepbv as bofore in 
vorse 14. Consequently the assertion of the Jews was not strictly accu. 
rato, for 4 vabs ofros (as distinguished from 7d ieptv), with all ita porticoos, 
had been finished in eight or nine years, Tho Talmud (Taanith, £. 23 a) 
says that to aid tho building, the rain which fell lind been dried with 
miraculous quickness. ‘The sigu which Jesus gives is His predietion. Cf. 
Micaiah (1 King xxii. 24; Jer. xx. 16, &e.). 

3 See the claborate and gloating description of Josephus (And. xv. 11, 
§§3—5). It apposrs, however, that the actual Holy Placo—the vabs alone 
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and was yet far from finished; and this unknown Gali- 
lzan youth bade them destroy it, and //e would raise 
it in three days! Such ws the literal and evidently 
false construction which they chose to put upon his 
words, though the recorded practice of their own great 
prophets might have shown them that a mystery lay 
hidden in this sign which He gave. 

How ineffaceable was the impression produced by the 
words is best proved by the fact that more than three 
years afterwards it was this, more than all His other 
discourses, which His accusers and false witnesses tried 
to pervert into a constructive evidence of guilt; nay, it 
was even this, more than anything else, with which the 
miserable robber taunted Him upon the very cross. 
They were obliged, indecd, entirely to distort His words 
into “Iam able to destroy the ‘Vemple of God,”? or “I 
will destroy this Temple made with hands, and in three 
days will build another.”* He had never used these 
expressions, and here also their false witness was so self 
had been “built by the priests in a year and six mouths" (i@.6), ‘Tho ex 
pression of the Jews applied to the whole area with its splendid colonnades, 
royal citadel, &e, Joscphus says (xy. 11, §1) that Herod had begun the 
Tomple in tho eighteenth year uf his reign—i.e. between Nisin 1. AUC. 


734 aud 735. This would give us A.U.C. 781-782, A.D. 28 ot 29, fur our 
Lord's frst Passover; aud as the Temple was begun in Kisleu, the exact 
dato is probably A.D. 28. This agrees with the date given in Luke iii, 2, 
if we suppose thint he dates fron the first year of Tiberius's joint reign, as 
wo acon: entitled to infer from the evidence of coins, &e, (Wieseler, Beitriige, 
Tt? £f.; sce Sanday, Fourth Gospel, p. 65), Similarly in Jos, B. 
Horod is said to have begun the Temple in the fifteenth year of 
which is 10 coutrlietion to Anéf. xv.11,§1, the reign in the former instanee 
boing dated from tho death of Augnstus, in the Intter from the eonfirms- 
tion of Herod hy the Romans. Tho gxodouféy seems to imply that the 
works wore then suapended (ef. Ezra v. 16), but the whole was not finished 
till tho time of Herod Agrippa IL (Axét. xx. 9, §7). 

1 Seo Ina. vii. 11, M4, &e. 

3 Matt. xxvi. 61. 

* Mark xiv, 58. 
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contradictory as to break down. But they were well 
aware that this attempt of theirs to infuse a political 
and seditious meaning into what He said, was best cal- 
culated to madden the tribunal before which He was 
arraigned : indeed, so well adapted was it to this purpose 
that the mere distant echo, as it were, of the same words 
was again the main cause of martyrdom to His proto- 
martyr Stephen.? 

“But he spake,” says St. John, “of the temple of 
His body,” and he adds that it was not until His 
yesurrection that His disciples fully understood His 
words.’ Nor is this astonishing, for they were words 
of very deep significance. Hitherto there had been but 
one Temple of the true God, the Temple in which He 
then stood—the Temple which symbolised, and had 
once at least, as the Jews believed, enshrined that 
Shechinah, or cloud of glory, which was the living 
witness to God’s presence in the world. But now the 
Spirit of God abode in a Temple not made with hands, 
even in the sacred Body of the Son of God made flesh. 
He tabernacled among us; “ He had a tent like ours, and 
of the same material.” Even this was to be done away. 
At that great Pentecost three years later, and thence- 
forward for ever, the Holy Spirit of God was to prefer 


“Before all temples the upright heart and pure.” 


Every Christian man was to be, in his mortal body, a 
temple of the Holy Ghost. -This was to be the central 
truth, the sublimest privilege of the New Dispensation ; 
this was to be the object of Christ’s departure, and to 
make it “better for us that He should go away.” 
Nothing could have been more amazing to the carnal 


} Acts vi. 14. ? Pg. xvi. 10; Hos, vi. 2; 1 Cor. xv. 4, de, 
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mind, that walked by sight and not by faith—nothing 
more offensive to the Pharisaic mind that clung to the 
material—than this high truth, that his sacred Temple 
at Jerusalem was henceforth to be no longer, with any 
special privilege, the place where men were to worship 
the Father; that, in fact, it was the truest Temple no 
longer. Yet they might, if they had willed it, have 
had some faint conception of what Christ meant. They 
must have known that by the voice of John He had 
been proclaimed the Messiah ; they might have realised 
what He afterwards said to them, that “in this place was 
one greater than the ‘I'emple ;” they might have entered 
into the remarkable utterance of a Rabbi of their own 
class—an utterance involved in the prophetic language 
of Daniel ix. 24, and which they ought therefore to 
have known—that the true Holy of Holies was the 
Messiah himself. 

And in point of fact there is an incidental but pro- 
foundly significant indication that they Jad a deeper 
insight into Christ’s real meaning than they chose to 
reveal. For, still brooding on these same words— 
the first official words which Christ had addressed to 
them—when Jesus lay dead and buried in the rocky 
tomb, they came to Pilate with the remarkable story, 
“ Sir, we remember that that deeciver said, while He 
was yet alive, After three days I will rise again.” 
Now there is no trace that Jesus had ever used any 
such words distinctly to them; and unless they had 
heard the sayimg from Judas, or unless it had been 
repeated by common rumour derived from the Apostles 
-——t.e., unless the “we remember” was a distinet false- 
hood—they could have been referring to no other occa- 
sion than this. And that they should have heard it 

N 
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from any of the disciples was most unlikely; for over 
the slow hearts of the Apostles these words of our Lord 
seem to have passed like the idle wind. In spite of 
all that He had told them, there seems to have been 
nothing which they expected Jess than His death, unless 
it were His subsequent resurrection. How then came 
these Pharisees and Priests to understand better than 
His own disciples what our Lord had meant? Because 
they were not like the Apostles, loving, guilelcss, simple- 
hearted men; because, in spite of all their knowledge 
and insight, their hearts were even already full of the 
hatred and rejection which ended in Christ’s murder, and 
which drew the guilt of His blood on the heads of them 
and of their children. 

‘But there was yet another meaning which the words 
involved, not, indeed, less distasteful to their prejudices, 
but none the less full of warning, and more clearly 
within the range of their understandings. The Temple 
was the very heart of the whole Mosaic system, the 
head-quarters, so to speak, of the entire Levitical cere- 
monial. In profaning that Temple, and suffering it to 
be profaned—in suffering One whom they chose to 
regard as only a poor Galilwan teacher to achieve that 
purification of it which, whether from supineness or 
from self-intcrest, or from timidity, neither Caiaphas, 
nor Annas, nor Hillel, nor Shammai, nor Gamuailiel, nor 
Herod had ventured to attempt—were they not, as it 
were, destroying that Temple, abrogating that system, 
bearing witness by their very actions that for them its 
real significance had passed away? “Finish, then,”? 
he might have implied, at once by way of prophecy and 
of permission, “finish without delay this your work of 


» Johu ii, 19, Adcare, It is obviously bypothetie. Cf, Matt, xii, 38, 
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dissolution : in three days will I, as a risen Redeemer, 
restore something better and greater; not a material 
Temple, but a living Church.” Such is the meaning 
which St. Stephen seems to have scen in these words. 
Such is the meaning which is expanded in so many 
passages by the matchless reasoning and passion of St. 
Paul. But to this and every meaning they were deaf, 
and dull, and blind. They seem to have gone away 
silent indeed, but sullen and dissatisfied ; suspicious of, 
yet indifferent to, the true solution ; ignorant, yet too 
haughty and too angry to inquire. 

What great works Jesus did on this occasion we 
cannot tell. Whatever they were, they caused some to 
believe on Him; but it was not as yet a belief in which 
He could trust. ‘Their mere intellectual witness to His 
claims He needed not; and their hearts, untouched as 
yet, were, as He knew by divine insight, cold and 
barren, treacherous aud false.' 


1 John ii, 23—-25. 


CHAPTER XIV. 
NICODEMUS. 


‘0 Biddenados rod ‘IepahA.—JOUN iii. 10, 


A caste or a sect may consist for the most part of 
haughty fanatics and obstinate bigots, but it will be 
strange indeed if there are to be found among them 
no exceptions to the general characteristics ; strange if 
honesty, candour, sensibility, are utterly dead among 
them all. Even among rulers, scribes, Pharisees, and 
wealthy members of the Sanhedrin, Christ found be- 
lievers and followers. The earliest and most remarkable 
of these was Nicodemus, a rich man, a ruler, a Pharisee, 
aud a member of the Sanhedrin! 

A constitutional timidity is, however, observable 
in all which the Gospels tell us about Nicodemus; a 
timidity which could not be wholly overcome even by 
his honest desire to befriend and acknowledge One 
whom he knew to be a Prophet, even if he did not at 


1 Matt, ix, 18; Mark xf, 28. Strauss considers this conversation with 
‘Nicodemus to have hoon invented to show that the followers of Jesus were 
not all obscure aud poor! But the Fathers and carly Christians considered 
it to be their glory, not their reproach, that to the poor the Gospel was 
preached (seo 1 Cor. i. 2629). It is with no touch of regret that Jerome 
writes, “Eeclesia Christi non de Academia, et Lycaco, sed de vili plebeould 
eongregata ost” (Comm. in Gal. iii, 3), 
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once recognise in Him the promised Messiah. Thus 
the few words which he interposed to check the rash 
injustice of his colleagues are cautiously rested on a 
general principle, and betray no indication of his personal 
faith in the Galilean whom his sect despised. And 
even when the power of Christ’s love, manifested on the 
cross, had made the most timid disciples bold, Nicodemus 
does not come forward with his splendid gifts of affec- 
tion until the example had been set by one of his own 
wealth, and rank, and station in society." 

Such was the Rabbi who, with that mingled candour 
and fear of man which characterise all that we know of 
him, came indecd to Jesus, but came cautiously by night. 
He was anxious to know more of this young Galilean 
prophet whom he was too honest not to recognise as 
a teacher come from God; but he thought himself too 
eminent a person among his sect to compromise his 
dignity, and possibly even his safety, by visiting Him 
in public. 

1 John vii. 50; xix. 39. I have borrowed a few words from my article 
on “ Nicodomus” in Smith's Diet. of the Bible. The name, whieh seems to 
have been not uneonnon among tho Jews (Jos. Antt, xiv, 3, §2) is doubt- 
Jess, liko s0 many Jewish namos at this period, derived from the Greek. In 
the Talmud it appears under the form Nakdimdn, and some would derive 
it from naké, “innocent,” aud dam, “blood.” (See Wetstein, N. 7. i. 150.) 
Tradition says that aftor tho Resurrection (which would snpply the Jast 
outward impulso necessary to confirm his faith and increase his courage) 
ho became a professed disciple of Christ, and received baptism from Peter 
and John; that tho Jews then stripped him of his office, beat him, and 
drove him from Jerusalem; that his kinsman Gannaliol reecived and 
sheltered him in his country house till death, aud finally gave hin hononr- 
able burial near the hody af St. Stephen. If ke be identical with the 
Nakdimin Ben Goridn uf the Talnmd, he outlived the fall of Jerusalem, 
and his family were redneod from wealth to such horrible poverty that, 
whoreas tho bridal bed uf his danghtor had been covered with a dowor of 
12,000 denarii, she was subsequently seen enileavouring to support life by 


picking the grains from the ordure of cattle in the streots. (Gittin, £. 56, 1; 
Kethubh., £. 66, 2, quoted by Otho, Lex, Babb. v. v.) 
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Although he is alluded to in only a few touches, 
because of that high teaching which Jesus vouchsafed to 
him, yet the impression left upon us by his individuality 
is inimitably distinct, and wholly beyond the range of 
invention. His very first remark shows the indirect 
character of his mind—his way of suggesting rather 
than stating what he wished—the half-patronising 
desire to ask, yet the half-shrinking reluctance to frame 
his question—the admission that Jesus had come “from 
God,” yet the hesitating implication that it was only 
as “a rie and the suppressed inquiry, “ What 
must I do?” 

Our Lord saw deep into his heart, and avoiding all 
formalities or discussion of preliminaries, startles him at 
once with the solemn uncompromising address, “Verily, 
verily, I say unto thee, Except a man be born again (or 
‘from above’)! he cannot see the kingdom of God.” 
My disciple must be mine in heart and soul, or he is no 
disciple at all; the question is not of doing or not doing, 
but of being. 

That answer startled Nicodemus into deep earnest- 
ness; but like the Jews in the last chapter (ii. 20), he 
either could not, or would not, grasp its full significance. 
He prefers to play, with a kind of querulous surprise, 
about the mere literal meaning of the words which he 
chooses to interpret in the most physical and unintelli- 
gible sense. Mere logomachy like this Jesus did not 


1 The two meanings do not exclude each other. St.John elsewhere 
always uses dvader in the scuse of “from above” (i. 18; I John ii, 29; 
iii, 9; iv. 7; comp. Jumes i. 17); on tho other hand, it is clear that 
Nicodemus here understood Christ to mean alo “a secoud birth ” (ver. 4; 
and ef. Gal. vi, 15; 1 Pet. i. 3, 23); and as our Lord probably apoke in 
Aramaic, and there is, according to Grotius, no Aramaic word which has 
both meanings, Alford is doubtless right in making it = &ayevaebu, 
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pause to notice; He only sheds a fresh ray of light on 
the reiteration of his former warning. He spoke, not 
of the fleshly birth, but of that spiritual regeneration 
of which no man could predict the course or method, any 
more than they could tell the course of the night breeze 
that rose and fell and whispered fitfully outside the little 
tabernacle where they sat,' but which must be a birth by 
water aud by the Spirit—a purification, that is, and a 
renewal—an outward symbol and an inward grace—a 
death unto sin and a new birth unto righteousness. 

Nicodemus could only answer by an expression of 
ineredulous amazement. A Gentile might need, as it 
were, a new birth when admitted into the Jewish com- 
munion; but he—a son of Abraham, a Rabbi, a zealous 
keeper of the Law—could de need that new birth? 
How could such things be? 

* Art thou dhe teacher (6 S:Sdonados) of Israel,” asked 
our Lord, “and knowest not these things?”? Art thou 
the third member of the Sanhedrin, the chdkdm or wise 
man, and yet knowest not the earliest, simplest lesson 
of the initiation into the kingdom of heaven? If thy 
knowledge be thus carnal, thus limited—if thus thou 

UThat this was the character of tho allusion seoms to be implied in the 
use of 7d xvedua, “the breeze,” rathor than 4 &euos, “tho wind.” Ruach 
in Hebrew, no less than wveiza in Greek, means both spirit aud wind, This 
is, indeed, th only place in the N. T. where meixa is used in this senso; 
but it is found in tho XX. (Gen. v 3 Wisd. v. 23), and the quotation in 
Heb. i, 7. But to make it mean as many do, “ The Spirit breathes whore it 
Wills,” &¢., gives an inferior sonse, ‘he meaning is, © The wind breatheth 
whero it listoth ; so it is with overy one born of the Spirit.” Alford refers 
to other instances of tho samo idion 

* This may, perhaps, he the me . The president of tho Sanhedrim 
was called tho Nasi (wipy3); tho vice-president was called Father of the 
House of Judgment (727234); the third anomber, who sat on tho prosi- 
dent's left, bore tho titlo’of chakdn, or “wise man” (579), On tho other 


hand, 6 Bibdexaros may be merely genoric==“one of oi Bibzonedo,” Ct. 
Gal. iv, 2. 
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stumblest on the threshold, how canst thou understand 
those deeper truths which He only who came down from 
heaven can reveal? The question was half sorrowful, 
half reproachful; but He proceeded to reveal to this 
Master in Israel things greater and stranger than these; 
even the salvation of man rendered possible by the suf- 
ferings and exaltation of the Son of Man;' the love of 
God manifested in sending His only-begotten Son, not 
to judge, but to save ;® the deliverance for all through 
faith in Him; the condemnation which must fall on 
those who wilfully reject the truths He came to teach. 

These were indeed the mysteries of the kingdom of 
heaven—truths once undreamed of, but now fully re- 
vealed. And although they violated every prejudice, and 
overthrew every immediate hope of this aged inquirer 
though to learn them he must unlearn the entire 
intellectual habits of his life and training—~yet we 
know from the sequel that they must have sunk into 
his inmost soul. Doubtless in the farther discussion 
of them the night deepened around them; and in the 
memorable words about the light and the darkness with 
which the interview was closed, Jesus gently rebuked 
the fear of man which led this great Rabbi to seek the 
shelter of midnight for a deed which was not a deed of 
darkness needing to be concealed, but which was indeed 
a coming to the true and only Light. 

1 The ifw0jvas (ver. 14) is both literal and metaphorical—uplifted on the 
eross, exaltod to the kingdom, Ci. Gen. x1. 13; John xii, 92; and deap6g 
(Luke v. 35). 

2 The chango from ta xplrg (act.) to fa oéép (pass,) indicates that in 
this great salvation man’s free will must take a part. Alford, whose notes 
on this chapter are specially good, poiuts out in verse 20 the remarkable 
variation from 6 gaiAa rpdoowy to 6 xosdy thy aatfear (cf. ¥, 29, of rh 


dyahk woshoayres—oi 8 7a gadda xpdgarres), a8 indicating the transient 
and worthless result of evil, and the permanent effect of good. 
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Whatever lessons were uttered, or signs were done 
during the remainder of this First Passover, no further 
details are given us about them. Finding a stolid and 
insensate opposition, our Lord left Jerusalem, and went 
with His disciples “into Judwa,” apparently to the 
banks of the Jordan, for there St. John tells us that 
His disciples began to baptise.! This baptism, a distant 
foreshadowing of the future sacrament, Christ seems 
rather to have permitted than to have directly organised. 
As yet it was the time of Preparation; as yet the 
inauguration of His ministry had been, if we may be 
allowed the expression, of an isolated and tentative 
description. Theologians have sought for all kinds of 
subtle and profound explanations of this baptism by 
the disciples. Nothing, however, that hus been sug- 
gested throws any further light upon the subject, and 
we can only believe that Jesus permitted for a time 
this simple and beautiful rite as a sign of discipleship, 
and as the national symbol of a desire for that lustra- 
tion of the heart which was essential to all who would 
enter into the kingdom of heaven. 

John the Baptist was still continuing his baptism of 
repentance. Here, too, theologians have discovered a 
deep and mysterious difficulty, and have entered into 
elaborate disquisitions on the relations between the 
baptism of Jesus and of John. Nothing, however, has 
been elicited from the discussion.* Inasmuch as the 


1 He would not Himself baptiso; tho reasons for this would be ana- 
logous to those which prevented St. Paul from frequently baptising, but 
far deeper, and more peromptory. 

2 Tert., De Baptixmo, xi; Calvin, Institt., ce. 15, 18; Schneckenburger, 
Ueber das Alter der Jidischen Proselyten-taufe; Wall, Hist. of Inf. 
Bapt.; B. Hall, Works, ii, 175 seqq., &e.—Ewald thinks that tho baptism 
of the disciples ouly differed from that of John in the two respects that, (i.) 
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full activity of Christ’s ministry had not yet begun, the 
baptism of St. John no less than that of the disciples 
must be still regarded as 2 symbol of repentance and 
purity. Nor will any one who is convinced that Repent- 
ance is “the younger brother of Innocence,” and that 
for all who have sinned repentance is the very work of 
life, be surprised that the earliest preaching of Jesus 
as of John was—‘ Repent, for the kingdom of heaven 
is at hand.”! The time of preparation, of preliminary 
testing, was not over yet; it was indeed drawing to a 
conclusion, and this baptism by the disciples was but a 
transitory phase of the opening ministry. And the fact 
that John no Jonger preached in the wilderness, or bap- 
tised at Bethany, but had found it desirable to leave 
the scene of his bricf triumph and glory, marked that 
there was a waning in the brightness of that star of the 
Gospel dawn. The humble spirit of John~~in all of 
whose words a deep undertone of sadness is traccable— 
accepted, in entire submissiveness to the will of God, the 
destiny of a brief and interrupted mission. 

He had removed to Aunon, near Salim, a locality so 
wholly uncertain that it is impossible to arrive at any 
decision respecting it.2 Some still came to his baptism, 
though probably in diminished numbers, for a larger 
it was now directed fo Jesus definitely as tho Messiah to whom John had 
borne witness; aud (ii) that it was an initiation not into painful ponitences, 
but into a life of divine joy aud love (Gesch, Christ, p. 345). 

} Matt. xviii, 3; Mark i. 15. - 

? Jerome, aud the great majority of inguirors, placo it noar Beth-shean, 
or Scythopolis, in the Valley of the Jordan, whore there were ruins called 
Salumias, and a epring. Tho objection to this is that it would be in the 
limite of Samarin, Robinson (ii, 298) fomnd a Salim east of Nablous, 
Othors have fancied they found places which might answor the descrip. 
tion near Hebron (cf. Josh, x¥, 32); and even at Wady Selein, five miles 
N.E. of Jerusalem. Tho identification of the site is of no great im. 
portance for the narrative, 
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multitude now began to flock to the baptism of Christ’s 
disciples. But the ignoble jealousy which could not 
darken the illuminated soul of the Forerunner, found a 
ready place in the hearts of his followers. How long it 
may have smouldered we do not know, but it was called 
into active display during the controversy excited by the 
fact that two great Teachers, of whom one had testified 
to the other as the promised Messiah, were baptising 
large multitudes of people, although the Sanhedrin and 
all the appointed authorities of the nation had declared 
against their claims. Some Jew! had annoyed the 
disciples of John with a dispute about: purification, and 
they vented their perplexed and mortified feelings in a 
complaint to their great; master: “Rabbi, He who was 
with thee beyond Jordan, to whom thou hast borne 
witness,” lo He is baptising, and all men are coming to 
Him.” The significant suppression of the name, the tone 
of irritation at what appeared to them an encroachment, 
the scarcely subdued resentment that any one should be 
a successful rival to him whose words had for a season 
so deeply stirred the hearts of men, are all apparent in 
this querulous address. And in the noble answer to it, 
all John’s inherent greatness shone forth. He could 
not enter into rivalries, which would be a treachery 
against his deepest convictions, a falsification of his most 
solemn words. God was the sole source of human gifts, 
and in His sight there can be no such thing as human 
greatness. He reminded them of his asseveration that 
He was zot the Christ, but only His messenger; He was 
not the bridegroom, but the bridegroom’s friend, and 


1 pera "louBalov, “with a Jew,” seems to bo undoubtedly the right 
reading in John iii, 25. (x, A, B, L, &.) 
> weuapripreas, a perfect tense (John ii. 26). 
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his heart was even now being gladdened by the bride. 
gtoom’s voice, Henceforth he was content to decrease ; 
content that his little light should be swallowed up in 
the boundless Dawn. He was but an earthly messenger ; 
but he had put the seal of his most intense conviction to 
the belief that God was true, and had given all things 
to His Son, and that through Him alone could eternal 
life be won. 


CHAPTER XV. 
THE WOMAN OF SAMARIA. 


“In tomplo vis oraro ? in te ora, sed prius esto templum Dei.”—Ate, 


Tne Jew whose discussions had thus deeply moved the 
followers of John may well have been one of the pro- 
minent Pharisees; and our Lord soon became aware that 
they were watching his proceedings with an unfriendly 
eye. Their hostility to John was a still deeper hostility 
against Him, for the very reason that His teaching was 
already more successful. Perhaps in consequence of 
this determined rejection of the carliest steps of His 
teaching—perhaps also out of regard for the wounded 
feelings of John’s followers—but most of all because at 
this very time the news reached Him that John had 
been seized by Herod Antipas and thrown into prison 
—Jesus left Judea and again departed into Galilec.’ 
Being already in the north of Judea, He chose the route 
which led through Samaria. ‘The fanaticism of Jewish 
hatred, the fastidiousness of Jewish Pharisaism, which 
Jed His countrymen when travelling alone to avoid that 

} The first roasona are emphasised by John (iv. 2, 3), # 
iv, 12; Mark i. 14, For the imprisonment of Jol, vi 
(see pp. 289, soqy.). The Synoptists markedly make tho imprisonment of 


John the beginning of the Galikean ministry, but the Fourth Gospel 
supplies the hiatus which they leave. 
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route, could have no existence for Him, and were things 
rather to be discouraged than approved. 

Starting early in the morning, to enjoy as many as 
possible of the cool hours for travelling, he stopped at 
length for rest and refreshment in the neighbourhood 
of Sychar,! a city not far from the well in the fertile 
district which the partiality of the patriarch Jacob had 
bequeathed to his favourite son. The well, like all 
frequented wells in the East, was doubtless sheltered by 
a little alcove, in which were seats of stone. 

It was the hour of noon,? and weary as He was with 


1 Tho town of Shechom (ef. iv. 5 with Gen. xxxiii, 19; xlviii, 22, “one 
portion,” LXXK. xxpa ealperov)—the motorn Nabliis (Neapolis)—corre- 
sponds to the description here given of Sychar; and if we imagino that the 
city extended a lillle farther castward than at present, it is not so far from 
the well as to render it wilikely that the women of the city would some- 
times resort’ to it for the cool and racred water, From what the namo of 
Sychar is derived is uncertain, The word Acyduevos in St, John seems to 
imply a subriquot (xi, 16; xx. 24; xix, 13). It may be YY (sheker), “a He,” 
alluding to the fulse worship of tho Templo on Gerizim ; or “29 (shikkér), 
“drunken,” alluding to Inn. xxviii.1; or 2 (stkar), “a sepulchre,” alluding 
‘to, Joseph's tomb, which is closo by (Josh. xxiv, 32). If tho designation 
were cominon, St. Johu might use it without any shadow of scorn; or, 
again, Sychar may possibly havo been a villago [76s is very loosely used; 
thus Capernann in the Gospels is called éass, though Josophus ouly calls 
it a village, wan] nearer tho well than Sichem, ou the sito of the vlage 
now called El Askar, a namo which Mr. Thomson says (The Land and the 
Book, ii, 220) may very easily have beon corrupted from Sychar. (See, too, 
Keim, ii. 15, 16.) 

2 T niust here repeat that I sce no sufficiont reason for supposing that 
St, John adopts a difforent computation of hours frum that of the othor 
Evangelista, If it had been ovoning, thero would have beon many women 
at the well instead of one; and, as Alford observes, St. Juhn, if ho had 
meant six in the evening, would have naturally specified whether he meaat 
6 am. or pm. It is a pity that such a notion has over been started. 
Rettig, followed by -Olshanson, Meyer, Tholuck, &c., assumed that the 
Romans had a civil howr—reckouing the came as tho modern. Hug 
attempted, but quite failed, to prove it, Wieseler, acknowledging that 
there ia no evidence of any such civil reckoning, appoals to the fact that 
for scientific purposes the hora aequinoctialis (i.e. the twenty-fourth part 
of a vux@fuepor) was recognised (c.g. by Pliny, Hist, Nut, i 79), and con- 


AT THE WELL. 207 


the long journey, possibly also with the extreme heat, 
our Lord sat “thus” on the well. The expression in 
the original is most pathetically picturesque. It implies 
that the Wayfarer was quite tired out, and in His ex- 
haustion flung His limbs wearily on the seat, anxious if 
possible for complete repose. His diseiples—probably 
the two pairs of brothers whom he had called among the 
earliest, and with them the friends Philip and Bartholo- 
mew—had left him, to buy in the neighbouring city 
what was necessary for their wants; and hungry and 
thirsty, He who bore all our infirmities sat wearily 
awaiting them, when His solitude was broken by the 
approach of a woman. In a May noon in Palestine the 
heat may be indeed intense,! but it is not too intense to 
admit of moving about; and this woman, either from 
accident, or, possibly, because she was in no good repute, 
and therefore would avoid the hour when the well would 
be thronged by all the women of the city,” was coming 


eludes. from internal evidenco—bnt, as it scoms to mo, quite unnecessarily 
that St. Jolu must have done so (Synops., pp. 37 if, E. Tr). Ewali 
also adopts this view ina more summary way (Gesch. Christ. pp., 323, 573; 
Alterthiimer, p. 452), though ho admits that Josophus (Vit. 54) aud Philo 
(Opp. i, ». 692) havo no such reckoning, ‘Townson conjectured, without 
a shallow of proof, that St. John had found this mode of reckoning in use 
at Ephosns. St. John reckoned his hours from sunrise, as did the rest of 
mankind till the fifth ceutury, so far as we kuow. (Seo p. H6.) 

1 It is not possible to deéermine aé what time of the yenr this incident 
took place. ‘Thoso who take John iv, 35 literally, supposo that it was in 
December; those who tako verse 36 literally, place it in May. Now ono of 
the two must bo metaphorical, and how shall we decide which? Each 
supposition is surrowided with difficultios; but as tho baptising period 
geome to have been extremely short, and as the Passover in this yoar was 
in April, there is possibly a shade more likelihood that it took place in May. 
If 60, “ Say ye not, There are yet four months, and then couieth harvest,” 
must bo underatood as being merely a proverbial expression of the average 
interval betweon seed-time and harvest in some parts of Palustine; for 
which proverb thore are parallels both in Hobrew and clastie litorsture. 

2 Gon, xxiv. 11, 
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to draw water. Her national enthusiasm and reverence 
for the great ancestor of her race, or perhaps the 
superior coolness and freshness of the water, may have 
been sufficient motive to induce her to seek this well, 
rather than any nearer fountain.! Water in the East is 
not only a necessity, but a delicious luxury, and the 
natives of Palestine are connoisseurs as to its quality. 

Jesus would have hailed her approach. The scene, 
indeed, in that rich grecn valley, with the great corn- 
fields spreading far and wide, and the grateful shadow 
of trees, and the rounded masses of Ebal and Gerizim 
rising on either hand, might well have invited to lonely 
musing; and all the associations of that saered spot— 
the story of Jacob, the neighbouring tomb of the 
princely Joseph, the memories of Joshua, and of Gideon, 
and the long line of Israclitish kings—would supply 
many a theme for such meditations. But the Lord was 
thirsty and fatigued, and having no means of reaching 
the cool water which glimmered deep below the well’s 
mouth, He said to the woman, “Give me to drink.” 

Every one who has travelled in the East knows how 
glad and ready is the response to this request. The 
miserable Fcllah, even the rough Bedawy, scems to feel 
a positive pleasure in having it in his power to obey 
the command of his great prophet, and share with a 
thirsty traveller the priceless element. But so deadly 
was the hatred and rivalry between Jews and Samaritans, 
so entire the absence of all familiar intercourse between 
them, that the request only clicited from the woman of 
Samaria an expression of surprise that it should have 
been made.? 


» uy (John iv. 6). ¢p%ap (vor. 12). 
2 ob yp ovyxpivras (i.e. hold no familiarity with) "Iovtaios Zapapelraus 
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Gently, and without a word of rebuke, our Lord tells 
her that had she known Him, and asked of Him, He 
would have given her living water.! She pointed to the 
well, a hundred feet deep. He had nothing to draw 


(John iv. 9); s0e Ezra iv. 1, Even our Lord speaks of a Samaritan 
a8 dadoyerts (Luke xvii. 18). ‘Tho Jews called them Cuthites; coupled 
tho marae of “Samaritan” with “dovil;”” aceused them of worshipping 
the earrings and idolatrous amulets buried by Jacoh under the Allon- 
meononimn or “ Euchauter’s Oak" (Gen. xxxv, 4); cursed them in their 
synagogues; did not suffer them to become prosclytes; suid that to eat 
their bread was like cating swine's flesh; and deniod thom all share 
in tho resnrrection, ‘Tho Samaritans, on their part, were accused of 
waylaying Jews; of misleading thom by false firo-signals; and of having 
seattered boues in the Temple (Jus. Anti, xx. 6, §1; xvii. 2,§2). “Are 
you a Jow?” asked Salunch Cohen, the Samarifan high priest of Dr. 
‘Frankl ; “and do yon come to us, the Samaritaus who aro despised by the 
Jows?” (Jews in the East, ii. 329.) He aided that they would willingly 
live in friendship with the Jews, but that tho Jews avoided all intoreourse 
with them. Som after visiting the Sepharedish Jows of Nablous, Dr, 
Frank! asked one of that soct, “if ho had nny intorcourse with the 
Samaritans, 'Tho womon retreated with a ery of horror, and ono of them 
said, ‘Have you been among tho worshippors of the pigeon ?? I said 
that I had, ‘Tho women again fell hack with the same expression of 
repugnanco, and one of thom said, ‘ Take a purifying bath !”” (id, p. 384). 
Thad the ploasure of sponding a day among tho Samaritans encamped on 
Mount Gorizim for their aunnal Passover, and neither iu their habits nor 
apparent character could I seo any canso fur all this borror and hatred, 
"Not far from Jacob's well—which is one of the very fow preciso spots 
in Palestino actually and closely identifiod by probability, as well as by 
unanimous tradition, with our Saviour's presenee—thero gushes a sweet 
and abundant stream. ‘Tho fact that even tho close vicinity of the fountain 
ehowld not bavo been enough to render needless the toil of Jacob in digging 
the well—which is of immenso depth—forcibly illustrates the jealousy and 
suspicion that marked his rolations to tho ueighbouring Canaanites. I 
sat by Jacob's well at noon one April day in 1870, hot and thirsty and 
tired. ‘The well is now dry, and in fact all that can be seen of it is a pit 
some twenty foot doep; the true well, or at any rate the mouth of it, 
having been filled up with masses of rubble and masonry from the basilica 
once built over it. Captain Anderson descended it to a depth of sevonty- 
five fect, and it may have boon twico that depth originally (Work in 
Palestine, p. 201), Riding on io the stream, I asked for some water, and, 
to my extremo surprise, for it never happened on any other occasion, Way 
refused, I can only supposo that the oup which tho Arab had in his hand 
was in some way sacred, and he did uot wish itto be touched by a Nuerdny. 


a 
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with: whence could He obtain this living water? And 
then, perhaps with a smile of incredulity and national 
pride, she asked if He were greater than their father 
Jacob, who had digged and drunk of that very well.? 
And yet there must have been something which struck 
and overawed her in His words, for now she addresses 
Him by the title of respect which had been wanting in 
her first address. 

Our Lord is not deterred by the hard literalism of 
her reply ; He treats it as He had treated similar un- 
imaginative dulness in the learned Nicodemus, by still 
drawing her thoughts upward, if possible, to a higher 
region, She was thinking of common water, of which 
he who drinketh would thirst again; but the water 
He spake of was a fountain within the heart, which 
quenched all thirst for ever, and sprang up unto eternal 
life.? 

She becomes the suppliant now. He had asked her 
a little favour, which she had delayed, or half declined ; 
He now offers her an eternal gift. She sees that she is 
in some great Presence, and begs for this living water, 
but again with the same unspiritual narrowness—she 
only begs for it that she might thirst no more, nor come 
there to draw. 

1 Josephus (Antt. ix. 14, §3; xi.8,§6; xii, 5,§5) says that the Samaritans 
wero fond of appealing to their descent from Juoob when the Jews wero in 
prosperity, bat deniod all relationship when the Jews were in adversity, 
The son of Sirach calls them “ tho foolish poopld (é Aabs 6 zepds) that dwelleth 
in Shechom.” Wetstein thinks that this was a play on tho ancient name 
Moreh. “There be two manuer of nativus which my hoart abhorreth, and 
the third is no nation: they that sit upon the mountain uf Samaria, and 
they that dwell among the Philistines, and that foolish people that dwell 
in Sichem ” (Beelus, 1. 25, 26). 

? Of. Isa. xii 3. Tho water is always there; what is wanting is the 
pane: ras “Ubi sitis recnrrit, hominis, non aquae defectus est.” 

jengel. 
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But enough was done for the present to awake and 
to instruct this poor stranger, and abruptly breaking off 
this portion of the conversation, Jesus bids her call her 
husband and return. All that was in His mind when He 
uttered this command we cannot tell; it may have been 
because the immemorial decorum of the East regarded 
it as unbecoming, if not as positively wrong, for any 
man, and above all for a Rabbi, to hold conversation 
with a strange woman ; it may have been also to break 
a stony heart, to awake a sleeping conscience. For she 
was foreed to answer that she had no husband, and our 
Lord, in grave confirmation of her sad confession, un- 
bared to her the secret of a loose and wanton life. She 
had had five husbands, and he whom she now had was 
not her husband. 

She saw that a Prophet was before her, but from the 
facts of her own history—on which she is naturally 
anxious to linger as little as possible—her eager mind flies 
to the one great question which was daily agitated with 
such fierce passion between her race and that of Him to 
whom she spake, and which lay at the root of the savage 
animosity with which they treated each other. Chance 
had thrown her into the society of a great Teacher: 
was it not a good opportunity to settle for ever the 
immense discussion between Jews and Samaritans as 
to whether Jerusalem or Gerizim was the holy place 
of Palestine—Jerusalem, where Solomon had built his 
temple; or Gerizim, the immemorial sanctuary, where 


1 Keim, and many others, think it indisputable that this is an allegorical 
reforoneo to the five roligions brought by the Asiatic settlers into Samaria, 
and the hybrid Jehovism into which they were merged! Strange that au 
allusion s0 superfinously dim should have been made at all! If the Gospels 
were only intelligible to those who could guess the solution of euch enigmas, 
the study of them might well be discredited altogether. 
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Joshua had uttered the blessings, and where Abraham 
had been ready to offer up his son?! Pointing to the 
summit of the mountain towering eight hundred feet 
above them, and crowned by the ruins of the ancient 
temple of Manasseb, which Hyrcanus had destroyed, 
she put her dubious question, “Our fathers worshipped 
in this mountain, and ye say that Jerusalem is the 
place where men ought to worship?” 

Briefly, and merely by way of parenthesis, He re- 
solved her immediate problem. As against the Samari- 
tans, the Jews were unquestionably right. Jerusalem 
was the place which God had chosen; compared to the 
hybrid and defective worship of Samaria, Judaism was 
pure and true;* but before and after touching on the 
earthly and temporal controversy, He uttered to her 
the mighty and memorable prophecy, that the hour was 
coming, yea now was, when “neither in this mountain 


1 Dout. xxvii, 4 (where they road Gerizim). Of. Gon, xii, 7; xxxili. 18; 
Deut. xii. 5; xi. 29. Seo Stauley, Sinai and Palestine, pp. 236, 250, &e., 
ed, 1866; and the remarkable story in Jos, Antt, xviii. 4, §1. 

2 Gon, xii, 6; xxxiii. 18, 20; Jos, Antt. xi. 8, §4. Somo have seen 
in the wonian’s question a mere desire to “turn the conversation,” and 
to avoid the personal and scarching topies to which it scemod likely to 
lead, Although there is no sign that her conscience was sufficiently moved 
to make this likely, we may doubtless seo in what she says the common 
phenomenon of an intonse intorest in speculative and party questions com- 
pined with an utter apathy respecting moral obedience. 

5 John iv. 22, “We worship what wo know; for salvation is of the Jews” 
(Isa. ii. 3; compare the phraso of Tacitus, presorved in Sulp. Soverns, 
“ Ohristianos ex Judacis exstitisse”). It has been pointed ont that such a 
sentence could not couceivably have been written by the Asiatic Guestic 
to whom the school of Baur attribute tho Fourth Gospel. “The fpeis is 
remarkable as being the only instance of our Lord thus speaking. . . . The 
nearest approach tu it is Matt. xv. 24,26” (Alford). Josephus presorves the 
striking fact that, down to the time of Alexander, the Temple on Gorizim 
had no name (dvévipor lepdy, Antt. xii. 5,§5). The Samaritans actually 
proposed to Antiochus Epiphanes that it should be dedicated to Jupiter 
Helienias. 
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nor yet in Jerusalem” should true worshippers worship 
the Father, but in every place should worship Him in 
spirit and in truth. 

She was deeply moved and touched; but how could 
she, at the mere chance word of an unknown stranger, 
give up the strong faith in which she and her fathers 
had been born and bred? ‘With a sigh she referred the 
final settlement of this and of every question to the 
advent of the Messiah;! and then He spake the simple, 
awful words—“ I that speak unto thee am He.” 

His birth had been first revealed by night to a few 
unknown and ignorant shepherds; the first full, clear 
announcement by Himself of His own Messiahship was 
made by a well-side in the weary noon to a single 
obscure Samaritan woman. And to this poor, sinful, 
ignorant stranger had been uttered words of immortal 
significance, to which all future ages would listen, as it 
were, with hushed breath and on their knees. 

Who would have invented, who would have merely 
imagined, things so unlike the thoughts of man as 
these P* 


Tho Messianic hopes of the Samaritans wero founded, not on the 
Prophota (whom they rojected), but on such passages as Gen, xlix. 10; 
Numb. xxiv. 17; Dout. xviii, 15, That they had hopes of a chnracter more 
or loss Mossianie is independently proved by Jos, Antt, svili, 4,§1; aud 
both Simon Magus and Dositheus may fairly be regarded as false Meseiahs, 
Yot Sir R, Hanson (Jesus of History, pp. 82—85) relies on the supposed 
absonce of Messianic expectatious in Samaria as oue arguueut against the 
gonnincness of the Fourth Gospel (soe Sanday, p. 88). It is truo thet the 
‘Tirithaba impostor is not said by Josephus (J. c.) to have callod himsolf a 
Christ; but this silence would prove little, Ewald (Gesch. Christ, 174, 849) 
seems to feol a needless difficulty lero, If Hausrath (Neutest. Zeitgesch.) 
were right in dating the disturbance about this time, the woman’s remark 
would bo atill more uatural; but probably this event was six or soven yoars 
after this date, 

3 A somewhat similar story occurs in the life of Ananda, the favourite 
disciple of Buddha; but I feel a strong conviction that some of these 
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And here the conversation was interrupted; for the 
disciples—and among them he who writes the record 
—teturned to their Master. Jacob’s well is dug on 
elevated ground, on a spur of Gerizim, and in a part of 
the plain unobstructed and unshaded by trees or build- 
ings. From a distance in that clear air they had seen 
and had heard their Master in long and earnest con- 
versation with a solitary figure. He a Jew, He a Rabbi, 
talking to “a woman,” and that woman a Samaritan, 
and that Samaritan a sinner!! Yet they dared not 
suggest anything to Him; they dared not question Him. 
The sense of His majesty, the Jove and the faith His 
very presence breathed, overshadowed all minor doubts 
or wondering curiosities. 

Meanwhile the woman, forgetting even her water- 
pot in her impetuous amazement, had hurried to the 
city with her wondrous story. Here was One who had 
revealed to her the very secrets of her life. Was not 
this the Messiah ? 

The Samaritans—in all the Gospel notices of whom 
we detect something simpler and more open to conviction 
than in the Jews—instantly flocked out of the city at 
her words, and while they were seen approaching, the 
disciples urged our Lord to eat, for the hour of noon 
Buddhist stories are simply distorted echocs of tho Gospel intorpolated 
into the Lalita Vistara (seo Beal's Travels of Fah Hian and Sung Yun, 
pp. Ixxii,, lxxiii.), qui that others aro merely necideutal resemblances, 

1 John iv. 27, Sr wera yuvands éaéacr, “that he” was talking with @ (not 
the) woman,” To talk with a woman in public was ono of the six things 
which a Rabbi might not do (Berachéth, fol. 43 b; Schwab, p. 404); oven, 
adds R, Hisda, with his own wife. Here we havo a curious accidental 
analogy between Pharisaism and Buddhism. In the Vinaya a Bhikehu is 
not only forbidden to look at or speak to a woman, but he may not hold out 
his hand to his own mother if she be drowning! (Wilson, Hseaye on the 


Rel, of the Hindus, i, 860.) 
2 John iv. 30, &9A8or—Fpxovre, 
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was now past, and He had had a weary walk. But 
all hunger had been satisfied in the exaltation of His 
ministry. ‘‘ J have food to eat,” He said, “which ye 
know not.” Might they not have understood that, from 
childhood upwards, He had not lived by bread alone? 
But again we find the same dull, hard, stolid literalism. 
Their Scriptures, the very language in which they spoke, 
was full of vivid metaphors, yet they could hit on no 
deeper explanation of His meaning than that perhaps 
some one had brought- Him something to eat.1 How 
hard must it have been for Him thus, at every turn, to 
find even in His chosen ones such a strange incapacity 
to see that material images were but the vehicles for 
deep spiritual thoughts. But there was no impatience 
in Him who was meek and lowly of heart. “My meat,” 
He said, “is to do the will of Him that sent me, and to 
finish His work.” And then pointing to the inhabitants 
of Sichem, as they streamed to Him over the plain, he 
continued, “You talk of there being yet four months 
to harvest. Look at these fields, white already for the 
spiritual harvest. Ye shall be the joyful reapers of the 
harvest which I thus have sown in toil and pain; but T, 
the sower, rejoice in the thought of that joy to come.”® 
The personal intercourse with Christ convinced many 
of these Sumaritans far more deeply than the narrative 


1 For similar literal miseonstructions seo John if, 20; tii. 4; iv. 12; 
vi, 42-52; Matt, xvi. 6; Mark viii, 15, We shall moet with the metaphor 
again, and oven tho Rabbis said, “'The just cat uf tho glory of the She- 
chinah,” and that Moses in Horch was fed by tho music of tho spheres 
(Philo, De Sumn. i. 6). 

2 Josh. xxiv. 13. Wo have already seon that no cortain noto of time ean 
be drawn from this allusion; He “in whom is no before or after” might 
also have soon by imagination the whitening harvest in the springing 
corn. 


216 THE LIFE OF CHRIST. 


of the woman to whom He had first revealed Himself; 
and graciously acceding to their request that He would 
stay with them, He and His disciples abode there two 
days. Doubtless it was the teaching of those two days 
that had a vast share in the rich conversions of a few 
subsequent years. 


* Acts viii. 5. 


CHAPTER XVI. 
REJECTED BY THE NAZARENES. 
of Bio adrdy ob wapéAcBor,—JOHN i. 11. 


Up to this point of the sacred narrative we have followed 
the chronological guidance of St. John, and here, for the 
first time, we are seriously met by the difficult question 
as to the true order of events in our Lord’s ministry. 

Is it or is it not possible to construct a harmony ot 
the Gospels which shall remove all the difficulties created 
by the differing order in which the Evangelists narrate 
the same events, and by the confessedly fragmentary 
character of their records, and by the general vagueness 
of the notes of time which they give, even when such 
notes are not wholly absent? 

It is, perhaps, a sufficient answer to this question 
that scarcely any two authorities agree in the schemes 
which have been claborated for the purpose. A host of 
writers, in all Christian nations, have devoted years— 
some of them have devoted well-nigh their whole lives— 
to the consideration of this and of similar questions, 
and have yet failed tc’ come to any agreement or to 
command any general consent. 

To enter into all the arguments, on both sides, about 
the numerous disputed points which must be settled 
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before the problem can be solved, would be to undertake 
a task which would fill many volumes, would produce 
no final settlement of the difficulty, and would be wholly 
beyond the purpose before us. What Ihave done is care- 
fully to consider the chief data, and without entering into 
controversy or pretending to remove all possible objec- 
tions, to narrate the events in that order which, after re- 
peated study, seems to be the most intrinsically probable, 
with due reference to all definite indications of time which 
the Gospels contain. An indisputable or convincing 
harmony of the Gospels appears to me to be impossible, 
and as a necessary consequence it can be of no absolute 
importance. Had it been essential to our comprehension 
of the Savionr’s life that we should know more exactly 
the times and places where the years of His public 
ministry were spent, the Christian at least will believe that 
such knowledge would not have been withheld from us. 

The inspiration which guided the Evangelists in 
narrating the life of Christ was one which enabled 
them to tell all that was necessary for the peace and 
well-being of our souls, but very far from all which we 
might have yearned to know for the gratification of our 
curiosity, or even the satisfaction of our historic interest. 
Nor is it difficult to see herein a fresh indication that 
our thoughts must be fixed on the spiritual more than 
on the material—on Christ who liveth for evermore, and 
is with us always, even to the ond of the world, far more 
than on the external incidents of that human life which, 
in the council of God’s will, was the appointed means of 
man’s redemption. We shall never know all that we 
could wish to know about 

“The sinless years 
‘That breathed beneath the Syrian blue,” 
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but we shall still be the children of God and the dis- 
ciples of His Christ if we keep His sayings and do the 
things which He commanded. 

St. John tells us that after two days’ abode among 
the open-minded Samaritans of Sychar, Jesus went into 
Galilee, “for He himself testified that a prophet hath no 
honour in his own country,” and yet he continues, that, 
«When he was come into Galilee, the Galilwans received 
him, having seen all the things that He did at Jerusalem 
at the feast ;” and he adds, immediately afterwards, that 
Jesus came again into Cana of Galilee, and there healed 
the nobleman’s son. The perplexing “for” seems to 
point to one of those suppressed trains of thought which 
are so frequent in St.John. I understand it to mean 
that at Nazareth, in his own home, rejection awaited 
Him in spite of the first gleam of transient acceptance ; 
and that for this rejection He was not unprepared, for 
it was one of His distinct statements that “in His own 
country a Prophet is dishonoured.”? 

2 John iv, 4345. Tho “for” scoms at first: sight to involve a contra- 
Aiction, nor is it possible to mako it mean “although.” Some suppose the 
meaning to be that “Ho did not go to his own country, Nazareth, but 
to Cana and Capernaum ”—which were in Upper Galilee, to which alone 
the name Galileo was properly applied (ef. Luke iv. 31; Matt. iv, 13, 18; 
Jos. De Bell, Jud, iii, 3, § )—“for,” &. And aceordingly the Galilwans, 
properly so called, reeoived Hin, [But this would make the narademdy 
of Matt, iv, 13 = wopaardy.} Possibly, howover, tho particle may refor 
(as I have stated in the text) to a thought unexpressed in tho writer’s 
mind—viz,, ojthor thut the reason why he had declared himself first in 
Judea, was that a prophet has no houour in his own country; or that 
“He was not unaware of the opposition which would await Him, for He 
imow that a prophot is least honoured among his own.” The yap may 
therefore point mentally to the very events which St. John omits, but which 
are narrated or alludod to in Luke iv. 14—30. “Tho causal connoctions in 
the Fourth Gospel,” says Mr. Sanday (p. 98), “are often perplexing.” 
Origen’s solution that by "Ila -wazpis is meant Judwa, is wholly unsatis- 
factory. That Christ did not twice preach at Nazareth under circum- 
stancos so closely analogous, I regard as certain, and that is my reason 
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Ié was not the object of St. John to dwell on the 
ministry in Galilee, which had been already narrated by 
the Synoptists; accordingly it is from St. Luke that we 
receive the fullest account of our Lord’s first public act 
in His native town.) 

It appears that Jesus did not go direct from Sychar 
to Nazareth. On His way (unless we take Luke iv. 15 
for a general and unchronological reference) He taught 
continuously, and with general admiration and accept- 
ance, in the synagogues of Galilee.® In this way He 
arrived at Nazareth, and according to His usual custom, 
for He had doubtless been a silent worshipper in that 
humble place Sabbath after Sabbath from boyhood 
upwards, He entered into the synagogue on the Sabbath 
day. 

There was but one synagogue in the little town,® 
and probably it resembled in all respects, except in its 
humbler aspect and materials, the synagogues of which 
we see the ruins at Tell Him and Irbid. It was 
simply a rectangular hall, with a pillared portico of 
Grecian architecture, of which the further extremity 
(where the “sanctuary” was placed) usually pointed 
for considoring that Matt. sili. 53-58; Mark vi, 1—6, refer to this same 
event, narrated ont of its propor order. 

\ Luke iv. 14-90. There may possibly (but not cortainly) bo some 
anchronological reminiscences of this visit to Nuzaroth in Matt. xiii, 54~58; 
Mark vi, 26. 

3 Luke iv. 15, ¢8idaeeey. .. . Bota¢éueros, The old namo for a synagogue 
was Beth Tephillah, or “House of Prayer;” butthey are now called Beth 
Hak-Kenéseth, “ House of Assombly.” The hours of meeting were the 3rd 
(shacarith), the 6th (mincha), and the 9th (ardbith)—iec., 9, 12, and 8. 
(Bust. De Synag. Jud,, ch. x., p. 219, od. 1661.) Without consulting the 
Latin treatises of Buxtorf, Vitringa, &c., tle reader may find many of the 
most interesting facts about synagogues in tho admirable articles on them 
by Prof. Plumptre (Smith's Dict. of the Bible) and Dr. Ginsburg (Kitto's 
Bible Cyclop.). 

2 Lake iv. 16, eis thy ovraywyhy. 
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towards Jerusalem, which, since the time of Solomon, 
had always been the 4it/eh—~z.e., the consecrated direc- 
tion—of a Jew’s worship, as Mecca is of a Moham- 
medan’s. In wealthier places it was built of white 
marble, and sculptured on the outside in alto-relievo, 
with rade ornaments of vinc-leaves and grapes, or the 
budding rod and the pot of manna.’ On entering there 
were seats on one side for the men; on the other, 
behind a lattice, were scated the women, shrouded in 
their long veils. At one end was the ¢ebhah or ark of 
painted wood, which contained the sacred scriptures ; and 
at one side was the dina, or elevated seat for the reader 
or preacher.? Clergy, properly speaking, there were 
none, but in the chief seats were the ten or more dat- 
lanim, “men of leisure,” or leading elders ;* and pre- 
eminent among these the chief of the synagogue," or 
vésh hak-kenéseth. Inferior in rank to these were the 
chazedn,® or clerk, whose duty it was to keep the sacred 
books; the sheliach, corresponding to our sacristan or 
verger; and the parnasim, or shepherds, who in some 
respects acted as deacons. 

) These omblems were found on the broken slah of tho architrave which 
once stood over the door of the synagogue at Capernanm (Tell Him). 
They have no pretence to architectural heauty; “lo gokt en est assez 
mesquin” (Renan, Vie de Jésus, p. 82, od. pop.). For the reason of the 
kibleh, seo 1 Kings viii 29; Dan. vi. 10. The orientation does not 
now acem to be very carefully attended to, for Mr. Monro tells mo that 
in Algiers the roader’s pulpit in the synagogues may look north, east, 
or south—only not west. 

2 ‘Tho Jews borrowed the word 723 from the Greek (but compare Neh. 
viii, 4; ix. 4), 

8 mpcoBérepor (Luke vii. 3); called also sckéntm (Oo). Their “chief 
poate” (Mark xii, 39, &c.) were placed in front of the ark, and facing tho 
congregation, In the synagogue at Alexandria were soventy-one golden arm- 
chairs, or seats of honour, for doctors and honourable men (Ginsburg, J. ¢.). 


# dpxiovdywyos (Mark y. 22, &c.). 
5 benpérns (Luke iv, 20). 
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* The service of the synagogue was not unlike our own. 
After the prayers’ two lessons were always read, one from 
the Law called parashak, and one from the Prophets 
called Aaphtarah ; and as there were no ordained ministers 
to conduct the services—for the office of priests and 
Levites at Jerusalem was wholly different—these lessona 
might not only be read by any competent person who 
received permission from the rdshk hak-kenéseth, but he 
was even at liberty to add his own midrash, or com- 
ment.” 

The reading of the paraskak, or lesson from the 
Pentateuch, was apparently over when Jesus ascended 
the steps of the dima. Recognising his claim to per- 
form the honourable function of a maphtir or reader, 
the chazzdn drew aside the silk curtain of the painted 
ark which contained the sacred manuscripts, and handed 
Him the megiliah or roll of the Prophet Isaiah, which 
contained the daphéarak of the day.* Our Lord un- 
rolled the volume, and found the well-known passage 
in Isaiah Ixi. The whole congregation stood up to 
listen to Him. The length of the Aaphtarah might 


\ For the prayers, which consisted of the Hymnal group, the Shema, 
the 18 Berachith, or Bencdictions, &e., seo a full account in Ginsburg, I, ¢. 

100, for these particulars, Surenhusius, Mishna, pp. 339, seqq.; 
Capecelatro, Vitu di Gesic Cristo, 1. 153; Keim, Gesch. Jesu, ii. 20,—Often 
tho interpreter or expounder was a different person from the maphitr, or 
reader, ‘Tho Térah rolls aro wow usually adorned with the ets chajim, 
or “treo of life” (Frauk), Jews in the Hast, ii. 17). 

2 This may, perhaps, he implied in the word @rebéeq, was handed to him 
in addition. (Wordswortb.) 

“It appears that tho Prophoey of Isaiah was generally writton on 
separate megillah. It would be necossary to find the place, because the 
scroll of the Prophets had only one roller, the Law had two; and “every 
hebdomadal lesson is unrolled from the right roller, and rolled on the left. 
‘Hence, when tho scroll of the Law is opened on the next Sabbath, the 
portion appointed for the day is at once found.” (Ginsburg, s. v. “Haph- 
tarah,” Kitto’s Cyclop. ii. 224.) 
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be from three to twenty-one verses, but Jesus only 
read the first and part of the second ;) stopping short, 
in a spirit of tenderness, before the stern expression, 
“The day of: vengeance of our God,” so that the 
gracious words, “The acceptable year? of the Lord,” 
might rest last upon their ears and form the text of His 
discourse. He then rolled up the meyilah, handed it 
back to the chazzdn, and, as was customary among the 


Jews, sat down to deliver His sermon.* 
The passage which He had read, whether part of the 


1 Probably it would bo road in Hebrew, but tranglated by the methur. 
geman (“interproter”) cithor into Aramnic, which was thon the ver- 
uacular of Palestine; or into Greek, which at that time seems to have 
beon generally understood and spoken throughout tho country. The 
passage, as given in St. Luke, agrees mainly with tho LXX. or Greek 
version; but (ns is almost invarinhly the caso in the New Testament 
quotations from the Old Tostamont) with some remarkable differences, 
The deviations from tho Hebrew origiual are at first sight considerable, 
though the main conception is the same. I do not know of any book 
where the readur will find a elearor aud briefer comparison of the New 
Tostumont quotations with the original, with some explanation of the diver- 
gences botwoen them, than in Mr. Turpie’s Old Textument in the New 
(Williams and Norgato, 1868). Without binding myself by all Mr, Turpie’s 
conclusions, I have found his book very useful. 

? This expression led to tho mistaken tradition of somo Fathers [Clem. 
Alex. Strom. i, p. 147; Orig., De Princ. iv. 5; Tert. C. Jud, 8; Lactant. 
Fnstt, Div, iv. 10; Aug. De Civ. Det, xviii. 54; togothor with the Valon- 
tinians and the Alogi (see Hase, Leben Jesu, p. 21; Gieseler, Ch. Hit. i. 
2, 10, &.)] that our Lord’s ministry lasted but for a single your, Some refer 
them to that great and beautifal section of His life known as “the Galilean 
year.” In all probability the expression “year” is merely general, Mr. 
Browne, in his Ordo Sacclorum, argues powerfully for the limitation of our 
Lord's ministry to a year; but the Aree passovers distinctly mentioned by 
St. John (without a singlo important variation in any MS., or version, or 
quotation by the Fathors in vi. 4) seem conclusive on the other side (John 
iL 18; vi. 4; xi. 55); and this was tho view of Melito, St. Hippolytus, St. 
Jerome, &e. (Soe Haso, ubi eupra; Westcott, Introd. to Gosp., p. 266.) 

® This was our Lord’s usual attitude when teaching (Matt. v. 1; Mark 
, &e.). Probably the audionce, as well as the reader, stood at any rate 
during the reading of the Law (Neh. viii. 5). (Frankl, ubi eupr.) ‘The 
sermon was called derash (Adyos rapuxAsews, Acts xiii, 15). 
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ordinary lesson for the day or chosen by himself," was a’ 
yery remarkable one, and it must have derived additional 
grandeur and solemnity from the lips of Him in whom 
it was fulfilled. Every eye in the synagogue was fixed 
upon Him with a gaze of intense earnestness,’ and we 
may imagine the thrill of awful expectation and excite- 
ment which passed through the hearts of the listeners, 
as, in a discourse of which the subject only is preserved 
for us by the Evangelist, He developed the theme that 
He was Himself the Messiah, of whom the great Prophet 
had sung 700 years before.’ His words were full of a 
grace, an authority, a power which was at first irresistible, 
and which commanded the involuntary astonishment 
of all. But as He proceeded He became conscious 
ofa change. The spell of His wisdom and swectness* 
was broken, as these rude and violent Nazarencs began 
to realise the full meaning of His divine claims. It 
was customary with the Jews in the worship of their 
synagogue to give full vent to their feelings, and it was 
not long before Jesus became sensible of indignant and 
rebellious murmurs. Ie saw that those eager glittering 
eyes, which had been fixed upon Him in the first excite- 
ment of attention, were beginning to glow with the 
malignant light of jealousy and hatred. “Is not this 
the carpenter? is he not the brother of workmen like 


1 Ht appears that this was admissible in the caso of tho lesson from the 
Prophets, though no one might sclect a passage alternative for the 
paroshak, (Lightfoot, Hor, Hebr.,ad Luke iv.16). In the list of Sabbatie 
‘and fostival parshidth and haphtardth, Isa. Ixi. 1 doos uot ocour; but 
Toa, Ini. 10—Ixiii. 9 was read on the Sst Sunday of tho year (Ginsburg, 
8.¥. “Haphtara;” Kitto, Bib. Cyel.; Deutsch, Bible Dict. iii, 1639 a), 

9 Luke iv. 20, doar arevi{orres aiz@, 

9 Luke iv. 18, of texey Expcod we. “M's messianisée” (Salvador, Jésus 
Christ et 0a Doctrine). 

“C8 Pp. aly. 2 
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himself—James and Joses and Simon and Judas— 
and of sisters. who live among us? do not even his 
own family disbelieve in him?”? Such were the 
whispers which began to be buzzed about among the 
audience. This was no young and learned Rabbi® from 
the schools of Gamaliel or Shammai, and yet he spoke 
with an anthority which not even the great scribes 
assumed! Even a Hillel, when his doctrines failed to 
persuade, could only secure conviction by appealing to 
the previous authority of a Shemaia or an Abtalion. 
But ¢his teacher appealed to no one—this teacher who 
had but been their village carpenter! What business 
had he to teach? Whence could he know letters, 
having never learned ?$ 

Jesus did not leave unobserved the change which 
was passing over the feelings of His audience.* He at 
once told them that He was the Jesus whom they 
described, and yet with no abatement of His Messianic 
grandeur. ‘Their hardness and unbelief had already 
depressed His spirit before He had even entered the 
synagogue. The implied slur on the humility of His 
previous life He passcs by ; it was too essentially pro- 
vincial and innately valgur to need correction, since any 
Nazarene of sufficient honesty might have reminded 
himself of the yet humbler origin of the great herds- 


1 Matt. xiii. 57, “and in his own house.” Cf, John vii.5; Mark iii. 21 
‘Matt. xiii, 56. 

2 Tho title, together with that of “teacher,” was, howover, freely allowed 

to Christ ovon by his cuemies (Matt. viii, 19; xii, 38; xxii, 16; xaiii. 7, &.). 
_ _ 'Jer, Pesach., £. 33, 1; Derenbourg, Hist. Pal, 177, seqg.; Keim, 
Geach, Jes, ti,12. Of. John vii. 15, &e. 

4“ The village beggarly prido of tho Nazarcues caunot at all compre- 
hend the Inumility of tho Groat One” (Stior, Reden Jesu, E. Tr,, iii, 446). 
Their remark savours of the uotions of Shamnuai, who (in opposition to 
Hillel) held that no one ought even to be adinitted into # school unless Le 
was of good family and rich (Abhéth de Rabbi Nathan, ii.). 

e 
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man Amos. Nor would He notice the base hatred 
which weak and bad men always contract for those 
who shame them by the silent superiority of noble lives. 
But He was aware of another fecling in their minds ; 
a demand upon Him for some stupendous vindication 
of His claims; a jealousy that He should have performed 
miracles at Cana, and given an impression of His power 
at Capernaum,! to say nothing of what He had done and 
taught at Jerusalem—and yet that He should have 
vouchsafed no special mark of His favour among them. 
He knew that the taunting and sceptical proverb, “‘ Phy- 
sician, heal thyself,” was in their hearts, and all but on 
their lips.2 But to show them most clearly that He 
was something more than they—that He was no mere 
Nazarene like any other who might have lived among 
them for thirty years, and that He belonged not to 
them but to the world’--He reminds them that: miracles 
are not to be limited by geographical relationships— 
that Elijah had only saved the Phanician widow of 
Sarepta, and Elisha only healed the hostile leper of 
Syria. 
What then? were they in J#s estimation (and He 
but “the carpenter !”) no better than Gentiles and lepers? 
This was the climax of all that was intolerable to them, 
as coming from a fellow-townsman whom they wished to 

' Theso aro wurecordoil if our order is right; but remarkable instances 
of teaching and of powers quite sufficient to establish a. strong expectation 
—espocially when taken in eouneetion with the miracle at Caua—may have 
oceurred ins tho short interval mentioued in John ii. 12. Even at Nazareth 
it secs that some slight acts of healing, hardly regarded as miracles, had 
hoen performed (Ma ; Matt. xiii, 58). "More than this Ho neither 
onuld nor would perform amid a faithless and hostile population. 

* The proverb finds its aualogy in all nations. It was afterwards 
addressed to Christ upon the cross. 


41¢ has been conjectured that His recent favourable reception at 
Syckar would tend to projudice the Nazarenes against Him. 
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rauk among themselves; and at these words their long- 
suppressed fury burst into a flame. The speaker was 
no longer interrupted by a murmur of disapprobation, 
but by a roar of wrath. With one of those bursts of 
sanguinary excitement which characterised that strange, 
violent, impassioned people—a people whose minds are 
swept by storms as sudden as those which in one 
moment lash into fury the mirror surface of their lake— 
they rose in a body,’ tore Him out of the city, and then 
dragged Him to the brow of the hill above. The little 
town of Nazareth nestles in the southern hollows of that 
hill; many a mass of precipitous rock lies imbedded on 
its slopes, and it is probable that the hill-side may have 
been fur more steep and precipitous two thousand years 
ago.” To one of these rocky escarpments they dragged 
Him, in order to fling Him headlong down, 

But His hour was not yet come, and they were 
saved from the consummation of a crime which would 
have branded them with everlasting infamy. “ He 
passed through the midst of them, and went on his 
way.” There is no need to suppose an actual miracle ; 
still less to imagine a secret and sudden escape into the 
narrow and tortuous Janes of the town. Perhaps His 
silence, perhaps the calm nobleness of His bearing, 

VJuuke iv. 28, enafc@noay xdvres @vuod, x. 7. a. Cf. Acts xxii, 22; 
xxviii, 25, 

* Keraxpquvisat. Tho word occurs nowhere olse in the New Testament 
or tho LXX., oxeept in 2 Chron, xxv. 12. Keraxpyyscuds was one form 
of atoning, which was tho recognised logal punishinent for blasphemy. 
The scone of this ovout was certainly not the “Mount of Precipitation,” 
-which was much boyond a Sabbath-day's journey, being at least two miles 
off, It may havo boeu tho cliff ahove the Maronite Church, which is about 
forty feet high. Whon I was at Nazareth, my horso way hurt, and might 
easily have been killed, by slidiug down a hugo mass of rock on the 


hillside. What criminal would be burt by a fall from the Tarpoian rock 
in its present conditiou ? 
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perhaps the dauntless innocence of His gaze overawed 
them. Apart from anything supernatural, there seems 
to have been in the presence of Jesus a spell of mystery 
and of majesty which even His most ruthless and 
hardened enemies acknowledged, and before which they 
involuntarily bowed. It was to this that He owed His 
escape when the maddened Jews in the Temple took 
up stones to stone Him; it was this that made the 
bold and bigoted officers of the Sanhedrin unable to 
arrest Him as He taught in public during the Feast 
of Tabernacles at Jerusalem; it was this that made 
the armed band of His enemies, at His mere look, fall 
before Him to the ground in the Garden of Gethsemane. 
Suddenly, quietly He asserted His freedom, waived aside 
His captors, and overawing them by His simple glance, 
passed through their midst unharmed. Similar events 
have occurred in history, and continue still to occur. 
There is something in defenceless and yet dauntless 
dignity that calms even the fury of a mob. “They 
stood — stopped —inquired— were ashamed — fled — 
separated.” 

And so He left them, never apparently to return 
again; never, if we are right in the view here taken, to 
preach again in their little synagogue. Did any feelings 
of merely human regret weigh down His soul while He 
was wending His weary steps* down the steep hill-slope 


1 Pfenninger, quoted by Stier, iii. 451. Cf. John vii. 30, 46; viii, 59; 
x. 89; xviii. 6. —Somo of my readers may be ware of an instanes in whieh 
a clergyman, still living, walked untouched through the very midst of @ 
brutal and furious London mob, who had assembled for tho express pur- 
pose of insulting and assaulting him. It was observed hy more than one 
spectator, that if he bad wavered for a single instant, or shown tho slightest 
sign of fear and irresolation, he would in all probability have been struck 
down, and possibly have not escaped with his life, 

2 Luke iv, 30, Exopetera, 
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towards Cana of Galilee? Did any tear start ih His eyes 
unbidden as He stood, perhaps for the last time, to gaze 
from thence on the rich plain of Esdraelon, and the 
purple heights of Carmel, and the white sands that 
fringe the blue waters of the Mediterranean? Were 
there any from whom-He grieved to be severed, in the 
green secluded valley where His manhood had laboured, 
and His childhood played? Did He cast one longing, 
lingering glance at the humble home in which for so 
many years He had toiled as the village carpenter? 
Did no companion of His innocent boyhood, no friend 
of His sinless youth, accompany Him with awe, and 
pity, and regret? Such questions are not, surely, 
unnatural; not, surely, irreverent; but they are not 
answered. Of all merely human emotions of His heart, 
except so far as they directly affect His mission upon 
earth, the Gospels are silent) We know only that 
henceforth other friends awaited him away from boorish 
Nazareth, among the gentle and noble-hearted fishermen 
of Bethsaida ; and that thenceforth His home, so far as 
He had a home, was in the little city of Capernaum, 
beside the sunlit waters of the Galilean Lake. 


1Whole volumes must lie concealed in that memorable allusion of 
Heb, ii. 18 (xérordey airds meipagtels) and iv. 15 (wereioauivoy avd rdvra 
raf duoibrara, x. 7. .). 


CHAPTER XVIT. 
THE BEGINNING OF THE GALILEAN MINISTRY, 


araxol ebayyerl(orras.—MATT. xi, 5. 


Reszcrep at Nazareth, our Lord naturally turned to the 
neighbouring Cana, where His first miracle had been 
wrought to gladden friends. He had not long arrived 
when an officer from the neighbouring court of Herod 
Antipas, hearing of His arrival, came and urgently en- 
treated that He would descend to Capernaum and heal 
his dying son. Although our Lord never set foot in 
Tiberias, yet the voice of John -had more than once 
been listened to with alarm and reverence in the court 
of the voluptuous king.’ We know that Manaen, 
the foster-brother of Herod, was in after days a 
Christian, and we know that among the women who 
ministered to Christ of their substance was Joanna, 
the wife of Chuza, Herod’s steward.? As this courtier 
(Baovmxds) believed in Christ with his whole house, in 

4 In tho general obscurity of the chronology, it seems clear (as we have 
said before) that by this time John had been cast into prison (Matt. iv, 
12, 13; Mark i, 14; Luke ifi, 20). Comparing these passages of the 
Synoptists with John iii. 24; iv. 45, and following the order of events 
given in the text, we may perhaps assume (though this is not absolutely 
necessary, v. supr., p, 219, n.) that Galilee here means Northern Galileo, 
or Galilee proper. 

® Acta xifi. 1; of. Luke viii. 3, 
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consequence of the miracle now wrought, it has been 
conjectured with some probability that it was none other 
than Chuza himself. 

The imperious urgency of his request, a request 
which appears at first to have had but little root in 
spiritual conviction, needed a momentary check. It was 
necessary for Jesus to show that He was no mere dakeem, 
no mere benevolent physician, ready at any time to work 
local cures, and to place His supernatural powers at the 
beck and call of any sufferer who might come to Him 
as a desperate resource. He at once rebuked the spirit 
which demanded mere signs and prodigies as the sole 
possible ground of faith. But yielding to the father’s 
passionate earnestness, He dismissed him with the assur- 
ance that his son lived. The interview had taken place 
at the seventh hour—ie., at one o’clock in the day. 
Even in the short November day it would have been 
still possible for the father to get to Capernaum ; for if 
Cana be, as we believe, Kefr Kenna, it is not more than 
five hours’ distance from Capernaum. But the father’s 
soul had been calmed by faith in Christ’s promise, and 
he slept that night at some intermediate spot upon the 
road.5 The next day his slaves met him, and told him 
that, at the very hour when Jesus had spoken, the fever 
had left his son. This was the second time that Christ 
had signalised His arrival in Galilee by the performance 
of a conspicuous miracle. The position of the courtier 


Vedpara. This is s half-disparaging term for miracles, rarely used in 
the Gospels, and derived only from the sonse of astonishment which they 
caused, 

21 hore again (v. eupr, pp. 146, n., 208, m.) assume that the hours, as 
mentioned by St. John, are calculated from saurise, uccording to the uni- 
versal custom of that day. 

» Perhaps at Lubiyeh, or Hattin. 
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caused it to be widely known, and it contributed, no 
doubt, to that joyous and enthusiastic welcome which 
our Lord received during that bright early period of 
His ministry, which has been beautifully called the 
“ @alilean spring.”* 

At this point we are again met by difficulties in the 
chronology, which are not only serious, but to the certain 
solution of which there appears to be no clue. If we 
follow exclusively the order given by one Evangelist, we 
appear torun counter to the scattered indications which 
may be found in another. That it should be so will 
cause no difficulty to the candid mind. The Evangelists 
do not profess to be scrupulously guided by chrono- 
logical sequence. The pictures which they give of the 
main events in the life of Christ are simple and harmo- 
nious, and that they should be presented in an informal, 
and what, with reference to mere literary considerations, 
would be called inartistic manner, is not only in accord- 
ance with the position of the writers, but is an additional 
confirmation of our conviction that we are reading the 
records of a life which, in its majesty and beauty, 
infinitely transcended the capacities of invention or 
imagination in the simple and faithful annalists by 
whom it was recorded. 

It was not, as we have already observed, the object of 
St. John to narrate the Galilean ministry, the existence 
of which he distinctly implies (vii. 8, 4), but which had 
already been fully recorded. Circumstances had given to 
the Evangelist a minute and profound knowledge of the 


1 Ewald ssys that “no one can doubt” as to the identity of this 
incident with that narrated of the centurion’s servant. It is, however, 
seriously doubted—nay, entirely disputed—by many of the ablest com- 
mentators, from Chrysostom down to Ebrard and Tischendorf. 
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ministry in Judea, which is by the others presupposed, 
though not narrated.’ At this point accordingly (iv. 54) 
he breaks off, and only continues the thread of his narra- 
tive at the return of Jesus to “a” or “the” feast of 
the Jews (v. 1). If the feast here alluded to were the 
feast of Purim, as we shall see is probably the case, then 
St. John here passes over the history of several months. 
We fall back, therefore, on the Synoptic Gospels for the 
events of the intervening ministry on the shores of 
Gennesareth. And since we have often to choose between 
the order of events as narrated by the three Evangelists, 
we must here follow that given by St. Luke, both 
because it appears to us intrinsically probable, and 
because St. Luke, unlike the two previous Evangelists, 
seems to have been guided, so far as they were known to 
him, by chronological considerations.” 

It seems then, that after leaving Cana, our Lord 
went at once to Capernaum, accompanied apparently 
by His mother and His brethren, and made that town 
His home.’ His sisters were probably married, and 


1 Distinctly, for inetance, in Matt.iv. 25; xxiii. 37, “how often;” xix. 1; 
Imke x. 88; de; not to mention the extremely interosting and valuable 
reading of rs "lovBalas for vis TwvAalas in Lukeiv. 44, This reading is found 
in», B, O, L, &., and in the Coptie version. On the probable character of 
the roading, e0e Caspari, Chronol. Geogr. Einleit, p. 111. If the abrupt 
transition to another scene.in Luke v. 1 is against it, yet this very circum. 
stance strengthons the diplomatic evidence in its favour. Spannheim well 
remarks, “Nihil froquentius quam quaedam practermitti ab his, suppleri 
ab aliis, . . . ne vel seriptores sacri ex compacto scripsisse viderentur, vel 
lectores uni ab illis, epretis reliquis, haereront” (Wordsworth on Matt, v. 1), 

* Enkei 1-3, 

* «His own city” (Matt. ix.1; cf. Matt. xvii. 24), St. Matthew (iv. 
15, 16) sees in this locality of the ministry an idealised fulfilment of Iss. 
ix.1, The LXX. is here loose, and the quotation also diffors from the 
Hebrew; less so, however, than might at first sight appear, because the 
“did more grievously afflict her” of the English Version (which would 
utterly contradict the purport of St. Matthew's allusion) should be rather, 
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id not leave their native Nazareth; but the dreadful 
insult which Jesus bad received would have been alone 
sufficient to influence His family to leave the place, 
even if they did not directly share in the odium and 
persecution which His words had caused. Perhaps the 
growing alienation between Himself and them may have 
been due, in part, to this circumstance. They must have 
felt, and we know that they did feel, a deeply-seated 
apnoyance, if, refusing to admit the full awfulness of His 
mission, and entirely disapproving the form of its mani- 
festation, they yet felt themselves involved in hatred 
and ruin as a direct consequence of His actions. Certain 
it is that, although apparently they were living at 
Capernaum, their home was not Jlis home. Home, in 
the strict ‘sense, He had none; but the house of which 
He made ordinary use appears to have been that which 
belonged to His chief apostle. It is true that Simon 
and Andrew are said to have belonged to Bethsaida, but 
they may easily have engaged the use of a house at 
Capernaum, belonging to Peter’s mother-in-law; or, 
since Bethsaida is little more than a suburb or part of 
Capernaum, they may have actually moved for the con- 
venience of their Master from the one place to the other. 

The first three Evangelists have given us a detailed 
account of the Lord’s first sabbath at Capernaum, and 
it has for us an intrinsie interest, because it gives us one 
remarkable specimen of the manner in which He spent 
the days of His active ministry, “It is the best com- 
mentary on that epitome of His life which presents it 
made heey,” Le,, “ honoured” (v. supr,, pp. 178, 182; see Turpie, p. 226). 
“Way of the sea,” Becauso the great caravan road ran along its western 
shore. St. Luke alone calls the Sea of Galilee Afarn, because he wrote for 


Gentiles, The Hobrows apply 5 to any water (1 Kings xvii. 48; Numb. 
sativ, 11), “Beyond Jordan ” perhspe refers to Perea, 
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to us in its most splendid originality—that “ He went 
about doing good.” Tt is the point which the rarest and 
noblest of His followers have found it most difficult to 
imitate ; it is the point in which His life transcended 
most absolutely the ideal of the attainments of His 
very greatest forerunners. The seclusion of the hermit, 
the self-maceration of the ascetic, the rapture of the 
mystic—all these are easier and more common than the 
unwearied toil of a self-renouncing love. 

The day began in the synagogue, perhaps in the 
very building which the Jews owed to the munificence 
of the centurion proselyte. If Capernaum were indeed 
Tell Hfm, then the white marble ruins which still stand 
on a little eminence above the sparkling lake, and still 
encumber the now waste and desolate site of the town 
with their fragments of elaborate sculpture, may possibly 
be the ruins of this very building. The synagogue, which 
is not very large, must have been densely crowded ; and 
to teach an earnest and expectant crowd—to teach as He 
taught, not in dull, dead, conventional formula, but with 
thoughts that breathed and words that burned—to teach 
as they do who are swayed by the emotion of the hour, 
while heart speaks to heart—must have required no slight 
energy of life, must have involved no little exhaustion of 
the physical powers. But this was not all. While He was 
speaking, while the audience of simple-hearted yet faith- 
ful, intelligent, warlike people were listening to Him in 
mute astonishment, hanging on His lips with deep and 
reverential admiration—suddenly the deep silence was 
broken by the wild cries and obscene ravings of one of 
those unhappy wretches who were universally believed 
to be under the influence of impure spirits, and who 
—in the absence of any retreat for such sufferers— 


236 THE LIFE OF CHRIST. 


had, perhaps, slipped in unobserved among the throng.! 
Even the poor demoniac, in the depths of his perturbed 
and degraded nature, had felt the haunting spell of that 
pure presence, of that holy voice, of that divine and illu- 
minating message. But, distorted as his whole moral 
being was, he raved against it, as though by the voices 
of the evil demons who possessed him, and while he 
saluted “ Jesus the Nazarene ” as the Holy One of God, 
yet, with agonies of terror and hatred, demanded to be 
let alone, and not to be destroyed. 

Then followed a scene of thrilling excitement. 
Turning to the furious and raving sufferer, recognising 
the duality of his consciousness, addressing the devil 


1 Luke iv. 33, “A spirit of an unclean devil,” “ cried with a loud voice ;” 
cf. Mark i. 23. Tho ¢a is, perhaps, not “desist! let us alone!” but s 
wild cry of horror, the Hebr. 998; so Stior, iii. 378. The Jews, like most 
ancient nations, attributed every ovil result immediately to the action of 
demons, ¢.g., even Noah’s drunkenness. In Ps. xci. 6, the LXX. renders 
“the destruction that wasteth at uoonday,” by mermppwa Sauda Those 
mid-day demons are called pers, Targ. Cant. iv. 6. If a woman does 
not cover her head, demons sit upon her hair. If you do not wash your 
hands befory meals, you become the victim of a domou, Shibta, “If s bull 
rashos at you in the fivld,” sxys the Talmud, “Satan leaps up from between 
hia horus.” All mental aborration, all sudden sickness, all melancholy ten- 
dencivs, all unexpected obstacles, wero, and in the East still are, regarded 
as duo to tho direct influence of demons (devs). These demons they 
believed to be the spirits of the wicked (Jos. B. J. vii 6, § 3), Such 
instances of the Jewish ‘belief might be indefinitely multiplied, and that 
they shured it with (he majority of mankind may be seen in Mr, B. B. 
Tylors Primitive Culture, passim. That they regarded ss demoniacal 
possession what we regard as epilepsy and mania is cortein. This is 
indeod clear from tho passage of Josephus to which I have just referred, 
but the real euutroversy turus on the question whether much more than 
this is not possible, and whether in tho days of Christ much more than 
this was not a common phenomenon, It is not one of those questions which 
seem to me to be of vital importance, and dogmatism ou either side must be 
left to those who think it nocessary. The reader may find the entire 
question as to the actuality, or the mere semblance of, and belief in, demo- 
tiacal possession, fully argued on both sides, with much acuteness and 
impartiality in Jahn, Archeologia Biblica, BE. Tr,, 8rd edu, pp. 200-216, 
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which seemed to be forcing from him these terrified 
ejaculations, Jesus said, “Hold thy peace,’ and come 
out of him.” He never accepted or tolerated this 
ghastly testimony to His origin and office. The calm, 
the sweetness, the power of the divine utterance were 
irresistible. The demoniac fell to the ground in a 
fearful paroxysm, screaming and convulsed. But it was 
soon over. The man arose cured; his whole look and 
bearing showed that he was dispossessed of the over- 
mastering influence, and was now in his right mind. 
A miracle so gracious and so commanding had never 
before been so strikingly manifested, and the worshippers 
separated with emotions of indescrtbable wonder.” 


\ (Luke iv, 35), A strong word, meaning literally “bo thon 
muzzled” (ef. Acts xvi. 18). Those who reject the reality of demoniacal 
possession, and therefore regard the action asa figurative coucossion to the 
sufferers’ delusions, appeal to such expressious as Matt. viii, 26; Luke iv. 
89. On this doctrino of “accommodation,” sco Suidas s, v, ZuyxardBacrs ; 
Haag, Hist. dee Dogmes, i.98. Althongh.it is a principle which has received 
the sanction of some very eminent Fathors, it must be applied with the 
most extremo caution, 

4 It is worth while to sot side by side with this an instance of exorcism, 
such as was commonly practised by Jews at this very period (cf. Matt. xii, 
27; Mark ix. 38; Acts xix. 13), the invention of which Josephus attributes 
to Solomon, aud which he tells us he had himself witnessed. Ho says that 
he had soon a Jew named Eleazar casting out demons in the prosonee of 
Vespasian, Titus, their officers and army. His imcthod was to draw the 
demoniac out through tho nostrils hy a ring and a particular root. Here. 
upon the man foll down, and Eleazar, with various iucavtations and in the 
name of Solomon, adjured the demon not to returu. And then, in proof 
that the cure was effectual, he put a bason of water a little way off, and 
bade the demon, as he departed, to overturn it! (Jos. Anif. viii. 2, §5), For 
tho root employed sco id. B. J. vit. 6, §3. Josephus was a man of astute 
mind and liberal experince, familiar with heathen culture, aud a constant 
denizen of conrts and camps. Tho Evangelists, on the other hand, were 
simple, untrained, and igmorant men; yet to what scorn would thoy have 
been subjected—how would their credulity and superstition have been de- 
rided—if they had told the story of such an exorcism as this? And if this 
‘wos the current mode, wo may the better understand the profound sensation 
caused in the minds of the spectators by the effect of Christ’s simple word. 
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Rising from the seat of the maphtir in the syna- 
gogue, Christ retired into the house of Simon. Here 
again he was met by the strong appeal of sickness 
and suffering. Simon, whom he had already bound to 
Himself on the banks of the Jordan, by the first vague 
call to his future Apostolate, was a married man,! and 
his wife’s mother lay stricken down by a violent access 
of fever? One request from the afflicted family was 
sufficient: there was no need, as in the case of the more 
worldly nobleman, for importunate entreaty.3 He stood 
over her; He took her by the hand; He raised her up; 
He rebuked the fever; His voice, stirring her whole 
being, dominated over the sources of disease, and, restored 
instantaneously to health, she rose and busied herself 
about the'houschold duties.* 

Possibly the strictness of observance which marked 
the Jewish Sabbath secured for our Lord a brief interval 
for refreshment; but no sooner did the sun begin to set, 
than the eager multitude, barely waiting for the full 
close of the Sabbath hours, began to seek His aid. The 
whole city came densely thronging round the doore 
of the humble home, bringing with them their de- 
moniacs and their diseased. What a strange scene! 
There lay the limpid lake, reflecting in pale rose-colour 
the last flush of sunset that gilded the western sia 


1 Cf, 1 Cor. ix. 5. 

* Luke iv. 38, avrexouden ruperé eydrg. 

3 Jd. 38, ipérncay (insplying a single and instantaneous act), not Apora, 
asin John iv. 47. A exxcful comparison of this or any similar narrative in 
the three Synoptists (Matt. viii, 14,15; Mark i, 25-31; Luke iv. 38, 89) 
will show the inquirer more clearly the resemblances and the differences in 
the descriptions of the same event, than auy uumber of disquisitions, Ofton 
itis only by combining the three independent testimonies tliat we got s clear 
and graphic picture, 

* This is involved in the aoriets and imperfects + avacrdva Smedves (Luke 
iv, 89), trydply kat Sinedve: (Matt, viii, 15). 
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and here, amid the peace of Nature, was exposed, in 
hideous variety, the sickness and misery of man, while 
the stillness of the Sabbath twilight was broken by the 
shrieks of demoniacs who testified to the Presence of 
the Son of God.” 
“ A lazar-house it seemed, wherein were laid 

‘Numbers of al] diseased ; all maladies 

Of ghastly spasm, and racking tortures, qualms 

Of heart-sick agony, all feverous kinds, 

Demouiae phrenzy, moping melancholy 

And mooustruck maduess ;” 


and amidst them all, not 
“Dospair 

Tendod tho sick, busiest from couch to couch, 

And over them Stones Death his dart 

Shook,” . 6. 
but far into the deepening dusk, the only person there 
who was unexcited and unalarmed—hushing by His 
voice the delirium of madness and the screams of epi- 
lepsy,? touching disease into health again by laying 
on each unhappy and tortured’ sufferer His pure and 
gentle hands—moved, in His love and tenderness, the 
young Prophet of Nazareth, the Christ, the Saviour 
of the world. Unalarmed indeed, and unexcited, but 
not free from sorrow and suffering. For sympathy 
is nothing else than a fellow-feeling with others; a 
sensible participation in their joy or woe. And Jesus 
was touched with a feeling of their infirmities. Those 
cries pierced to His inmost heart; the groans and sighs 
of all that collective misery filled His whole soul with 
pity: He bled for them; He suffered with them; their 
agonies were His; so that the Evangelist St. Matthew 


2 Luke iv. 40, dedevodrras vdoos oriAais. 
Matt. iv. 24, cermmafoudvovs. —* Matt. iv. 24, Bavdvocs cvvexopévovs. 
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recalls and echoes in this place, with a slight difference 
of language, the words of Isaiah, “Surely He bore our 
griefs and carried our sorrows.”* 

The fame of that marvellous day rang through all 
Galilee and Perma, and even to the farthest parts of: 
Syria,? and we might well have imagined that the 
wearied Saviour would have needed a long repose. But 
to Him the dearest and best repose was solitude and 
silence, where he might be alone and undisturbed with 
His heavenly Father. The little plain of Gennesareth 
was still covered with the deep darkness which precedes 
the dawn,’ when, unobserved by all, Jesus rose and went 
away to a desert place, and there refreshed His spirit 
with quiet prayer. Although the work which He was 
sent to do obliged Him often to spend His days amid 
thronging and excited multitudes, He did not love the 
tumult, and avoided even the admiration and gratitude 
of those who felt in His presence a spring of life. But 
He was not suffered thus to remain, even for a brief 
period, in rest and seclusion. The multitude sought 
Him persistently ; Simon and his friends almost hunted 
for Him in their eager desire to see and to hear. They 
almost wished to detain Him among them by gentle 
force.* But He quictly resisted their importunity. It 
was not His object to become the centre of an admiring 
populace, or to spend His whole time in working 

} Matt. viii. 17, taeBe, eBdorage; Isa. lili, 4 (cf. axtveyaer, 1 Pet. ii, 24). 
Tho LXX. reads éuaprlas for éo0evelas, aud makes the sympathy moro purely 
mental (é5vviiza: repl Guay). Though no word of the LXX. is found in St. 


Matthew's quotation, yet he gives oue of the possible senses of the original. 
3 Matt. iv. 24. 


5 Mark i. 35, apwt tveyor Alay. Ono of the many little graphic touches, 


derived doubtless from the Apostle St. Peter, in which tho Gospel of St. 
Mark abounds. 


4 Luke iv. 42, éxefhrowy, xareixoy; Mark i. 36, sarctlatay. 
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miracles, which, though they were deeds of mercy, were 
mainly intended to open their hearts to His diviner teach- 
ing. His blessings were not to be confined to Caper- 
naum. Dalmanutha, Magdala, Bethsaida, Chorazin 
were all near at hand. “Let us go,” He said, “to the 
adjoining country towns’ to preach the kingdom of God 
there also; for therefore am I sent.” 

It is doubtful, however, whether Jesus put His 
intention into instant effect. It seems as if He so far 
yielded to the anxicty of the multitude as to give them 
one more address before He set forth to preach in that 
populous neighbourhood. He bent His steps towards 
the shore, and probably to the spot where the little boats 
of His earliest disciples were anchored, near the beach of 
hard white sand which lines the water-side at Bethsaida. 
At a Jittle distance behind Him followed an ever-gather- 
ing concourse of people from all the neighbourhood ; and 
while He stopped to speak to them, the two pairs of 
fisher-brethren, Simon and Andrew, and James and John, 
pursued the toils by which they earned their daily bread. 
While Jesus had retired to rest for a few short hours of 
the night, Simon and his companions, impelled by the 
necessities of a lot which they scem to have borne with 
noble-minded cheerfulness, had been engaged in fishing ; 
and, having been wholly unsuccessful, two of them, seated 
on the shore—probably, in that clear still atmosphere, 
within hearing of His voice—were oceupying their time 


1 Mark i. 38, xepondrcis. Cf. Luke iv, 43. 

? Iinust again romark that while adopting the ortor which appears 
to me most prohahto, and which in this part of the narrative is that given 
by St, Luke, and is followed (among other ensinent authorities) by Lange, 
repented examination has convinced mo of the utter impossibi!.y of any 
certainty about tho exact sequonce of events. Tho data of timo are far too 
vague to adunit of definiteness in the chronological arrangement. 


a 
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in washing, and two, seated in their boat with their hired 
servants, and Zebedee, their father, were mending, their 
nets As Jesus spoke, the multitude—some in their 
desire to catch every syllable that fell from the lips of 
Him who spake as never man spake, and some in their 
longing to touch Him, and so be healed of whatever 
plagues they had—thronged upon Him closer and closer, 
impeding his movements with dangerous and unseemly 
pressure.? He therefore beckoned to Simon to get into 
his boat and push it ashore, so that He might step on 
board of it, and teach the people from thence. Seated 
in this pleasant pulpit, safe from the inconvenient contact 
with the multitude, He taught them from the little boat 
as it rocked on the blue ripples, sparkling in the morning 
sun. And when His sermon was over, He thought not 
of Himself and of His own fatigue, but of His poor and 
disappointed disciples. He knew that they had toiled in 
yain; He had observed that even while He spoke they 
had been preparing for some future and more prosperous 
expedition; and with a sympathy which never omitted 
an act of kindness, He ordered Peter to push out his 
boat into the deep, and all of them to cast out their 
nets once more.® Peter was in a despondent mood; but 


17 have hero attempted to combine, as far as it is possible, in one 
eontinuons narrative, the porfectly comprehensible, but slightly differing 
accounts of the Synoptists (Matt. iv. 18-22; Mark i, 16—20; Luke ¥. 
1-11), Let mo remark—(1) that any ono whoso faith is shaken by 
the so-called “discrepancies” of these and similar stories wnuet (a) either 
hold some vory rigid, untenable, and superstitious view of inspiration, or 
(@) be wholly uuacquninted with tho different aspeets assumed by perfectly 
trathful but coufessedly fragmentary testimunies; aud (2) that the very 
variety in the narratives, being in wo respect inconsistent with essential 
and truthful unity, is a valuable proof of the independence of the Gospel 
witnesses. 

2 Seo Mark iii, 9—12, 

2 Luke v. 4 trardyaye ... . xaddoare. 


“DEPART FROM ME.” 3 


the mere word of One whom he so deeply reverenced, 
and whose power he had already witnessed, was suffi- 
cient. And his faith was rewarded. Instantly a vast 
haul of fishes crowded into the nets. 

A busy scene followed. The instinct of work first 
prevailed. Simon and Andrew beckoned to Zebedee 
and his sons and servants to come in their boat and 
help to save the miraculous draught and straining nets ; 
both boats were filled to the gunwale with the load; 
and at the first moment that the work was finished, 
and Peter recognised the whole force of the miracle, he 
falls, with his usual eager impetuosity, at his Master's 
feet—to thank Him? to offer Him henceforth an abso- 
lute devotion ?—No; but (and here we have a touch of 
indescribable truthfulness, utterly beyond the power of 
the most consummate intellect to have invented) to 
exclaim, “ Durant rrom me, for I am a sinful man, O 
Lord!”* A flash of supernatural illumination had 
revealed to him both his own sinful unworthiness and 
who Hx was who was with him in the boat. It was the 
ery of self-loathing which had already realised some- 
thing nobler. It was the first impulse of fear and amaze- 
ment, before they had had time to grow into adoration 
and love. St. Peter did not mean the “Depart from 
me;” he only meant—and this was known to the 
Searcher of hearts—‘<I am utterly unworthy to be near 
Thee, yet let me stay.” How unlike was this cry of 
his passionate and trembling humility to the bestial 
ravings of the unclean spirits, who bade the Lord to 
let them alone, or to the hardened degradation of the 


VIt ig avhp apaprwads (Luko v. 8), a confession of individual guilt; not 
Hytpomos, Comp. Exod. xx. 18,19; Judg. xiii. 22; 1 Kings xvii, 18; Dau. 
x17; Isa. vi. 5. 
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filthy Gadarenes, who preferred to the presence of their 
Saviour the tending of their swine ! 

And how gently the answer came: “Fear not; from 
henceforth thou shalt catch men.” Our Lord, as in all 
His teaching, seized and applied with exquisite signifi- 
cance the circumstances of the moment. Round them 
in the little boat lay in heaps the glittering spoil of the 
lake—glittering, but with a glitter that began to fade 
in death. Henceforth that sinful man, washed and 
cleansed, and redeemed and sanctified, was to chase, with 
nobler labour, a spoil which, by being entangled in the 
Gospel net, would not die, but be saved alive? And 
his brother, and his partners, they, too, were to become 
“fishers of men.” ‘This final call was enough. They 
had already been called by Jesus on the banks of 
Jordan ; they had already heard the Baptist’s testimony ; 
but they had not yet been bidden to forsake all and 
follow Him; they had not yet grown familiar with 
the miracles of power which confirmed their faith; they 
had not yet learned fully to recognise that they who 
followed Hin were not only safe in ILis holy keeping, 
bat should receive a thousandfold more in all that eon- 
stitutes true and noble happiness even in this life—in 
the world to come, life everlasting. 


) Henco the extreme frequency of the fish as a symbol of Christians in 
early Christian art wid literature. “Nos piseieni seeundam bey apatrum 
(‘Inoody Xporby Ocod vidy Serfpa) in aqui (se. baptismi) uascimur.” (Tort. 
De Bapt. 1). if 

2 Luke v, 10, dvtpdmovs toy eypar. The word Geyprty, from foor and 
dypeta, means “to take alive;” sco Jos, Aut. xiii. 6, §2. Those who had been 
Aarpnutvor, “taken alive” in the deadly suaro (ways) of tho devil (2 Tim. 
ii, 26), shonld henceforth be gathered in the net of life. “Tho Fathers,” 
says Bishop Wordsworth, “call Peter the ovySodoy spanrixijs andl John the 
oiBoror Seuplas, and infor that the practical must precede the coutem- 
plative Tife.” 
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We have already seen that, at the very beginning 
of His ministry, our Lord had prepared six of His 
Apostles for a call to His future service; four of whom 
were on this occasion bidden not only to regard Him 
as their Master, but henceforth to leave all and follow 
Him. There was but one other of the Apostles who 
received a separate call—the Evangelist, St. Matthew. 
His call, though narrated in different sequences by each 
of the Synoptists, probably took place about this time.’ 

. At or near Capernaum there was a receipt of custom. 
Lying as the town did at the nucleus of roads which 
diverged to Tyre, to Damascus, to Jerusalem, and to 
Sepphoris, it was a busy centre of merchandise, and 
thorefore a natural place for the collection of tribute and 
taxes. These imposts were to the Jews pre-eminently 
distasteful. The mere fact of having to pay them 
wounded their tenderest sensibilities. They were not 
only a badge of servitude; they were not only a daily 
and terrible witness that God seemed to have forsaken 
His land, and that all the splendid Messianic hopes 
and promises of their earlicr history were merged in 
the disastrous twilight of subjugation to a foreign rule 
which was cruelly and contemptuously enforced; but, 
more than this, the mere payment of such imposts wore 
almost the appearance of apostacy to the sensitive and 
scrupulous mind of a genuine Jew.’ It seemed to be 


1 By St, Matthew himself, after the Sermon on the Mount, the miracle 
of the Gadarene demoniacs, and the cure of the man sick of the palsy 
(ix. 9}; by St. Mark, after tho enre of the paralytic, but some time before 
the visit to Gergosa (ii. 14); by St. Luko after tho eure of the paralytic, but 
boforo the choice of the Twelve, aud before the Sermon on the Mount 
(v. 27). It seoms, however, to have been tho wish of all three to narrate it 
in immediate connection with the feast which he gavo in Christ's honour ; 
but it doos not follow that the feast was given immediately after his call. 

? Dout. xvii, 15; Jos. Anéé. xviii. 2,§1. “If we can imagine an Irish 
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a violation of the first principles of the Theocracy, such 
as could only be excused as the result of absolute com- 
pulsion. We cannot, therefore, wonder that the officers . 
who gathered these taxes were regarded with profound 
dislike. It rust be remembered that those with whom 
the provincials came in contact were not the Roman 
knights—the real pudlicani, who farmed the taxes— 
but were the merest subordinates, often chosen from 
the dregs of the people, and so notorious as a class 
for their mal-practices, that they were regarded almost 
with horror, and were always included in the same cate- 
gory with harlots and sinners. When an occupation is 
thus despised and detested, it is clear that its members 
are apt to sink to the level at which they are placed 
by the popular odium. And if a Jew could scarcely 
persuade himself that it was right to pay taxes, how 
much more heinous a crime must it have been in his 
eyes to become the questionably-honest instrument for 
collecting them? If a publican was hated, how still 
more intense must have been the disgust entertained 
against a publican who was also a Jew?" 

Roman Catholic in Ircland undertaking tho functions of a Protestant 
tithe proctor, we can realise tho detestation in which the publicans were 
held.” (See Prof, Plumptre, Art. “ Publican,” Smith's Bibl, Dict.) These, 
however, are the Socii, or “ subordinates,” not the “ Mancipes,” who were 
people of somo distinction (Cie. Pro Plancio, ix., Honesty among them 
tas considered so raro that, according to Suctonius, several citics erected 
statues to Sabinus, “the honest publican” (Yeap. i.), Lucian places them 
only in the worst company round tho tribunal of Minos (Menip. ti.), But 
although Matthew held a disreputable office, we may wholly deny the ree 
marks of Ep. Barn. 5 (trip rivov tuapriay dvopwrépovs); and Cols, Ap. 
Orig. ii, 46 (robs egwacordrous pdvevs ede). 

1 The title “publican,” as a term of opprobriam, was 60 thoroughly 
proverbial that, if we may trust the exact report of His words, it was even 
used in that senso hy our Lord himself: “Lot him be unto thee as s 
heathen man and a publican” (Matt. xviii. 17), The Jews had a proverb, 
“Take not a wife out of the family whore there is a publiean, for they are 
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But He who came to seek and save the lost-—-He 
who could evoke Christian holiness out of the midst of 
_ heathen corruption—could make, even out of a Jewish 
publican, the Apostle and the first Evangelist of a new 
and living Faith. His choice of apostles was dictated 
by a spirit far different from that of calculating policy or 
conventional] prudence. He rejected the dignified scribe 
(Matt. viii. 19); He chose the despised and hated tax- 
gatherer. It was the glorious unworldliness of a Divine 
insight and a perfect love, and St. Matthew more than 
justified it by turning his knowledge of writing to a 
sacred use, and becoming the earliest biographer of his 
Saviour and his Lord. 

No doubt Matthew had heard some of the dis- 
courses, had seen some of the miracles of Christ. His 
heart had been touched, and to the eyes of Him who 
despised none and despaired of none, the publican, even 
as he sat at “the receipt of custom,”' was ready for 
the call. One word was enough. The “Follow me” 
which showed to Matthew that bis Lord loved him, 
and was ready to use him as a chosen instrument in 
spreading the good tidings of the kingdom of God, was 
sufficient to break the temptations of avarice and the 
routine of a daily calling, and “he left all, rose up, 
all publicans.” Tho Gentiles did not think much Detter of thom, réyres 
reddvas, xdvres doly prayes (Xeno. Ap. Dieneurch. de Vit. Gracey p. 29). 
Thooeritus, in answer to the question, which were the worst kind of wild 
beasts, said, “On the mountains, bears and lions; in cities, publicans and 
pottifoggers” (Muson. Ap. Stod.), Suidas, s. v. rAdvas, defines tho lifo as 
dvemirlunros aprayh, dvaicxuvtds wAeovella, mpaypdresa Adyow wh Eyovea, dvaibhs 
famopia. (Cave, Liver of the Apostles.) 

This “receipt of custom ” is said to have beon at the seaside; hence, in 
the Hebrew Gospel of St. Matthew, “ publican ” is rendered. 722 $23, “lord 
of the passuge.” ‘Tho publicans are said to havo delivered to those who 


paid toll, a ticket to free them on the other side, (Buxtorf, Lez. 8. v. 
Ban; Cave, Lives of the Apostles.) 
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and followed Him,” touched into noblest transforma- 
tion by the Ithuriel-spear of a forgiving and redeeming 
love? 


1Tt is hero assumed that Matthew is identical with Levi, althongh 
Ewald, on insufficient grounds, denies it (Geach. Christus, 364, 367). The 
Aeyduevoy of Matt. ix. 9 implies a change of uame, His namo may have 
been changed by Christ, perhaps, in part to obliterate the painful reminis- 
cences of his nto disereditable calling. ‘The wamo Matthew (if with Gese- 
nins wo regard if ns equivalent to Mattithjah) means, like Nathnuasl and 
Theodore, “gift of God.” (Ewnld conncets it with Amitai, Gramm, 
§ 273 e; hut in Gesck, Christ. p. 397, ho says that Matthias = Mattijah, 
and Matthew = Mattai, whieh occurs, by a inisreading, as Nidfad among 
Christ's disciples in Chayigah 2, 2 aud is an abbreviation of Mattaniah.) 
Gf tho Evangelist bineelf natwwally prefers this name, whereas St. Mark 
and St, Luko call him by the name which he bore when he reevived Christ's 
summons, on the other hand we should nute the touching humility with 
which he alone of the Evangelists gives to himself in the list of tho 
Apostles (x. 3) the dishonourable title of “ publienn,” 





















CHAPTER XVIII. 
THE TWELVE, AND THE SERMON ON TILE MOUNT, 


“ Ante Christi adventmn Lex jubebat nou juvabat; post et jubet, et 
juvat.” AUGUSTINE. 


Arrer one of Ifis days of loving and ccaseless toil, 
Jesus, as was His wont, found rest and peace in prayer. 
“He went out into a mountain ”’—or, as it should rather 
be rendered, into the mountain'—“to pray, and continued 
all night in prayer to God.” There is something affect- 
ing beyond measure in the thought of these lonely 
hours; the absolute silence and stillness, broken by no 
sounds of human life, but only by the hooting of the 
night-jar or the howl of the jackal; the stars of an 
Eastern heaven raining their large lustre out of the 
unfathomable depth ; the figure of the Man of Sorrows 
kneeling upon the dewy grass, and gaining strength for 
His labours from the purer air, the more open heaven, 
of that intense and silent communing with His Father 
and His God.* 


1In Luko vi. 12, 73 Spor is clearly specific, though clsewhero it ouly 
means the hill districts, 

3 «Tn solitndine aer purior, eaclum apertius, familiarior Dens” (Orig.). 
(Jer. Taylor, Life of Christ, L § viii. 5.)—It is 1 mistake of Mede, Hammond, 
&e., to suppose that éy +f xpooeuxg rod @cod can mewn “in a prosencha,” or 
oratory (ef. Acta xvi. 18; Juy, iii 296, “In qui te quero prosencha;” 
Jos, Vit, 54). These were always near water (cf. Jos. Antt. xiv. 10, § 23, 


250 THE LIFE OF CHRIST. 


The scene of this lonely vigil, and of the Sermon on 
the Mount, was in all probability the singular elevation 
known at this day as the Kurn Hattin, or “Hors of 
Hattin.”? It is a hill with a summit which closely 
resembles an Oriental saddle with its two high peaks. 
On the west it rises very little above the level of a 
broad and undulating plain; on the east it sinks pre- 
cipitately towards a plateau, on which lies, immediately 
beneath the clifis, the village of Hattin; and from this 
plateau the traveller descends through a wild and tropic 
gorge to the shining levels of the Lake of Galilee. 
It is the only conspicuous hill on the western side of 
the lake, and it is singularly adapted by its confor- 
mation, both to form a place for short retirement, and 
a rendezvous for gathering multitudes. Hitherward, 
in all probability, our Lord wandered in the evening 
between the rugged and brigand-haunted crags which 
form the sides of the Vale of Doves, stopping, perhaps, 
at times to drink the clear water of the little stream, 
to gather the pleasant apples of the nuts, and to 
watch the eagles swooping down on some near point 
of rock. And hither, in the morning, less heedful than 
their Divine Master of the manifold beauties of the 
scene, the crowd followed Him—loth even for a time 
to lose His inspiring presence, eager to listen to the 
gracious words that proceeded out of His mouth. 

It was at dawn of day, and before the crowd had 
assembled, that our Lord summoned into His presence 


“and may make their prosewchae at the sea-side, according to the custom 
of their forefathers”), and we know of no instance of their boing on 
hill-tops. 

} Robinson writos it Kurtin, which as a plural is good dictionary Arabic, 
J gonerally follow Mr. Porter's spelling of modern namea in Palestine, as 
it certainly well represcuts the actual pronuuciation, 
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the disciples who had gradually gathered around Him. 
Hitherto the relation which bound them to His person 
seems to have been loose and partial; and it is doubtful 
whether they at all realised its fall significance. But 
now the hour was come, and out of the wider band of 
general followers He made the final and special choice 
of His twelve Apostles. Their number was insignificant 
compared to the pompous retinue of hundreds who 
called themselves followers of a Hillel or a Gamaliel, 
and their position in life was humble and obscure. 
Simon and Andrew the sons of Jonas, James and John 
the sons of Zabdia, and Philip, were of the little village 
of Bethsaida. If Matthew be the same as Levi, he 
was a son of Alphwus, and therefore a brother of 
James the Less and of Jude, the brother of James, 
who is generally regarded as identical with Lebbus 
and Thaddwus. They belonged in all probability to 
Cana or Capernaum, and if there were any ground 
for believing the tradition! which says that Mary, 
the wife of Alpheus or Klopas,? was a younger sister 
of the Virgin, then we should have to consider these 
two brothers as first-cousins of our Lord. Nathanael 
or Bartholomew was of Cana in Gulilee$ Thomas 


' The punctuation of Jolm xix. 25 is too uncertain to regard this as 
undeniable; nor, sines Janos, Judas, Simon are among the very commonest 
of Jewish names, docs this in any way affect tho question of the 
“ Brethren of Jesus.” 

2 "Phat Alphious and Klopas may represent ¢7) seems clear; and Kleopas 
(Luko xxiv. 18) may bo only another variation. On the other hand, 
Kleopas may be a shortened form of Kieapater, 23 Antipas is of Antipater. 

® This gues against Dr. Donaldaon’s conjecture that both Philip and 
Nathanael wero sons of Tolmai, and brothers. Dr.-Donalison also argues 
that Thomas was a twin brothor of Matthew, and was originally called 
Jude; and that Judo was the son of James the Less, and therefore grand- 
aon of Alphwas (6oe his arguments in Jashar, p. 100). (Euseb, H. £.i,18.) 
—Somo logonds make Thomas a twin-brother of James. 
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and Simon Zelotes were also Galileans. Judas Iscariot 
was the son of a Simon Iscariot, but whether this 
Simon is identical with the Zealot cannot be deter- 


mined. 
Of these, “the glorious company of the Apostles,” 
three, James the Less,! Jude [the brother®] of James, and 


1 James should rather he called “the Little” than “the Less.” The 
Grock is & wuxpds, which in classival Greck means “tho short of stature” 
(Xen, Mem. i. 4,2; Lightfoot, Galatians, p. 250); moreover, Janes the 
eon of Zcbedew is never ealled the Great. 

26 Judas of James” may ment sow of James ;” but it is supposed 
that both Fudus aud the better-known James were sons of Alphims, as 
well as Matthew, Judas is abnost aniversally believed (except by Ewald, 
Gesch. Chvrist., ps. 399) to be the same as Lebhaws and Thaddaas—t the 
three-uamed disciple.” 2 (lebh) nwans “heart;” and Jerome renders 
the namo Coreulum, (There is absolutely ao ground for the notion that 
ho received other names because the uname Ichuda has threo letters of 
the Totragrammaton, and so the Jews avoided it; on the contrary, it was 
one of the very commonest of Jewish names.) Tho identification reste 
yartly on the fact that in Matt, x. 3, the reading AcBBaios is in 8, B, 
addaios; and in some MSS. AcB. 4 émixAnOels @aBbaios. In Mark iii. 18, 
the reniling also varies, but the true reading is probably @a8Saios, who, 
then, in both lists occupies the tenth place. In St. Luke's list, the 
corresponding name, though it oeenpies tho cloventh plren, is “Judas 
of James." ‘The attempt to make Thaddius mean tho same as Lebbweas 
is a mistake, for the Aram. 79 (Hebr. 12) meany mamma, not pectus or 
cor (Lam. iv. 3, &¢.). Ewald identifies Leblweaus with Levi (Mark ii, 
14), where Origen (c. Cels. ii, 62) seems to have reai AcBfs, nud conjec- 
tures that Thaddans died carly, and “ Judas of James” was appointed in 
his place (Gesch, Christ. 399). Clemens of Alexundria certainly distia- 
guishes betwon Marfaios and Aeuts (Strom. iv. 9, § But tho wholo 
subject is involved in almost ineredible obscurity. The lists of tho 
Apostles as given by the threo Evangelists and in the Acta aro as 
fullow — 






































Marr, x. 24. Manx iii, 16-19 Luxe vi. M16. Acts i.13. 

1, Simon. Simon, Simon, 

2 Andrew, James, Andrew. 

james, John. James. 

& Joh ‘Andrew. Jobn. i 

5. Philip. Phiip. Philip. Phitip. 

6 Berthglomew. Fartholomew, Bartholomew, Thomas, 

7. Thomas. Matthew. Motthew. Bartholomew. 
X. Matthew, Tons. ‘Thomas, Matthew. 

2. damesof Alpheus, James of Alpheus, Jnmes of Alpheus. James of Alpheus 
WO. Lebhous, ‘Thaddzas, Rimon Zelates, Simon Zelotes, 
I], Simon 6 Kovaveios. ‘Simon é Kaveraior. Jude of James. dude of James, 


12° Judas Tscariot, Jndas Tecarict, ‘Judas Iscariot. 
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Simon Zelotes, are almost totally unknown, The very 
personality of James and Jude is involved in numerous 
and difficult problems, caused by the extreme frequency of 
those names among the Jews. Whether they are the 
authors of the two Catholic Epistles, is a question which, 
perhaps, will never be determined. Nor is anything ot 
individual interest recorded about them in the Gospels, it 
we except the single question of “ Judas, not Iseariot,” 
which is mentioned by St. John! Simon is only known 
by his surnames of Zclotes, “the Zealot,” or “the 
Canaanite”—names which are identical in meaning, 
and which mark him out as having once belonged to 
the wild and furious followers of Judas of Giscala.? 
The Greek names of Philip and Andrew, together with 
the fact that it was to Philip that the Grecks applied 
who wished for an interview with our Lord, and his 
reference of the request to Andrew, may possibly point® 
to some connection on their part with the Hellenists ; 
but, besides their first call, almost nothing is recorded 


' John xiv. 22. 

2 a7 meaus “zeal,” Tho true reading of Matt. x. 4; Mark iii. 18 is 
Kavavaios, and the form of tho worl eates the member of a sect (Light~ 
foot, Revision, p. 138), Zyrwral raph "lovdalois of tod yopov piranes (Suid. 
8. v.), Nicophoras (Hist. Ber 40) says that he derived the name dia rbe 
pds thy Biidoxadoy Bidrupoy Gjaov. For adescription of this faction, and their 
doings, see Jus. Bell. Jud. iv. passim, * Zealots,” he says (iv. 3, $9), “for 
that. was the name they went by. as if they were zealous in good deeds. 
and not rather zealous in the worst.” They took Phinchas as their typo 
(Numb. xxv.11—13). Canaanite ean hardly moan ~ of Cru.” for thaf would 
bo Kavaduios (Ewald, Geach. Christ, p. 899), Brnee happily remarks that the 
choice of an ex-Zealot ns an apostle, giving grounds for political suapiciun, 
is anothor sign of Christ's disregard of mere prudential wisdom. Christ 
wished the apostles to be the type and germ of the Clmrch; aud therefore 
wo find in it a union of opposites—tho tax-gatherer’ Matthew, andthe tax 
hater Sinon—the unpatriotie Jow who served thy alien, and the patriot whe 
strove for emancipation (Training of the Twelve, p. 36). 

* But seo eupra, Chap. X,, p. 152. 
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and Simon Zelotes were also Galilwans. Judas Tscariot 
was the son of a Simon Iscariot, but whether this 
Simon is identical with the Zealot cannot be deter- 


mined. 
Of these, “the glorious company of the Apostles,” 
three, James the Less,? Jude [the brother*] of James, and 


1 Jomos shonld rather he called “the Little” than “the Less.” The 
Greck is é jupds, which in classical Greck means “the short of stature” 
(Xen. Mem, i. 4,2; Lightfoot, Galeton . 250); mureuver, Jaines the 
gon of Zebedee is never called the G 

24 Judas of Jumes™ aay mean “son of James ;” but it is supposed 
Ant both Tnilas mut the heller-kuown James were sons of Alphwus, as 
well ay Matthew. Judas is alwost universally believed (exeept by Ewald, 
Geseh. Christ., p. 399) to be the same as Lehbwns suid Thaddaens—* the 
three-named disciple.” 35 (ebh) menus “heart ;" anid Jerome renders 
the name Corenlam. (There is absolutely xo ground for the notion that 
he recvived other names becanse the uame Jelmda has three lettors of 
tho Tetragramiaton, and so the Jews avoided it; on the coutrary, it was 
one of the very commonest of Jewish names.) ‘The identification rests 
partly on the fact that in Matt. x. 3, the reading AeBBaios ix in 8, B, 
GaBdaios; nil in some MSS. AcBA. b ewuednels Oadbaivs. In Mark iii, 18, 
tho reading alxo varies, but the true reading is probably @ad8aivs, who, 
then, in both lists oeenpies the tenth pliee. In St. Luke's list, tho 
corresponding nano, though it occupies the eleventh place, is * Judas 
of James.” The attempt to make Thaddeus mevn the sane as Lebliens 
is a mistake, for the Aram. 1 (Hebr. 72) niean$ mamma, uot pectus or 
cor (Lam, iy. 3, &e.). Ewald identifies Leblweus with Levi (Mark ii. 
14), whore Origen (c, Cels, ii, 62) scems to have read AeBfs, and conjoc- 
tures that Thaddans died enrly, and “Jndas of James” was appointed in 
his place (Geseh, Christ, 399). Clemens of Alexandria certainly divtin. 
grishes between Maréaior and Acts (Strom. iv. 9, § 73). But tho wholo 
subject is involved in almost inerediblo obscurity. The lists of tho 
Apostles as given by tho three Evangelists and in tho Acts aro as 
follow — 































Marr. x. 2-4, Manx ii 1-19. Luxe vi, 14-16, Acts i, 13. 

1 Simon, Bimon, 

Ea James. Andrew, 

John. James. 

4 ‘Andrew. John. 

5 Philip Philip. 

6 Bartholomew. Bartholomew. 

z Matthew. Mntthen. Bartholomew, 

stthew. ‘Thomas. homns, Matthew. 
. Tames of Alpheus, James of Alphens, Famer st Alpheus, Janies of Alpheus 

10 Lebbens, Simon Zeloten. Simon Zeloton, 
Wy Amon 3 Kuvavaiee, Simon S Kawueuiee, SNCS James. Jade of James. 


12 Judas Tecarict. Judas Iscariot, Judas Tecas 
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Simon Zelotes, are almost totally unknown. The very 
personality of James and Jude is involved in numerous 
and difficult problems, caused by the extreme frequency of 
those names among the Jews. Whether they are the 
authors of the two Catholic Epistles, is a question which, 
perhaps, will never be determined. Nor is anything ot 
individual interest recorded about them in the Gospels, it 
we except the single question of “ Judas, not Iscariot,” 
which is mentioned by St. John.’ Simon is only known 
by his surmames of Zclotes, “the Zealot,” or “the 
Canaanite ’—names which are identical in meaning, 
and which mark him out as having once belonged to 
the wild and furious followers of Judas of Giscala.? 
The Greck names of Philip and Andrew, together with 
the fuct that it was to Philip that the Grecks applied 
who wished for an interview with our Lord, and his 
reference of the request to Andrew, may possibly point® 
to some connection on their part with the Hellenists; 
but, besides their first call, almost nothing is recorded 


* John xiv. 22 

®rmg37 means “veal.” Tho truc reading of Matt. x. 4; Mark iti. 18 is 
Kavavaios, and the form of the word es the member of a seet (Light. 
foot, Revision, p. 138), Zmrwral xapé "tovbaivis of roi viuov pddanes (Suid, 
8. v.). Nicophorns (Hist. Heel. ii. 40) says that he derived the name 8:2 1dy 
mpds Thy Biddoxodoy didzupov Gjdov. Fora description of this faction, and their 
doings, sce Jus. Bell, Jud. iv. passin, “ Zealots,” he says civ. 3, $9), “for 
that was tho name they went by.as if they were zealous in gond deeds, 
and not rather gealos in the worst.” They took Phinchas as their type 
(Numb, xsv.11—13), Canaanite can hardly wean “ of Cana,” for that would 
bo Kevadutos (Ewald, Gesch, Christ. p. 39M. Bruce happily remarks that the 
choico of an ex-Zealot as an apostle, giving gronuds for politienl suspiciun, 
is another sign of Christ's Qisregard of mere prudential wisdom. Christ 
wished tho apostles to be the type and germ of the Church; aud therefore 
wo fiud in it a union of opposites—the tax-gatherer Matthew. aud.the tax- 
hater Simon—tho unpatriotic Jew who served the alien, aud the patriot who 
strove for emancipation (Training of the Twelve, p. 36). 

3 But sce supra, Chay. X,, p. 152. 
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about them; and the same remark applies to Nathanael 
and to Matthew. Of Thomas, called also Didymus, or 
“the Twin,” which is only a Greek version of his 
Hebrew name, we catch several interesting glimpses, 
which show a well-marked character, naive and simple, 
but at the same time ardent and generous; ready to 
die, yet slow to believe. Of Judas, the man of Kerioth,? 
perhaps the only Jew in the Apostolic band, we shall 
have sad occasion to speak hereafter; and throughout 
the Gospels he is often branded by the fatal epitaph, so 
terrible in its very simplicity, “ Judas Iscariot, who also 
betrayed Him.”? 


In John vi. 71, some MSS. read, ded Kapudrov (x, al.). In D this is 
the reading also of xii. 4; xiii. 2, &c., and Tischendorf thinks that St. John 
may have always used this form, Kerioth is the name of a town ou the 
southern border of Judah (Josh. xy. 25). "lonapdrns then means “man 
(th, ish) of Kerioth,” just as”toregos, ‘a man of Tob” (Jos, Ant, vil. 
6,§1). Ewald, however (Gesch. Christ., p. 398), identifies it with Kartah 
in Zebulun (Josh. xxi. 34). Other derivations of the name (e.g., scortea, “& 
leather apron;” askara, “suffocation,” &c.; see Lightfoot, Hor. Hebr., in 
Matt. x. 4) are hardly worth noticing; but it must be admitted that the 
reading in Josh. xv. 25 is dubious, being probably Kerioth-Hezron, i.e, 
“cities of Hezron, which is Hazor.” Robinsoy identifies the place with 
Kruryetein, “ the two cities ”—a ruined site, ten miles south of Hebron. 

1 Matt.x.4. The 8: dyévero xpo8drns, “who became a traitor,” of Luke 
vi. 16, is a little less sevore. If Simon the Zealot bore also the name Iseariot, 
as would appear from ¥, B, C, G, L, &e., in John vi. 71; siti, 26, then he was 
a father of tho traitor. If he were, as some traditions say,a son of “Clopas, 
or Alphmus,” it might appear that nesrly all the apostles were related to each 
other and to our Lord. If we accept the suggestions of diffrent writers on 
the subject, James and John, James the Less, Jude, Matthew, and Simon 
wore all His first-cousins, and Judas Iscariot His second-cousin. Tho 
notion that Thomas was a twin-brother, according to some of Matthew, 
according to othors of Thaddeus, according to others of Jesus Himself, 
merely arises from his name. But all these suppositions depend on dubions 
conjecture or wavering tradition, and it is hardly necdfal to recount ail 
the varivus guesses and attempted combinations of modern writers. It is, 
however, au interesting fact that so many of the Apostles were brothers— 
two sous of Zabdia, two of Jonas, three {at least), if not four, of Alphams ; 
besides (possibly) two sons of Tolmai, aud a father and son, 
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James, John, and Peter belonged to the innermost 
circle—the éxrexrav éxreetérepor—of our Lord’s associates 
and friends. They alone were admitted into His pre- 
sence when He raised the daughter of Jairus, and at His 
transfiguration, and during His agony in the garden. Of 
James we know nothing further except that to him was 
granted the high hovour of being the first martyr in 
the Apostolic band. He and his brother John seem, 
although they were fishermen, to have been in easier 
circumstances than their associates. Zebedee, their 
father, not only had his own boat, but also his own 
hired servants; and John mentions incidentally in his 
Gospel that he “was known to the high priest.”® 
We have already noticed the not improbable conjecture 
that he resided much at Jerusalem, and there managed 
the importing of the fish which were sent thither from 
the Sea of Galilee. We should thus be able to account 
for his more intimate knowledge of those many inci- 
dents of our Lord’s ministry in Judwa which have been 
entirely omitted by the other Evangelists. 

St. John and St. Peter—the one the symbol ot 
the contemplative, the other of the practical life—are 
undoubtedly the grandest and most attractive figures 


*T have already mentioned the conjecture derived froma John xix. 25, 
that Sclomo was a sister of the Virgin (v. supr., p. 144 n. 2). But if the 
sons of Zobedoo wore the first-cousins of Jesus, it would be strange that no 
hint or tradition of the fact should have been preservod. ‘Zebedee pro- 
bably died shortly after their final call to the Apostolate, as we hear no 
more of him. 

2 The story of his wearing 9 wéradoy (Exod. xxviii, 86; xxix. 6) at Ephesus, 
as though he had himsolf been of priestly race (8 eyerh@n iepebs 73 wérakor 
repopexds, Buseb, H. E, iti, 31), sounds very apocryphal. Yet it is strange 
that such a story should have been invented, especially as we find the same 
thing asserted of James the Just, “tho Lord's brother” (Epiphan. Haer, 
xxix, 4; Ewald, Geach. Christus, p. 246, Srd od.). Perhaps in this instance, 
a in others, a symbolic allusion bas beon too literally interpreted as a fact, 
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in that Apostolic band. The character of St. John has 
been often mistaken. Filled as he was with a most 
divine tenderness—realising as he did to a greater 
extent than any of the Apostles the full depth and sig- 
nificance of our Lord’s new commandment—rich as 
his Epistles and his Gospel are with a meditative and 
absorbing reverence—dear as he has ever been in con- 
sequence to the heart of the mystic and the saint—yet 
he was something indefinitely far removed from that 
effeminate pietist which has furnished the usual type 
under which he has been represented. The nume Boan- 
erges, or “Sons of Thunder,” which he shared with his 
brother James,’ their joint petition for precedence in the 
kingdom of God, their passionate request to call down fire 
from heaven on the offending village of the Samaritans, 
the burning energy of the pafoix in which the Apocalypse 
is written, the impetuous horror with which, according 
to tradition, St. John recoiled from the presence of the 
heretic Cerinthus,' all show that in him was the spirit of 
the eagle, which, rather than the dove, has been his 
immemorial symbol. And since zeal and enthusiasm, 
dead as they are, and scorned in these days by an effete 
and comfortable religionism, yet have ever been indispen- 
sable instruments in spreading the Kingdom of Heaven, 
doubtless it was the existence of these elements in bis 
character, side by side with tenderness and devotion, 
which endeared him so greatly to his Master, and made 
him the “disciple whom Jesus loved.” The “touch of 
phantasy and flame” in his imagination, the rare com- 

\ Bene R'aasch (Gritz, Geach. d. Jud. iii, 231). 

? Luke ix. 54. 

’ Buseb, H. E. iv. 14, The heretic is also said to have been Ebion 


(Bpiph. Haer. xxx. 24). 
+The eame spirit appears in Luke ix, 49; Rev. xxii. 18; 2 John 9, 10. 
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. 
bination of contemplativeness and passion, of strength 
and sweetness, in the same soul—the perfect faith which 
inspired his devotion, and the perfect love which pre- 
cluded fear—these were the gifts and graces which 
rendered him worthy of leaning his young head on the 
bosom of his Lord. 

Nor is his friend St. Peter a less interesting study. 
‘We shall have many opportunities of observing the 
generous, impetuous, wavering, noble, timid, impulses 
of his thoroughly human but most lovable disposition. 
Let the brief but vivid summary of another now suffice. 
“Tt would be hard to tell,” says Dr. Hamilton, “whether 
most of his fervour flowed through the outlet of adora- 
tion or activity. His full heart put force and prompti- 
tude into every movement. Is his Master encompassed 
by fierce ruffians ?—Peter’s ardour flashes in his ready 
sword, and converts the Galilean boatman into the 
soldier instantaneous, Is there a rumour of a resur- 
rection from Joseph’s tomb?—John’s nimbler foot 
distances his older friend; but Peter’s eagerness outruns 
the serene love of John, and past the gazing disciple he 
rushes breathless into the vacant sepulchre. Is the risen 
Saviour on the strand ?—his comrades secure the net, 
and turn the vessel’s head for shore; but Peter plunges 
over the vessel’s side, and struggling through the waves, 
in his dripping coat falls down at his Master's feet. 
Does Jesus say, ‘ Bring of the fish ye have caught ?’— 
ere any one could anticipate the word, Peter’s brawny 
arm is lugging the weltering net with its glittering spoil 
ashore, and every eager movement unwittingly is answer- 
ing beforehand the question of his Lord, ‘Simon, lovest 
thou me?’ And that fervour is the best, which, like 
Peter’s, and as occasion requires, can ascend in ecstatic 

B 
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aseriptions of adoration and praise, or follow Christ to 
prison and to death; which can concentrate itself on feats 
of heroic devotion, or distribute itself in the affectionate 
assiduities of a miscellaneous industry.” * 

Such were the chief of the Apostles whom their 
Lord united into one band as He sat on the green 
summit of Kurn Hattin. We may suppose that on one 
of those two peaks He had passed the night in prayer, 
and had there been joined by His disciples at the early 
dawn. By what external symbol, if by any, our Lord 
ratified this first great ordination to the Apostolate we 
do not know; but undoubtedly the present choice was 
regarded as formal and as final. Henceforth there was 
to be no return to the fisher’s boat or the publican’s 
booth as'a source of sustenance; but the disciples 
were to share the wandering missions, the evangelic 
labours, the scant meal and uncertain home, which 
marked even the happiest period of the ministry of 
their Lord. They were to be weary with Him under 
the burning noonday, and to sleep, as He did, under 
the starry sky. 

And while the choice was being made, a vast pro- 
miscuous multitude had begun to gather. Not only from 
the densely-populated shores of the Sea of Galilee, but 
even from Judea and Jerusalem—nay, even from the 
distant sea-coasts of Tyre and Sidon—they had crowded 
to touch His person and hear His words? From the 

1Dr. Hamilton, Life in Earnest, p. 80. 

? Luke vi. 17—19. Assuming, with little or no hesitation, that St. 
Luke intends to record the same great discourse as that given by St. 
Matthew, I havo hero, as in so many other places, combined the separate 
touches in the twofold narrative. The apparoné differences are easily 
accounted for by any reasonable theory of the position of the Evangelista. 


‘At the same time I see no objection whatever to the supposition that our 
Lord may have repeated parts of His tosching at different times and places 
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peak He descended to the flat summit of the hill,! and 
first of all occupied Himself with the physical wants 
of those anxious hearers, healing their diseases, and dis- 
possessing the unclean spirits of the souls which they had 
seized. And then, when the multitude were seated in 
calm and serious attention on the grassy sides of that 
lovely natural amphitheatre, He raised His eyes,’ which 
had, perhaps, been bent downwards for a few moments of 
inward prayer, and opening His mouth,’ delivered pri- 
marily to His disciples, but intending through them to 
address the multitude, that memorable discourse which 
will be known for ever as “the Sermon on the Mount.” 
The most careless reader has probably been strack 
with the contrast between the delivery of this sermon 
and the delivery of the Law on Sinai. We think of that 
as a “ fiery law,” whose promulgation is surrounded by 
the imagery of thunders, and lightnings, and the voice 
of the trumpet sounding long and waxing louder and 
louder. We think of this as flowing forth in divinest 
music amid all the calm and loveliness of the clear and 
quiet dawn. That came dreadfully to the startled con- 
science from an Unseen Presence, shrouded by wreathing 
clouds, and destroying fire, and eddying smoke; this 
was uttered by a sweet human voice that moved the 
heart most gently in words of peace. That was delivered 
on the desolate and storm-rent hill which seems with 
its red granite crags to threaten the scorching wilder- 
and to different audionces; or that St. Matthew has combined and sum- 
marised not oue but many sermons delivered on the Galilean hills. 

} The réros weburds of Luke vi. 17, which is too briefly roudored “the 
plain” in tho English Vorsion. Cf. Isa. xiii. 2, em’ tpous xeduod dpare 
onuciov, LEX, 

* Luke vi. 20, 


4 Matt. v.2. The expression marke the solemnity and eipetione of 
the discoursa, 
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ness; this on the flowery grass of the green hill-side 
which slopes down to the silver lake. That shook the 
heart with terror and agitation; this soothed it with 
peace and love. And yet the New Commandments of 
the Mount of Beatitudes were not meant to abrogate, 
but rather to complete, the Law which was spoken from 
Sinai to them of old.’’ That Law was founded on the 
eternal distinctions of right and wrong-—distinctions 
strong and irremovable as the granite bases of the 
world. Easier would it be to sweep away the heaven 
and the earth, than to destroy the least letter, one yod 
—or the least point of a letter, one projecting horn—of 
that code which contains the very principles of all 
moral life, Jesus warned them that He came, not to 
abolish that Law, but to obey and to fulfil ; while at the 
same time He taught that this obedience had nothing 
to do with the Levitical scrupulosity of a superstitious 
adherence to the letter, but was rather a surrender of 
the heart and will to the innermost meaning and spirit 
which the commands involved. He fulfilled that olden 
Law by perfectly keeping it, and by imparting a power 
to keep it to all who believe in Him, even though He 
made its cogency so far more universal and profound.® 
The sermon began with the word “ blessed,” and with 
an octave of beatitudes. But it was a zew revelation of 
beatitude. The people were expecting a Messiah who 
should break the yoke off their necks—a king clothed 
in earthly splendour, and manifested in the pomp of 


‘Tots dpxatos (Matt. v.21). Not “by,” as in our A. V., but “to” them 
of old; “to eld men” (Wiclif). The Rabbis, too, spoke of the abiding 
permanence of the Law, but they applied the remark materially, not, as 
Jesus does, spiritually. 

7 See the beautiful remarks of St. Augustine, quoted in Archbishop 
Trench’s Sermon on the Mount, p. 186. 
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victory and vengeance. Their minds were haunted with 
legendary prophecies, as to how He should stand on the 
shore of Joppa, and bid the sea pour out its pearls and 
treasure at His feet; how He should clothe them with 
jewels and scarlet, and feed them with even a sweeter 
manna than the wilderness had known. But Christ 
reveals to them another King, another happiness—the 
riches of poverty, the royalty of meekness, the high 
beatitude of sorrow and persecution. And this new Law, 
which should not only command but also aid, was to 
be set forth in beneficent manifestation—at once as 
salt to preserve the world from corruption, and as a 
light to guide it in the darkness. And then follows a 
comparison of the new Law of mercy with the old Law 
of threatening ; the old was transitory, this permanent; 
the old was a type and shadow, the new a fulfilment 
and completion; the old demanded obedience in outward 
action, the new was to permeate the thoughts; the old 
contained the rule of conduct, the new the secret of 
obedience. The command, “Thou shalt not murder,” 
was henceforth extended to angry words and feelings 
of hatred! The germ of adultery was shown to be 


2 The word «xf (D, many uncials, the Votus Itala, the Cureton 
Syriac, dc.) in Matt. v. 22, whether genuine or not, expressos the true 
sense, for there is such a thing as s righteous anger, and a justifiable 
indignation (Hph. iv. 26). Augustino finely and truly says, “Non fratri 
irascitur, qui poceato fratris irascitur” (Relract. i. 19). ‘Tho word wept in 
the samo verso may be not merely “fool,” but “rebel,” “apostate; 
the Hebrew morah (Numb. xx. 10). (Of course, I do not moan that uwpbs 
is derived from, but merely that it was suggested by tho Hebrew word, aa 
is the caso very often in LXX. renderings.) But the thing whieh Jesus 
forbids is not the more uso of particular expressions—tfor if that were all, 
‘He might havo instanced taunts and libels ton thousand times more deadly 
—but the spirit of rage and passion out of which such expressions spring. 
‘Thus Racha (2 kvipwre xev) is used, with due cause, by St. Jamos'(ii, 203, 
and zupbs is applied to the blind and wicked, not only by David (Ps. xiv. 1), 
but by our Lord Himself (Matt. xxiii. 17). 
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involved in a lascivious look. The prohibition of 
perjury was extended to every vain and unnecessary 
oath. The law of equivalent revenge was superseded 
by a law of absolute self-abnegation. The love due 
to our neighbour was extended also to our enemy.! 
Henceforth the children of the kingdom were to aim at 
nothing less than this—namely, to be perfect, as their 
Father in heaven is perfect. 

And the new life which was to issue from this new 
Law was to be contrasted in all respects with that routine 
of exaggerated scruples and Pharisaic formalism which 
had hitherto been regarded as the highest type of a 
religious conversation. Alms were to be given, not with 
noisy ostentation, but in modest secrecy.” Prayers were 





\ Matt. v. 43, “And hate thine enemy,” lins been soverely criticised 
by later Jews as  misrepresentation of the Mosaic Law. Sco, however, 
Deut, xxiii. 6; vii. 2. And although these precepts wore of special signi- 
ficance, certainly many of tho Rabbis, including Shamnui himself, had made 
‘use of the Mosaic Law to justify the most violent national and religious 
hatred (v. Schéttgon, Hor. Hebr., ad loc.) He quotes, among other passages 
from the Talmud, Midr, Tehillin, f. 26, 4: “Do not show kindness or pity 
to Gentiles.” Lightfoot, *b., quotes one from Muimonides, and says, 
“Exemplum hoc-unum satis sit pro plurimis, quao pracsto aunt ubiquo.” 
“The Mishna,” saya Gfrorer (Jahrh, d. Heils, i. 114), “is full of auch 
passages,” and if the Jews had not actod in the spirit of them, wo should 
not have had tho charges against thom in Tacitus (“adveraus omnes alios 
hostile odium,” H. v. 5) and Juvenal (“Non monsirare vias eadem nisi 
sacra, colenti,” Sag. xiv. 103). 

2 There is no trace in the Talmud or elsewhere that it was practice of 
the Phariseos to send a trumpoter before them when they distributed their 
alms (Lightfoot, Hor. Hebr. in Matt. vi. 2). The expression “do not 
sound a trumpot before thee” is merely a graphic touch for “do not do 
it publicly and ostentatiously” (cf. Numb. x. 3; Ps, Ixxxt. 3; Joel it, 15, 
&c,). Mr. Shore, in the Bible Educator, approves of Schéttgen’s conjecture, 
which connects it with the trampet-shaped openings of the alms-bores in 
the Temple treasury (Neb. xii. 41); but surely “do not trumpet” conld 
never mean “do not make your shekels rattle in those trumpet-shaped 
orifices.” It is true that they were called shopheréth (Reland, De Spol. 
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to be uttered, not with hypocritic publicity, but in holy 
solitude. Fasting was to be exeréised, not as a belauded 
virtue, but as a private self-denial. And all these acts 
of devotion were to be offered with sole reference to the 
Jove of God, in a simplicity which sought no earthly 
reward, but which stored up for itself a heavenly and 
incorruptible treasure. And the service to be sincere 
must be entire and undistracted. The cares and the 
anxieties of life were not to divert its earnestness 
or to trouble its repose. The God to whom it was 
directed was a Father also, and He who ever feeds 
the fowls of the air, which neither sow nor reap, and 
clothes in their more than regal loveliness the flowers 
of the field,! would not fail to clothe and feed, and 
that without any need for their own toilsome anxiety, 
the children who seek His righteousness as their first 
desire. 

And what should be the basis of such service? The 
self-examination which issues in a gentlgness which 
will not condemn, in a charity that cannot believe, in 
an ignorance that will not know, the sins of others; 
the reserve which will not waste or degrade things holy ; 
the faith which sceks for strength from above, and knows 
that, secking rightly, it shall obtain; the self-denial 
which, in the desire to inerease God’s glory and man’s 


Templ. Hierosol. xii.), Grotius connects the expression with Amos iv. 5; 
and Rashi with a supposed custom (‘Targ. Hos. xiv. 8) of blowing tho 
trumpet during libations in the Temple. 

‘Compare the name Kaiserkrone for the imperial martagon. The 
Kies to which Christ alluded (Matt. vi. 28) are cither flowers genorally, or, 
perhaps, the scarlet ancmono, or the Hulch lily—a beantiful flower which is 
found wild in this neighbourhood. In verso 27, jula should be rendered 
“age,” not “stature,” a in John ix. 21; Eph. iv.13; Heb. xi, 11. Of, 
Bdervaos dupa, Ale,, and Ps, xxxix. 5. 
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happiness, sees the sole guide of its actions towards all 
the world. 

The gate was strait, the path narrow, but it led to 
life; by the lives and actions of those who professed 
to live by it, and point it out, they were to judge 
whether their doctrine was true or false; without this 
neither words of orthodoxy would avail, nor works of 
power. 

Lastly, He warned them that he who heard these 
sayings and did them was like a wise man who built a 
house with foundations dug deeply into the living rock, 
whose house, because it was founded upon a rock, stood 
unshaken amid the vehement beating of storm and surge : 
but he who heard and did them not was likened “unto 
a foolish tan that built his house upon the sand; and 
the rain descended, and the floods came, and the winds 
blew and beat upon that house: and it fell, and great 
was the fall of it.”? 


1 With this simile comparo Ezek. xiii. 11; Job xxvii. 18. Schittgon 
quotes am anafogous comparison from the Pirke Abhith ili. 17, and Abhéth 
de Rabbi Nathan, c, 28 (a lato Jewish writer). Foran admirable sketch of 
tho topics handled in tho Sermon on tho Mount, ste Westeott’s Introd., p. 
358. In outline he arranges it thus :-—1. “Tho Citizens of the Kingdom 
(v, 1-16)—their character absolutely (3-6); relatively (7—12); and their 
influence (13—16). 2. The New Law (17—48) as the fulfilment of the 
Old, generally (17—20) and specially (murder, udultery, perjury, revenge, 
oxclusiveness, 21—~48), 3. The New Life (vi—vii. 27); acts of devotion 
(vi. 118), aims (1934), conduct (vii. 1-12), dangers (vii, 13-23). 4. 
The Great Contrast.” Many Rabbinical parables—always inferior in 
beauty, in point, in breadth, and in spirituality—have been compared with 
separate clauses of the Sermon ou the Mount. Sinee even the Mishna waa 
not committed to writing till the second century, and since it is therefore 
impossible to estimate tho diffusion of Christian thought even among 
hostile Rabbinic writers, nothing conclusive ean be assured from these 
parallels. It is a groat mistake, ss a friend observes, to suppose that tho 
world is made in water-tight compartments, even when the divisions seem 
most absolute. In fact, hostility may be less a barrier than a channel, at 
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Such in barest and most colourless outline are the 
topics of that mighty sermon ; nor is it marvellous that 
they who heard it “were astonished at the doctrine.” 
Their main astonishment was that He taught ‘‘as one 
having authority, and not as the Scribes.'! The teaching 


least when accompanied by competition. Protestantism has reacted upon 
Romauism, but nothing like to the extent that Christianity reacted upon 
Judaism. But even if we suppose the Rahbinic parallels, such as they are, 
to be indopendout and preeedent, yet, considering the fact that high moral 
truths have hoon uttered even by pagans, from the earliest times—and con- 
sidering that all discovery of moral truths is due to that revealing Spirit 
which is called in Scripture “the candlo of the Lord” (Prov. xx. 27)~the 
question of “ originality,” to which somo writers attach so much importance, 
scoms to be futile, and devoid of all significance. Ihave not thought it 
worth whilo to adduco those parallels, exeept in rare and interesting cases. 
The attack on tho score of its not being “original” is the one of all others 
from which Qhristianity has least to fear. The question of mere 
literary precedence in tho utteranco or illustration of a moral truth is one 
which has no importance for mankind. A truth so enunciated that it 
merely Jios “in the Iumbor-roum of the memory, side by side with the 
most exploded errors,” is practically no truth at all; it only becomes real 
when it is so taught as to bocome potent among human motives. 





“Though truths in manhood darkly join, 
Deop-seated in our mystic frame, 
‘Wo yield ail honour to the name 

Of Him who made them current coin.” 


‘The Scribes (Sopherim) dato asa distinct body from the period of 
Ezra. Tho name is derived from sepher, “or book,” and means “ Serip- 
turalists”—thoso who oxplained aud copied the Law; not from saphar, “ to 
count,” because they counted all the letters of it (Derenbourg, Hist, Pal, 25). 
Their functions were to copy, read, amend, explain, and protect the Law. 
It was in the latter capacity that they invented the “fencos,” which, under 
the title of Dibhert Sophertm, “words of the Scribes,” formed the nuclous 
of tho “tradition of the olders” (Matt. xv. 2; Gal. i. 14), or Oral Law 
(the Torah shebeat pi, or “Law upon the lip,” as distinguished from the 
Torah shedeketeb, or “Law which is iu writing”), any transgression of which 
is declared by the Mishna to bo more heinous than a transgression of the 
words of tho Bible (Sanhedrin, x. 3). The Sopherim proper only lasted 
from Ezra to the death of Simon the Just, B.C. 300, and they were suc. 
ceeded by the Tanaim, or toachers of the Law—tho voucol and vopobibdexador 
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of their Scribes was narrow, dogmatic, material ; it was 
cold in manner, frivolous in matter, second-hand, and 
iterative in its very essence; with no freshness in it, 
no force, no fire; servile to all authority, opposed to all 
independence ; at once erudite and foolish, at once con- 
temptuous and mean; never passing a hair’s breadth 
beyond the carefully-watched boundary line of com- 
mentary and precedent; full of balanced inference and 
orthodox hesitancy, and impossible literalism ; intricate 
with legal pettiness and labyrinthine system ; elevating 
mere memory above genius, and repetition above origi- 
nality ; concerned only about Priests and Pharisees, in 
Temple and synagogue, or school, or Sanhedrin, and 
mostly occupied with things infinitely little. 4 was 
not indeed wholly devoid of moral significance, nor is it 
impossible to find here and there, among the débris of it, 
a noble thought; but it was occupied a thousandfold 
more with Levitical minutix about mint, and anise, and 
cummin, and the length of fringes, and the breadth of 
phylacteries, and the washing of cups and platters, and 
the particular quarter of a second when new moons and 


of the Gospels, who lasted to A.D. 220, and fixed the “Words of the 
Scribes” into “Halachith,” or “rules of action,” chiefly intended to form 
a seyag latérah, or “hedge about the Law.” Tho Tanaim inherited a 
splendour of reputation which was reflected on them from their pre- 
decossors, who held a most exalted position (Eeclus, xxxix.1—11). But 
the name ypayyareds otill continued to exist, although in aless lofty meaning 
than it had previonsly acquired, Secondhandness, the slavish dependence 
on precedent and authority, is the most remarkable characteristic of 
Rabbinical teaching, It very rarcly rises above the level of a commentary 
at onco timid and fantastic, R. Eliezor actually made it his boast that 
ho had originated nothing; and Hillel's grand position, as Nast, or 
President of the Sanhedrin, was simply duo to his having remombored a 
decision of Shemaia and Abtslion, “Get for thyself a teacher,” was a 
characteristic gnome of Joshua Ben Perachia, whom the Talmud calle “ the 
Teacher of Christ.” 


NOT AS THH SORIBES. 267 


Sabbath-days began.! But this teaching of Jesus was 
wholly different in its character, and as much grander as 
the temple of the blue heaven under which it was uttered 
was grander than stifling synagogue or crowded school. 


1 Any one who chooses to take the trouble, may verify these assertions 
for himself. Much has boon written lately in exaltation of the Talmud. 
Now the literature to which the general namo of Talmud is given, occupies 
twelve immense folio volumes; and it would be strange indeed if out 
of this vast encyclopedia of 9 nation’s literature, it were not possible to 
quote a fow eloquent passages, somo beautiful illustrations, and a consider. 
able number of just moral sentiments which sometimes riso to the dignity 
of noble thoughts. But what seems to me absolutely indisputable, and 
what any one may judge of for himself, is that all that is really valuable in 
the Talmud is infinitosimally small compared with the almost immeasurable 
rubbish-heaps in which it is imbedded. Let any one, for instance, take in 
hand the recent French translation of ono of the most important Talmudie 
treatisos, The Talmud—ie., the Mishna and Gemnra—is divided into six 
Sedarim, or “ ordors,” the first of which is called Seder Zerafm, or “ Order 
vf Soeds,” and the first treatiso of this is called Berachéth, or “ Blessings,” 
and is composed of nino chapters on “tho confession, worship, and service 
of the one God, and of prayers ahd benedictions offered to Him as the 
Givor of the blessings of Life.” This has been translated into French by 
& learned Hebraist, M. Moise Schwab, of tho Bibliothtque Nationale, Tho 
subject of this treatise is infinitely moro elevating aud importaut than that 
of any other of tho sixty-three massiktoth, or “treatises” of which the Mishna 
is composed. Now I will ask any reader or critic who considers that Ihave 
spoken too slightingly of the Scribes in the above passage, or have unduly de- 
preciated tho Talmud in othor parts of this book, morely to take at haphazard 
any three peraktm, or chapters of the Berachéth, and make an abstract of 
thom, I shall ho indood surprised if after aecepting this little test he still 
retains the exalted conception of these Jewish writings which some recent 
writers—notahly the late lamented Mr. Doutsch—have endenyoured to 
create. Fow English divinos have known the Talmud so thoronghly as 
Dr. Lightfoot, the learned author of the Horae Hebraicae (d. 1675). He was 
a man of ominent candour and simplicity, and his estimato of the Talmud, 
after an almost lifelong study of it, was as follows: “Volumina ista 
legentem supra modum eruciant, torquont, et fatigant, styli difficultas 
tantum non insupersbilis, inguae asporites tremonda, ot rerum tractatarum 
STUPENDA INANITAS ET VAFRITIES. Nugis ubique seatent ita ac si 
nollent legi; obscuris sc difficilibus ac si nollent intelligi; ita ut ubique 
patientid Lectori sit opus, ot nugas ferendo et asperitates.” (Dedic. 
tn Hor, Hebr. in Matth., 1658.)—See Excursus V., “The Talmud and the 
Oral Law.” 
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It was preached, as each occasion rose, on the hill-side, 
or by the lake, or on the roads, or in the house of the 
Pharisee, or at the banquet of the Publican; nor was it 
any sweeter or loftier when it was addressed in the Royal 
Portico to the Masters of Israel, than when its only hearers’ 
were the ignorant people whom the haughty Pharisees 
held to be accursed. And there was no reserve in its 
administration. It flowed forth as sweetly and as lavishly 
to single listeners as to enraptured crowds; and some of 
its very richest revelations were vouchsafed, neither to 
rulers nor to multitudes, but to the persecuted outcast 
of the Jewish synagogue, to the timid inquirer in the 
lonely midnight, and the frail woman by the noon-day 
well. And it dealt, not with scrupulous tithes and cere- 
monial: cleansings, but with the human soul, and human 
destiny, and human life-—with Hope and Charity, and 
Faith. There were no definitions in it, or explanations, 

or “scholastic systems,” or philosophic theorising, or 
implicated mazes of difficult and dubious discussion, 
but a swift intuitive insight into the very depths of 
the human heart—even a supreme and daring paradox 
that, without being fenced round with exceptions or 
limitations, appealed to the conscience with its irre- 
sistible simplicity, and with an absolute mastery stirred 
and dominated over the heart. Springing from the 
depths of holy emotions, it thrilled the being of every 
listener as with an clectric fame. In a word, its autho- 
rity was the authority of the Divine Incarnate; it was 
a Voice of God, speaking in the utterance of man; 
its austere purity was yet pervaded with tenderest 
sympathy, and its awful severity with an unutterable 
Jove. .It is, to borrow the image of the wisest of 
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the Latin Fathers, a great sea whose smiling surface 
breaks into refreshing ripples at the feet of our little 
ones, but into whose unfathomable depths the wisest 
may gaze with the shudder of amazement and the thrill 
of love. 

And we, who can compare Christ’s teaching—the 
teaching of One whom some would represent to have 
been no more than the Carpenter of Nazareth—with 
all that the world has of best and greatest in Philo- 
sophy and Eloquence and Song, must not we too 
add, with yet deeper emphasis, that teaching as one 
having authority, He spake as never man spake? 
Other teachers have by God’s grace uttered words of 
wisdom, but to which of them has it been granted 
to regenerate mankind? What would the world be 
now if it had nothing better than the dry aphorisms 
and cautious hesitations of Confucius, or the dubious 
principles and dangerous concessions of Plato? Would 
humanity have made the vast moral advance which 
it has made, if no great Prophet from on High 
had furnished it with anything better than Sakya 
Mouni’s dreary hope of a nirvdna, to be won by unna- 
tural asceticism, or than Mahomet’s cynical sanction 
of polygamy and despotism? Christianity may have 
degenerated in many respects from its old and great 


1 “Mira profunditas eloquiorum tuorum, quorum eecce anto nos super- 
ficios blandiens parvulis: sed mira profunditas, Deus mous, mira pro- 
funditas! Horror est intendore in eam; horror honoris et tremor amoris"” 
(Augustine, Conf. xii, 14). On tho general characteristics of Christian 
teaching there are some vory beautiful aud interesting romarks in Guizot, 
Méditations sur U Exsence de la Réligion Chrétienne, p. 279; Dupanloup, Vie 
de Notre Seigneur, pp. Ixxiv. soqg. To avoid repetition, I may refer on 
this subject to the third of my Hulsean Lectures on the Witness of History 
to Christ, pp. 184—149. 
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ideal ; it may have lost something of its virgin purity 
—the struggling and divided Church of to-day may 
have waned, during these long centuries, from the 
splendour of the New Jerusalem descending out of 
heaven from God: but is Christendom no better than 
what Greece became, and what Turkey and Arabia 
and China are? Does Christianity’ wither the nations 
which have accepted it with the atrophy of Buddhism, 
or the blight of Islam?! Even as a moral system— 
though it is infinitely more than a moral system— 
we do not concede that Christianity is unoriginal ; 
and we besides maintain that no faith has ever been 
able like it to sway the affections and hearts of 
men. ‘Other religions are demonstrably defective and 
erroneous; ours has never been proved to be other- 
wise than perfect and entire; other systems were 
esoteric and exclusive, ours simple and universal ; 
others temporary and for the few, ours eternal and 
for the race. K‘ung Foo-tze, Sakya Mouni, Mahomet, 
could not even conceive the ideal of a society without 
falling into miserable error; Christ established the 
reality of an eternal and glorious kingdom—whose 
theory for all, whose history in the world, prove 
it to be indeed what it was from the first proclaimed 


‘A blight certainly in Turkey, Syria, Arebia, and Egypt, and eurcly every- 
whore non-progressive; but Islam being, asit is, a professed modification af 
Tndaism and Christianity, ean hardly bo counted an independent religion, 
and is indeed a degeneracy even from Judaism. On Mahomot's teaching 
in general see some wiso remarks in Prof. Moley's Bampton Lectures On 
Miracles, p. 179. ‘Tho reader may form some coneoptiva of Kung Foo-tze 
from Dr. Leggo’s Life and Teaching of Confucius, which contains a trane- 
lation of the Anslects; and of Sakya Mouni from M. B. St. Hilaire'a Le 
Bouddha et sa. Religion (Paris, 1860). 
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to be—the Kingdom of Heaven, the Kingdom of 
God. 

And yet how exquisitely and freshly simple is the 
actual language of Christ compared with all other teach- 
ing that has ever gained the ear of the world! There 
is no science in it, no art, no pomp of demonstration, no 
carefulness of toil, no trick of rhetoricians, no wisdom 
of the schools. Straight as an arrow to the mark 
His precepts pierce to the very depths of the soul and 
spirit. All is short, clear, precise, full of holiness, full 
of the common images of daily life. There is scarcely a 
scene or object familiar to the Galilee of that day, which 
Jesus did not use as a moral illustration of some glorious 
promise or moral law. He spoke of green fields, and 
springing flowers, and the budding of the vernal trees ; 
of the red‘or lowering sky; of sunrise and sunset; of 
wind and rain; of night and storm; of clouds and light- 
ning ; of stream and river ; of stars and lamps; of honey 
and salt; of quivering-bulrushes and burning weeds ; 
of rent garments and bursting wine-skins; of eggs 
and serpents; of pearls and pieces of money; of nets 
and fish. Wine and wheat, corn and oil, stewards and 
gardeners, labourers and employers, kings and shepherds, 
travellers and fathers of families, courtiers in soft cloth- 
ing and brides in nuptial robes—all these are found in 
His discourses. He knew all life, and had gazed on it 
with a kindly as well as a kingly glance. He could 
sympathise with its joys no less than He could heal its 
sorrows, and the eyes that were so often suffused with 
tears as they saw the sufferings of earth’s mourners 
beside the bed of death, had shone also with a kindlier 

1 See farther The Witness of History to Christ, pp. 142, seqq. 
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glow as they watched the games of earth’s happy little 
ones in the green fields and busy streets.? 


1 Few have spoken more beautifully of our Lord’s teaching in theso 
respocta than Bishop Dupanloup, Vie de Notre Seigneur, Le., in whom tho 
main thought of tho last paragraph will be found at much groator length. 
Mauch that I havo said in this chapter is beautifully illustrated in a little 
poom by Arthur Hugh Clough, part of which (if it be not known to him} 
the reader will thank me for quoting 


«+ Across the 20a, along the shore, 
In numbers ever more and more, 
From lonely but and busy town, 
‘The valley through, the mountain down, 
‘What was it ye went out to see, 
‘Yo silly folk of Galilee? 
‘The reed that in the wind doth shake? 
‘The woed that washes in the lako? 


“«Ateachor? Rather seok the feot 
Of thoso who sit in Moses’ seat, 
Go, humbly eeek, aud bow to them 
Far off io gront Jorusslem , 
What is it camo ye hore to note? 
‘A young man preaching in a boat, 


“A Prophet! Boys and women weak 

Declare—and cease to ravo— 

‘Whenco is it be hath learnt to speak 
Say, who his doctrine gave} 

A Prophet? Prophet wherefore he 
Of all in Israel tribes ?’— 

He teacheth with authority 
And notas to the Scribes.” 


CHAPTER XIX. 
FURTHER MIRACLES. 


“ He sent forth His word, and healed them.”—~Ps. evii. 20, 


Tue Inauguration of the Great Doctrine was imme- 
diately followed and ratified by mighty signs. Jesus 
went, says one of the Fathers, from teaching to miracle. 
Having taught as one who had authority, He proceeded 
to confirm that authority by accordant deeds. 

It might have been thought that after a night of 
ceaseless prayer under the open sky, followed at early 
dawn by the choice of Twelve Apostles, and by a long 
address to them and to a vast promiscuous multitude, 
our Lord would have retired to the repose which such 
incessant activity required. Such, however, was very 
far from being the case, and the next few days, if we 
rightly grasp the sequence of events, were days of con- 
tinuous and unwearying toil. 

‘When the Sermon was over, the immense throng 
dispersed in various directions, and those whose homes 
lay in the plain of Gennesareth would doubtless follow 
Jesus through the village of Hattin, and across the 


‘Huthymius. Matt. viii. 1—4; Mark i. 40—45; Luke v. 12—16—St- 
Matthew narrates twenty miracles; St. Mark, cighteon; St. Luke, nine- 
teen; and St, Johu, seven. The total number of miracles related by the 
Evangelists i is thirty-three. 

8 
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narrow plateau, and then, after descending the ravine, 
would leave Magdala on the right, and pass through 
Bethsaida' to C.vpernaum. 

As He descended the mountain,’ and was just entering 
one of the little towns, probably a short distance in 
advance of the multitude, who from natural respect 
would be likely to leave Him undisturbed after His 
labours, 2 pitiable spectacle met Eis eyes. Suddenly,* 
with agonies of entreaty, falling fiygt on his knees, then, 
in the anguish of his heart and the intensity of his 
supplication, prostrating himself upon bis fasg,* there 
appeared before Him, with bare head, and rent garments, 
and covered lip, a leper—‘full of leprosy ’—smitten 
with the worst and foulest form of that loathsome and 
terrible disease. It must, indecd, havé required on the 
part of the poor wretch a stupendous faith to believe 
that the young Prophet of Nazareth was One who could 
heal a disease of which the worst misery was the belief 
that, when once thoroughly seated in the blood, it was 
ineradicable and progressive. And yet the concentrated 
hope of a life broke out in the man’s impassioned prayer, 
“Lord, if Thou wilt, Thou canst make me clean.” 


1¢., the Western Botheaida—probably tho pleasant spot on the lake 
with its gently sloping banks, abundant etreams, and strip of bright sand, 
now called Ain ot-Tabijah, 

* This dofinite mark of time and placo is furnished by St, Matthew 
(viii. 1). Ihave combined with his nerrative the incidents alluded to by 
the two other Synoptists. 

‘Luke v.12. Battin, or Magdale, woald best suit the conditions 
mentioned. 

‘This is implied in the xal od of Lake y. 12; Matt. viii, 2 The 
phrase is peculiar to these two Evangelists, of whom St. Matthew uses it 
twouty-threo, and St. Lnke sixteon times (Wosteott, Introd, p, 237, n.), 

§ xpoceréve: (Matt. viii, 2), yorenerdy (Mark i. 40), xecdy ex) xpiowmor 
(Lake ¥, 12), A leper was regarded as one dead (Joa, Antt. iii, 11; 8 
pidert cvrdiarreperovs cal vexpod wndirbiaptporras). 
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Prompt as an echo came the answer to his faith, ‘I will: 
be thou clean.”! All Christ’s miracles are revelations 
also. Sometimes, when the circumstances of the case 
required it, He delayed His answer to a sufferer’s prayer. 
But we are never told that there was a moment's pause 
when a /eper cried to him. Leprosy was an acknow- 
ledged type of sin, and Christ would teach us that the 
heartfelt prayer of the sinner to be purged and cleansed 
is always met by instantaneous acceptance. When David, 
the type of all true penitents, cried with intense contri- 
tion, “I have sinned against the Lord,” Nathan could 
instantly convey to him God’s gracious message, “ The 
Lord also hath put away thy sin; thou shalt not die.”® 

Instantly stretching forth His hand, our Lord touched 
the leper, and he was cleansed. 

It was a glorious violation of the /efter of the Law, 
which attached ceremonial pollution to a leper’s touch ;° 
but it was at the same time a glorious illustration of 
the spirit of the Law, which was that mercy is better 
than sacrifice. The hand of Jesus was not polluted by 
touching the leper’s body, but the leper’s whole body 
was cleansed by the touch of that holy hand. It was 
even thus that He touched our sinful human nature, 
and yet remained without spot of sin.* 

1 Echo prompta ad fidem leprosi maturam ” (Bengel). St. Ambrose 
saya, very faneifully, “Dicit volo propter Photinam imperat propter 
Arium; tangit propter Manicheum.” Tho prompt, almost impetuous 
gladness and spontancity of these miracles contrasts with the sorrow and 
delay of thoso later ones, which Jesus wrought when His heart had been 
utterly saddened, and men’s faith in Him had already begun to wano (cf. 
Matt. xiii. 58; Mark vi.5). “Prima miracula fecit confestim, ne videretur 
cum labore facere ” (Bongel). 

22 Sam, xii. 13. 

> Ley. xiii, 26, 46; Numb. v.2—“ Quin Dominus Legis est non obse- 


quitur Legi, sod Logom facit” (Asubr., in Lue,). 
“HL. de Sto. Victore (in Trench on Miracles, p. 237). 


2768 THE LIFE OF CHRIST. 


It was in the depth and spontaneity of His human 
emotion that our Lord had touched the leper into health. 
But it was His present desire to fulfil the Mosaic Law by 
perfect obedience ; and both in proof of the miracle, and 
out of consideration to the sufferer, and in conformity 
with the Levitical ordinance, He bade the leper go and 
show himself to the priest, make the customary offerings, 
and obtain the legal certificate that he was clean.! He 
accompanied the direction with a strict and even stern 
injunction to say not one word of it to any one.? 
It appears from this that the suddenness with which 
the miracle had been accomplished had kept it secret 


1 We shall speak more of leprosy hereafter, when wo consider others of 
our Lor'l’s miracles, Perhaps no eouception of it can be derived from any 
source more fearfully than from Lev, xiii., xiv. The reader will find the 
subject fully and learnodly treated in Julu's Archacologia Biblica, §§ 188, 
189, ‘Tho rites which accompanied the sacerdotal cloausing of a leper 
are described at length in Lov. xiv. It was a long process, in two stages, 
First tho priest had to come to him outside the camp or town, to kill a 
aparrow over fresh water, to dip a living sparrow with ecdar-wood, scarlet 
wool, and hyssop into the blood-stained water, to sprinkle the leper seven 
times with this strauge aspergillum, and then Iet the living bird loose, and 
pronounco the man clean. ‘The man was then to shave off hia hair, bathe, 
remain seven days out of his house; again shavo, and bathe, and return to 
the priest, bringiug onc lamb for a trospass-offering, and a second with a 
ewe-lamb for a burnt and sin-offering (or, if too poor to do this, two young 
pigeons), and flour and vil for a meat-offcring. Some of the blood of the 
trespass-offoring, aud somo of tho oil, was then put, with certain ceremonies, 
on the tip of his right ear, the thumb of his right haud, and the great toe 
of his right foot, the rest of the oil being poured upon his head. He was 
then pronounced clean. There could not well be any dispute about the 
reality of the cleansing, after ceremonials so elaborate as this, which are 
the main topie of the Mishnaie tract Negaim, in fourteen chapters. Since 
writing the above note I have read Delitesch’s Durch Krankheit eur Gene- 
sung, in which the whole rites are claborately described. 

2 “Opa under) unddy eleps (Mark i. 44). This probably is the correct read- 
ing of B. The expression is much stronger than usual (wee xiii, 2; 
xiv, 2). For other instances of enjoined secrecy see Mark i. 25, 44 (Luke 
iv. 35; v.14); Mark iii. 12 (Matt. xii. 16); v. 43 (Luke viii. 56). It will 
‘be seen from this that such commands were mainly given in the early part 
of the ministry. 
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from all, except perhaps a few of our Lord’s immediate 
followers, although it had been wrought in open day, 
and in the immediate neighbourhood of a city, and at no 
great distance from the following multitudes. But why 
did our Lord on this, and many other occasions, enjoin 
on the recipients of the miracles a secrecy which they so 
rarely observed ? The full reason perhaps we shall never 
know, but that it had reference to circumstances of time 
and place, and the mental condition of those in whose 
favour the deeds were wrought, is clear from the fact 
that on one occasion at least, where the conditions were 
different, He even enjoined a publication of the merey 
vouchsafed.! Was it, as St. Chrysostom conjectures, 
to repress a spirit of boastfulness, and teach men not 
to talk away the decp inward sense of God’s great 
gifts ? or was it to avoid an over-excitement and tumult 
in the already astonished multitudes of Galilee ?? or was 
it that He might be regarded by them in His true light 
—not as a mighty Wonder-worker, not as a universal 
Hakim, but as a Saviour by Revelation and by Hope? 
‘Whatever may have been the general reasons, it 
appears that in this case there must have been some 
reason of special importance. St. Mark, reflecting for 
us the intense and vivid impressions of St. Peter, shows 
us, in his terse but most graphic narrative, that the 
man’s dismissal was accompanied on our Saviour’s part 
with some overpowering emotion. Not only is the 
word, “He straitly charged him” (Mark i. 43), a word 
implying an extreme earnestness and even vehemence of 





} The Gadarene demoniae (Mark v. 19; Luke viii. 39). 

? As is clearly indicated in the beautiful reference to Isa. sli. in 
Matt, xii. 15—20. No true Prophet regards such powers as being the real 
root of the matter. At the beat they are evidential, and that maiuly to 
the immediate witnesses. 
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look and gesture, but the word for “forthwith sent him 
away ” is literally He “ pushed ” or “ drove him forth.”+ 
What was the cause for this severely inculcated order, 
for this instantaneous dismissal? Perhaps it was the 
fact that by touching the leper—though the touch was 
healing-—He would, in the eyes of an unreasoning and 
unspiritual orthodoxy, be regarded as ceremonially un- 
clean. And that this actually did occur may be assumed 
from the expressly mentioned fact that, in consequence 
of the manner in which this incident was blazoned 
abroad by the cleansed sufferer, “He could not openly 
enter into a city, but was without in desert places.”* 
St. Luke mentions a similar circumstance, though with- 
out giving any special reason for it, and adds that 
Jesus spent the time in prayers If, however, the dis- 
semination of the leper’s story involved the necessity 
for a short period of seclusion, it is clear that the multi- 
tude paid but little regard to this Levitical uncleanness, 


1 duPpyunedpevos abrg, eitéws egéBarey girdy (Mark i, 43), Eathymius 
explains this word by aiornpas (uBrdyas kal émoeicas Thy wepadty. It is true 
that both theao words occur elsewhere in the picturesquo and energetic 
Greok of tho Gospels, but generally in very strong senses—e.g. Matt, 
ix, 30,38; Mark i. 12; xiv. 5; John xi. 33. In Aquila and Symmachus 
also the word is used of vehement indignation (Ps. vii. 11; Isa, xvii, 13), 
(CE 55}, implying sorrow, Gen. xl 6, &e.) Some have supposed that 
éxBadey, merely in tho senso of “send forth,” is duo to tho vagueness of 
the Hebrew words 77) and &y; atill a ecrtain veliemence and urgency in 
our Lord’s words to the leper is observable in the chango from the third to 
the first person in Luke v. 14. The étéAarey docs not imply that the 
miracle was done in a house; it may mean “from the town” (Alf.) 

3 Mark i 45. “It was,” says Lange (Life of Christ, B. Tr., ii, 443), “a 
sort of Levitical quarantine.” Ho is wrong, however, in taking séxw to 
mean “that city,” for St. Mark has not mentioned any city, and the word 
bas no article. 

3 It is interesting to observe that St. Luke, more than the other Evan- 
gelists, constanfly refers to the private prayers of Jesus ee 21; vi. 12; 
ix. 18, 28; xi 1; xuiii. 34, 46). 
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for even in the lonely spot to which Jesus had retired 
they thronged to Him from every quarter. 

Whether the healing of the centurion’s servant! took 
place before or after this retirement is uncertain; but 
from the fact that both St. Matthew and St. Luke place 
It in close connection with the Sermon on the Mount, we 
may suppose that the thronging of the multitudes to 
seek Him even in desert places, may have shown that it 
would not be possible for Him to satisfy the scruples of 
the Legalists by this temporary retirement from human 
intercourse. 

Our Lord had barely reached the town of Capernaum, 
where He had fixed His temporary home, when He was 
met by a deputation of Jewish elders*—-probably the 


1 Luke vii. 1-10; Matt. viii, 513. The points of difference between 
the healing of the nobleman’s son and this miracle are too uumerous to 
admit of our accepting the opinion of those who identify them. 

2 St. Matthew's bricfor and lees accurate narrative represents the 
request as coming from tho centurion himself, on the every-day principle 
that “qui facit per alium facit per so.” For a similar caso, comp. Matt, 
xx. 20 with Mark x. 35 (Trench, on Miracles, p. 236). Of courso if Inspi- 
ration were a supernatural, miraculous interposition, instead of, as we 
believe, a guiding and illuminating infuence, such apparent discrepancies 
would not cxist. But, as the Jews wisely said even of their adored Law, 
Dw pea man ima, “tho Law speaks with the tongno of the sons of 
men” (Gittin, 41,3; Babha Metsia, 31, 2; Nedarim, 2,1; Reland, 
Antt, Hebr. p. 140), 80 wo say with St. Augustine, that the Evangelists 
are perfectly sober and truthful witnessos, though they were not in 
trivial matters miraculously exempted from insignificant imperfections 
of memory, and speak to us as wo speak to each other. I would not 
go so far as St. Augustine in saying that they wrote “ut quisque memi- 
nerat vol ut cuique cordi erat;” but I would ask with him, “An Serip- 
tura Dei aliter nobiscum fuerat quam nostro moro locutura?” (De Cons. 
Hw. ii, 20.) In the face of such obvious variations—trivial indeed, yot 
real—such as exist between them, in recording exact words (eg., those 
uttered in Gethsemane, or by the Apostles in tho sinking ship), and facts 
(eg, the order of the Temptations and the Title on the Cross), I do uot see 
how thelr supernatural and infallible accuracy, as apart from their abso- 
lutely truthful evidenco, can be maintained. As, ouce more, is observed 
by St. Augustine, “Per hujusmodi locntiones varias sed non contrarias 
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batlanim of the chief synagogue—to intercede with Him 
on behalf of a centurion, whose faithful and beloved 
slave? lay in the agony and peril of a paralytic seizure. 
It might have seemed strange that Jewish elders should 
take this amount of interest in one who, whether a 
Roman or not, was certainly a heathen, and may not 
even have been a “proselyte of the gate.”* They ex- 
plained, however, that not only did he love their nation 
—a thing most rare in a Gentile, for, generally speak- 
ing, the Jews were regarded with singular detestation— 
but had even, at his own expense, built them a syna- 
gogue, which, although there must have been several in 
Capernaum, was sufficiently beautiful and conspicuous 
to be called “ ¢he synagogue.”® The mere fact of their 
appealing to Jesus shows that this event belongs to an 


discimus nihil in cujusque verbis nos inspicere debero nisi voluntatem,” &c. 
(ib. ii, 28). “Diversa multa,” he says elsewhere, “adversa nulla esse 
possunt.” The Manichaeans, to whom this narrative was very distasteful, 
tried to reject it on the ground of this very disercpancy. ho free and 
candid manner in which St. Augustine meets and answers them is well 
worth study. The reader will find some of his most important remarks 
on this subject quoted or referred to by Archbishop Treneb, Sermon on 
the Mount, pp. 48—50, 

> Tt has been suggested, and is not impossible, that tho 4 xais of St. 
Matthew's Gospel may have risen out of a confusion from the Hebrew 
word. St. Luke, however, calls the slave é mais wou (vii, 7) a8 well as 
St. Matthew. 

* Alford points out that he is not designated by the torms usually 
applied to proselytes (eg, in Acts x. 1,2). Ho may havo been one of tho 
Samaritan soldiers of Herod Autipas, or ho may have been at the hoad of 
a emali Roman garrison at Capernaum. 

® Luke vii, 5, thy curaywyty abrds (of his own accord) @roBdunver piv. 
There wero said to be 400 synagogues in Jerusalem, and if Capernaum be 
‘Tell Him, there are among its ruins the apparent remains of at least two 
synagogues. Perhaps when the traveller is sitting among the sculptured 
débris of white marblo which crown the low bluff on which Tell Him 
stands, he may be in the rnins of the actual building, which by its splen- 
dour attested the centurion’s liberal and kindly feelings towards tho Jews, 
and which once rang with the echoes of the voice of Christ. 
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early period of His ministry, when myriads looked to 
Him with astonishment and hope, and before the deadly 
exasperation of after days had begun. Christ imme- 
diately granted their request. “I will go,” He said, “ and 
heal him.” But on the way they met other messengers 
from the humble and devout centurion, entreating Him 
not to enter the unworthy roof of a Gentile, but to heal 
the suffering slave (as He had healed the son of the 
courtier) by a mere word of power. As the centurion, 
though in a subordinate office, yet had ministers ever 
ready to do his bidding, so could not Christ bid viewless 
messengers to perform His will, without undergoing this 
personal labour? The Lord was struck by so remarkable 
a faith, greater than any which He had met with even in 
Israel, He had found in the oleaster what He had not 
found in the olive!; and He drew from this circumstance 
the lesson, which fell with such a chilling and unwelcome 
sound on Jewish ears, that when many of the natural 
children of the kingdom should be cast into outer dark- 
ness, many should come from the East and the West, and 
sit down with Abraham and Isaac and Jacob in the 
kingdom of heaven. But the centurion’s messengers 
found on their return that the healing word bad been 
effectual, and that the cherished slave had been restored 
to health. 

It is not strange that, after days so marvellous as 
these, it was impossible for Jesus to find due repose. 
From early dawn on the mountain-top to late evening in 
whatever house He had selected for His nightly rest, the 
multitudes came crowding about Him, uot respecting 
His privacy, not allowing for His weariness, eager to see 
Him, eager to share His miracles, eager to listen to His 

+ Aug. in Joh, tr, xvi. 
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words, There was no time even to eat bread. Such a 
life is not only to the Jast degree trying and fatiguing, 
but to a refined and high-strung nature, rejoicing in noble 
solitude, finding its purest and most perfect happiness in 
lonely prayer, this incessant publicity, this apparently 
illimitable toil becomes simply maddening, unless the 
spirit be sustained by boundless sympathy and love. But 
the heart of the Saviour was so sustained. It is probably 
to this period that the remarkable anecdote belongs 
which is preserved for us by St. Mark alone. The kins- 
men and immediate family of Christ, hearing of all that 
He was doing, came from their home—perhaps at Cana, 
perhaps at Capernaum—to get possession of His person, 
to put Him under constraint.! Their informants had 
mistaken the exaltation visible in all His words and 
actions—the intense glow of compassion—the burning 
flame of love; they looked upon it as over-excitement, 
exaggerated sensibility, the very delirium of beneficence 
and zeal. To the world there has ever been a tendency 
to confuse the fervour of enthusiasm with the eccen- 
tricity of a disordered genius. “ Paul, thou art mad,” 
was the only comment which the Apostle’s passion of 
exalted eloquence produced on the cynical and blasé 
intellect of the Roman Procurator.® “He hath a 
devil,” was the inference suggested to many dull and 
worldly hearers after some of the tenderest and divinest 

1 Mark iii. 21, of xap' atroo—a somowhat vague expreasion—seems some- 
thing like our colloguial oxpression “his people.” From the curious 
accident that the word xparfra occurs in the LXX. (2 Kings iv. 8), in 
immediate councetion with “ eating bread,” Bishop Wordsworth makes the 
surely too-ingenious conjecture “that the mothor of Christ supposed that 
she was imitating the good Shunamite in her conduct to the prophet Hlishs, 
in endeavouring to constrain them [qu. Him? unless, indeed, he refers 


air to rbv yaar, which is impossible} to eat bread.” 
* Acts xxvi. 24. Of 2 Cor. ¥. 13. 
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sayings of our Lord.’ “ Brother Martin has a fine 
genius,” was the sneering allusion of Pope Leo X. to 
Luther. “ What crackbrained fanatics,” observed the 
fine gentlemen of the eighteenth century when they 
spoke of Wesley and Whitefield. Similar, though not so 
coarse, was the thought which filled the mind of Christ’s 
wondering relatives, when they heard of this sudden and 
amazing activity after the calm seclusion of thirty un- 
known and unnoticed years. As yet they were out of 
sympathy with Him; they knew Him not, did not fully 
believe in Him; they said, “He is beside Himself.” It 
was needful that they should be henceforth taught by 
several decisive proofs that He was not of them; that 
this was no longer the Carpenter, the brother of James 
and Joses and Judas and Simon, but the Son of God, the 
Saviour of the world. 


+ John x. 20, 


CHAPTER XX. 
JESUS AT NAIN, 


“Shall the dead arise, and praise thee ?”—Ps, Ixxxviii, 10. 


Tr the common reading in the text of St. Luke (vii. 11) 
be right, it was on the very day after these events that 
our Lord took His way from Capernaum to Nain.) 
Possibly—for, in the dim uncertainties of the chrono- 
logical sequence, much scope must be left to pure con- 
jecture—the incident of His having touched the leper 
may have tended to hasten His temporary departure 
from Capernaum by the comments which the act in- 
volved. 7 

Nain—now 2 squalid and miserable village—is about 
twenty-five miles from Capernaum, and lies on the 
north-west slope of Jebel el-Duhy, or Little Hermon. 
The name (which it still retains) means “ fair,” and its 
situation near Endor—nestling picturesquely on the 


The narratives of this chapter are mostly peculiar to St. Luke (vii. W— 
50), Tho message of St. John Baptists disciples is, however, also related 
by St. Matthow (xi. 2-19). ¢ 79 és (sc. guépq) must mean, “on the next 
day.” It is true that the latter word is added in Luke ix. 37; but, on the 
other hand, it is omitted in Acts xxi. 1; xxv. 17, &, And when a wider 
range of time is intended, St. Luke uses é ré xaéetis ; on the other hand, 
according to Moyer, when 4¢p¢ is understood, St. Luke never uses ¢, See 
Alford, ad loc. *Es 7G is hore the reading of A, B, L, &,; Tischendort 
reads 79 with ® (primd manu), C, D, K, &e, 
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hill-slopes of the graceful mountain, and full in view 
of Tabor and the heights of Zebulon—justifies the 
flattering title. Starting, as Orientals always do, early 
in the cool morning hours, Jesus, in all probability, 
sailed to the southern end of the lake, and then passed 
down the Jordan valley, to the spot where the wadies of 
the Esdraelon slope down to it; from which point, 
leaving Mount Tabor on the right hand, and Endor 
on the left, He might easily have arrived at the little 
village soon after noon. 

At this bright and welcome period of His ministry, 
He was usually accompanied, not only by His disciples, 
but also by rejoicing and adoring crowds. And as this 
glad procession, so full of their high hopes and too-often- 
erring beliefs about the coming King, was climbing the 
narrow and rocky ascent which leads to the gate of Nain, 
they were met by another and a sad procession issuing 
through it to bury a dead youth outside the walls.? 
There was a pathos deeper than ordinary in the spectacle, 
and therefore probably, in that emotional race, a wail 
wilder and sincerer than the ordinary lamentation. For 
this boy was—in language which is all the more deeply 
moving from its absolute simplicity, and which to Jewish 
ears would have involved a sense of anguish yet deeper 
than to ours*—‘ the only son of his mother, and she 
a widow.” The sight of this terrible sorrow appealed 
irresistibly to the Saviour’s loving and gentle heart. 

1'The ordinary Jowish custom. The rough path near the entrance of 
Nein must be added to the certain sites of events in the life of Christ. 
The rock-hewn sepulchres on the hill-side may well be as old as the time 
of Christ, and it ia probably to one of them that tho youth’s body was 
being carried. 

2 Partly because to dio childless was to them a terribl. ealamity ; partly 


because the loss of offspring was often regarded as a direct punishment for 
sin (Jer. vi, 26; Zech. xii, 10; Amos viii, 10), 
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Pausing only to say to the mother, “ Weep not,” He 
approached, and—heedless once more of purely ceremo- 
nial observances—touched the bier, or rather the open 
coffin in which the dead youth lay. It must have been 
a moment of intense and breathless expectation. Un- 
bidden, but filled with indefinable awe, the bearers of 
the bier stood still, And then through the hearts of 
the stricken mourners, and through the hearts of the 
silent multitude, there thrilled the calm utterance, 
“Young man, arise!” Would that dredd monosyllable* 
thrill also through the unknown mysterious solitudes of 
death? would it thrill through the impenetrable dark- 
ness of the more-than-midnight which has ever con- 
cealed from human vision the world beyond the grave? 
It did. The dead got up, and began to speak; and 
He delivered him to his mother. 

No wonder that a great fear fell upon all. They 
might have thought of Elijah and the widow of Sarepta; 
of Elisha and the lady of the not far distant Shunem. 
They too, the greatest of the Prophets, had restored 
to lonely women their dead only sons. But they had 
done it with agonies and energies of supplication, 
wrestling in prayer, and lying outstretched upon the 
dead ;? whereas Jesus had wrought that miracle calmly, 
incidentally, instantaneously, in His own name, by 
His own authority, with a single word. Could they 
judge otherwise than that “God had visited His 
people?” 

It was about this time, possibly even on this same 


1 op, kim! It is at least natural to suppose that our Lord used the 
game Aramnic word as to the danghter of Jairus, “Talitha cimi” (Mark 
vy. 41). 

® | Kings xvii. 21; 2 Kings iv. 35. 
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day,! that our Lord received a short but agitated message 
from His own great Forerunner, John the Baptist. Its 
very brevity added to the sense of doubt and sadness 
which it breathed. ‘“ Art Thou,” he asked, “the coming 
Messiah, or are we to expect another ?”? 

‘Was this a message from him who had first recog- 
nised and pointed out the Lamb of God? from him who, 
in the rapture of vision, had seen heaven opened and 
the Spirit descending on the head of Jesus like a dove? 

It may be so. Some have indeed imagined that the 
message was merely intended to satisfy the doubts of 
the Baptist’s jealous and disheartened followers ; some, 
that his question only meant, “Art Thou indeed the 
Jesus to whom I bore my testimony?”® some, that 
the message implied zo latent hesitation, but was in- 
tended as a timid suggestion that the time was now 
come for Jesus to manifest Himself as the Messiah of 
His nation’s theocratic hopes—perhaps even as a gentle 
rebuke to Him for allowing His friend and Forerunner 
to languish in a dungeon, and not exerting on his behalf 
the miraculous power of which these rumours told. 


1 Matt, xi, 2-19; Luko vii. 18—35.—T am well aware of what Stier and 
others say to the contrary; but it is impossiblo and wholly unnecessary to 
give separate reasons and proofs at each step of the narrative. 

2 The grepov of Matt, xi. 3 would strictly mean cither ‘a second” or 
“one qutite different;” but as tho messenger doubtless spoke in Aramaic, 
the variation from tho &aaoy of Luko vii. 19 mast not bo pressed, 

* The main argument for this is that in Matt. xi 2 it says that John 
had heard in prison the works of the Messiah (roo Xpioro?), not as clse- 
whore in St. Matthow, rob "Incos. It must bo borne in mind that in the 
Gospels “Christ” is always a title, scarcely ever a proper name. It did 
not become a name till after the Resurrection, Moreover, it appears that 
some of the rumours about Josus wero that Ho was Elijah, or Jeremiah, 
and these may have tended to confuse tho prison-cloudod mind of John 
(Just, Mart., Quacst. ad Orthod. 34, quoted by Alforit). Dr. Lightfoot 
(On Revision, p. 100) says that Xpiords is nover found in the Gospels with 
“ngods, except in Jobn xvii. 3 (but add Matt. 3, 1,18; Mark i. 1). 
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But these suggestions—all intended, as it were, to save 
the credit of the Baptist—are at the best wholly un- 
authorised, and are partly refuted by the actual expres- 
sions of the narrative. St. John Baptist in his heroic 
greatness needs not the poor aid of our charitable 
suppositions: we conclude from the express words of 
Him, who at this very crisis pronounced upon him the 
most splendid eulogy ever breathed over mortal man, 
that the great and noble prophet had indeed, for the 
moment, found a stumbling-block to his faith in what 
he heard about the Christ. 

And is this unnatural? is it an indecision which 
any one who knows anything of the human heart will 
venture for a moment to condemn? ‘The course of the 
greatest of the Prophets had been brief and tragical—a 
sad calendar of disaster and eclipse. Though all men 
flocked in multitudes to listen to the fiery preacher of 
the wilderness, the real effect on the mind of the nation 
had been neither permanent nor deep.2 We may say 
with the Scotch poet— 

“Who listened to his voice ? obeyed his ery ? 

Only the echoes which ho mado relent 

Rang from their fliuty cavos, ‘Repent! repent!?” 
Even before Jesus had come forth in the fulness of His 
ministry, the power and influence of John had paled 
like a star before the sunrise. He must have felt 
very soon— and that is a very bitter thing for any 
human heart to feel—that his mission for this life was 
over; that nothing appreciable remained for him to do. 
Similar moments of intense and heart-breaking despon- 
dency had already occurred in the lives of his very 


) Matt. xi. 11, 
? Matt. xi. 18; xxi. 23-27; John v. 35. 
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greatest. predecessors—in the lives of even a Moses and 
an Elijah. But the case was far worse with John the 
Baptist than with them. For though his Friend and 
his Saviour was living, was at no great distance from 
him, was in the full tide of His influence, and was daily 
working the miracles of love which attested His mission, 
yet John saw that Friend and Saviour on earth no more. 
There were no visits to console, no intercourse to sustain 
him; he was surrounded only by the coldness of listeners 
whose curiosity had waned, and the jealousy of disciples 
whom his main testimony had disheartened. And then 
came the miserable climax. Herod Antipas—the pet- 
tiest, meanest, weakcst, most contemptible of titular 
princelings—partly influenced by political fears, partly 
enraged by John’s just and blunt rebuke of his adul- 
terous life, though at first he had listened to the Baptist 
with the superstition which is the usual concomitant of 
cunning, had ended by an uxorious concession to the 
hatred of Herodias, and had flung him into prison. 
Josephus tells us that this prison was the fortress of 
Macheerus, or Makor, a strong and gloomy castle, built 
by Alexander Jannwus and strengthened by Herod the 
Great—on the borders of the desert, to the north of the 
Dead Sea, and on the frontiers of Arabia! We know 
enough of solitary castles and Eastern dungeons to realise 
what horrors must have been involved for any man in 
such an imprisonment; what possibilities of agonising 
torture, what daily risk of a violent and unknown 
death. How often in the world’s history have even the 
most generous and dauntless spirits been crushed and 


} Hitrig says that "yo means “diadem.” The ruins of it have rarely 
boon visited, but were discovered, or at any rate heard of, by Sootzen 
in 1807. 


i 
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effeminated by such hopeless captivity. When the first 
noble rage, or heroic resignation, is over—when the iron- 
hearted endurance is corroded by forced inactivity and 
maddening solitude—when the great heart is cowed by 
the physical lassitude and despair of a life left to rot 
away in the lonely darkness—who can be answerable 
for the level of depression to which he may sink? 
Sayonarola, and Jerome of Prague, and Luther were men 
whose courage, like that of the Baptist, had enabled them 
to stand unquailing before angry councils and threatening 
kings: who, in forming an estimate of their goodness 
and their greatness, will add one shade of condemnation 
because of the wavering of the first and of the second 
in the prison-cells of Florence and Constance, or the 
phantasies of incipient madness which agitated, in th 

castle of Wartburg, the ardent spirit of the third 

And yet to St. John Baptist imprisonment must hav 

been a deadlier thing than even to Luther; for in th 
free wild life of the hermit he had lived in constam 
communion with the sights and sounds of nature, had 
breathed with delight and liberty the free winds of the 
wilderness, and gazed with a sense of companionship on 
the large stars which beam from the clear vault of the 
Eastern night. To a child of freedom and of passion, 
to a rugged, passionate, untamed spirit like that of 
John, a prison was worse than death. For the palms 
of Jericho and the balsams of Engedi, for the springing 
of the beautiful gazelles amid the mountain solitudes, 
and the reflection of the moonlight on the mysterious 
waves of the Salt Lake, he had nothing now but the 
chilly damps and cramping fetters of a dungeon, and 
the brutalities of such a jailor as a tetrarch like Antipas 
would have kept in a fortress like Makor. In that black 
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prison, among its lava streams and basaltic rocks, which 
was tenanted in reality by far worse demons of human 
brutality and human vice than the “goats” and “satyrs” 
and doleful creatures believed by Jewish legend to haunt 
its whole environment, we cannot wonder if the eye of 
the caged eagle began to film. 

Not once or twice alone in the world’s history has 
God seemed to make His very best and greatest servants 
drink to the very dregs the cup of apparent failure— 
called them suddenly away by the sharp stroke of 
martyrdom, or down the long dectivities of a lingering 
disease, before even a distant view of their work has been 
vouchsafed to them; flung them, as it were, aside like 
broken instruments, useless for their destined purpose, 
ere He crowned with an immortality of success and 
blessing the lives which fools regarded as madness, and 
the end that has been without human honour. It is 
but a part of that merciful fire in which He is purging 
away the dross from the seven-times-refined gold of a 
spirit whieh shall be worthy of cternal bliss. But to none 
could this disciplinary tenderness have come in more 
terrible disguise than to St. John. For he seemed to be 
neglected not only by God above, but by the living Son 
of God on carth. Jol was pining in Herod’s prison 
while Jesus, in the glad simplicity of His early Galilean 
ministry, was preaching to rejoicing multitudes among 
the mountain lilies or from the waves of the silver 
lake. Oh, why did his Father in heaven and his Friend 
on earth suffer him to languish in this soul-clouding 
misery? Had not his life been innocent? had not his 
ministry been faithful? had not his testimony been 
true? Oh, why did not He, to whom he had borne 
witness beyond Jordan, call down fire from heaven to 
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shatter those foul and guilty towers? Among so many 
miracles might not one be spared to the unhappy 
kinsman who had gone before His face to prepare His 
way before Him? Among so many words of mercy and 
tenderness might not some be vouchsafed to him who 
had uttered that Voice in the wilderness? Why should 
not the young Son of David rock with earthquake the 
foundations of these Idumean prisons, where many a 
noble captive had been unjustly slain, or send but one of 
His twelve legions of angels to liberate His forerunner 
and His friend, were it but to restore him to his desert 
solitude once more—content there to end his life among 
the wild beasts, so it were far from man’s tyrannous 
infamy, and under God’s open sky? What wonder, we 
say again, if the eye of the caged eagle began to film! 

“ Art Thou He that should come, or do we look for 
another P” 

Jesus did not directly answer the question. He 
showed the messengers, he let them see with their own 
eyes, some of the works of which hitherto they had only 
heard by the hearing of the ear. And then, with a refer- 
ence to the 61st chapter of Isaiah, He bade them take 
back to their master the message, that blind men saw, and 
lame walked, and lepers were cleansed, and deaf heard, 
and dead were raised ;! and above all, and more than all, 
that to the poor the glad tidings were being preached : 
and then, we can imagine with how deep a tenderness, 
He added, “ And blessed is he whosoever shall not be 

) Even if the spiritual meaning did not predominate in these expressions, 
as scems to be clear from the words which formed their climax, yet the 
recent miracle at Nain would alone sufiice to justify this allusion. I may 
observe here that I quote from these latter chapters of “Isaiah” without 


thinking it necessary to call the writer of them, as Ewald dows, “the Great 
Unoamed.” 
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offended in Me”—blessed (that is) is he who shall trust 
Me, even in spite of sorrow and persecution—he who 
shall believe that I know to the utmost the will of Him 
that sent Me, and how and when to finish His work. 

We may easily suppose, though nothing more is told 
us, that the disciples did not depart without receiving 
from Jesus other words of private affection and en- 
couragement for the grand prisoner whose end was now 
80 nearly approaching—words which would be to him 
sweeter than the honey which had sustained his hunger 
in the wilderness, dearer than water-springs in the dry 
ground. And no sooner had the disciples departed, than 
He who would not seem to be guilty of idle flattery, 
but yet wished to prevent His hearers from cherishing 
one depreciatory thought of the great Prophet of the 
Desert, uttered over His friend and Forerunner, in 
language of rhythmic and perfect loveliness, the memo- 
rable eulogy, that he was indeed the promised Voice in 
the new dawn of a nobler day, the greatest of all God’s 
herald messengers—the Elias who, according to the last 
word of ancient prophecy, was to precede the Advent 
of the Messiah, and to prepare His way. 

« What went ye out into the wilderness for to see? 

“A reed shaken by the wind? 

“ But what went ye out for to see? 

“A man clothed in soft raiment? 

“ Behold, they that wear soft clothing are in sings’ 
houses! } 

“ But what went ye out for to see? 

1“ Those in gorgeous apparel and luxury,” ix the slight variation in St. 

Luke, Jobn, too, had been in kings’ houses, but it was in hairy mantle, 
and not to praise, but to denounce. As Lange finely observes, John was 


not a reed waving in the wind, but rathor « cedar half-uprooted by the 
storm, 
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“A prophet? 

“Yea, I say unto you, and far more than a prophet. 
For this is he of whom it is written, Behold, I send My 
messenger before Thy face, who shall prepare Thy way 
before Thee.” 

And having pronounced this rhythmic and impas- 
sioned eulogy, He proceeded to speak to them more 
calmly respecting Himself and John, and to tell them 
that though John was the last and greatest of the Old 
Dispensation, yet the least in the kingdom of heaven 
was greater than he. The brevity with which the words 
are repeated leaves their meaning uncertain; but the 
superiority intended is a superiority doubtless in spiritual 
privileges, not in moral exaltation. “The least of that 
which is greatest,” says a legal maxim, “is greater than 
the greatest of that which is least;”1! and in revealed 
knowledge, in illimitable hope, in conscious closeness of 
relationship to His Father and His God, the humblest 
child of the New Covenant is more richly endowed than 
the greatest prophet of the Old. And into that kingdom 
of God whose advent was now proclaimed, henceforth 
with holy and happy violence they all might press. 
Such eager violence—natural to those who hunger and 
thirst after righteousness—would be only acceptable in 
the sight of God? 

Many who heard these words, and especially the 
publicans and those who were scorned as the “people 
of the earth,”$ accepted with joy and gratitude this 
approbation of their confidence in John. But there 


1 Maldonatus, quoted by Moycr—“minimum mazimi est majus 
maximo minimi.” 

7 Of, Isa. Ix. 8,11; Luke v. 1; xii, 24, 

+The am ha-arets, or as we should say, “ mere boors.” 


WISDOM'S CHILDREN, 295 


were others—the accredited teachers of the written and 
oral Law-—who listened to such words with contemp- 
tuous dislike. Struck with these contrasts, Jesus drew 
an illustration from peevish children who fretfully reject 
every effort of their fellows to delight or to amuse them. 

Nothing could please such soured and rebellious natures. 

The flute and dance of the little ones who played at 
weddings charmed them as little as the long wail of the 
simulated funeral. God’s “richly-variegated wisdom ” 
had been exhibited to them in many fragments, and by 
many methods,’ yet all in vain. John had come to 
them in the stern asceticism of the hermit, and they 
called him mad; Jesus joined in the banquet and the 
marriage-feast, and they called Him “an eater and a 
wine-drinker.”* Even so! yet Wisdom has been ever 
justified at her children’s hands. Those children have 
not disgraced their divine original, Fools might account 
their life as madness, and their end to be without honour ; 
but how is the very humblest of them numbered among 
the children of God, and their lot among the saints !* 





14 wonvnolides copla (Eph. tii. 10); rodvuepis xal wodvepdmws (Hob. i. 1). 

2 Matt. xi, 16—19; Luke vii. 31-35. The A. V., “a gluttonons man 
and a wine-bibbor,” is perhaps a shade foo strong; the words do not 
necessarily mean more than a bon vivant, but perhaps they correspond to 
oxprossions which counoted something mote in Aramaic. dyer docs not 
occur in the LXX., but sivoxérys is found in Prov, xxii}. 20, 

a Wisd.v. 4,5; cf. Ps.li 4; Rom. iii. 4 I havo embodied into the text, 
without expansion, reference, or comment, the view which scoms to me the 
best; and I have followed the samo method of dealing with many othor 
passages of which the exegosis is confessodly difficult, and to some extent 
uncertain. I cannot aceept Ewald’s notion that the allusion is to a kind of 
“‘guessing-game,” where the ‘children had to pay forfeit if they failed to 
understand the scene which their fellows were acting. 





CHAPTER XXTI. 
THE SINNER AND THE PHARISEE. 


“Because of the savour of thy good ointments thy name is as ointment 
poured forth.”—~Canr. i. 3, 


Bur not even yet apparently were the deeds and sayings 
of this memorable day concluded ; for in the narrative 
of St. Luke it scems to have been on the same day that, 
perhaps at Nain, perhaps at Magdala, Jesus received and 
accepted an invitation from one of the Pharisees who bore 
the very common name of Simon.’ 

The cause or object of the invitation we do not 


1Lnko vii, 36—50, Those who identify this feast at the house of Simon the 
Pharisee, in Galilee, with the long-subscqucut feast at the house of Simon the 
leper, at Bethany, and the anointing of the fect by “a oman that was a sinner 
in the eity,” with the aninting of the head by Mary the sistor of Martha, 
adopt principles of criticism so reckless and arbitrary that their general 
acceptance would rob the Gospels of all credibility, and make them hardly 
worth study as truthful narratives. As for the names Simon and Judas, 
whieh have led to so many identifications af different persons and different 
incidents, they were at least as common among the Jews of that day as 
Smith and Jones among ourselves. There are five or six Judes, and nine 
Simons montioned in the New Testament, and two Judes and two Simons 
among the Apostles alono, Josephus speaks af some ten Judes and twenty 
Simons in his writings, and thore must, therefore, have been thonsands of 
others who at this period had one of these two names. The incident is one 
quite in accordance with the customs of the time aud country, and there is 
not the least improbability in its repetition under different cireumstances 
(Becles. ix. 8; Cant. iv. 10; Amos vi.6; Jer. Beruchoth, f.11, 2; Sen. Ep. 
86; Aul. Gell. vii 12, &c.). The custom still continues (Renan, Vie de 
Jésus, p. 385). 
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know; but as yet Jesus had come to no marked or open 
rupture with the Pharisaic party, and they may even 
have imagined that He might prove of use to them as 
the docile instrument of their political and social pur- 
poses. Probably, in inviting him, Simon was influ- 
enced partly by curiosity, partly by the desire to receive 
a popular and distinguished teacher, partly by willing- 
ness to show a distant approval of something which 
may have struck him in Christ’s looks, or words, or 
ways., It is quite clear that the hospitality was meant 
to be qualified and condescending. All the ordinary 
attentions which would have been paid to an honoured 
guest were coldly and cautiously omitted. There was 
no water for the weary and dusty feet, no kiss of wel- 
come upon the cheek, no perfume for the hair, nothing 
but a somewhat ungracious admission to a vacarit place 
at the table, and the most distant courtesies of ordinary 
intercourse, so managed that the Guest might feel that 
he was supposed to be receiving an honour, and not to 
be conferring one. 

In order that the mats or carpets which are hallowed 
by domestic prayer may not be rendered unclean by any 
pollution of the streets, each guest, as he enters a house 
in Syria or Palestine, takes off his sandals, and leaves 
them at the door. He then proceeds to his place at the 
table. In ancient times, as we find throughout the Old 
Testament,' it was the custom of the Jews to eat their 
meals sitting cross-legged—as is still common through- 
out the East—before a tray placed on a low stool, on 
which is set the dish containing the heap of food, from 


1'The word used is generally % (Gen, xxvii. 19), or 239 (1 Sam. xvi 
11, “ We will not sit round;” cf. 1 Sam. xx. 5,18; Ps, xxviii. 3; Cant. i. 
12, &e.); and we do not boar of reclining till the Exile (Heth. i. 6; vii, 8). 
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which all help themse.vcs in common. But the custom, 
though it has been resumed for centuries, appears to 
have been abandoned by the Jews in the period suc- 
ceeding the Captivity. Whether they had borrowed the 
recumbent posture at meals from the Persians or not, it 
is certain, from the expressions employed, that in the 
time of our Lord the Jews, like the Greeks and Romans, 
reclined at banquets,! upon couches placed round tables 
of much the same height as those now in use. We 
shall sce hereafter that even the Passover was eaten in 
this attitude. The beautiful and profoundly moving 
incident which occurred in Simon’s house can only be 
understood by remembering that as the guests lay on the 
couches which surrounded the tables, their feet would be 
turned tawards any spectators who were standing outside 
the circle of bidden guests. 

An Oriental’s house is by no means his castle. The 
universal prevalence of the law of hospitality—the very 
first of Eastern virtues—almost forces him to live with 
open doors, and any one may at any time have access to 
his rooms.? But on this occasion there was one who had 
summoned up courage to intrude upon that respectable 
dwelling-place a presence which was not only unwelcome, 
but positively odious. A poor, stained, fallen woman, 
notorious in the place for her evil life, discovering that 
Jesus was supping in the house of the Pharisee,’ ventured 
to make her way there among the throng of other visi- 


'The words used are avexierey (Luke xi.37; John xxi. 20; Tobit si. 1), 
dvanciogu (Luke vii, 87; of, 3 Esdras iv.10), araxdiveota: (Luke vii, 88; xii. 
87; SIudith xii. 15); ef. dpxerpierwos (John ii. 8). 

2 The author had opportunitios of observing this in Palestine. Whon 
wo were at » Shoylh’s house, the population took a great interest in inspect- 


ing us, 
* drsyvoiea (Luke vii. $7). 
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tants, carrying with her an alavaster box of spikenard. 
She found the object of her search, and as she stood 
humbly behind Him, and listened to His words, and 
thought of all that He was, and all to which she had 
fallen—thought of the stainless, sinless purity of the 
holy aud youthful Prophet, and of her own shameful, 
degraded life—she began to weep, and her tears dropped 
fast upon His unsandalled feet, over which she bent 
lower and lower to hide her confusion and her shame. 
The Pharisee would have started back with horror from 
the touch, still more from the tear, of such an one; he 
would have wiped away the fancied pollution, and driven 
off the presumptuous intruder with a curse. But this 
woman felt instinctively that Jesus would not treat her 
so; she felt that the highest sinlessness is also the 
deepest sympathy ; she saw that where the hard respect- 
ability of her fellow-sinner would repel, the perfect holi- 
ness of her Saviour would reccive. Perhaps she had 
heard those infinitely tender and gracious words which 
may have been uttered on this very day'—* Come unto 
me, all ye that labour and are heavy laden, and I will 
give you rest.” And she was emboldened by being 
unreproved; and thus becoming conscious that, what- 
ever others might do, the Lord at any rate did not 
loathe or scorn her, she drew yet nearer to Him, and, 
sinking down upon her knees, began with her long 
dishevelled hair to wipe the feet which had been wetted 
with her tears, and then to cover them with kisses, and 
at last—breaking the alabaster vase—to bathe them with 
the precious and fragrant nard.? 


1 They are given by St. Matthew in close connection with the preceding 
events (xi 23); it is, however, clear that St, Matthew is here recording 
discourses, o parta of discourses, which belong to different times. 

2The word addaotpoy is generic, i.c., it describes the use to which the 
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The sight of that dishevelled woman, the shame of 
her humiliation, the agonies of her penitence, the quick 
dropping of her tears, the sacrifice of that perfume which 
had been one of the instruments of her unhallowed arts, 
might have touched even the stoniest feelings into an 
emotion of sympathy. But Simon, the Pharisee, looked 
on with icy dislike and disapproval. The irresistible 
appeal to pity of that despairing and broken-hearted 
mourner did not move him. It was not enough for 
him that Jesus had but suffered the unhappy creature 
to kiss,and anoint His feet, without speaking to her 
as yet one word of encouragement. Had He been a 
prophet, He ought to have known what kind of woman 
she was; and had He known, He ought to have repulsed 
her with contempt and indignation, as Simon would 
himself have done. Her mere touch almost involved the 
necessity of a ceremonial quarantine. One sign from 
Him, and Simon would have been only too glad of an 
excuse for ejecting such a pollation from his roof. 

The Pharisee did not utter these thoughts aloud, but 
his frigid demeanour, and the contemptuous expression 
of countenance, which he did not ‘take the trouble to 
disguise, showed all that was passing in his heart. Our 
Lord heard his thoughts,! but did not at once reprove 
and expose his cold uncbarity and unrelenting hardness. 
In order to call general attention to his words, he 
addressed his host. 

“Simon, I have something to say to thee.” 

“Master, say on,” is the somewhat constrained reply. 
‘little phial was put, not necessarily the material of which it was made. 
[CE xpteet tadfacrpa (Thooer. Id. xv. 114) and the use of our word bow; 
‘Herod. iii, 20; Arist. Ach. 1053, &e.] 

1 Andivit Pharisaeum cogitantem” (Aug., Serm.xcix.) “Guard well 
thy thoughts, for thoughts are heard in heaven.” 
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“There was a certain creditor who had two debtors: 
the one owed five hundred pence, and the other fifty; and 
when they had nothing to pay, he freely forgave them 
both. Tell me then, which of them will love him 
most?” 

Simon does not scem to have had the slightest con- 
ception that the question had any reference to himself— 
as little conception as David had when he pronounced so 
frank a judgment on Nathan’s parable. 

“T imagine,” he said—there is a touch of supercilions 
patronage, of surprised indifference to the whole matter 
in the word he uses!—<‘ I presume that he to whom he 
forgave most.” 

“ Thou hast rightly judged.” And then—the sterner 
for its very gentleness and forbearance—came the moral 
and application of the little tale, couched in that 
rhythmic utterance of antithetic parallelism which our. 
Lord often adopted in His loftier teaching, and which 
appealed like the poetry of their own prophets to the 
ears of those who heard it. Though Simon may not 
have seen the point of the parable, perhaps the penitent, 
with the quicker intuition of a contrite heart, Aad seen 
it. But what must have been her emotion when He who 
hitherto had not noticed her, now turned full towards 
her, and calling the attention of all who were present to 
her shrinking figure, as she sat upon the ground, hiding 
with her two hands and with her dishevelled hair the 
confusion of her face, exclaimed to the astonished 
Pharisee— 

“Simon! dost thou mark® this woman? 


* Luke vii. 43, dxotaufdew, Of. Acts ii. 15. 


9 padres, not Spas (ver. 44), Porhaps Simon had disdainod even to look 
at her attentively, as though even thai would stain his sanctity! Tho “I 
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“JT was thine own guest: thou pouredst no water 
over my feet; but she, with her tears, washed my feet, 
and with her hair she wiped them. 

“No kiss gavest thou to Me; but she, since the time 
I came in, has been ceaselessly covering my feet with 
kisses. 

“My head with oil thou anointedst not; but she 
with spikenard anointed my feet. 

“Wherefore I say to you, her sins—her many sins, 
have been forgiven; but he to whom there is but little 
forgiveness, loveth little.” 

And then like the rich close of gracious music, he 
added, no longer to Simon, but to the poor sinful woman, 
the words of mercy, “Thy sins have becn forgiven.” 

Our ‘Lord’s words were constantly a new revelation 
for all who heard them, and if we may judge from 

- many little indications in the Gospels, they scem often 
to have been followed, in the early days of His ministry, 
by a shock of surprised silence, which at a later date, 
among those who rejected Him, broke out into fierce 
reproaches and indignant murmurs. At this stage of 
His work, the spell of awe and majesty produced by 
His love and purity, and by that inward Divinity which 
shone in His countenance and sounded in His voice, 
had not yet been broken. It was only in their secret 
thoughts that the gucsts—rather, it seems, in astonish- 
ment than in wrath—ventured to question this calm 
and simple claim to a more than earthly attribute. 
It was only in their hearts that they silently mused 
was thine own guest” is an attempt to bring out the foree of the oo 
els rhy olxiay. Tho ént rods wé5as itnplics tho pouring. Cf. Rev. vili.3; Gen. 
xviii. 4; Indg. xix. 21. 

1 Thore is a contrast between the mere giAqya and the keragsadoica 
(ver. 45). 
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and questioned, ‘Who is this, who forgiveth sins 
also?” Jesus knew their inward hesitations; but it 
had been prophesied of Him that “ He should not strive 
nor ery, neither should His voice be heard in the streets ;” 
and because He would not break the bruised reed of 
their faith, or quench the smoking flax of their reverent 
amazement, He gently sent away the woman who had 
been a sinner with the kind words, “Thy faith hath 
saved thee: go into peace.”! And to peace beyond all 
doubt she went, even to the peace of God which 
passeth all understanding, to the peace which Jesus 
gives, which is not as the world gives. To the general 
lesson which her story inculcates we shall return here- 
after, for it is one which formed a central doctrine of 
Christ’s revelation; I mean the lesson that cold and selfish 
hypocrisy is in the sight of God as hateful as more 
glaring sin ; the lesson that a life of sinful and impeni- 
tent respectability may be no less deadly and dangerous 
than a life of open shume. But meanwhile the touching 
words of an English poet may serve as the best comment 
on this beautiful incident : 





“ Sho sat and wept beside his feet; the weight 
Of sin oppressed her breast; for all the blame, 
And the poor malice of the worldly shame, 

To her wero past, oxtinet, and out of date; 

Only the siu remained—the leproux state, 

She would be melted by the heat of love, 

By fires far fiereer than are blown to prove 

And purge the silver ore adulterate, 

Sho ent. and-wept, and with her untressed hair, 
Still wiped tho fect sho was so blessed to toweh; 
And he wiped off the soiling of despair 

From hor sweot soul, beeause she loved so much,”? 





1 Verse 50, els elpjrny, not only “in,” but “to or for poace;” the 
Hobrew pig’, 
? Hartley Coleridge. 
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An ancient tradition—especially prevalent in the 
Western Church, and followed by the translator8 otf 
our English version—a tradition which, though it must 
ever remain uncertain, is not in itself improbable, and 
cannot be disproved—identifies this woman with Mary ot 
Magdala, “ out of whom Jesus cast seven devils.”! This 
exorcism is not elsewhere alluded to, and it would be 
perfectly in accordance with the genius of Hebrew 
phraseology if the expression had been applied to her, in 
consequence of a passionate nature and an abandoned life. 
The Talmudists have much to say respecting her—her 
wealth, her extreme beauty, her braided locks, her shame- 
less profligacy, her husband Pappus, and her paramour 
Pandera ;? but all that we really know of the Magdalene 
from Scripture is that enthusiasm of devotion and grati- 
tude which attached her, heart and soul, to her Saviour’s 
service. In the chapter of St. Luke which follows this 
incident she is mentioned first among the women who 
accompanied Jesus in His wanderings, and ministered 


'This tradition is alluded to hy Ambrose (in Luc.), Jerome (in Matt, 
xxvi, 6), aud Augustine (De Cons, Beng. 69), and accepted by Gregory 
tho Great (Hom. in Evv. 88), Any one who has read my friend Profossor 
Phumptre's article ou “Mary Magdalene,” in Smith's Dict, of the Bible, 
will perhaps be surprised that I accept even the possibility of this iden. 
tification, which ho calls ‘a figmont utterly baseless.” I have partly 
answered the supposed objections to the identification in the text, and 
mainly differ from Professor Plamptro in his view of the “soven 
demons.” This, he says, is ineompatible with the life implied by tho word 
awapronds. To which I reply by referring to Luke iv. 33; Matt. x. 1, &@ 
Gregory the Great rightly held that tho “soven demons” may have 
been applied to the “inany sins,” for Lightfoot has shown that the 
Rabbis applied drunkenness and lust to the tmmediate agoney of demons 
(v. supr, p. 236). 

2 Tho reador will, I am sure, excuse me from the tedious task of repro- 
ducing all these venomous and absurd fictions, which are as devoid of literary 
aa they aro of historic value, 
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to Him of their substance ;1 and it may be that in the 
narrative of the incident at Simon’s house her name was 
suppressed, out of that delicate consideration which, in 
other passages, makes the Evangelist suppress the con- 
dition of Matthew and the name of Peter. It may be, 
indeed, that the woman who was a sinner went to find 
the peace which Christ had promised to her troubled 
conscience in a life of deep seclusion and obscurity, 
which meditated in silence on the merciful forgiveness 
of her Lord; but in the popular consciousness she will 
till the end of time be identified with the Magdalene 
whose very name has passed into ali civilised languages 
as a synonym for accepted penitence and pardoned sin. 
The traveller who, riding by the blossoming oleanders 
that fill the air with their delicate perfume on the shores 
of Gennesareth, comes to the ruinous tower and solitary 
palm-tree that mark the Arab village of El Mojdel, will 
involuntarily recall this old tradition of her whose sinful 
beauty and deep repentance have made the name of 
Magdala so fumous; and though the few miserable 
peasant huts are squalid and ruinous, and the inhabi- 
tants are living in ignorance and degradation, he will 
still look with interest and cmotion on a site which 
brings back into his memory one of the most signal 
proofs that no one—not even the most fallen and the 
most despised—is regarded as an outcast by Him whose 
very work it was to seck and save that which was lost. 
Perhaps in the balmy air of Gennesareth, in the bright- 
ness of the sapphire sky above his head, in the sound of 
the singing birds which fills the air, in the masses of 
purple blossom which at some seasons of the year fes- 
toons these huts of mud, he may see a type of the love 
> viii, 2. 
t 
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and tenderness which is large and rich enough to encircle 
with the grace of frésh and heavenly beauty the ruins 
of a once earthly and desecrated life.! 


} Any one who cares to see tho various plays on, and derivations 
suggested for, the namo Magdalene, can do so in Lightfoot, Hor. Hebr. 
in Matt. xxvi. 6, and Prof. Plamptre ubi aupr. Nothing can be inforred 
against its meaning “of Magdala” from the 4 xaarovaéym of Luke viii, 2. 


CHAPTER XXII. 
JESUS AS HE LIVED IN GALILEE. 


1d hp xdO0s Xporod judy axdécia Corw ... Kal 1d Bdxpvor abrod xdpa 
quer épa—~ATHAN., De Incarn, 


Tr is to this period of our Lord’s earlier ministry that 
those mission journeys belong—those circuits through the 
towns and villages of Galilee, teaching, and preaching, 
and performing works of merey—which are so frequently 
alluded to in the first three Gospels, and which are 
specially mentioned at this point of the narrative by the 
Evangelist St. Luke. “He walked in Galilee.”! It was 
the brightest, hopefullest, most active episode in His 
life, Let us, in imagination, stand aside and see Him 
pass, and so, with all humility and reverence, set before 
us as vividly as wé can what manner of man He was. 


1 Matt. iv. 23; ix. 35; Mark i. 39; Luke iv. 15, 44; John vi. 1; 
repiexdre:—“ambulando doccbut” (Bretschneider). In this part of the 
narrative T mainly follow St. Luke’s ordor, ouly varying from it where 
thore sooms reason for doing so. I have, howoyer, already stated my dis- 
belief in the possibility of a final harmony; and in a few instances where 
no special order is discernible in the narrative of the Evangelists, I have 
followed a plan distinctly sauctioned by the practico of St. Matthow—viz,, 
that of groaping togothor events which have a subjective connection, Any 
one who has long and carefully studied the Gospels bas probably arrived 
at a strong opinion as to the possible or even probable order of events; but 
when he sees no two independent harmoniste agreeing even in the common 
chronological principles or data (¢.g., even as to the number of years in 
Christ's ainistry), he will probably feel that the order he adopts will ea:ry 
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Let us then suppose ourselves to mingle with any 
one fragment of those many multitudes which at this 
period awaited Him at every point of His career, and 
let us gaze on Him as they did when He was a man 
on earth. 

We are on that little plain® that runs between the 
hills of Zebulon and Naphtali, somewhere between the 
villages of Kefr Kenna and the so-called Kana el-Jalil. 
A sea of corn, fast yellowing to the harvest, is around 
us, and the bright, innumerable flowers that broider the 
wayside are richer and larger than those of home. The 
path on which we stand leads in one direction to Accho 
and the coast, in the other over the summit of Hattin 
to the Sea of Galilee. The land is lovely with all the 
loveliness of a spring day in Palestine, but the hearts 
of the eager, excited crowd, in the midst of which we 
stand, are too much occupied by one absorbing thought 
to notice its beauty; for some of them are blind, and 
sick, and lame, and they know not whether to-day a 
finger of mercy, a word of healing—nay, even the 
touch of the garment of this great Unknown Prophet 
as He passes by—may not alter and gladden the whole 
complexion of their future lives. “And farther back, 


no conviction to others, however plausible it may seem to himself, I 
agree, however, more nearly with Lango and Stier—though by no means 
adopting their entire arrangemont—than with most other writers. 

The general idea of this chapter, and many of its details, were aug: 
gested to mo by an exceedingly boautiful and interesting little tract of 
Dr. F. Delitasch, called Sehet welch ein Mensch. Hin Geschichtsgemilde. 
(Leipzig, 1869). Some may porhaps consider that both Dr. Delitzsch and 
Thave given too much scope to the imagination; but, with the exception 
of one or two references to early tradition, they will scarcely find an 
incident, or even an expression, which is not sanctioned by notices in the 
Evangelists. 

4 Asochie; now called El Buttauf. 
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at a little distance from the crowd, standing among 
the wheat, with covered lips, and warning off all who 
approached them with the cry Zamé, Zamé—“Unclean! 
unclean! ”—clad in mean and scanty garments, are some 
fearful and mutilated figures whom, with a shudder, we 
recognise as lepers. 

The comments of the crowd show that many different 
motives have brought them together. Some are there 
from interest, some from curiosity, some from the vulgar 
contagion of enthusiasm which they cannot themselves 
explain. Marvellous tales of Him—of His merey, of 
His power, of His gracious words, of His mighty deeds 
—are passing from lip to lip, mingled, doubtless, with 
suspicions and calumnies. One or two Scribes and 
Pharisees who are present, holding themselves a little 
apart from the erowd, whisper to each other their per- 
plexities, their indignation, their alarm. 

Suddenly over the rising ground, at no great distance, 
is seen the cloud of dust which marks an approaching 
company; and a young boy of Magdala or Bethsaida, 
heedless of the scornful reproaches of the Scribes, points 
in that direction, and runs excitedly forward with the 
shout of Malka Meshichah! Malka Meshichah—‘the King 
Messiah ! the King Messiah !”—which even on youthful 
lips must have quickened the heart-beats of a simple 
Galilean throng.” 

And now the throng approaches. It is a motley 
multitude of young and old, composed mainly of peasants, 
but with others of higher rank interspersed in their 

1 eo (Lev. xili, 45; Numb. vi. 9). Of. Ezek. xxiv, 17, “covor not thy lips.” 
*1 take the supposed incident in part from Dr. Delitesch ; and after 
the announcement of John the Baptist (John i, 26, 32, &c.), and such 


incidents as those recorded in Luke iv. 41, the surmise of John iv. 29; 
vii, 41 must havo been on many Jips. 
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loose array—here a frowning Pharisee, there a gaily-clad 
Herodian! whispering to some Greek merchant or Roman 
soldier his scoffing comments on the enthusiasm of the 
crowd. But these are the few, and almost every eye of 
that large throng is constantly directed towards One 
who stands in the centre of the separate group which 
the crowd surrounds. 

In the front of this group walk some of the newly- 
chosen Apostles: behind are others, among whom there 
is one whose restless glance and saturnine countenance? 
accord but little with that look of openness and inno- 
cence which stamps his comrades as honest men. Some 
of those who are looking on whisper that he is a certain 
Judas of Kerioth, almost the only follower of Jesus who 
is not a Galilean. A little further in the rear, behind 
the remainder of the Apostles, are four or five women,’ 
some on foot, some on mules, among whom, though they 


Vn tho Talnudic legond of the apostacy of Menahem and his 160 
scholars from the school of Hillel to tho service of Herod (jo nm), 
Ohagiga, £. 16, 2; Roland, Antt. Hebr., p. 251), one sign of their abandon- 
ment of tho Oral Law was glittering apparcl. (Jost, Gesch, d, Judenth. i, 
259.) Professor Plumptro ingeniously illustrates-this fact by a reference to 
Lake vii, 24 (Dict. of Bibl., s. v. “Scribes ”). 
* In tho Apoeryphial Gospels there is a notion that Judas had once been 
a domoniac, whom Josus, as a boy, had healed (Ey. Inf. Arab. 0. xxxv.; 
Hoffmaun, Leben Jesu nach d. Apokr. 202), For tho legendary notion of 
hin aspect, seo the story of St. Brandan, so exquisitely told by Mr. 
‘Matthew Arnold :— 
“ At last (it was the Christmas night ; 
Stars shone after a day of storm) 
‘He soos float oy an icoberg white, 
And on it—Christ !—a living form! 
“That furtive mien, that scowling eye, 
Of hair that red and tufted fell ; 
It isch, where shall Brandan fy ?— 
The traitor Judas, out of heli.” 
3 Perhaps more (Luke viii. 8, érepai rodAal). It is curious that no men- 
tion is made of the wife of Peter or of the other married Apostles (1 Cor. 
ix 5), Of Susanna here mentioned by St. Luke, absolutely nothing farther 
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are partly veiled, there are some who recognise the once 
wealthy and dissolute but now repentant Mary of Mag- 
dala; and Salome, the wife of the fisherman Zabdia; and 
one of still higher wealth and position, Joanna, the wife 
of Chuza, steward of Herod Antipas.! 

But He whom all eyes seek is in the very centre 
of the throng; and though at His right is the strong 
Peter of Bethsaida, and at His left the more youthful 
and graceful figure of John, yet every glance is absorbed 
by Him alone. 

He is not clothed in soft raiment of byssus or purple, 
like Herod’s courtiers, or the luxurious friends of the 
Procurator Pilate: He does not wear the white ephod of 
the Levite, or the sweeping robes of the Scribe. There 
are not, on His arm and forehead, the ¢ephiliéa or phy- 
lacteries,? which the Pharisees make so broad; and 


ia known. Mary, tho mother of Jaines the Less, was auother of these 
ministering women; and itisan illustration of the extremo paucity of names 
among tho Jews, and tho confusion that results froin it, that there are 
perhaps as many as seven Marys in the Gospel History alone. (See a frag- 
meut attributed to Papius in Routh, Relig. Scer. i.16; Wordsworth on 
Matt. xii. 47; Ewald, Gesch. Christus, p. 401, 3rd edit.) The fact that they 
were ministering to Him of their substance shows, among other cireum- 
stances, that there was no absolute commnuity of goods in the little band, 

1'The Blessed Virgin was not ono of this ministering company. ‘The 
reason for her absonce from itis not given. It is not impossible that » 
certain amount of constraint was put upon her by the “brothren of the 
Lord,” who on three distinct occasions (Matt. xii. 46; Mark iii. 21; 
John vii, 3: see pp, 282, 325) interfered with Jesus, and on ono of those 
occasions seom to huve worked upon the susceptibilities even of His mother. 
Meanwhile her absence from Christ's journeyings is an incidental proof 
of the deop seclusion in which she evidently lived—a seclusion sufficiently 
indicated by the silence of the Gospels respecting her, and which accords 
most accurately with the incidental notices of her humble and meditative 
character. 

2 We cannot believe that Christ sanctioned by His own practico—at any 
rate, in manhood—the idle and superstitious custom of wearing those little 
toxt-boxes, which had in all probability originated merely in an unintelligent 
aud slavishly literal interpretation of a metaphorical command. For further 
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though there is at each corner of His dress the fringe 
and blue riband which the Law enjoins, it is not worn ot 
the ostentatious size affected by those who wished to 
parade the scrupulousness of their obedience. He is in 
the ordinary dress of his time and country. He is not 
bareheaded—as painters usually represent Him—for 
to move about bareheaded in the Syrian sunlight is 
impossible,’ but a white 4efiyek, such as is worn to 
this day, covers his hair, fastened by an aghal or 
fillet round the top of the head, and falling back over 
the neck and shoulders. A large blue outer robe or 
tallith, pure and clean, but of the simplest materials, 
covers His entire person, and only shows occasional 
glimpses of the fe/éneth, a seamless woollen tunic of the 
ordinary striped texture, so common in the East, which 
is confined by a girdle round the waist, and which clothes 
Him from the neck almost down to the sandalled feet. 
But the simple garments do not conceal the King; and 
though in His bearing there is nothing of the self- 
conscious haughtiness of the Rabbi, yet, in its natural 
nobleness and unsought grace, it is such as instantly 
suffices to check every rude tongue and overawe every 
wicked thought. 

And His aspect?? He is a man of middle size, and of 
information about the tephillin, I anay refer the reader to my articlo on 
«Frontlets” in Dr. Smith’s Dict. of the Bible, or to tho still fuller article 
by Dr. Ginsburg in Kitto’s Bibl. Cyclop. s. v. “ Phylacteries.” 

UThie must surely have oecurred o every une aftor a moment's reflection, 
yet, atrange to say, I cannot recall one of the great works of mediaeval art 
in which the Saviour is depicted with covered head. The ordinary articles 
of dress now are tho Lumés, or inner shirt; gumbdr, or kaftan, open gown 
of ailk or cotton, overlapping in front; zannar, or girdle; abba, or abaiyeh, 
a strong, coarse cloak, in which the wearer usually sleeps; and tarbush, or 


fez, (See Thomson, Land and Book, L, ch. ix.) 
2 See Excursus V., “Ou the Traditional Descriptions of the Appearance 


of Jesus.” 
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about thirty years of age, on whose face the purity and 
charm of youth are mingled with the thoughtfulness and 
dignity of manhood. His hair, which legend has com- 
pared to the colour of wine, is parted in the middle of the 
forehead, and flows down over the neck. His features 
are paler and of a more Hellenic type than the weather- 
bronzed and olive-tinted faces of the hardy fishermen 
who are His Apostles; but though those features have 
evidently been marred by sorrow—though it is manifest 
that those eyes, whose pure and indescribable glance 
seems to read the very secrets of the heart, have often 
glowed through tears—yet no man, whose soul has not 
been eaten away by sin and selfishness, can look un- 
moved and unawed on the divine expression of that calm 
and patient face. Yes, this is He of whom Moses and 
the Prophets did speak—Jesus of Nazareth, the Son of 
Mary, and the Son of David; and the Son of Man, and 
the Son of God. Our eyes have seen the King in His 
beauty. We have beheld His glory, the glory as of the 
only-begotten of the Father, full of grace and truth. 
And having seen Him we can well understand how, while 
He spake, a certain woman of the company lifted up her 
voice and said, “‘ Blessed is the womb that bare Thee, and 
the paps that Thou hast sucked!” “Yea, rather blessed,” 
He answered, in words fall of deep sweet mystery, “ are 
they that hear the word of God and keep it.” 

One or two facts and features of His life on earth 
may here be fitly introduced. 

1. First, then, it was a life of poverty. Some of the 
old Messianic prophecies, which the Jews in general so 
little understood, had already indicated His voluntary 
submission to a humble Jot.1 “Though He were rich, 


1It seems impossible to trace the date or origin of the later Jewish con- 
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yet for our sakes He became poor.” He was born in. 
the cavern-stable, cradled in the manger. His mother 
offered for her purification the doves which were the 
offering of the poor. The flight into Egypt was doubt- 
less accompanied with many a hardship, and when He 
returned it was to live as a carpenter, and the son of a 
carpenter, in the despised provincial village. It was as 
a poor wandering teacher, possessing nothing, that He 
travelled through the land. With the words, ‘ Blessed 
are the poor in spirit,” He began His Sermon on the 
Mount; and Ife made it the chief sign of the opening 
dispensation that to the poor the Gospel was being 
preached, It was a fit comment on this His poverty, 
that after but three short years of His public ministry 
He was sdld by one of His own Apostles for the thirty 
shekels which were the price of the meanest slave. 

2. And the simplicity of His life corresponded to its 
external poverty. Never in His life did He possess a 
roof which He could call His own. The humble abode 
at Nazareth was but shared with numerous brothers and 
sisters. Even the house in Capernaum which He so 
often visited was not His own possession ; it was lent 
Him by one of His disciples. There never belonged to 
Him one foot’s-breadth of the earth which He came to 
save. We never hear that any of the beggars, who in 
every Eastern country are so numerous and so importu- 
nate, asked Him for alms. Had they done so He might 


ception of a suffering Messins, the descendant of Joseph or Ephraim, 
which is found in Zohar, Bab. Targ. Oaut. iv. 5, &e, It is clear that the 
nation had not realised the point of view which was familiar to the Apostles 
after Pentecost (see Acts iii. 18; xvii. 3; xxvi. 22, 23), and which Jeaus had 
so often taught thom (Matt. xvi. 21; xvii, 10—12; Luke xvii. 25; xxiv, 
25—27, 46) to regard as the fulfilment of vlden prophecy (Ps. xxii.; Isa. 
1,6; Bil. 2, &e.). 
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-have answered with Peter, “Silver and gold have I none, 
but such as I have that give I thee.” His food was of 
the plainest. He was ready indeed, when invited, to 
join in the innocent social happiness of Simon’s, or 
Levi's, or Martha’s, or the bridegroom of Cana’s feast ; 
but His ordinary food was as simple as that of the 
humblest peasant—bread of the coarsest quality,’ fish 
caught in the lake and broiled in embers on the shore, 
and sometimes a piece of honeycomb, probably of the 
wild honey which was then found abundantly in Pales- 
tine. Small indeed was the gossamer thread of sem- 
pblance on which His enemies could support the weight of 
their outrageous calumny, “Behold a glutton and a wine- 
bibber.” And yet Jesus, though poor, was not a pauper. 
He did not for one moment countenance (as Sakya Mouni 
did) the life of beggary, or say one word which could 
be perverted into a recommendation of that degrading 
squalor which some religious teachers have represented as 
the perfection of piety. He never received an alms from 
the famchui or kuppa, but He and the little company 
of His followers lived on their lawful possessions or 
the produce of their own industry, and even had a bag? 
or cash-box of their own, both for their own use and 


180 we infor from tho “barley loaves” of John vi.9, Barley bread 
was 60 little palatablo that it was given by way of punishment to soldiors 
who had incurred disgrace. [' Cohortes i quao ccssissent, decimatas 
hordeo pavit™ (Snoton, Aug. 24). “Cohortibus quae signa dimiserant 
hordeum dari jussit” (Liv. xxvii, 13).] That the Jews had a similar feoling 
appears from an ancedote in Pesachim, fol. 3,2. Jubanan said, “There 
is an excellent barley harvest.” They answered, “ Tell that to horses and 
asses.” (Soo Kuinoel on John vi. 9.) 

2 yAwsoéuopoy (John xii, 6), properly a little box in which flute-players 
kept the tongues or roads of their flutes, & ¢ of abAyral drer(decay vas 
‘yAwrribas (Hesych.), Perhaps, as Mr. Monro suggests to me, a box may 
have been 60 called from the resomblance in shape to a toed mouthpiece, of 
which the essential point is an elastic valve which will open inwarda. 
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for their charities to others. From this they provided the 
simple necessaries of the Paschal feast, and distributed 
what they could to the poor; only Christ does not Him- 
self seem to have given money to the poor, because He 
gave them richer and nobler gifts than could be even 
compared with gold or silver. Yet even the little money 
which they wanted was not always forthcoming, and 
when the collectors of the trivial sum demanded from 
the very poorest for the service of the Temple, came 
to Peter, for the didrachma which was alone required, 
neither he nor his Master had the sum at hand! The 
Son of Man had no earthly possession besides the 
clothes He wore. 

8. And it was, as we have seen, a life of éoil—of toil 
from boyhdod upwards, in the shop of the carpenter, to 
aid in maintaining Himself and His family by honest and 
noble labour ; of toil afterwards to save the world. We 
have seen that “He went about doing good,” and that 
this, which is the epitome of His public life, constitutes 
also its sublimest originality. The insight which we 
have gained already, and shall gain still further, into the 
manner in which His days were spent, shows us how 
overwhelming an amount: of ever-active benevolence was 
erowded into the brief compass of the hours of light. At 
any moment He was at the service of any call, whether it 
came from an inquirer who longed to be taught, or from 
a sufferer who had faith to be healed. Teaching, preach- 
ing, travelling, doing works of mercy, bearing patiently 
with the fretful impatience of the stiffnecked and the 


Tt seems unlikely that yAwcodxouos should have the samo meaning aa 
yrwocoxoueior, In the LXX. @ Clon. xxiv, 8) it is used for the eorban- 
box ; and by Aquila (Exod. xxxvii. 1) for the Ark, 

T Matt, xvii. 2427, 
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ignorant, enduring without a murmur the incessant and 
selfish pressure of the multitude—work like this so 
absorbed His time and energy that we are told, more 
than once, that so many were coming and going as to 
leave no leisure even to eat. For Himself He seemed 
to claim no rest except the quiet hours of night and 
silence, when He retired so often to pray to His Heavenly 
Father, amid the mountain solitudes which He loved 
so well. 

4. And it was a life of health. Among its many 
sorrows and trials, sickness alone was absent. We hear 
of His healing multitudes of the sick—we never hear 
that He was sick Himself. It is true that “the golden 
Passional of the Book of Isaiah” says of Him: “ Surely 
He hath borne our griefs, and carried our sorrows; yet 
we did esteem Him stricken, smitten of God, and afflicted. 
But He was wounded for our transgressions; He was 
bruised for our iniquities ; the chastiscment of our peace 
was upon Him, and with His stripes we are healed ;” 
but the Lest explanation of that passage has been already 
supplied from St. Matthew, that He suffered with those 
whom He saw suffer! He was touched with a feeling of 
our infirmities ; His divine sympathy made those suffer- 
ings His own. Certain it is that the story of His life 
and death show exceptional powers of physical endur- 
ance. No one who was not endowed with perfect health 
could have stood out against the incessant and wearing 
demands of such daily life as the Gospels describe. 
Above all, He seems to have possessed that blessing of 
ready sleep which is the best natural antidote to fatigue, 
and the best influence to calm the over-wearied mind, 
and “ knit up the ravelled sleeve of care.” Even on the 

\ Matt. viii, 17, 
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wave-lashed deck of the little fishing-boat as it was 
tossed on the stormy sea, He could sleep, with no better 
bed or pillow than the hard leather-covered boss that 
served as the steerman’s cushion.1 And often in those 
nights spent under the starry sky, in the wilderness, and 
on the mountain-top, He can have had no softer resting- 
place than the grassy turf, no other covering than the 
tallith, or perhaps some striped abba, such as often forms 
the sole bed of the Arab at the present day. And we 
shall see in the last sad scene how the same strength 
of constitution and endurance, even after all that He 
had undergone, enabled Him to hold out—after a sleep- 
less night and a most exhausting day—under fifteen 
hours of trial and torture and the long-protracted agony 
of a bitter death. 

5, And, once more, it must have been a life of sorrow ; 
for He is rightly called the “Man of Sorrows.” And 
yet we think that there is a possibility of error here. 
The terms “sorrow” and “joy” are very relative, and we 
may be sure that if there was crushing sorrow—the sorrow 
of sympathy with those who suffered, the sorrow of 
rejection by those whom He loved, the sorrow of being 
hated by those whom He came to save, the sorrows of 
One on whom were laid the iniquities of the world, the 
sorrows of the last long agony upon the cross, when it 
seemed as if even His Father had forsaken Him—yet 

assuredly also there was an abounding joy. For the 
worst of all sorrows, the most maddening of all miseries 
—which is the consciousness of alienation from God, the 
1 Aa usual, we owe this graphic touch, so evidently derived from an eye- 

witness, to the narrative of St, Mark (iv. 38). 
3 eraayxvi{ouns (Matt. ix. 36; xiv. 14; xv. 32; xx 34; Mark i. 41 


Luke vii. 18), ovdaveojuevos (Mark iii. 5), derévagey (vii, 34), evePpsufoaro 
18 wvedyars (John xi. 33), edxpvoey (ver. 35), éxdaveey (Luke xix. 41), 
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sense of shame and guilt and inward degradation, the 
frenzy of self-loathing by which, as by a scourge of fire, 
the abandoned soul is driven to an incurable despair— 
that was absent, not only in its extreme forms, but even 
in the faintest of its most transient assoilments ; and, 
on the other hand, the joy of an unsullied conscience, 
the joy of a stainless life, the joy of 2 soul absolutely 
and infinitely removed from every shadow of baseness, 
and every fleck of guilt, the joy of an existence wholly 
devoted to the service of God and the love of man— 
this was ever present to Him in its fullest influences. 
It is hardly what the world calls joy; it was not the 
merriment of the frivolous, like the transient flickering 
of April sunshine upon the shallow stream; it was not 
the laughter of fools, which is as the crackling of 
thorns under a pot—of éhis kind of joy, life has but 
little for a man who feels all that life truly means. 
But, as is said by the great Latin Father, “Crede mihi 
res severa est verum gaudium,” and of that deep well- 
spring of life which lies in the heart of things noble, 
and pure, and permanent, and true, even the Man of 
Sorrows could drink large draughts. And though we 
are never told that He laughed, while we are told 
that once He wept, and that once He sighed, and that 
more than once He was troubled; yet He who threw 
no shadow of discountenance on social meetings and 
innocent festivity, could not have been without that 
inward happiness which sometimes shone even upon 
His countenance, and which we often trace in the tender 
and almost playful irony of His words.' “In that hour,” 


1Jf we conld attach any importance to the strange story quoted by 
Trenteus (Adv. Haer. v, 33, 3) as having been derived by Papias from 
hearers of St. Johu, we should only ceo in it a marked instance of this 
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we are told of one occasion in His life, “Jesus rejoiced 
——or, as it should rather be, exulted—“in spirit.”1 Can 
we believe that this rejoicing took place once alone ? 


playful and imaginative manner in speaking at unconstrained moments to 
the simplest and truest-hoarted of His followers. The words, which have 
evidently been roflected and refraeted by the various media through which 
they have reachwl us, may have been uttered in a sort of divino irony, as 
though they were a playful description of Messianic blossings to bo fulfilled, 
not in the hard Judaic sense, but in a trner and more spiritual sonso. “The 
Lord taught, ‘ The days will come in which vines shall apring up, each having 
ten thousand stems, and on cach stom ton thousand branches, and on cach 
branch ten thousand shoots, and on each shoot ten thousand elusters, and 
on cach cluster ton thousand grapes, and cach grape, when preased, shall 
give twenty-five measures of wine, And when any saint sball have seized 
one cluster, another shall ery, “I am a better cluster; take me, throngh mo 
bless the Lord’” (Westcott, Introd., p. 433), Eusebius (H. E. tii. 39) speaks 
of Papins as a weak-minded man; and this passage is more like a Talmudic 
or Mohammedan Jegend than a genuine reminiscence (seo Hofmann, 
Leben Jest, p. 324); yet it perhaps admits of the explauation I havo given, 
Tho book of Papins was called Adyur xupraxdy eyyjioes, and another frag- 
ment of it on Jndas Iscariot shows his credulity. (Neander, Ch. Hist., 
EB, Tr., ii. 43.) 
1 Luke x. 21, ayaaadoaro. 


CHAPTER XXIII. 
A GREAT DAY IN THE LIFE OF JESUS. 


“ My mystory is for mo, and for the sons of my house.”—Saying attributed 
to Jesus in CLEM. ALEX. Strom. v. 10, 64, 


Tux sequence of events in the narrative on which we 
are now about to enter is nearly the same in the first 
three Gospels. Without neglecting any clear indica- 
tions given by the other Evangelists, we shall, in this 
part of the life of Jesus, mainly follow the chronological 
guidance of St. Luke. The order of St. Matthew and 
St. Mark appears to be much guided by subjective con- 
siderations.! Events in their Gospels are sometimes 
grouped together by their moral or religious bearings. 
St. Luke, as is evident, pays more attention to the 
natural sequence, although he also occasionally allows a 
‘unity of subject to supersede in his arrangement the 
order of time.” 

Immediately after the missionary journey which we 
have described, St. Luke adds that when Jesus saw Him- 


1 Papias, on the authority of John the Elder, distinetly says that St. 
Mark did not write chronologically (0d uérros rdfe1) the deeds and words of 
Christ (ap. Eusob. H. E. iii, 39), 

2 To make the xaSetis of Luke i. 3 mean “in strictly accurate sequence,” 
is to press it ovorduly. The word, which is peculiar to St, Luke, is used 
quite vaguely in chap. viii. 1; Acte iii. 24; xi 4. 

v 
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self surrounded by a great multitude out of every city, 
He spake by a parable! We learn from the two other 
Evangelists the interesting circumstance that this waa 
the first occasion on which He taught in parables, and 
that they were spoken to the multitude who lined the 
shore while our Lord sat in His favourite pulpit, the 
boat which was kept for Him on the Lake.’ 

‘We might infer from St. Mark that this teaching 
was delivered on the afternoon of the day on which He 
healed the paralytic, but the inference is too precarious 
to be relied on.$ All that we can see is that this new 
form of teaching was felt to be necessary in consequence 
of the state of mind which had been produced in some, 
at least, of the hearers among the multitude. The one 
emphatic’ word “hearken!” with which He prefaced his 
address prepared them for something unusual and memo- 
rable in what He was going to say.* 

The great mass of hearers must now have been 
aware of the gencral features in the new Gospel which 
Jesus preached. Some self-examination, some earnest 
careful thought of their own was now requisite, if they 
were indeed sincere in their desire to profit by His 
words. “Take heed how ye hear” was the great lesson 
which He would now impress. He would warn them 
against the otiose attention of curiosity or mere intel- 
lectual interest, and would fix upon their minds a sense 

1 Luke viii. 4. The expression of St. Matthew (xiii. ), “the same day,” 
or as it should be rather, “on that day,” looks more definite; but the 
events that follow could not have taken place on the samo day as those 
narrated in his previous chapter (ouch of which probably refors to a later 
period altogether), and the same phraso is used quite indefinitely in Acta 
ve ati, 2, de 1) mist dustora 


* Compare Mark ii, 13; iv. 1. 
4 Mark iv. 3. 
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that part of Perea which is called by St. Matthew the 
“country of the Gergesenes,” than He was met by an 
exhibition of human fury, and madness, and degradation, 
even more terrible and startling than the rage of the 
troubled sea, Barely had Ile landed when, from among 
the rocky cavern-tombs of the Wady Semakh, there 
burst into His presence a man troubled with the most 
exaggerated form of that raging madness which was 
universally attributed to demoniacal possession. Amid 
all the boasted civilisation of antiquity, there existed no 
hospitals, no penitentiaries, no asylums; and unfortu- 
nates of this class, being too dangerous and desperate 
for human intercourse, could only be driven forth from 
among their fellow-men, and restrained from mischief 
by measures at once inadequate and cruel. Under such 
circumstances they could, if irreclaimable, only take 
refuge in those holes along the rocky hill-sides which 
abound in Palestine, and which were used by the Jews as 
tombs. It is clear that the foul and polluted nature of 
such dwelling-places, with all their associations of ghast- 
liness and terror, would tend to aggravate the nature of 
the malady ;1 and this man, who had long been afflicted, 
was beyond even the possibility of control.2 Attempts 


of Origen’s in this verse, for it is found in eight uncials, most cursives, and 
(among others) in the Coptic and Ethiopie versions, It mmst therefore 
he regarded as tho probable reading, and St. Matthew, as uno who lad 
actually lived on the shore of the lake, was most likely to know its minute 
topography, aud go to have presorved the real name. 

Tombs were the express dwolling-place of demons in the Jowish 
belief (Nidda, fol.17 a; Chagigak, fol.3, 6). “When a man spends a night 
in a graveyard, an cvil spirit descends upon him” (Gfrirer, Jahrh, des 
Heils, i. 408). Tt must not bo forgotton that these Saxénu wore expressly 
supposed to be spirits of the wicked dead (wompay dovu deOpdmay xvetpara, 
Jos. B. J. vii. 6, § 3). 

2 Compare Sir W. Scott’s powerful deseription of the effects produced 
on the minds of the Covenanters by their cavern retirements. 
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certainties or blindly-directed accidents of life—he who 
has felt how the voice of a Saviour, heard across the long 
generations, can calm wilder storms than ever buffeted 
into fury the bosom of the inland lake—he who sees in 
the person of his Redeemer a fact more stupendous and 
more majestic than all those observed sequences which 
men endow with an imaginary omnipotence, and worship 
under the name of Law—to him, at least, there will be 
neither difficulty nor hesitation in supposing that Christ, 
on board that half-wrecked fishing-boat, did utter His 
mandate, and that the wind and the sea obeyed; that 
His worp was indeed more potent among the cosmic 
forces than miles of agitated water, or leagues of rush- 
ing air. 

Not even on the farther shore was Jesus to find peace 
or rest.! On the contrary, no sooner had He reached 


1 Matt, viii. 98-84; Mark v. 1-19; Luke viii. 26-99. The MSS. 
of all threo Evangelists vary between Gadara, Gerasu, and Gergees. 
Tischendorf, mainly relying on the Cod. Sinaiticus, reads Pepye 
Luke vii, 2, Pepuonvay in Mark y. 1; and TaBepyrdr in Matt. vii, 8. 
After the researches of Dr. Thomson (The Lund and the Book, ¥1., 
ch. xxv), there ean be no doubt that Gergesa—thongh mentioned only by 
St. Luko—way the name of a little town nearly opposite Capernaum, the 
ruined site of which is still called Kerza or Gerva by tho Bodawin. 'The 
existence of this little town was apparently known both to Origen, who 
first introduced the reading, and to Eusebius and Jerome; and in their day 
a steep declivity noar it, where tho hills approach to within a little distance 
from tho Lake, was pointed out as tho scone of tho miracle, Gerasa is much 
too far to the east, heing almost in Arabia, Gudara—if that reading be 
correct in Matt. viii. 28 (8, B)—ean only bo the name of tho whole district, 
derived from its eapital. he authority of tho reading is, however, 
weakenod (1) hy the fact that it wus only found ina few MSS. in Origen’s 
time; and (2) by the probability of so well-known a placo being inserted 
instead of the obscure little Gergesa, The cnias of Gadara are still visible 
at Ui Keis, throo hours to the south of the extreme end of the Lake, and 
on the other side of tho river Jermuk, or Hieromax the banks of which 
are as deep and precipitous as those of the Jordan. It is therefore far too 
remote to have any real connection with the scene of the miracle; and in 
point of fact Fepyeonvay must have been something more than » conjecture 
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stand it if we found it in the reasonably-attested legend 
of some mediaval saint—a St. Nicholas or a St. Brandan P 
whether we may not suppose that the fact which underlies 
the narrative was in reality not a miraculous exercise of 
power over those elements which are most beyond the 
reach of man, but that Christ’s calm communicated itself 
by immediate and subtle influence to His terrified com- 
panions, and that the hurricane, from natural causes, sank 
as rapidly as it had arisen? I reply, that if this were the 
only miracle in the life of Christ; if the Gospels were 
indeed the loose, exaggerated, inaccurate, credulous nar- 
ratives which such an interpretation would suppose ; if 
there were something antecedently incredible in the super- 
natural; if there were in the spiritual world no transcen- 
dant facts which lie fur beyond the comprehension of 
those who would bid us sce nothing in the universe but 
the action of materia! laws ; if there were no providences 
of God during these nineteen centuries to attest the work 
and the divinity of Christ—then indeed there would be 
no difficulty in such an interpretation, But if we believe 
that God rules; if we believe that Christ rose; if we 
have reason to hold, among the deepest convictions of 
our being, the certainty that God has not delegated His 
sovereignty or His providence to the final, unintelligent, 
pitiless, inevitable working of material forces; if we see 
on every page of the Evangelists the quiet simplicity of 
truthful and faithful witnesses; if we see in every year 
of succeeding history, and in every experience of indi- 
vidual life, a confirmation of the testimony which they 
delivered—then we shall neither clutch at rationalistic 
interpretations, nor be much troubled if others adopt 
them. He who believes, he who Amows, the efficacy of 
prayer, in what other men may regard as the inevitable 
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of a natural majesty on the lofty stern, while the hurri- 
cane tossed, for a moment only, His fluttering garments 
and streaming hair, He gazed forth into the darkness, 
and His voice was heard amid the roaring of the troubled 
elements, saying, “Peace! be still!”! And instantly 
the wind dropped, and there was a great calm. And 
as they watched the starlight reflected on the now 
unrippled water, not the disciples only but even the 
sailors* whispered to one another, “What manner of 
man is this?” 

This is a stupendous miracle, one of those which 
test whether we indeed believe in the credibility of the 
miraculous or not; one of those miracles of power which 
cannot, like many of the miracles of healing, be ex- 
plained away by existing laws. It is not my object in 
this book to convince the unbeliever, or hold controversy 
with the doubter. Something of what I had to say on 
this subject I have done my little best to say elsewhere ;* 
and yet, perhaps, a few words may here be pardoned. 
Some, and they neither irreverent nor unfaithful men, 
have asked whether the reality may not have been some- 
what different? whether we may not understand this 
narrative in a-sense like that in which we should under- 





\Thore is an almost untranslatable energy in the Zuea, weplnwco of 
‘Mark iv. 39, and the perfect imperative implies tho command that the 
result should be instantanoous (ide—litorally, “I mmzzle,” 1 Cor. ix. 9). 

2 Matt. viii. 27, of KsSpwron 

3 The Witness of History to Christ, Lect. I, I refer to theso Hulsean 
Lectures ouly to show that the mainly non-controversial character of the 
present work arises neither from any doubt in my own mind, nor from 
any dosiro to shrink from legitimate coutrovorsy, At tho samo time let me 
say distinetly that I dislike and deprecato, as wroug and as ueedless, the 
violent language used by writers on both sides of this great controversy. 
A man may disbelicvo in miracles without being cithor an atheist or a blas- 
phemor; a man may believe in them without boing (asis assumed so widely) 
either hypocritical or weak. 
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But before the boat could be pushed off, another re- 
markable interruption occurred. Three of His listeners 
in succession '—struck perhaps by the depth and power 
of this His new method of teaching, dazzled too by this 
zenith of His popularity—desired or fancied that they 
desired to attach themselves. to Him as permanent 
disciples. The first was a Scribe, who, thinking no doubt 
that his official rank would make him a most acceptable 
disciple, exclaimed with confident asseveration, “ Lord, I 
will follow Thee whithersoever Thou goest.” But in 
spite of the man’s high position, in spite of His glowing 
promises, He who cared less than nothing for lip-service, 
and who preferred. “the modesty of fearful duty” to 
the “rattling tongue of audacious eloquence,” coldly 
checked His would-be follower. He who had called 
the hated publican gave no encouragement to the repu- 
table scribe. He did not reject the proffered service, 
but neither did He accept it. Perhaps “in the man’s 
flaring enthusiasm, he saw the smoke of egotistical self- 
deceit.” He pointed out that His service was not one 
of wealth, or honour, or delight; not one in which 
any could hope for earthly gain. “The foxes,” He 
said, “ have holes, and the birds of the air have resting- 
places,” but the Son of Man* hath not where to lay 
His head.” 

The second was already 2 partial disciple,* but wished 


1 Matt. viii. 19-22; Luko ix. 57—62. Tho position of tho incident in 
the narrative of St. Matthew seoma to show that it has been narrated ont 
of ita order, aud more generally (xopevoyéver abray ey rf 636), by St. Luke. 

4 xarackyréoes, rathor “ shelters” than “nests;” for birds do not live 
in neste. 

3 This was a title which would kindle no viclent asitipathy, and yot was 
understood to be Messianic. Cf, Dan. vii. 13; John xii. 34. (See p. 159. 

‘An anciont but otherwise groundless tradition says that it was Philip 
(Clom. Alex. Strom. iii, 4, § 25). 
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to become an entire follower, with the reservation that 
he might first be permitted to bury his father. “ Follow 
me!” was the thrilling. answer, “and let the dead bury 
their dead ;” that is, leave the world and the things of 
the world to mind themselves. He who would follow 
Christ must in comparison hate even father and mother. 
He must leave the spiritually dead to attend to their 
physically dead. 

The answer to the third aspirant was not dissimilar. 
He too pleaded for delay—wished not to join Christ 
immediately in His voyage, but first of all to bid fare- 
well to his friends at home. “No man,” was the reply 
—which has become proverbial for all time—‘ No man 
having pyt his hand to the plough, and looking back, 
is fit? for the kingdom of heaven.” To use the fine 
image of St. Augustine, “the East was calling him, he 
must turn his thoughts from the fading West.” It 
was in this spirit that the loving souls of St. Thomas 
of Aquino, St. Francis of Assisi, St. Francis Xavier, 
and so many more of the great saints in the Church’s 


1Some have seen a cortain difficulty and harshness in this answor, 
Theophylact and many others interpret it to meun that the disciple asked 
leave to live at home till his father’s death. Such an uffer of personal 
attendance would seem to be too vague to be of any value; on tho other 
hand, Sepp and others have argued that had his father been really dead 
he would have been regarded as ceremonially unclenn, and could hardly 
have been present at all, In either case, however, the general lesson is 
that drawn by St. Augustine: “ Amandus est generator, sed procponendus 
est creator.” If it was a mere question of personal attendance ou a funoral, 
that was of little importanco compared to the great work for which he 
offered himself: if it was more than thia, might not tho indefinite. delay 
breed a subsequent remorse—possibly even « subse ucut apostacy # 

Fetdervs (Luke ix. 62), literally, “well-adapted.” Possibly both the 
aspirant and our Lord referred mentally to the story of Blisha’s call 
(1 Kings xix. 19, 20). The parallel in Hesiod, Opp. i. 60—iselqy atrax’ 
aadvar Myxer tanraivey ue8? duhdcxas—is extremely striking. Yet who would 
be 0 abenri as to dream of plagiarism here? 
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history consoled and fortified themselves, when forced 
to resign every family affection, and for Christ’s sake to 
abandon every earthly tie. . 

So, then, at last these fresh delays were over, and the 
little vessel could spread her sails for the voyage. Yet 
even now Jesus was, as it were, pursued by followers, for, 
as St. Mark again tells us, “ other little ships were with 
Him.” But they, in all probability—since we are not told 
of their reaching the other shore—were soon scattered 
or frightened back by the signs of a gathering storm. At 
any rate, in His own boat, and among His own trusted 
disciples, Jesus could rest undisturbed, and long before 
they were far from shore, had lain His weary head on the 
leather cushion of the steersman, and was sleeping the 
decp sleep of the worn and weary—the calm sleep of 
those who are at-peace with God. 

Even that sleep, so sorely needed, was destined to 
speedy and violent disturbance. One of the fierce storms 
peculiar to that deep hollow in the earth’s surface, swept 
down with sudden fury on the little inland sea. With 
scarcely a moment’s notice, the air was filled with 
whirlwind and the sea bufleted into tempest. The 
danger was extreme. The boat was again and again 
buried amid the foam of the breakers which burst over 


1 Travellers have often noticed, and beer endaugered by, these sulden 
storms, All that I had an oppurtunity of observing was tho almost 
instantancous change by which w smiling glassy surface was swept into 
a dark and threatening ripple, Tho expressions used by the Evangelists all 
imply the extremo fury of the hurricane (se:snis wéyas, Matt. viii, 24; 
kar¢Bn Aalday dvduov, Luke viii, 23). ‘The heated tropical air of the Ghor, 
which is so low that the surface of the Sea of Galileo lies 600 fect beneath 
the level of the Moditerranean, is suddenly filled by the coll aut heavy 
winds sweeping down the snowy ranges of Lebanon and Hermon, and 
rushing with unwouted fury through the ravines of the Peraan hills, 
which converge to the head of the lake, and act like gigantic funnels, 
(Thomeon, Zand and Book, UL. xxv.) 
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it; yet though they must have covered Him with their 
dashing spray as He lay on the open deck at the 
stern, He was calmly sleeping on!—undisturbed, so deep 
was his fatigue, by the tempestuous darkness—and as 
yet no one ventured to awake Him. But now the 
billows were actually breaking over the boat itself, 
which was beginning to be filled and to sink. Then, 
with sudden and vehement cries of excitement and terror, 
the disciples woke Him. “ Lord! Master! Master! 
save! we perish!” Such were the wild sounds which, 
mingled with the howling of the winds and the dash of 
the mastering waves, broke confusedly upon His half- 
awakened ear. It is such crises as these—~crises of 
sudden unexpected terror, met without a moment of 
preparation, which test a man, what spirit he is of— 
which show not only his nerve, but the grandeur and 
purity of his whole nature. The hurricane which shook 
the tried courage and baftied the utmost skill of the 
hardy fishermen, did not ruffle for one instant the deep 
inward serenity of the Son of Man. Without one sign 
of confusion, without onc tremor of alarm, Jesus simply 
raised Himself on His elbow from the dripping stern 
of the labouring and half-sinking vessel, and, without 
further movement,’ stilled the tempest of their souls 
by the quiet words, “ Why so cowardly, O ye of little 
faith?” And then rising up, standing in all the calm 


' There is a touch of tragic surprise in the abrbs 88 dxddeude of Matt, 
viii, 24. ‘The Evangelists evidently derive their narrative from eye- 
witnesses. St. Matthew mentions the Gore 7d wrctoy xadtereata: tnd ray 
kupdray (viii, 24); St. Mark, 78 88 xiwara enéparrey cis 7d xdotoy (iv, 37), and 
the mpooxepdaaor (ver, 38). On this, see Smith, Voy. of St. Paul, p. 943, 

2 Kijpue, voor, anoddiueda (Matt, viii, 25), om, duis, ‘Exordra, tmordra 
aroartueba (Luke viii. 24). 

1 This seems to be cloasly involved in tho rére éyepiels of Matt, viii. 
26—after He had spoken to those who awoke Him, 
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have been one more reason for a desire to get away, 
and be free for a time from this incessant publicity, 
from these irreverent interferences, At any rate, one 
little touch, preserved for us as usual by the graphic 
pen of the Evangelist St. Mark, shows that there was 
a certain eagerness and urgency in His departure, as 
though in His weariness, and in that oppression of 
mind which results from the wearing contact with 
numbers, He could not return to Capernaum, but sud- 
denly determined on a change of plan. After dismiss- 
ing tlie crowd, the disciples took Him, “as Ze was,” 
in the boat, no time being left, in the urgency of His 
spirit, for preparation of any kind. He yearned for 
the quiet and deserted loncliness of the eastern shore. 
The western shore also is lonely now, and the traveller 
will meet no human being there but a few careworn 
Fellahin, or a Jew from Tiberias, or some Arab fisher- 
men, or an armed and mounted Sheykh of some tribe 
of Bedawin. But the eastern shore is loneliness itself ; 
not a tree, not a village, not a human being, not a 
single habitation is visible; nothing but the low range 
of hills, scarred with rocky fissures, and sweeping down 
to a narrow and barren strip which forms the margin 
of the Lake. In our Lord’s time the contrast of this 
thinly-inhabited region with the busy and populous 
towns that lay close together on the Plain of Gen- 
nesareth must have been very striking; and though 
the scattered population of Pera was partly Gentile, 
we shall find Him not unfrequently seeking to recover 
the tone and calm of His burdened soul by putting 
those six miles of water between Himself and the 
crowds He taught. 


1 Mark iv. 36, 
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ear, and the full corn in the ear, which might serve to 
encourage into patience those who were expecting too 
rapid a revelation of the kingdom of God in their own 
lives and in the world; and perhaps, with these, the 
similitude of the candle to warn them not to stifle the 
light they had received, but to remember that Great 
Light which should one day reveal all things, and so to 
let their light shine as to illuminate both their own paths 
in life, and to shed radiance on the souls of all around. 
A method of instruction so rare, so stimulating, so 
full of interest—a method which, in its unapproachable 
beauty and finish, stands unrivalled in the annals of 
human speech—-would doubtless tend to increase beyond 
measure the crowds that thronged to listen. And 
through the sultry afternoon He continued to teach 
them, barely succeeding in dismissing them when the 
evening was come.! A sense of complete weariness and 
deep unspeakable longing for repose, and solitude, and 
sleep, seems then to have come over our Lord’s spirit. 
Possibly the desire for rest and quiet may have been 
accelerated by one more ill-judged endeavour of His 
mother and His brethren to assert a claim upon His 
actions. They had not indeed been able “to come 
at, Him for the press,” but their attempt to do so may 

1 Mark iv. 35, If our order of events be correct, these incidents took 
place in tho carly part of March, at which time the weather in Palestine is 
ofton intonsely hot. I never suffered anore from bext than on one April 
day on the shores of the Sea of Galileo, when it was with diftieulty that I 
could keop amy seat on horseback. 

2 Luke viii, 19—21. This cannot be the same incident as that narrated 
in Matt, xii. 4650; Mark iii. 31—35 (v. p. 282), as is shown by tho context 
of those passages. It is, however, cxactly tho kind of circumstance, calling 
forth tho same remark, which might uaturally happen more than once; and 
although a supposition of perpetually recurring similarities is only the 
uncritical resource of despairing harmonists, it may perhaps be admissible 
here. 
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catch its full significance, although they reserved their 
request for an explanation till they and their Master 
should be alone. It is clear that parables like this, so 
luminous to us, but so difficult to these simple listeners, 
suggested thoughts which to them were wholly un- 
familiar.? 

It seems clear that our Lord did not on this occasion 
deliver all of those seven parables—the parable of the 
tares of the field, of the grain of mustard-seed, of the 
leaven, of the hid treasure, of the pearl, and of the net 
~~which, from a certain resemblance in their subjects 
and consecutiveness in their teaching, are here grouped. 
together by St. Matthew.” Seven parables® delivered 
at once, and delivered without interpretation, to a pro- 
miscuous multitude which He was for the first time 
addressing in this form of teaching, would have only 
tended to bewilder and to distract. Indeed, the expres- 
sion of St. Mark—‘‘as they were able to hear it ”*— 
seems distinctly to imply a gradual and non-continuous 
course of teaching, which would have lost its value if it 
had given to the listeners more than they were able to 
remember and to understand. We may rather conclude, 
from a comparison of St. Mark and St. Luke, that the 
teaching of this particular afternoon contained no other 
parables, except perhaps the simple and closely analogous 
ones of the grain of mustard-seed, and of the blade, the 


1 Matt. xiii. 1-23; Mark iv. 1-25; Luke vii. 4-18, 

* For tho scone of their delivery at least changes in Matt, xifi, 3436, 

> Matt, xiii. 2490; Mark iv. 26—34; Luke xiii, 18—21. Hight, if we 
add Mark iv, 26—29, ‘They illustrate the various reception (the Sower); 
the mingled results (the tares aud the not); the priceless value (the treasure 
and the pearl); and tho slow gradual oxtonsion (the mustard-seed, the 
loaven, the springing corn) of the Gospel of the kingdom. 

4 Mark iy, 33. : 
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of their moral responsibility for the effects produced 
by what they heard. He would teach them in such a 
way that the extent of each hearer’s profit should depend 
largely upon his own faithfulness. 

And, therefore, to show them that the only true fruit 
of good teaching is holiness of life, and that there were 
many dangers which might prevent its growth, He told 
them His first parable, the Parable of the Sower. The 
imagery of it was derived, as usual, from the objects 
immediately before his eyes—the sown fields of Genne- 
sareth ; the springing corn in them; the hard-trodden 
paths which ran through them, on which no corn could 
grow; the innumerable birds which fluttered over them 
ready to feed upon the grain; the weak and withering 
struggle for life on the stony places; the tangling growth 
of luxuriant thistles in neglected corners ; the deep loam 
of the general soil, on which already the golden ears stood 
thick and strong, giving promise of asixty and hundred- 
fold return as they rippled under the balmy wind. To 
us, who from infancy have read the parable'side by 
side with Christ’s own interpretation of it, the meaning 
is singularly clear and plain, and we see in it the live- 
liest images of the danger incurred by the cold and in- 
different, by the impulsive and shallow, by the worldly 
and ambitious, by the pre-occupied and the luxurious, as 
they listen to the Word of God. But it was not so easy 
to those who heard it.2 Even the disciples failed to 

1 Seo Stanley, Sin. and Pal, p. 496. 

1It is @ part of the divino boldness of Christ’s teaching, and the 
manner in which it transconds in its splendid paradox all ordinary modes of 
expression, that in His explanation of the parable, the seed when once sown 
is identified with him who receives it (Mark iv. 16; Matt. xiii. 20, 6 det 
aerpéiy axapels, “he that was sown on atony places” [unfortunately ren- 


dered in our version, ‘‘ho that received the seed into,” &@.}). See Lightfoot 
On Revision, p. 48. 
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had been made to bind him, but in the paroxysms of 
his mania he had exerted that apparently supernatural 
strength which is often noticed in such forms of mental 
excitement, and had always succeeded in rending off his 
fetters, and twisting away or shattering his chains ;} and 
now he had been abandoned to the lonely hills and un- 
clean solitudes which, night and day, rang with his yells 
as he wandered among them, dangerous to himself and 
to others, raving, and gashing himself with stones. 

It was the frightful figure of this naked and homi- 
cidal maniac that burst upon our Lord almost as soon 
as He had landed at early dawn ;* and perhaps another 
demoniac, who was not a Gadarene, and who was less 
grievously afflicted, may have hovered about at no great 
distance,’ although, beyond this allusion to his presence, 


‘Mark vy. 4, + + = Bueoxicbar ix’ aitod ris adiaus nal ras widas 
currerpipéat, St, Mark and St. Luke hero give us the minute details, which 
show the impression made on fhe actual witues St. Matthew's 
narrative is less circumstantial; it is probablo that he was not with our 
Lord, and he may have been preparing for that winding-w of his affairs 
which was finished at tho great feast prepared for Jesus apparently ou the 
aftornoon of this very day. 

2 Mark v. 2, ed0¢es axfernoey abt; Luke viii, 27, iudrioy obe evebibtaxero. 
This does not necossarily wean that he was stark uaked. for he may still 
havo worn a xlrav; but tho temlency to strip themselves bare of every 
rag of clothing is common among lunatics. It was, for instance, one of 
the tendencies of Christian VIL. of Denmark. Furious ninines—absolutely 
naked—wanier to this day in the mountains, and sleep in tho eaves of 
Palestine. (Thomson, Land and Book, I., ch. xi; Warburton, The Crescent 
and the Cross, ii, 352.) 

2 As wo mray perhaps infer from Matt. viii. 28. Thero is a difference 
hero, but no fair critic dealing with any other narrative wonld dream of 
calling it an irreconeilable discrepancy ; at any rate they would not consider 
that it in any way impaired the credibility of the narrative. Probably. if wo 
knew the actual circumstances, wo should see no shadow of difficulty in the 
fact that Matthew mentions two, and the other Evangelists oue. Similar 
minute differences oceur at every step in the perfectly honest evidence of 
men whom no one, on that account, dreams of doubting, or of charging with 
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he plays no part in the narrative. The presence, the 
look, the voice of Christ, even before He addressed these 
sufferers, seems always to have calmed and overawed 
them, and this demoniac of Gergesa was no exception. 
Instead of falling upon the disciples, he ran to Jesus 
from a distance, and fell down before Him in an attitude 
of worship. Mingling his own perturbed individuality 
with that of the multitude of unclean spirits which he 
believed to be in possession of His soul, he entreated the 
Lord, in loud and terrified accents, not to torment him 
before the time. 

It is well known that to recall a maniac’s attention 
to his name, to awake his memory, to touch his sym- 
pathies' by past association, often produces a lucid in- 
terval, and perhaps this may bave been the reason why 
Jesus said to the man, “ What is thy name?” But this 
question only receives the wild answer, “My name is 
Legion, for we are many.” The man had, as it were, lost 
his own name; it was absorbed in the hideous tyranny 
of that multitude of demons under whose influence 
his own personality was destroyed.!| The presence of 
Roman armies in Palestine had rendered him familiar 
with that title of multitude, and as though six thousand 
evil spirits were in him he answers by the Latin 
word which had now become so familiar to every 


untrustworthy observation. ‘Erepor éorl, says St. Chrysostom, tapépus 
eineiy kal paxonévous cine. “Per hujusmodi Evangolistarum locutiones,” 
says St. Augustine, “VARIAS SED NON CONTRAEIAS, discimus nihil in 
cujusque vorbis nos inspiccre debero, nisi yoluntatem, é&e.” (Ang. De 
Cons, Evang. ii. 28.) 

‘This duality and apparent interchange of consciousness were universal 
among this afflicted class, See Clem. Alex. Strom. i. 21, § 143, who 
explains Plato’s notion of a language of the gods partly from the fact 
that demouiacs do not speak their own voice and language, @AA& rhy rav 


brecidyre Bandviv, 
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Jew.! And still agitated by his own perturbed fancies, 
he entreats, as though the thousands of demons were 
speaking by his mouth, that they might not be driven 
into the abyss, but be suffered to take refuge in the 
swine. : 

The narrative which follows is to us difficult of com- 
prehension, and one which, however literally accepted, 
touches upon regions so wholly mysterious and unknown 
that we have no clue to its real significance, and can 
gain nothing by speculating upon it. The narrative in 
St. Luke runs as follows :— 

“ And there was an herd of many swine? feeding upon 
the mountain; and they besought Him that He would 
suffer them to enter into them. And He suffered them. 
Then went the devils out of the man, and entered into 
the swine ; and the herd ran violently down a steep place 
into the lake, and were choked.” 

That the demoniac was healed—that in the terrible 
final paroxysm which usually accompanied the deliver- 
ance from this strange and awful malady, a herd of 
swine was in some way affected with such wild terror as 
to rush headlong in large numbers over a steep hill-side 
into the waters of the lake—and that, in the minds of 
all who were present, including that of the sufferer 
himself, this precipitate rushing of the swine was con- 
nected with the man’s release from his demoniac thral- 
dom—thus much is clear. 

And indeed, so far, there is no difficulty whatever. 
Any one who believes in the Gospels, and believes that 
the Son of God did work on earth deeds which far 


1 The ancient Megidde bore at this time the name Legio, from tle 
Roman company stationed there. 1¢ is still called Ledjan. 
7 St, Mark, specific as usual, anya “ about two thousand.” 
WwW 
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surpass mere human power, must believe that among 
the most frequent of His cures were those of the dis- 
tressing forms of mental and nervous malady which we 
ascribe to purely natural causes, but which the ancient 
Jews, like all Orientals, attribute to direct supernatural 
agency.! And knowing to how singular an extent the 
mental impressions of man affect by some unknown 
electric influence the lower animals — knowing, for 
instance, that man’s cowardice and exultation, and even 
his superstitious terrors, do communicate themselves to 
the dog which accompanies him, or the horse on which 
he rides—there can be little or no difficulty in under- 
standing that the shrieks and gesticulations of a power- 
ful lunatic might strike uncontrollable terror into a herd 
of swine. We know further that the spasm of deliver- 
ance was often attended with fearful convulsions, some- 
times perhaps with an effusion of blood ;? and we know 
that the sight and smell of human blood produces 
strange eflects in many animals. May there not have 
been something of this kind at work in this singular 
event ? . 
It is true that the Evangelists (as their language 

1 AN kinds of diseasos which are called inclancholy they call an evil 
spirit” (Maimon. in Shabbath, ii. 5). Hence it is uot surprising that 
mechanical exorcisms were sometimes resorted to (Tob, viii. 2,3; Jos, Antt. 
vili.2,§5; Just. Mart. Dial. ¢. Tryph. 85, xpduevor eopeifover . . @vpidpasi), 
In Jer. Terumoth, fol. 40, 2 (ap. Otho, Lex, Rabb... v. “Daemones”), people 
afficted with hypochonilris, melancholy, and brain-disease, are all treated as 
demonises, and Kardaicus is oven made a demon’s name. St. Peter seems 
to class all tho diseased whom Christ cured as xaraburacrevoutvous td tor 
freBsaov (Acts x. 98). For full information on the whole subject Gfrorer 
refers to Edzard, Avoda Zara, ii. 311—356. 

2 Some years ago, the dead body of a murdered lady was discovered in 
a lonely field solely by the strange movements of tho animale whieh wore 
half-maddened by the sight of the blood-stained corpse. The fact was 
undisputed: “the cows,” as one of the witnesses described it, “went 
blaring sbout the field.” 
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clearly shows) held, in all its simplicity, the belief that 
actual devils passed in multitudes out of the man and 
into the swine. But is it not allowable here to make 
a distinction between actual facts and that which was 
the mere conjecture and inference of the spectators from 
whom the three Evangelists heard the tale? If we are 
not bound to believe the man’s hallucination that six 
thousand devils were in possession of his soul, are we 
bound to believe the possibility, suggested by his per- 
turbed intellect, that the unclean spirits should pass 
from him into the swine?! If indeed we could be sure 
that Jesus directly encouraged or sanctioned in the 
man’s mind the belief that the swine were indeed 
driven wild by the unclean spirits which passed objec- 
tively from the body of the Gergesene into the bodies 
of these dumb beasts, then we could, without hesitation, 
believe as a literal truth, however incomprehensible, 
that so it was. But this by no means follows indis- 
putably from what we know of the method of the 
Evangelists, Let all who will, hold fast to the conviction 
that men and beasts may be quite literally possessed of 
devils ; only let them beware of confusing their own con- 
victions, which are binding on themselves alone, with 
those absolute and eternal certainties which cannot be 
rejected without moral blindness by others. Let them 
remember that a hard and denunciative dogmatism 
approaches more nearly than anything else to that 
Pharisaic want of charity which the Lord whom they 
love and worship visited with His most scathing anger 
and rebuke. The literal reality of demoniac possession 


» This was a thoroughly Jewish belief. In Bab. Joma, 83 b, B. Samuel 
attributes the hydrophobia of dogs to demoniac possossion (Gfrirer. Jahrh. 
4. Heila, i. 412), 
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is a belief for which more may perhaps be said than is 
admitted by the purely physical science of the present 
day,' but it is not a necessary article of the Christian 
creed; and if any reader imagines that in this briet 
narrative, to a greater extent than in any other, there 
are certain nuances of expression in, which subjective 
inferences are confused with exact realities, he is hold- 
ing a view which has the sanction of many wise and 
thoughtful Churchmen, and has a right to do so with- 
out the slightest imputation on the orthodoxy of his 
belief. 


1 See this beautifully and moderately stated by Professor Westcott 
(Charact, of the Gosp. Miracles, pp. 72—83), Ho contrasts tho super- 
stitious materialism of Josephus (Antt. viii.2,§5; B. J. vii.6,§3) with the 
simplicity of the Gospel narratives. A powerful series of arguments for 
the tenability of the view which denies actual demoniac possession may bo 
found in Jahn, Archaeologia Biblica (to which I have already referred), and 
are maintained by the late Rev. J. F. Denham in Kitto’s Bibl. Cyclop.,s. v, 
“Demons.” 

* So many good, able, and porfeetly orthodox writers have, with the same 
data before them, arrived at differing conclusions on this question, that any 
certainty respecting it appears to be impossible. My own view under 
these circumstances is of no particular importance, but it is this. I have 
shown that the Jews, ike all unscientific nations in all ages, attributed 
many uorvous disorders and physical obstructions to demoniac possession 
which we should attribute to natural causes; but I am not prepared to 
deny that in the dark and desporate age which saw the Redeemer’s advent 
there may have boen forms of readness which owed their more immediate 
manifestation to evil powers. I should uot personally find much hardehip or 
difficulty in accopting such a belief, and have only been arguing against the 
nucharitable and pernicious aitempt to treat it as a necessary article of faith 
for all. The subject is too obscure (even to science) to admit of dogmatism 
on either side, Since writing the above paragraphs, I find that (to say 
nothing of Dr. Lardner) two writers so entirely above suspicion as Neander 
and De Pressensé substantially hold the same view. “There is » gap here,” 
says Neander, “in our connection of the facts. Did Christ really partici. 
pate in the opinions of the demoniac, or was it only subsequently inforred 
from the fact that the swine rushed down, that Christ had allowed the 
evil spirits to take possession of them?” (Life of Christ, p. 207, E. Tr.) 
“That these devils,” says Pressensé, “literally entered into the body of 
the swine is an inadmissible supposition” (Jesus Christ, p. 339, E. Tr.) 
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That the whole scene was violent and startling 
appears in the fact that the keepers of the swine “ fled 
and told it in the city and in the country.” The people 
of Gergesa, and the Gadarenes and Gerasenes of all the 
neighbouring district, flocked out to see the Mighty 
Stranger who had thus visited their coasts. What 
livelier or more decisive proof of His power and His 
beneficence could they have had than the sight which 
met their eyes? The filthy and frantic demoniac who 
had been the terror of the country, so that none could 
pass that, way—the wild-eyed dweller in the tombs who 
had been accustomed to gash himself with cries of rage, 
and whose untamed fierceness broke away all fetters— 
was now calm as a child. Some charitable hand had flung 
an outer robe over his naked figure, and he was sitting 
at the feet of Jesus, clothed, and in his right mind. 

“ And they were afraid”—more afraid of that Holy 
Presence than of the previous furies of the possessed. 
The man indeed was saved ; but what of that, consider- 
ing that some of their two thousand unclean beasts had 
perished! Their precious swine were evidently in danger; 
the greed and gluttony of every apostate Jew and low- 
bred Gentile in the place were clearly imperilled by re- 
ceiving such a one as they saw that Jesus was. With 
disgraceful and urgent unanimity they entreated and 
implored Him to leave their coasts.! Both heathens and 


Tho modern Jews, like their ancestors, attribute a vast number of intor- 
ferences to the schedim, or evil spirits, See, on the whole subject, 
Excursus VIL, “ Jewish Angelology and Demonology.” 

1 Matt. vili, 84, xapexdAccay ; Mark v. 17, Siptarro xapaxadciv ; Luke viii. 
37, 4pérnvar. The hosthon character of the district comes more fally 
home to us when wo remember that Moleager and Philodemus, two of tha 
least pure poets of the Grock anthology, were uatives of this very Gadara 
abont B.0. 50, 
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Jews had recognised already the great truth that God 
sometimes answers bad prayers in His deepest anger. 
Jesus Himself had taught His disciples not to give that 
which was holy to the dogs, neither to cast their pearls 
before swine, “lest they trample them under their feet, 
and turn again and rend you.” He had gone across the 
lake for quiet and rest, desiring, though among lesser 
multitudes, to extend to these semi-heathens also the 
blessings of the kingdom of God. But they loved their 
sins and their swine, and with a perfect energy of de- 
liberate preference for all that was base and mean, re- 
jected such blessings, and entreated Him to go away. 
Sadly, but at once, He turned and left them. Gergesa 
was no place for Him; better the lonely hill-tops to 
the north of it; better the crowded strand on the other 
side. 

And yet He did not leave them in anger. One deed 
of mercy had been done there; one sinner had been 
saved ; from one soul the unclean spirits had been cast 
out. And just as the united multitude of the Gadarenes 
had entreated for His absence, so the poor saved demo- 
niae entreated henceforth to be with Him. But Jesus 
would fain leave one more, one last opportunity for those 
who had rejected Him. On others for whose sake 
miracles had been performed He had enjoined silence ; 


1 See Exod. x. 28, 29; Numb. xxii. 20; Ps. lxxviii. 29-31, 
“We, ignorant of ourselves, 
Bog often our own harma, which the wise powers 
Deny us for our good.” —Saaxar. Ant, & Cleop. ii, 1. 
“ God answera sharp and sudden on some prayers, 
And flings the thing we have asked for in our face; 
A gauntlet with a gift in "t.”—Aurora Leigh. 
‘The truth was also thoronghly recognised in Pagan literature, as in Plato, 
Alcib. ii. 188, B; Juv. Saé.x. 7, “Evertere domos totas optantibus ipsis 
Di faciles;” and x. 111,“ Magnaque numinibus vota exaudita malignis.” 
This is in fact the moral of the legend of Tithonus. 
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on this man—since He was now leaving the place— 
He enjoined publicity. ‘Go home,” He said, “ to thy 
friends, and tell them how great things the Lord hath 
done for thee, and hath had compassion on thee.” And 
so the demoniac of Gergesa became the first great mis- 
sionary to the region of Decapolis, bearing in his own 
person the confirmation of his words ; and Jesus, as His 
little vessel left the inhospitable shore, might still hope 
that the day might not be far distant—might come, at 
any rate, before over that ill-fated district burst the 
storm of sword and fire'—when 


«E’on tho witless Gadarenc, 
Proferring Christ to swine, would fee] 
That life is sweetest when ‘tis clean.”? 


* For tho fearful massacre and conflagration of Gadara, the capital of 
this district, see Jos. B. J. iii. 7, § 1. 
* Coventry Patmore. 


CHAPTER XXIV. 
THE DAY OF MATTHEW'S FEAST. 


“Nunquam lacti sitie, nisi quum fratrom vestram videritis in caritate.”” 
—Jexome in Eph. v. 3 (quoted asa saying of Christ from the Hebrew 
Gospel). 


Tux events just described had happened apparently in 
the early morning, and it might perhaps be noon when 
Jesus reached once more the Plain of Gennesareth. 
People had recognised the sail of His returning vessel, 
and long before He reached land’ the multitudes had 
lined the shore, and were waiting for Him, and received 
Him gladly. 

If we may here accept as chronological the order of 
St. Matthew °—to whom, as we shall see hereafter, this 
must have been a very memorable day—Jesus went first 
into the town of Capernaum, which was now regarded as 


1 Lake viii. 40. 

2 Matt, ix.1, Some may seo an objection to this arrangement in the 
fact that St. Luke (v.17) montions Phariseos not only from Gulilee, but 
even from Juda and Jernaslem as being present at the scene. It is, how- 
ever, perfectly clear that the Pharisees ere not the spies from Jerusalem 
subsequently sent to dog His steps (Mark ifi.2; vii.1; Matt. xv. 1); for, on 
the contrary, St. Luke distinctly says “that the power of the Lord was 
present to heal them.” We surmise, therefore, that they must have oome 
from motives which wore at least harmless. IE, indeed, with *, B. L, we 
read abrby for abrobs, thie argument falls to the ground; but my belief in 
the sequence is not changed. 
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“ His own city.” He went at once to the house—pro- 
bably the house of St. Peter—which He ordinarily used 
when staying at Capernaum. There the crowd gathered 
in ever denser numbers, filling the house, and even the 
court-yard which surrounded it, so that, there was no 
access even to the door! But there. was one poor 
sufferer—a man bedridden from a stroke of paralysis— 
who, with his friends, had absolutely determined that 
access should be made for Aim; he would be one of 
those violent men who would take the kingdom of 
heaven by force. And the four who were carrying him, 
finding that they could not reach Jesus through the 
crowd, made their way to the roof, perhaps by the usual 
outer staircase,’ and making an aperture in the roof by 
the removal of a few tiles,> let down the paralytic, on 
his humble couch,‘ exactly in front of the place where 
Christ was sitting. The man was silent, perhaps awe- 
struck at his manner of intrusion into the Lord’s 
presence; but Jesus was pleased at the strength and 
unhesitating boldness of faith which the act displayed, 
and bestowing first upon the man a richer blessing than 
that which he primarily sought, He gently said to him, 

1 Matt, ix. 2-8; Mark ii, 1—12; Luke v. 17-26. 

9 astern houses are low, and nothing is easier than to get to their roofs, 
especially when they are built on rising ground. For the outer staircase, 
gee Matt, xxiv. 17. 

SLuke v. 19, 8: ray wepduov. Otherwise the efopitayres of St. Mark 
might lead ua to imagine that they ent through some mud partition. 
Possibly they enlarged an aperture in the roof. The details are not 
sufficiently minute to make us understand ezactly what was done, and the 
variations of reading show that some difficulty was felt by later readers; 
but the mere fact of opening the roof is quite an every-day matter in the 
East (ae Thomson, The Land and the Book, p. 358). The objection 
that the lives or safety of those sitting below would be endangered (!) ia 
one of the ignorant childishnesses of merely eaptious criticism. 


+ wdwfioy (Luke ¥, 19), xpdBBeroy (Mark ii. 4), Probably little more 
than a mere mat. 
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as He had said to the woman who was a sinner, “ Be ot 
good courage, son ;! thy sins are forgiven thee.” Our 
Lord had before observed the unfavourable impression 
produced on the bystanders by those startling words. 
He again observed it now in the interchanged glances of 
the Scribes who were present, and the look of angry dis- 
approval on their countenances.? But on this occasion 
He did not, as before, silently substitute another phrase. 
On the contrary, he distinctly challenged attention to 
His words, and miraculously justified them. Reading 
their thoughts, He reproved them for the fierce unuttered 
calumnies of which their hearts were full, and put to 
them a direct question. “Which,” He asked, “is easier? 
to say tq the paralytic, ‘Thy sins are forgiven thee ;’ 
or to say, ‘Arise and walk?’”S May not anybody say 
the former without its being possible to tell whether the 
sins are forgiven or not? but who can say the latter, 
and give effect to his own words, without a power from 
above? If I can by a word heal this paralytic, is it 
not clear that I must be One who has also power on 
earth to forgive sins? ‘The unanswerable question was 
received with the silence of an invincible obstinacy; but 
turning once more to the paralytic, Jesus said to him, 
“ Arise, take up thy bed, and walk.” At once power 
was restored to the palsied limbs, peace to the stricken 
soul. The man was healed. He rose, lifted the light 
couch on which he had been lying, and, while now the 
crowd opened a passage for him, he went to his house 
glorifying God; and the multitude, when they broke up 

1 Lake v. 20, & pune; Mark ii. 5, réevor. The @dpoe:, réxvov of Matt. ix. 2, 
being the tenderest, is the phrase most likely to have been used by Christ. 

+“ Why doos this man speak thus? He blasphemes.”—Such is probably 


the true reading (x, B, D, L, &€.) of Mark ii. 7. 
* This seems to me the most forcible punctuation in Mark ii. 9, 
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to disperse, kept exchanging one with another exclama- 
tions of astonishment not unmixed with fear, “ We saw 
strange things to-day!” “We never saw anything like 
this before !” 

From the house—perhaps to allew of more listeners 
hearing His words—Jesus seems to have adjourned to 
His favourite shore ;} and thence, after a brief interval 
of teaching, He repaired to the house of Matthew, in 
which the publican, who was now an Apostle, had made 
a great feast of farewell to all his friends. As he had 
been a publican himself, it was natural that many of 
these also would be “ publicans and sinners ”—-the out- 
casts of society, objects at once of hatred and contempt. 
Yet Jesus and His disciples, with no touch of scorn or 
exclusiveness, sat down with them at the feast: “for 
there were many, and they were His followers.” A 
charity so liberal caused deep dissatisfaction, on two 
grounds, to two powerful bodies—the Pharisees and 
the disciples of John. ‘To the former, mainly because 
this contact with men of careless and evil lives violated 
all the traditions of their haughty scrupulosity; to the 
latter, because this ready acceptance of invitations to 

1 Mark ii, 18. 

? Matt, ix. 11; Mark ii. 15; Luke v. 29, 80x} peydan. This shows that 
Matthew had made large earthly sacrifices to follow Christ. It seems quite 
clear that the only reason why tho Synoptists relate the call of Matthew in 
this place instead of earlier, is to connect his call with this feast. But on 
the other hand a grest farewell feast could hardly ave been given on the 
very day of the call, aud other cireumstances, arising especially from the 
fact that the Twelve were chosen before the Sermon on the Mount, and that 
the call of Matthow from the toll-booth must have preceded his selection 
as an Apostle, lead us to the conviction that the feast was given afterwards; 
and, indeed, Archbishop Neweome, in his Harmony of the Gospele, p. 259, 
says “that Levi’s call and feast were soparated in the most ancient Har- 
monies from Tatian, in A.D. 170, to Gerson, A.D. 1400” (eee Andrews, 
Life of owr Lord, p. 211); snd he might have added, down to many 
maodern commentatora. 
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scenes of feasting seemed to discountenance the neces- 
sity for their half-Essenian asceticism. The complaints 
could hardly have been made at the time, for unless 
any Pharisees or disciples of John merely looked in from 
curiosity during the progress of the meal, their own 
presence there would have involved them in the very 
blame which they were casting on their Lord. But 
Jesus probably heard of their murmurs before the feast 
was over. There was something characteristic in the 
way in which the criticism was made. ‘The Pharisees, 
still a little dubious as to Christ’s real character and 
mission, evidently overawed by His greatness, and not 
yet having ventured upon any open rupture with Him, 
only vented their ill-humour on the disciples, asking 
them “why their Master ate with publicans and sinners ?” 
The simple-minded Apostles were perhaps unable to 
explain; but Jesus at once faced the opposition, and 
told these murmuring respectabilities that He came not 
to the self-righteous, but to the conscious sinners. He 
came not to the folded flock, but to the straying sheep. 
To preach the Gospel to the podr, to extend mercy to 
the lost, was the very object for which He tabernacled 
among men. It was His will xo¢ to thrust His grace 
on those who from the very first wilfully steeled their 
hearts against it, but gently to extend it to those who 
needed and felt their need of it. His teaching was to 
be “as the small rain upon the tender herb, and as 
the showers upon the grass.” And then, referring them 
to one of those palmary passages of the Old Testament 
(Hos. vi. 6)! which even in those days had summed up the 


1The quotation is from the Hebrew. The LXX. has § for in wd, 
Comp. Matt. xii. 7; 1 Sam. xv. 22; Dont. x. 12; Prov, xxi. 3; Eecles. xii. 
18; Hoses vi, 6; Micah vi. 8; passages amply sufficient to have shown the 
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very essence of all that was pleasing to God in love and 
mercy, He borrowed the phrase of their own Rabbis, and 
bade them—these teachers of the people, who claimed to 
know so much—to “go and learn”? what that meaneth, 
“I will have mercy, and not sacrifice.” Perhaps it had 
never before occurred to their astonished minds, over- 
laid as they were by a crust of mere. Levitism and 
tradition, that the love which thinks it no condescen- 
sion to mingle with sinners in the effort to win their 
souls, is more pleasing to God than thousands of rams 
and tens of thousands of rivers of oil. 

The answer to the somewhat querulous question 
asked Him by John’s disciples was less severe in tone.? 
No doubt He pitied that natural dejection of mind 
which arose from the position of the great teacher, to 
whom alone they had as yet learned to look, and who 
now lay in the dreary misery of a Machaerus dungeon. 
He might have answered that fasting was at the best 
a work of supererogation—useful, indeed, and obliga- 
tory, if any man felt that thereby he was assisted in the 
mortification of anything which was evil in his nature 
—but worse than useless if it merely ministered to his 
spiritual pride, and led him to despise others. He 
might have pointed out to them that although they had 
instituted a fast twice in the week,> this was but a 
Jews, had they really searched the Scriptures, the hollowness and falsity of 
the whole Pharisaic system. 

1 Matt, ix. 13, 17 we, On tho interesting quostion of the language 
ordinarily used by our Lord, see Chap. VIL, p. 90. 

> Matt. ix. 14—17; Mark ii, 18-22; Luke v. 33-39. Apparently the 
Pharisees, eager to svize any and every opportunity to oppose Him, and 
glad of 4 combination so powerful and 60 unwonted as that which enabled 
them to unite with John’s disciples, joined in this question also (Mark ii. 19). 

On Thursday, because on that day Moses was belioved to have ro- 


ascended Mount Sinai; on Monday, because on that day he returned. Cf. 
Luke xviii. 12; Babha Kama, £. 82 a. 
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traditional institution, so little sanctioned by the Mosaic 
law, than in it but one single day of fasting was appointed 
for the entire year. He might, too, have added that 
the reason why fasting had zof been made a universal 
duty is probably that spirit of merey which recognised 
how differently it worked upon different temperaments, 
fortifying some against the attacks of temptation, but 
only hindering others in the accomplishment of duty. 
Or again, He might have referred them to those passages 
in their own Prophets, which pointed out that, in the 
sight of God, the true fasting is not mere abstinence 
from food while all the time the man is “smiting with 
the fist of wickedness ;” but rather to love mercy, and 
to do justice, and to let the oppressed go free? But 
instead of all these lessons, which, in their present 
state, might only have exasperated their prejudices, He 
answers them only by a gentle argumentum ad hominem. 
Referring to the fine image in which their own beloved 
and revered teacher had spoken of Him as the bride- 
groom, He contented Himself with asking them, “Can 
ye make the children of the bridechamber fast,’ while 


1 The Day of Atonement (Lev. xvi. 29; Numb. xxix, 7). It appears 
that in the period of the exile four annual fasts (in the fourth, fifth, 
seventh, and tenth months) had sprang up, but they certainly receive no 
special sanction from the Prophets (Zech. viii. 19; vii. 112). Tu the oldest 
and genuine part of the Megillah Tanith, which emanatod from the schools 
of Hillel and Shammai, thero is merely a list of days on which fasting 
and mourning are forbidden. It will be found with a translation in 
Dorenbourg, Hist. Palestine, pp. 489446, See too Lightfoot, Hor. Hebr. 
in Matt. ix. 14, 

See the many noble and splendid utterances of the Prophets to 
this offect (Micah vi. 6—8; Hosea vi. 6; xii, 6; Amos v, 21—24; Tea, 
i. 10—20). 

3 John iii, 29. The use of the word mevéir, “mourn,” instead of 
morebewr, “fast,” in Matt. ix. 15, gives still greater point to the question. 
Fasting was a sign of sorrow, but the kingdom of God was a kingdom of 
gladness, and the bridal io which their own Master bad compared ite 
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the bridegroom is with them?” and then, looking 
calmly down at the deep abyss which yawned before 
Hin, He uttered a saying which—although at that time 
none probably understood it—was perhaps the very 
earliest public intimation that He gave of the violent 
end which awaited Him—* But the days will come when 
the bridegroom shall be taken away from them,) and 
then shall they fast in those days.” Further He told 
them, in words of yet deeper significance, though ex- 
pressed, as so often, in the homelicst metaphors, that His 
religion is, as it were, a robe entirely new, not a patch of 
unteazled cloth upon an old robe, serving only to make 
worse its original rents ;” that it is not new wine, put, 
in all its fresh fermenting, expansive strength, into old 
and worn wine-skins, and so serving only to burst the 
wine-skins and be lost, but vew wine in fresh wine-skins.* 
The new spirit was to be embodied in wholly renovated 
forms ; the new freedom was to be untrammelled by ob- 
solete and long meaningless limitations; the spiritual 
doctrine was to be sundered for ever from mere elaborate 
and external ceremonials. 

St. Luke also has preserved for us the tender and 


proclamation was atime of joy. Tho disciples are the paranymphs, the 
children of the bridechambor, the bent hahachwimah, a thoroughly Hebrew 
motaphor for the uearest friends uf the wedded pair. 

1A dim hint of tho same kind had been giveu in the private conversation 
with Nicodemus (Joln ifi. 14). Tho word axap09, clearly implying a violent 
termination of His career, is here used by cueh of the Syuoptists (Matt. 
ix, 15; Mark ii. 20), occurs nowhere elso in the New Testament. 

* Matt. ix. 16, Adnuvs ayrdgov. 

3 olvoy ploy els dcxobs xauvods BAyréay (Luke v.38). Similes not unlike this 
may be found in heathen literature, and we know that our Lord did not shun 
such oxisting parallels (Acts xxvi. 14), Tho fact, howover, that His next 
words in St. Luke (v. 38) run into an iambic line, obdds . . may wadaily 
eidus ¢éde: rfoy, ia probubly as purely accidental as the previous iambic 
in veree 21, ris dori obros $s AcAer BAaooaulas + 
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remarkable addition—“ No man also having drunk old 
wine straightway desireth new: for he saith, The old 
is excellent.”1 Perhaps the fact that these words were 
found to be obscure has caused the variety of readings 
in the original text. There is nothing less like the 
ordinary character of man than to make allowance for 
difference of opinion in matters of religion; yet it, is 
the duty of doing this which the words imply. He had 
been showing them that His kingdom was something 
more than a restitution (éroxarderacis), it Was a re-crea- 
tion (sadeyyevecia); but He knew how hard it was for 
men trained in the tradition of the Pharisees, and in 
admiration for the noble asceticism of the Baptist, to 
aecept truths which were to them both new and strange ; 
and, therefore, even when He is endeavouring to lighten 
their darkness, He shows that He can look on them 
“with larger other eyes, to make allowance for them all.” 


1 Leg. xenerés, (#, B, L.) 


CHAPTER XXV. 
THE DAY OF MATTHEW'S FEAST (continued), 


“Is thero no physician there ?”—JER. viii, 29. 


Tar feast was scarcely over at the house of Matthew,! 
and Jesus was still engaged in the kindly teaching 
which arose out of the question of John’s disciples, 
when another event occurred which led in succession to 
three of the greatest miracles of His earthly life.*® 

A ruler of the synagogue—the rosh hakkenéseth, or 
chief elder of the congregation, to whom the Jews 
looked with great respect—came to Jesus in extreme 
agitation. It is not improbable that this ruler of the 
synagogue had been one of the very deputation who 
had pleaded with Jesus for the centurion-proselyte by 
whom it had been built. If so, he knew by experience 
the power of Him to whom he now appealed. Fling- 
ing himself at His feet with broken words *—which in 
the original still sound as though they were interrupted 
and rendered incoherent by bursts of grief—he tells Him 

1 Tho note of timo in Matt. ix. 18, “while He spake these things unto 
them,” is here quite explicit; and St. Matthew is most likely to have 
followed the exact order of events on a day which was to him so memorable, 
as his last farowell to his old life as a Galilean publican. 

2 Matt, ix. 18—26; Mark v. 2248; Luke viii, 4156. 

* Mark v. 23. Considering the position of Jeiras, this little incident 
atrikingly shows the estimation in which Jesus was held at this time oven 
by men of leading position. 

x 
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that his little daughter, his only daughter, is dying, is 
dead; but still, if He will but come and lay His hand 
upon her, she shall live. With the tenderness which 
could not be deaf to a mourner’s cry, Jesus rose! at 
once from the table, and went with him, followed not 
only by His disciples, but also by a dense expectant 
taultitude, which had been witness of the scene. And 
as He went the people in their eagerness pressed upon 
Him and thronged Him. 

But among this throng—containing doubtless some 
of the Pharisees and of John’s disciples with whom He 
had been discoursing, as well as some of the publicans 
.and sinners with whom He had been seated at the feast— 
there was one who had not been attracted by curiosity 
to witness what would be done for the ruler of the 
synagogue. It was a woman who for twelve years had 
suffered from a distressing malady, which unfitted her 
for all the relationships of life, and which was peculiarly 
afflicting, because in the popular mind it was regarded 
as a direct consequence of sinful habits. In vain had 
she wasted her substance and done fresh injury to her 
health in the effort to procure relief from many different 
physicians,” and now, as a last desperate resource, she 
would try what could be gained without money and 
without price from the Great Physician. Perhaps, in 


1 Matt. ix. 19, eyepdels. 

2 Mark y. 26, soAAa wafodoa bed woAAGY iatpdy. The physician Hvan- 
geliet St. Luke (viii. 43) mentions that in this attempt sho had wasted all her 
substance (8or rv Alor), This might well have boen the caso if they had 
recommended to her nothing better than the strange Talmudis recipes 
montioned hy Lightfoot, Hor. Hebr. in Mare. v.26. (See Wunderbar, Bib- 
Uach-talmudische Medicin.) The recipes aro not, however, worse than 
those given by Luther in his Table Talk, who (in the old English transla- 
tion of the book) exclaims, “How great is the mercy of God who has put 
euch healing virtue in all manner of muck!” 
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her ignorance, it was because she had no longer any 
reward to offer; perhaps because she was ashamed in 
her feminine modesty to reveal the malady from which 
she had been suffering; but from whatever cause, she 
determined, as it were, to steal from Him, unknown, 
the blessing for which she longed. And so, with the 
strength and pertinacity of despair, she struggled in that 
dense throng until she was near enough to touch Him; 
and then, perhaps all the more violently from her ex- 
treme nervousness, she grasped the white fringe of His 
robe. By the law of Moses every Jew was to wear at 
each corner of his ¢allith a fringe or tassel, bound by a 
riband of symbolic blue, to remind him that he was. 
holy to God.1 Two of these fringes usually hung 
down at the bottom of the robe; one hung over the 
shoulder where the robe was folded round the person. 
It was probably this one that she touched? with secret 
and trembling haste, and then, fecling instantly that 
she had gained her desire and was healed, she shrunk 
back unnoticed into the throng. Unnoticed by others, 
but not by Christ. Perceiving that healing power had 
gone out of Him, recognising the one magnetic touch of 
timid faith even amid the pressure of the crowd, He 
stopped and asked, “Who touched my clothes?” There 
was something almost impatient in the reply of Peter, 
as though in such a throng he thought it absurd to 
ask, “ Who touched me?” But Jesus, His eyes still 


} Numb. xv. 87—40; Deut, xxii. 12. The Hobrew word is kanephéth, 
literally, “wings; ” and the white tassels with their blue or purple thread 
wore called tsiteith. 

* It is not easy to stoop down in a thick moving crowd, nor could she 
have done so unobserved. 

* «TN prenvuné, ista tetigit” (Ang., Serm. cexlv.). “Caro premit, fides 
tangit” (éd, Iii. 4), (Trench, Miracles, p. 204.) 
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wandering over the many faces, told him that there was 
a difference between the crowding of curiosity and the 
touch of faith, and as at last His glance fell on the 
poor woman, she, perceiving that she had erred in trying 
to filch the blessing which He would have graciously 
bestowed, came forward fearing and trembling, and, 
flinging herself at His feet, told Him all the truth. All 
her feminine shame and fear were forgotten in her desire 
to atone for her fault. Doubtless she dreaded His 
anger, for the law expressly ordaincd that the touch of 
one afflicted as she was, caused ceremonial uncleanness 
till the evening.! But His touch had cleansed her, not 
her’s polluted Him. So far from being indignant, He 
said to’ her, “Daughter”—and at once the sound of that 
gracious word scaled her pardon—* go for peace :* thy 
faith hath saved thee; be healed from thy disease.” 
The incident must have caused a brief delay, and, 
as we have seen, to the anguish of Jairus every instant 
was critical. But he was not the only sufferer who had 
a claim on the Saviour’s mercy; and, as he uttered no 
complaint, it is clear that sorrow had not made him 
selfish. But at this momenta messenger reached him 
with the brief message—“ Thy daughter is dead;” and 


\ Lev. xv. 19. The Pharisees shrunk from a woman's touch, as they do 
now. “The chakams wore especially careful to avoid being touched by 
any part of the women’s dresses” (Frankl, Jews in the East, ii. 81). 

3 As before (Luke vii. 50), this corresponds to the Hebrew expression, 
oiyy?. Our Lord addressed no other woman by the title @byarep. 
Legend has assigned to this woman Veronica as a uame, and Paneas 
(Czsarea Philippi) as a residence. An ancient statuo of bronze at this 
place was believed to represent her in the act of touching the fringe 
of Obrist’s robe; and Eusebius (Hist. Eccl. vii. 18) and Sozomen (Hist, 
Eecl. v. 21}"both mention this statue, which is believed to have been 
80 curious a testimony to the reality of Christ’s miracle, that Julian the 
Apostate—or, according to another account, Maximus—is charged with 
having destroyed it. 
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then, apparently with a touch of dislike and irony, he 
added, “ Worry not the Rabbi.”? 

The message had not been addressed to Jesus, but 
He overheard it,? and with a compassionate desire to 
spare the poor father from needless agony, He said to 
him those memorable words, “ Fear not, only believe.” 
They soon arrived at his house, and found it occupied 
by the hired mourners and flute-players, who, as they 
beat their breasts, with mercenary clamour, insulted the 
dumbness of sincere sorrow, and the patient majesty of 
death.? Probably this simulated wailing would be very 
repulsive to the soul of Christ; and first stopping at the 
door to forbid any of the multitude to follow Him, He 
entered the house with three only of the inmost circle of 
His Apostles—Peter, and James, and John. On entering, 
His first care was to still the idle noise; but when His 
kind declaration—‘ The little maid* is not dead, but 
sleepeth ”—was only received with coarse ridicule,’ He 


2 The curious word exdars, something like our “worry,” or “bother,” is 
used hero, and hero alone (oxcept in Luke vii. 6), by both St. Mark and St. 
Luke, (The ecxvauévor of Matt. ix. 36 is a dubious reading.) 

2 Mark v. 36, rapdxovous (#,B,L). The:word occurs nowhore else in the 
New Testament. 

* At this time among the Jews, no less than among the Romans, 

“ Cantabat fanis, cantabat tibia Iudis, 
Cantabat moostis tibia funeribus." (Ov. Fast. vi.) 

The Rabbinic rule provided that there should be at least two flute-players, 
and one mourning-woman (Selden, Uzor. Hebr. iii, 8), The amount of 
noise indicated by the @puBos xAalovras xa &dadd(ovras woAAd (Mark v. 38) 
recalls to us the “Quantum non superant frie funera ” of Hor. Sat. i. 6, 43. 
‘The custom was doubtless anciont (Eccles. xii. 5; Jer. ix. 17; Amos v. 16; 
2 Chron. xxxy. 25). St. Luke adds the beating on the breast (viii. 52; ef. 
Nakam ii. 7). The custom still continues; “they weep, howl, beat their 
breasts, and their hair according to contract” (Thomson, Land and 
Book, L, ch. viii). 

4 Mark v. 89, rd-mai8iov. She was twelve years old. 

* Tho Evangelists use the strong expression, xateyéAwy aired. 





38 THE LIFE OF CHRIST. 


indignantly ejected the paid mourners! When calm 
was restored, He took with Him the father and the 
mother and His three Apostles, and entered with quiet 
reverence the chamber hallowed by the silence and 
awfulness of death. Then, taking the little cold dead 
hand, He uttered these two thrilling words, “ Talitha 
cumt”’—“ Little maid, arise!” * and her spirit returned, 
and the child arose and walked. An awful amazement 
seized the parents ;> but Jesus calmly bade them give 
the child some food. And if He added his customary 
warning that they should not speak of what had hap- 
pened, it was not evidently in the intention that the 
entire fact should remain unknown—for that would 
have been impossible, when all the circumstances had 
been witnessed by so many-—but because those who 
have received from God’s hand unbounded mercy are 
more likely to reverence that mercy with adoring grati- 
tude if it be kept like a hidden treasure in the inmost 
heart. 

Crowded and overwhelming as had been the incidents 
of this long night and day, it seems probable from St. 
Matthew that it was signalised by yet one more asto- 
nishing work of power. For as He departed thence two 
blind men followed Him with the cry—as yet, unheard 
—*Son of David, have mercy on us.” Already Christ 
had begun to check, as it were, the spontaneity ot 
His miracles. He had performed more than sufficient to 
attest His power and mission, and it was important that 


1 Mark v. 40, éxBardy Sxdvras. 

> Doubtless St. Peter, who was actually present, told his friend and 
Kinsman Mark the sctual words which Christ hed used. They ara 
interesting also as bearing on the question of the language which He 
generally spoke. 

* Mark v, 42, é&orneas exordees weydrp. 
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men should pay more heed to His divine eternal teaching 
than to His temporal healings. Nor would He as yet 
sanction the premature, and perhaps ill-considered, use 
of the Messianic title “Son of David ”—a title which, 
had He publicly accepted it, might have thwarted His 
sacred purposes, by leading to an instantaneous revolt in 
His favour against the Roman power. Without noticing 
the men or their cry, He went to the house in Capernaum 
where He abode; nor was it until they had persistently 
followed Him into the house that He tested their faith 
by the question, “Believe ye that I am able to do this?” 
They said unto Him, “Yea, Lord.” Then touched He 
their eyes, saying, “According to your faith be it unto 
you.” And their eyes were opened. Like so many 
whom He healed, they neglected His stern command not 
to reveal it.) There are some who have admired their 
disobedience, and have attributed it to the enthusiasm 
of gratitude and admiration; but was it not rather the 
enthusiasm of a blatant wonder, the vulgarity of a chat- 
tering boast? How many of these multitudes who had 
been healed by Him became His true disciples? Did 
not the holy fire of devotion which a hallowed silence 
must have kept alive upon the altar of their hearts die 
away in the mere blaze of empty rumour? Did not He 
know best? Would not obediénce have been better 
than sacrifice, and to hearken than the fat of rams? 
Yes. It is possible to deceive ourselves ; it is possible 
to offer to Christ a seeming service which disobeys His 
inmost precepts—to grieve Him, under the guise of 
honouring Him, by vain repetitions, and empty genu- 
flexions, and bitter intolerance, and irreverent familiarity, 
and the hollow simulacrum of a dead devotion. Better, 


1 Matt. ix. 27-31 
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far better, to serve Him by doing the things He said 
than by a seeming zeal, often false in exact proportion 
to its obtrusiveness, for the glory of His name. These 
disobedient babblers, who talked so much of Him, did 
but offer Him the dishonouring service of a double 
heart; their violation of His commandment served only 
to hinder His usefulness, to trouble His spirit, and to 
precipitate His death. 


CHAPTER XXVI. 
A VISIT TO JERUSALEM. 


“Simplicity is the best viaticum for the Christian.”—OLEM, ALEX. 
Paed, ii, 


Any onz who has carefully and repeatedly studied the 
Gospel narratives side by side, in order to form from 
them as clear a conception as is possible of the life of 
Christ on earth, can hardly fail to have been struck with 
two or three general facts respecting the sequence of 
events in His public ministry. In spite of the difficulty 
introduced by the varying and non-chronological arrange- 
ments of the Synoptists, and by the silence of the fourth 
Gospel about the main part of the preaching in Galilee, 
we see distinctly the following circumstances :— 

1. That the innocent enthusiasm of joyous welcome 
with which Jesus and His words and works were at first 
received in Northern Galilee gradually, but in a short 
space of time, gave way to suspicion, dislike, and even 
hostility on the part of large and powerful sections of 
the people. 

2. That the external character, as well as the locali- 
ties, of our Lord’s mission were much altered after the 
murder of John the Baptist. 

3. That the tidings of this murder, together with a 
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marked development of opposition, and the constant 
presence of Scribes and Pharisees from Judea to watch 
His conduct and dog His movements, seems to syn- 
chronise with a visit to Jerusalem not recorded by the 
Synoptists, but evidently identical with the nameless 
festival mentioned in John v. 1. 

4, That this unnamed festival must have occurred 
somewhere about that period of His ministry at which 
we have now arrived. 

What this feast was we shall consider immediately ; 3 
but it was preceded by another event—the mission of 
the Twelve Apostles. 

At the close of the missionary journeys, during 
which occurred some of the events described in the 
last chapters, Jesus was struck with compassion at the 
sight of the multitude! They reminded Him of sheep 
harassed by enemies, and lying panting and neglected 
in the fields because they have no shepherd.? They 
also called up to the mind the image of a harvest ripe, 
but unreaped for lack of labourers; and He bade His 
Apostles pray to the Lord of the harvest that He would 
send forth labourers into His harvest. And then, 
immediately afterwards, having Himself now traversed 
the whole of Galilee, He sent them out two and two 
to confirm His teaching and perform works of mercy 
in His name.’ 

Before sending them He naturally gave them the 
instructions which were to guide their conduct. <A‘t 
present they were to confine their mission to the lost 
sheep of the house of Israel, and not extend it to 


1 Matt, ix. 3538. 
2 Ver. 86, eoevauévor . . . efyntvor; the reading &rcdwuévos ia perhapa 
a gloss for the unfamiliar word. 


4 Matt. x. 142; Mark vi. 7—13; Lake ix 1-6. 
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Samaritans or Gentiles. The topie of their preaching 
was to be the nearness of the kingdom of heaven, and 
it was to be freely supported by works of power and 
beneficence. They were to take nothing with them; 
no scrip for food; no purse for money; no change of 
raiment ;! no travelling shoes (urodjpara, caleei) in place 
of their ordinary palm-bark sandals, they were not even 
to procure a staff for the journey if they did not happen 
already to possess one;*® their mission—like all the 
greatest and most effective missions which the world 
has ever known—was to be simple and self-supporting. 
The open hospitality of the East, so often used as the 
basis for a dissemination of new thoughts, would be 
ample for their maintenance.? On entering a town they 
were to go to any house in it where they had reason to 


} Fow ordinary peasants in the East can boast of a change of garments, 
They even sleep in the clothes which they wear during tho day, 

? That this was the meaning of the injunctions appears from a com- 
parison of the three Evangelists. The undt sd6dev of Matt. x. 10 depends on 
wh urhonode, “do not procure for tho purposes of this journey,” and is 
therefore no contradiction to the «i wh pdB8ov udvor of Mark vi. 8. Keim’s 
remarks —“ Diese Wondung der Dingo hat dann freilich dom Markus 
nicht eingeleuchiet; er ist kem Freund der nuckten Armuth, .., aber 
fiir Mitnahme eines Stockes und Anlegung von Sandalen spricht er sich 
mit grosser fast komischer Bestimmthcit aus” (Geech. Jest, IT. i., p. 827) 
—are captious and shallow. As regards these minute differences, we may 
observe that probably in many instances they mercly arise from the fact 
that our Lord uscd Aramaic phrases, which are capable of trivial variation 
in the limits within which they were anderstood: eg., if here He said, 
imo ON, it might moan, “oven if ye have a staff, it is superfluous.” 
(Ebrard, Gosp. History, p. 295, E. Tr.) 

* Renan notices the modern analogy. When travelling in the Hast no 
one need ever scruple to go into the best house of any Arab village to 
which he comes, and ho will always be received with profuse and gratuitous 
hospitality. From the moment we entered any house, it was regarded as 
our own. ‘There is not an Arab you meet who will not empty for you the 
last drop in his water-skin, or share with you his last piece of black bread. 
The Rabbis said that Paradiso was the reward of willing hospitality. 
(Schéttgen, Hor. Hebr. 108.) 
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hope that they would be welcome, and to salute it with 
the immemorial and much-valued blessing, Shalom lakem,1 
“Peace be to you,” and if the children of peace were 
there the blessing would be effective; it not, it would 
return on their own heads. If rejected, they were to 
shake off the dust of their feet in witness that they had 
spoken faithfully, and that they thus symbolically cleared 
themselves of all responsibility for that judgment which 
should fall more heavily on wilful and final haters of the 
light than on the darkest places of a heathendom in 
which the light had never, or but feebly, shone. 

So far their Lord had pointed out to them the duties 
of trustful faith, of gentle courtesy, of self-denying sim- 
plicity, as the first essentials of missionary success, He 
proceeded to fortify them against the inevitable trials 
and persecutions of their missionary work. 

They needed and were to exercise the wisdom of 
serpents no less than the harmlessness of doves ; for He 
was sending them forth as sheep among wolves. 

Doubtless these discourses were not always delivered 
in the continuous form in whicli they have naturally 
come down to us. Our Lord seems at all times to have 
graciously encouraged the questions of humble and 
earnest listeners; and at this point we are told by an 
ancient tradition,® that St. Peter—ever, we may be sure, 


1 my) Oty (Gon. xlili, 23). It was belicved to includ every blessing. 
Have not our missionaries sometimes erred from forgetting the spirit of 
this injunction ? It has been too caustically and bitterly said—and yet the 
saying may find some occasional justification—that missionaries have too 
often proceeded on the plan of (1) discovering all the prejudices of a people, 
and (2) shocking them. Doubtless this has been only due to an ill-guided 
veal; but so did not St.Paul. He was most courteons and most con 
ciliatory in his address to the Athenians, and he lived for throe and a half 
years at Ephesus, without once reviling or insulting the worshippers of 
Artemis. 

? Clemens Romanus, xi. 5 (about A.D. 140; see Lightfoot’s Clemens 
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a most eager and active-minded listener—interrupted 
his Master with the not unnatural question, “ But how 
then if the wolves should tear the lambs?” And Jesus 
answered, smiling perhaps at the naive and literal in- 
tellect of His chief Apostle, “Let not the lambs fear 
the wolves when the lambs are once dead, and do you 
fear not those who can kill you and do nothing to you, 
but fear Him who after you are dead hath power over 
soul and body to cast them into hellfire.’ And then, 
continuing the thread of His discourse, He warned them 
plainly how, both at this time and again long afterwards, 
they might be brought before councils, and scourged in 
synagogues, and stand at the judgment-bar of kings, 
and yet, without any anxious premeditation,” the Spirit 
should teach them what to say. The doctrine of peace 
should be changed by the evil passions of men into a 
war-cry of fury and hate, and they might be driven to 
fly before the face of enemies from city to city. Still 
let them endure to the end, for before they had gone 
through the cities of Israel, the Son of Man should have 
come.® 

Then, lastly, He at once warned and comforted 


Romanus). This is one of the &ypapa Séyyara, unwritten traditional sayings 
of our Lord, which there is no reason to doubt. ’Amoxpifels 58 6 Métpos abr@ 
Aéye, Eav oly iarrapdtwow of Aino ta dpvia; Eley 5 "Ingots 7@ Neérpy, My 
pofelsdwoay 7a Apyla rods Atnovs werd Td dxofaveiy dvrd, Tho remainder of 
the passage is merely a reference to Matt, x. 28. 

1 For the svvépa see Deut. xvi. 18. For the power of tho synagogue 
officers to punish by seourging, see Acts v. 40; 2 Cor. xi. 24. 

* Matt. x. 19. The “take no thonght” of tho A. V. is too strong; as 
in Matt. vi. 25, it means “‘be not over-ancious about.” 

® This glance into the farther future probably belongs to a much later 
discourse ; and the coming of the Son of Man is here understood in its first 
and narrower signification of the downfall of Judaism, and the establish- 
ment of a kingdom of Christ on earth, which some at least among them 
lived to see. 
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them by reminding them of what He Himself had 
suffered, and how He had been opposed. Let them 
not fear. The God who cared even for the little birds 
when they fell to the ground’\—the God by whom the 
very hairs of their head were numbered—the God who 
(and here He glanced back perhaps at the question 
of Peter) held in His hand the issues, not of life and 
death only, but of eternal life and of eternal death, 
and who was therefore more to be feared than the wolves 
of earth—Hx was with them; He would acknowledge 
those whom His Son acknowledged, and deny those 
whom He denied. They were being sent forth into 
a world of strife, which would seem even the more 
deadly because of the peace which it rejected. Even 
their nearest and their dearest might side with the 
world against them. But they who would be His true 
followers must for His sake give up a; must even take 
up their cross* and follow Him. But then, for their 
comfort, He told them that they should be as He was in 
the world; that they who received them should receive 
Him; that to lose their lives for His sake would be to 
more than find them; that a cup of cold water given to 
the youngest and humblest of His little ones* should 
not miss of its reward. 

Such is an outline of these great parting instructions 
as given by St. Matthew, and every missionary and 


1 Matt. x. 29. Little birds aro still atrang together and sold for “two 
farthings ” in the towns of Palostine, 

2 If this were not a proverbial allusion (as seems probable from its uso 
in Plutarch, De Ser. Num. Vind. ix., Exaoros xaxoipywr enpéper rev abrod 
eraipor), it must have beon a dark saying to tho Aposties at this time, 
Perhaps it belongs to a much later oecasion, after Ho had distinctly pro- 
phesied the certainty and nature of His future sufferings, 

3 Alford ingeniously conjectures that some children may have been 
present. 
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every minister should write them in letters of gold. 
The sterility of missionary labour is a constant subject 
of regret and discouragement among us. Would it be 
so if all our missions were carried out in this wise and 
conciliatory, in this simple and self-abandoning, in this 
faithful and dauntless spirit? Was a missionary ever 
unsuccessful who, being enabled by the grace of God to 
live in the light of such precepts as these, worked as St. 
Paul worked, or St. Francis Xavier, or Henry Martyn, 
or Adoniram Judson, or John Eliot, or David Schwarz ? 

That the whole of this discourse was not delivered 
on this occasion,” that there are references in it to later 
periods,® that parts of it are only applicable to other 
apostolic missions which as yet lay far in the future,* 
seems clear; but we may, nevertheless, be grateful that 
St. Matthew, guided as usual by unity of subject, col- 
lected into one focus the scattered rays of instruction 
delivered, perhaps, on several subsequent occasions—as 
for instance, before the sending of the Seventy, and even 
as the parting utterances of the risen Christ.® 


1 Of course I do not imply that a missionary is Bound to serve gra- 
tuitously ; that would be against the distinct statement of our Lord (Matt. 
x. 10, 11); yet thoro are occasions when oven this may be desirablo (1 Cor. 
ix. 15—19; 2 Cor. xi. 9-12; 1 Thess, ii. 9, &e.). But Christ meant all 
His commands to bo interpreted according to their spirit, and wo must not 
overlook the fact that this method of preachiug was (and is) mado more 
common and easy in the East than for us. ‘Nor was there in this,” says 
Dr. Thomson, “ any departure from the simple manners of the couutry. At 
this day the farmer sets out on exeursions quite as extensive without a 
para in hia purse, and the modern Moslem prophet of Tarishiidehah thus 
sends forth his apostles over this idontical region” (The Land and the 
Book, p. 346). 

2 St. Mark and St. Luke only give, at this juncture, an epitome of its 
first section. 

» Ez. gr., perhaps some of the expressions in verses 8, 23, 25, 38. 

4 Be, gr. verses 18—23. 

* Of Mark xvi. 15—18; Luke x, 2—12; Luke xxiv. 47. 
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The Jews were familiar with the institution of She- 
luchim, the plenipotentiaries of some higher authority, 
This was the title by which Christ seems to have marked 
out the position of His Apostles. It was a wise and 
merciful provision that He sent them out two and two ;1 
it enabled them to hold sweet converse together, and 
mutually to correct each other’s faults. Doubtless the 
friends and the brothers went in pairs; the fiery Peter 
with the more contemplative Andrew; the Sons of 
Thunder—one influential and commanding, the other 
emotional and eloquent; the kindred faith and guile- 
lessness of Philip and Bartholomew; the slow but 
faithful Thomas with the thoughtful and devoted 
Matthew; the ascetic James with his brother the 
impassioned Jude; the zealot Simon to fire with his 
theocratic zeal the dark, flagging, despairing spirit of 
the traitor Judas. 

During their absence Jesus continued His work 
alone,” perhaps as He slowly made His way towards 
Jerusalem ; for if we can speak of probability at all 
amid the deep uncertainties of the chronology of His 
ministry, it seems extremely probable that it is to 
this point that the verse belongs—* After this there 
was a feast of the Jews, and Jesus went up to Jeru- 
salem.”$ In order not to break the continuity of the 
narrative, I shall omit the discussion here, but I shall in 
the Appendix* give ample reasons, as far as the feat is 
concemed, and as far as the éime required by the narrative 


1 The Rabbis held it a fault to journey without a friend with whom to 
converse about the sacred Lew (Sok. Chad. 2. 61,1; Schottgen, p. 89). 

2 Matt. xi. 1. 

$ John v.1. Omitted by the Synoptists, who, until the close, narrate 
only the ministry in Galilee. 

‘See Exeuraus VIIL, “Tho Unnamed Feast of John v. 1.” 
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is concerned, for believing that this nameless feast was 
in all probability the Feast of Purim. 

But how came Jesus to go up to Jerusalem for such 
a feast as this—a feast which was the saturnalia of 
Judaism ; a feast which was without divine authority,! 
and had its roots in the most intensely exclusive, not to 
say, vindictive, feelings of the nation ; a feast.of merri- 
ment and masquerade, which was purely social and often 
discreditably convivial; a feast which was unconnected 
with religious services, and was observed, not in the 
Temple, not even necessarily in the synagogues, but 
mainly in the private houses of the Jews ?? 

The answer seems to be that, although Jesus was in 
Jerusalem at this feast, and went up about the time that 
it was held, the words of St. John do not necessarily 
imply that Ele went up for the express purpose of being 
present at this particular festival. The Passover took 
place only a month afterwards, and He may well have 
gone up mainly with the intention of being present at 
the Passover, although He gladly availed himself of an 
opportunity for being in Judwa and Jerusalem a month 
before it, both that He might once more preach in those 
neighbourhoods, and that He might avoid the publicity 
and dangerous excitement involved in His joining the 
caravan of the Passover pilgrims from Galilee. Such an 


1 To such an extent was this the case, that no loss than eighty-five 
elders aro said to have protosted against its original institution, regarding 
it as an innovation against ‘the Law (Lightfoot, Hor. Hebr. on John x, 22). 
Té sooms to have originatod among the Jews of tho dispersion. 

3 Perhaps more early resombling in ita origin and character our Guy 
Fawkes’ Day then anything olse. Casparicalls it “ cin Rache-, Fluch- und 
Sauffost” (Chronol. Geogr. Hint, p. 113); but there is no proof that it was 
80 at that time, In this particular yoar, the Foast of Purim scems to have 
coincided with « Sabbath (John v. 10), an arrangement carefully avoided 
in the later Jewish calendar, (Seo Wieseler, Synopsis, p. 199, E. Te.) 


Y 
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opportunity may naturally have arisen from the absence 
of the Apostles on their missionary tour. The Synop- 
tists give clear indications that Jcsus had friends and 
well-wishers at Jerusalem and in its vicinity. He must 
therefore have paid visits to those regions which they do 
not record. Perhaps it was among those friends that 
He awaited the return of His immediate followers, We 
know the deep affection which he entertained for the 
members of one houschold in Bethany, and it is not 
unnatural to suppose that He was now living in the 
peaceful seclusion of that pious household as a solitary 
and honoured guest. 

But even if St. John intends us to believe that the 
occurrence of this feast was the immediate cause of this 
visit to Jerusalem, we must bear in mind that there is 
no proof whatever of its having been in our Lord’s time 
the fantastic and disorderly commemoration which it 
subsequently became. The nobler-minded Jews doubt- 
less observed it in a calm and grateful manner; and as 
one part of the festival consisted jn showing acts of kind- 
ness to the poor, it may have offered an attraction to 
Jesus both on this ground, and because it enabled Him 
to show that there was nothing unnational or unpatriotic 
in the universal character of His message, or the all- 
embracing infinitude of the charity which He both 
practised and enjoined. 

There remains then but a single question. The 
Passover was rapidly drawing near, and His presence 
at that great feast would on every ground be expected. 
Why then did He absent Himself from it? Why did 
He return to Galilee instead of remaining at Jcrasalem ? 
The events which we are about to narrate will furnish 
a sufficient answer to this question. 


CHAPTER XXVII. 
THE MIRACLE AT BETHESDA. 


Lis &wepavrodroylay of ré&y “lovdalwv BiBaoxaror CAmrGOasr Pdoxovres Bérrayua 
mtv vat 7d rolavde drdSqua od why 7d rolovBe, x. tT. A—ORIG. Opp. i. 179, 


Taore was in Jerusalem, near the Sheep-gate, a pool, 
which was believed to possess remarkable healing proper- 
ties. For this reason, in addition to its usual name, it 
had been called in Hebrew “Bethesda,” or the House of 
Mercy, and under the porticoes which adorned the 
pentagonal masonry in which it was enclosed lay a 
multitude of sufferers from blindness, lameness, and 
atrophy, waiting to take advantage of the bubbling and 
gushing of the water, which showed that its medicinal 
properties were at their highest. There is no indication 
in the narrative that any one who thus used the water 


1 John v. 2, ewreyoudyy. Thore are great varieties of reading; Tischen- 
dorf, with », reads B4%{ata, Perhaps this is sufficient to account for the 
silence of Jusephus, who may mention it under another uame. The pool 
now pointed out to tho traveller as Bethesda is Birkef Israel, which 
soems, however, to have formed part of the decp fosse round the Tower 
of Antonia. Tho pool may have been the one now known as the Fountain 
of the Virgin, not far from Siloam, and connected with it (as Dr. Robinson 
discovered, Bibl, Researches, i. 509) by a subterranean passago, He himself 
had an opportunity of observing the intermittent character of this fountain, 
which, he was told, bubbles up “at irregular iitervals, sometimes two and 
threo times a day, and sometimes in summer once in two or three days.” 
(Bibl, Researches, i. 341), 
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was at once, or miraculously, healed; but the repeated 
use of an intermittent and gaseous spring—and more 
than one of the springs about Jerusalem continue to 
be of this character to the present day—was doubtless 
likely to produce most beneficial results. 

A very early popular legend, which has crept by 
interpolation into the text of St. John,! attributed the 
healing qualities of the water to the descent of an angel 
who troubled the pool at irregular intervals, leaving the 
first persons who could scramble into it to profit by the 
immersion. This solution of the phenomenon was in 
fact so entirely in accordance with the Semitic habit of 
mind, that, in the universal ignorance of all scientific 
phenomena, and the utter indifference to close investiga- 
tion which characterise most Orientals, the populace 
would not be likely to trouble themselves about the 
possibility of any other explanation. But whatever 
may have been the general belief about the cause, the 
fact that the water was found at certain intervals to be 
impregnated with gases which gave it a strengthening 


' Tho weight of evidence hoth external and internal against the gonuino- 
noss of John v.3,4 (from the word éxSexouévar) seems to me overwhelming. 
1. It is omitted by uot a fow of the weightiost MSS, and versions (#, B,D, 
the Cureton Syrine). 2. In otbers in which it docs occur it ix obclised as 
dubious. 3, It abounds in varions readings, showing that thore is eomo- 
thing suspicious about it. 4. It coutains iu the short compass of a fow 
Tines no less than seven words not found elsewhere in tho New Testament, 
or ouly found with a different sonso. 5. It relates a most startling fact, 
one wholly unlike anything olse in Scripture, one not alluded to by a single 
other writer, Jowish or heathen, and oue which, had thore been the slightest 
ground for believing in its truth, would cortaiuly not have beon passod over 
in silence by Josephus, 6, Its insertion (to explain the word tapax67 in 
‘verse 7) is easily aceounted for; its omission, had it been in the original 
text, is quite inconceivable. Accordingly, it is rejected from the text. by 
the best editors as a spurious gloss, and indeed there is no earlier trace of 
its existence than an allusion to it in Tortullian (De Bapt. 5). (Ob. sire, 
A.D. 220.) 
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property, was sufficient to attract a concourse of many 
sufferers. 

Among these was one poor man who, for no less 
than thirty-eight years, had been lamed by paralysis. 
He had haunted the porticoes of this pool, but without 
effect; for as he was left there unaided, and as the 
motion of the water occurred at irregular times, others 
more fortunate and less feeble than himself managed 
time after time to struggle in before him, until the 
favourable moment had been lost. 

Jesus looked on the man with heartfelt pity. It 
was obvious that the wi// of the poor destitute creature 
was no less stricken with paralysis than his limbs, and 
his whole life was one long atrophy of ineffectual despair. 
But Jesus was minded to make //is Purim present to 
the poor, to whom He had neither silver nor gold to 
give. He would help a fellow-sufferer, whom no one had 
cared or condescended to help before. 

“ Willest thou to be made whole ?” 

At first the words hardly stirred the man’s long and 
despondent lethargy; he scarcely seems even to have 
looked up. But thinking, perhaps, with a momentary 
gleam of hope, that this was some stranger who, out of 
kindness of heart, might perhaps help him into the 
water when it was again agitated, he merely narrated in 


1 Strauss and his school make all kinds of objections to this narrative. 
“Latterly,” as Lango observes, with cutting sarcasm, "a crowd of ‘critical * 
romarks have been seen lying round the pool of Bethesda, like another 
multitude of blind, lame, aud withered.” ‘They hold it impossible that the 
man who, as thoy assume, must have had some one to take him to the pool, 
never had any ono to put him in at the right time. Such remarks are very 
trivial, 1, St. John says nothing of any one bringiug him to tho pool; he 
may have lived close by, and been able to crawl there himself. 2. He does 
uot say that the pool wrought instuntaneous cures, or that tho man had 
never been put into the troubled water. 
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reply the misery of his long and futile expectation. 
Jesus had intended a speedier and more effectual aid. 

“ Rise,” He said, “take thy couch, and walk.” 

Jt was spoken in an accent that none could disobey. 
The manner of the Speaker, His voice, His mandate, 
thrilled like an electrie spark through the withered 
limbs and the shattered constitution, enfeebled by a 
lifetime of suffering and sin! After thirty-eight years 
of prostration, the man instantly rose, lifted up his 
pallet, and began to walk. In glad amazement he 
looked round to sce and to thank his unknown bene- 
factor ; but the crowd was large, and Jesus, anxious to 
escape the unspiritual excitement which would fain have 
regarded Him as a thaumaturge alone, had quietly 
slipped away from observation.* 

In spite of this, many scrupulous and jealous eyes 
were soon upon him. In proportion as the inner power 
and meaning of a religion are dead, in that proportion 
very often is an exaggerated import attached to its outer 
forms. Formalism and indifference, pedantic scrupu- 
losity and absolute disbelief, are correlative, and ever 
flourish side by side. It was so with Judaism in the 
days of Christ. Its living and burning enthusiasm 
was quenched; its lofty and noble faith had died 
away; its prophets had ceased to prophesy ; its poets 
had ceased to sing; its priests were no longer clothed 
with righteousness; its saints were few. The axe was 
at the root of the barren tree, and its stem served 


+ Seo verso 14, and below. 

2 The xpdBBarov was probably nothing more than a mere puillaseo, or 
folded abeiyah, To regard such a trivial effort as a vivlation of the Sabbath 
was a pieco of superstitious literalisn not derived from Seripturo, but 
founded on the Oral Law. 

¥ ekéveveey (ver. 18); literally, “swam out.” Cf. Eur, Hippol. 471; 
Thno. ii. 90. 
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only to nourish a fungous brood of ceremonials and 
traditions, 
“ Doathlike, and coloured like a corpse’s check.” 


And thus it was that the observance of the Sabbath, 
which had been intended to secure for weary men a 
rest full of love and peace and mercy, had become a 
mere national Fetish—a barren custom fenced in with 
the most frivolous and senseless restrictions. Well- 
nigh every great provision of the Mosaic law had now 
been degraded into a mere superfluity of meaningless 
minutiw, the delight of small natures, and the grievous 
incubus of all true and natural piety. 

Now, when a religion has thus decayed into a super- 
stition without having lost its external power, it is 
always more than ever tyrannous and suspicious in its 
hunting for heresy. The healed paralytie was soon 
surrounded by a group of questioners. They looked at 
him with surprise and indignation. 

“Tt is the Sabbath ; it is not lawful for thee to carry 
thy bed.” 

Here was a flagrant case of violation of their law! 
Had not the son of Shelomith, though half an Egyptian, 
been stoncd to death for gathering sticks on the Sabbath 
day?? Tad not the prophet Jeremiah expressly said, 
“Take heed to yourselves, and bear zo burden on the 
Sabbath day?” 

Yes; but why? Because the Sabbath was an ordi- 


) Tho present Jows of Palestino, degraded and contemptible as is their 
condition—beggars, idlers, cheats, sensualists, as the best of their own 
countrymen confess them to bo—stiil cling to all their Subbatariau 
superstitions: ¢g., “The German Jews look upon it as a six to usu a stick 
of any kind on the Sabbath” (Dr. Frankl, Jewe in the Bast, B. Tr., ii, 6). 
3 Lov. xxiv. 10—12; Numb. xv. 32-36, 
3 Jor, xvii, 21. 
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nance of mercy intended to protect the underlings and 
the oppressed from a life of incessant toil; because it 
was essential to save the serfs and labourers of the 
nation from the over-measure of labour which would 
have been exacted from them in a nation afflicted with 
the besetting sin of greed; because the setting apart 
of one day in seven for sacred rest was of infinite value 
to the spiritual life of all. Zat was the meaning of the 
Fourth Commandment. In what respect was it violated 
by the fact that a man who had been healed by a 
miracle wished to carry home the mere pallet which 
was perhaps almost the only thing that he possessed ? 
‘What the man really violated was not the law of God, 
or even of Moses, but the wretched formalistic inferences 
of their frigid tradition, which had gravely decided that 
on the Sabbath a nailed shoe might not be worn because 
it was a burden, but that an un-nailed shoe might be 
worn ; and that a person might go out with two shoes 
on, but not with only one; and that one man might 
carry a loaf of bread, but that two men might not carry 
it between them, and so forth, to te very utmost limit 
of tyrannous absurdity.’ 

“He that made me whole,” pire the man, “He 
said to me, Take up thy bed and walk.” 

As far as the man was concerned, they accepted the 
plea; a voice fraught with miraculous power so stupen- 
dous that it could heal the impotence of a lifetime by a 
word, was clearly, as far as the man was concerned, 
entitled to some obedience. And the fact was that they 
were actuated by a motive; they were flying at higher 


| yuxpas wapadéceis pépove: (Orig.). These instances of hard and foolish 
Judaic dwepnvrodcyta, to which Origen expressly alludes, are preserved in 
the Mishna, Skabb. x.5. (Gfrorer, Jahrh, d. Heils, i. 18.) 
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game than this insignificant and miserable sufferer. 
Nothing was to be gained by worrying Aim. 

“Who is it that”—mark the malignity of these 
Jewish authorities!—not that made thee whole, for there 
was no heresy to be hunted out in the mere fact of exer- 
cising miraculous power—but “that gave thee the 
wicked command to take up thy bed and walk?” 

So little apparently, up to this time, was the person 
of Jesus generally known in the suburbs of Jerusalem, 
or else so dull and languid had been the man’s atten- 
tion while Jesus was first speaking to him, that he 
actually did not know who his benefactor was. But 
he ascertained shortly afterwards. It is a touch of 
grace about him that we next find him in the Temple, 
whither he may well have gone to return thanks to God 
for this sudden and marvellous renovation of his wasted 
life. There, too, Jesus saw him, and addressed to him 
one simple memorable warning, “See, thou hast been 
made whole: continue in sin no longer, lest something 
worse happen to thee.”” 

Perhaps the warning had been given because Christ 
read the mean and worthless nature of the man; at any 
rate, there is something at first sight peculiarly revolt- 
ing in the 15th verse. “The man went and told the 
Jewish authorities that it was Jesus who had made him 
whole.” It is barely possible, though most unlikely, that 
he may have meant to magnify the name of One who 
had wrought such a mighty work; but as he must have 
been well aware of the angry feelings of the Jews— 

1 Such, as we have already observed, is all but invariably the meaning 
of of oubafor in St. John, 
? Alford speaks here of “the sin committed thirty-cight years ago, 


from which this sickness bad resulted; ” but surely pnaér: audprave means 
nusre than this: it means, “ Be sinning—be » sinner—no longer.” 
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as we hear no word of his gratitude or devotion, no 
word of amazement or glorifying God—as, too, it must 
have been abundantly clear to him that Jesus in work- 
ing the miracle had been touched by compassion only, 
and had been anxious to shun all publicity—it must be 
confessed that the prind facie view of the man’s con- 
duct is that it was an act of needless and contemptible 
delation—a piece of most pitiful self-protection at the 
expense of his benefactor—an almost inconceivable com- 
pound of fecble syeophancy and base ingratitude. Ap- 
parently the warning of Jesus had been most deeply 
necessary, as, if we judge the man aright, it was wholly 
unavailing. 

For the consequences were immediate and disastrous. 
They changed in fact the entire tenor of His remaining 
life. Untouched by the evidence of a most tender com- 
passion, unmovzd by the display of miraculous power, 
the Jewish inquisitors were up in arms to defend their 
favourite piece of legalism. “They began to persceule 
Jesus because He did such things on the Sabbath day.” 

And it was in answer to this charge that He deli- 
vered the divine and lofty discourse preserved for us in 
the fifth chapter of St. John. Whether it was delivered 
in the Temple, or before some committee of the Sanhe- 
drin, we cannot tell; but, at any rate, the great Rabbis 
and Chief Priests who summoned Him before them that 
they might rebuke and punish Him for a breach of the 
Sabbath, were amazed and awed, if also they were bitterly 
and implacably infuriated, by the words they heard. 
They had brought Him before them in order to warn, 
and the warnings fell on ‘dew. They had wished to 
instrust and reprove, and then, perhaps, condescendingly, 
for this once, to pardon; and lo! He mingles for them 
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the majesty of instruction with the severity of compas- 
sionate rebuke. They sat round Him in all the pom- 
posities of their office, to overawe Him as an inferior, 
and, lo! they tremble, and gnash their teeth, though they 
dare not act, while with words like a flame of fire 
piercing into the very joints and marrow—with words 
more full of wisdom and majesty than those which came 
among the thunders of Sinai—He assumes the awful 
dignity of the Son of God. 

»:And so the attempt to impress on Him their petty 
rules and literal pietisms—to lecture Him on the heinous- 
ness of working miraculous cures on the Sabbath day— 
perhaps to punish Him for the enormity of bidding a 
healed man take up his bed—was a total failure. With 
His very first word He exposes their materialism and 
ignorance. They, in their feebleness, had’ thought of the 
Sabbath as though God ceased from. vorking thereon 
because He was fatigued; He tells them that that holy 
rest was a beneficent activity. They thought apparently, 
as men think now, that God had resigned to certain 
mute forces His creative encrgy; He tells them that His 
Father is working still; and He, knowing His Father, 
and loved of Him, was working with Him, and should 
do greater works than these which He had now done. 
Already was He quickening the spiritually dead, and the 
day should come when all in the tombs should hear His 
voice. Already He was bestowing eternal life on all that 
believed in Him; hereafter should His voice be heard in 
that final judgment of the quick and dead which the 
Father had committed into His hands. 


The distinction between of ra 27208 worfeayres (the docrs of those 
good docds which cannot die} and of 78 gaiAa mpdfavres (thd slaves and 
victims of all that is delusive aud transitory) is probably inteutional, 
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Was He merely bearing witness of Himself? Nay, 
there were three mighty witnesses which had testified, 
and were testifying, of Him—John, whom, after a brief 
admiration, they had rejected; Moses, whom they boasted 
of following, and did not understand; God Himself, 
whom they professed to worship, but had never seen or 
known. They themselves had sent to John and heard 
his testimony ; but He needed not the testimony of man, 
and mentioned it only for ‘heir sakes, because even they 
for a time had been willing to exult in that great 
prophet’s God-enkindled light... But He had far loftier 
witness than that of John—the witness of a miraculous 
power, exerted not as prophets had exerted it, in the 
name of God, but in His own name, because His Father 
had givem such power into His hand. That Father they 
knew not: His light they had abandoned for the dark- 
ness ; His word for their own falsehoods and ignorances ; 
and they were rejecting Him whom He had sent. But 
there was a ¢hird testimony. If they knew nothing of 
the Father, they at least knew or thought they knew, 
the Scriptures ; the Scriptures were in their hands; they 
had counted the very letters of them; yet they were 
rejecting Him of whom the Scriptures testified. Was it 
uot clear that they—the righteous, the pious, the scru- 
pulous, the separatists, the priests, the religious leaders 


1 John v, 85 (cf. Matt. v. 15; Luke xii. 35), Ho was 6 adxvos 6 raiduevos 
ant palw—the Lamp not the Light—being eukindled by Another, and so 
shining, “Ho is only as the light of tho candle, for whose rays, indeed, 
mon are grateful; but which is pale, Hickering, transitory, compared with 
the glories of the Eternal flame from which itsclf is kindled” (Lightfoot, On 
Revision, p. 118). Christ is the Light from whom ail lamps are kindled. 
Then stood up Elias the prophet, like fire, and his word burned as a 
lamp” (Bechus. xviii. 1). “Lyehuus orto soli non foenerat Jucem ” (Bengel). 
‘Their “exaltation” in the Baptist’s teaching had been very shallow—~“ they 
heard, but did not” (Ezek. xxxiii, 32). 
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of their nation—yet had not the love of God in them, if 
they thus rejected His prophet, His word, His works, 
His Son? 

And what was the fibre of bitterness within them 
which produced all this bitter fruit? Was it not pride? 
How could they believe, who sought honour of one 
another, and not the honour that cometh of God only? 
Hence it was that they rejected One who came in His 
Father’s name, while they had been, and should be, the 
ready dupes and the miserable victims of every false 
Messiah, of every Judas, and Theudas, and Bar-Cochebas 
—and, in Jewish history, there were more than sixty 
such—who came in his own name. 

And yet He would not accuse them to the Father ; 
they had another accuser, even Moses, in whom they 
trusted. Yes, Moses, in whose lightest word they pro- 
fessed to trust—over the most trivial precept of whose 
law they had piled their mountain loads of tradition and 
commentary—even fim they were disbelieving and dis- 
obeying. Had they believed Moses, they would have 
believed Him who spoke to them, for Moses wrote of 
Him ; but if they thus rejected the true meaning of the 
written words (ypdézpacw) which they professed to adore 
and love, how could they believe the spoken words 
(fjuacw) to which they were listening with rage and 
hate P} 

We know with what deadly exasperation these high 
utterances were received. Never before had the Christ 
spoken so plainly. It seemed as though in Galilee He 

1 “The Law,” says St.Paul, “ was our tutor (wadaywyts) to lead us unto 
Christ,” i. into spiritual manhood; into the maturity of the Christian 
life. (Dr. Lightfoot, on Gal. iii. 24, shows that the ordinary explanation of 


thie text—however beautifal—is untenable.) Cf. Johu i, 46, “We have 
found Him of whom Moses in the Law and the Prophets did write.” 
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had wished the truth respecting Him to rise like a 
gradual and glorious dawn upon the souls and under- 
standings of those who heard His teaching and watched 
His works; but as though at Jerusalem—where His 
ministry was briefer, and His followers fewer, and His 
opponents stronger, and His mighty works more rare 
—He had determined to leave the leaders and rulers of 
the people without excuse, by revealing at once to their 
‘astonished ears the nature of His being. More dis- 
tinctly than this He could not have spoken. They had 
summoned Him before them to explain His breach of 
the Sabbath; so far from excusing the act itself, as He 
sometimes did in Galilee, by showing that the higher 
and nioral law of love supersedes and annihilates the 
lower law of mere literal and ceremonial obedience— 
instead of showing that He had but acted in the spirit 
in which the greatest of saints had acted before Him, 
and the greatest of prophets taught—He sets Himself 
wholly above the Sabbath, as its Lord, nay, even as 
the Son and Interpreter of Him who had made the 
Sabbath, and who in all the mifshty course of Nature 
and of Providence was continuing to work thereon. 
Here, then, were two deadly charges ready at hand 
against this Prophet of Nazareth: He was a breaker of 
their Sabbath; He was a blasphemer of their God. 
The first crime was sufficient cause for opposition and 
persecution; the second an ample justification of per- 
sistent! and active endeavours to bring about His death. 
But at present they could do nothing; they could 
only rage in impotent indignation; they could only 
gnash with their teeth, and melt away. Whatever may 
have been the cause, as yet they dared not act, A 
1 slaxor—i¢hrow Axoxreiva: (John ¥, 16), 
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power greater than their own restrained them. The 
hour of their triumph was not yet come; only, from 
this moment, there went forth against Him from the 
hearts of those Priests and Rabbis and Pharisees the 
inexorable irrevocable sentence of violent death. 

And under such circumstances it was useless, and 
worse than useless, for Him to remain in Judea, where 
every day was a day of peril from these angry and 
powerful conspirators. He could no longer remain in 
Jerusalem for the approaching Passover, but must 
return to Galilee; but He returned with a clear vision 
of the fatal end, with full knowledge that the hours of 
light in which He could still work were already fading 
into the dusk, and that the rest of His work would be 
accomplished with the secret sense that death was hang- 
ing over His devoted head. 


CHAPTER XXVIII. 
THE MURDER OF JOHN THE BAPTIST. 


“ It is groat sin to swoar unto a sin; 
But groater sin to keop a sinful oath. 
Who ean bo bound by any solemn vow 
To do a murderous deed ; . 2” 


SHAKESPEARE, 2 Henry VI. v. 2. 
1 


Ir must have been with His human heart full of fore- 
boding sadness that the Saviour returned to Galilee. 
In His own obscure Nazareth He had before been 
violently rejected ; He had now been rejected no less 
decisively at Jerusalem by the leading authorities of 
His own nation. He was returning to an atmosphere 
already darkened by the storm-clouds of gathering 
opposition ; and He had scarcely returned when upon 
that atmosphere, like the first note of a death-knell 
tolling ruin, there broke the intelligence of a dreadful 
martyrdom. The heaven-enkindled and shining lamp 
had suddenly been quenched in blood. The great Fore- 
runner—He who was greatest of those born of women— 
the Prophet, and more than a prophet, had been foully 
murdered. 

Herod Antipas, to whom, on the death of Herod 
the Great, had fallen the tetrarchy of Iturma and Perza, 
was about as weak and miserable a prince as ever dis- 
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graced the throne of an afflicted country. Cruel, crafty, 
and voluptuous like his father, he was also, unlike him, 
weak in war and vacillating in peace. In him, as in so 
many characters which stand conspicuous on the stage 
of history, infidelity and superstition went hand in 
hand. But the morbid terrors of a guilty conscience 
did not save him from the criminal extravagances of a 
violent will. He was a man in whom were mingled 
the worst features of the Roman, the Oriental, and the 
Greek. 

It was the policy of the numerous princelings who 
owed their very existence to Roman intervention, to pay 
frequent visits of ceremony to the Emperor at Rome. 
During one of these visits, possibly to condole with 
Tiberius on the death of his son Drusus, or his mother 
Livia, Antipas had been, while at Rome, the guest 
of his brother Herod Philip—not the tetrarch of that 
name, but a son of Herod the Great and Mariamne, 
daughter of Simon the Boéthusian, who, having been 
disinherited by his father, was living at Rome as a 
private person.’ Here he became entangled by the 
snares of Herodias, his brother Philip’s wife; and he 
repaid the hospitality he had received by carrying her 
off. Everything combined to make the act as detestable 
as it was ungrateful and treacherous. The Herods 
carried intermarriage to an extent which only prevailed 
in the worst and most dissolute of the Oriental and 

1 A amall fragmont of the Stomma Herodum will make these relation- 


ships more clear. 
‘Hexop ree Great. 





2) 





© Mariamne, = Malthaoe = Cleopatra, ‘= Mariamne, 
4. of Simon, (a Samaritas). i @. of Hyroanus, 
Horod "Philip" C ‘Tote. of Itures, Azigtobulus, 
ss Herodiae. Herod Antipas, Archelaus. =Salome, 9 0} 
@ of Aretas, t \ 
Salome. = Harodiua, Herodias, Herod Agrippa I, 
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post-Macedonian dynasties. Herodias being the daughter 
of Aristobulus, was not only the sister-in-law, but also 
the niece of Antipas;! she had already borne to her 
husband a daughter, who was now grown up. Antipas 
had himself Jong been married to the daughter of Aretas, 
or Hareth, Emir of Arabia, and neither he nor Herodias 
were young enough to plead even the poor excuse of 
youthful passion, The sole temptation on his side was 
an impotent sensuality ; on hers an extravagant ambition. 
She preferred a marriage doubly adulterous and doubly 
incestuous to a life spent with the only Herod who 
could not boast even the fraction of a vice-regal throne. 
Antipas promised on his return from Rome to make her 
his wife, and she exacted from him a pledge that he 
would: divorce his innocent consort, the daughter of the 
Arabian prince. 

But “our pleasant vices,” it has well been said, “are 
made the instruments to punish us;” and from this 
moment began for Herod Antipas a series of annoyances 
and misfortunes, which only culminated in his death 
years afterwards in discrowned royalty and unpitied 
exile. Herodias became from the first the evil genius 
of his house. The people were scandalised and outraged. 
Family dissensions were embittered. The Arabian 
princess, without waiting to be divorced, indignantly 
fled, first to the border castle of Macherus, and then to 
the rocky fastnesses of her father Hireth at Petra. He, 
in his just indignation, broke off all amicable relations 
with his quondam son-in-law, and subsequently declared 


1 Even the Romans regarded such unions with horror; and never got 

over the disgust which the Emperor Claudius caused them by marrying 

he niece Agrippina; but they were almost the rule in the Herodian 
ily. 
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war against him, in which he avenged himself by the 
infliction of a severe and ruinous defeat. 

Nor was this all. Sin was punished with sin, and 
the adulterous union had to be cemented with a prophet’s 
blood. In the gay and gilded halls of any one of those 
sumptuous palaces which the Herods delighted to build, 
the dissolute tyrant may have succeeded perhaps in 
shutting out the deep murmur of his subjects’ indigna- 
tion ; but there was one voice which reached him, and 
agitated his conscience, and would not be silenced. It 
was the voice of the great Baptist. How Herod had 
been thrown first into connection with him we do not 
know, but it was probably after he had seized possession 
of his person on the political plea that his teaching, 
and the crowds who flocked to him, tended to en- 
danger the public safety... Among other features in the 
character of Herod was a certain superstitious curiosity 
which led him to hanker after and tamper with the 
truths of the religion which his daily life so flagrantly 
violated. He summoned John to his presence. Like a 
new Elijah before another Ahab—clothed in his desert 
raiment, the hairy cloak and the leathern girdle—the 
stern and noble eremite stood fearless before the inces- 
tuous king. His words—the simple words of truth and 
justice—the calm reasonings about righteousness, tem- 
perance, and the judgment to come—fell like flakes of 
fire on that hard and icy conscience. Herod, alarmed 
perhaps by the fulfilment of the old curse of the Mosaic 
law in the childlessness of his union,* listened with some 


4 So Josephus, Anét. xviii. 5, §2. In this way it is easy to reconcile his 
account with those of the Evangelists. 

1 Lev, xx. 21, We know how the same fact weighed on the mind of 
Henry Vill. 
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dim and feeble hope of future amendment. He even 
did many things gladly because of John. But there 
was one thing which he would not do—perhaps per- 
suaded himself that he cou/d not do—and that was, 
give up the guilty love which mastered him, or dismiss 
the haughty imperious woman who ruled his life after 
ruining his peace. “It is not lawful for thee to have 
thy brother’s wife” was the blunt declaration of the 
dauntless Prophet; and though time after time he might 
be led over those splendid floors, pale and wasted with 
imprisonment and disappointed hope, yet, though he 
well knew that it kindled against him an implacable 
enmity and doomed him to a fresh remand to his solitary 
cell, he never hesitated to face the flushed and angry 
Herod with that great Non licet. Nor did he spare his 
stern judgment on all the other crimes and follies of 
Herod’s life! Other men—even men otherwise great 
and good—have had very smooth words for the sins of 
princes ; but in the fiery soul of the Baptist, strengthened 
into noblest exercise by the long asceticism of the wilder- 
ness, there was no dread of human yoyalty and no com- 
promise with exalted sin. And when courage and 
holiness and purity thus stood to rebuke the lustful 
meanness of a servile and corrupted soul, can we wonder 
if even among his glittering courtiers and reckless men- 
at-arms the king cowered conscience-stricken before the 
fettered prisoner?? But John knew how little trust 
can be placed in a soul that has been eaten away by a 
besetting sin; and since He to whom he had borne 

1 Luke iii. 19. 

2 History has not seldom seen similar scenes repeated. Compare the 
instances of Theodosius and St. Ambrose, of Attila and Leo, of Thierry 


and St. Columban, of Henry IL and St. Thomas & Becket, of Henry IV. 
of Germany und Gregory VIL, &e. 
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witness beyond Jordan wrought no miracle of power 
for his deliverance, it is not probable that he looked for 
any passage out of his dungeon in the Black Fortress,' 
save through the grave and gate of death. 

Hitherto, indeed, the timidity or the scruples of 
Herod Antipas had afforded to John-—so far as his mere 
life was concerned—a precarious protection from the 
concentrated venom of an adulteress’s hate.2 But at 
last what she had failed to gain by passionate influence 
she succeeded in gaining by subtle fraud. She knew 
well that even from his prison the voice of John might 
be more powerful than all the influences of her fading 
beauty, and might succeed at last in tearing from her 
forehead that guilty crown. But she watched her 
opportunity, and was not long in gaining her end.’ 

The Herodian princes, imitating the luxurious 
example of their great prototypes, the Roman emperors, 
were fond of magnificent banquets and splendid anniver- 
saries. Among others they had adopted the heathen 
fashion of birthday celebrations,* and Antipas on his 
birthday—apparently either at Machwrus or at a neigh- 
bouring palace called Julias—prepared a banquet for 


180 tho Rabbis called Macharus. ! (Sepp.) 

2“ But Herodias was bitterly vehoment against him (écixer adrg; ef. 
Luke xi, 53), and had a sottled wish to kill him; but she was not able, 
For Herod was afraid of John, knowing him to be » just and holy man, 
and kept him safe, and on hearing him used to do many things, and 
used to listen to him gladly” (Mark vi. 19, 20). 

2 Tho yevoudyys dupas eixalpov of Mark vi. 21 refors to the pre-arranged 
machinations of this Herodian Jezebel. 

‘Gen. xl. 20; Herod. i 153; Pors. Sat. v. 180. There can be little 
doubt that the unclassical yevéow means a birthday celebration (ef. Jos. 
Antt, xii. 4, §7), ‘Wiescler labours with great ingenuity and learning to 
make it mean “ accossion-festival” (which was also kept by the Herods, 
id, ib, xv. 11, § 6), but fails after all to adduce any other instance of the 
word used in this sense, 
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his courtiers, and generals, and Galilean nobles. The 
wealth of the Herods, the expensive architecture of 
their numerous palaces, their universal tendency to ex- 
travagant display, make it certain that nothing would 
be wanting to such a banquet which wealth or royalty 
could procure ; and there is enough to show that it was 
on the model of those 


“Sumptuons gluttonies and gorgeous feasts 
On citron table or Atlantic stone,” 


which accorded with the depraved fashion of the Empire, 
and mingled Roman gowrmandise with Ionic sensuality. 
But Herodias had craftily provided the king with an 
unexpected and exciting pleasure, the spectacle of which 
would be sure to enrapture such guests as his. Dancers 
and danding-women were at that time in great request! 
The passion for witnessing these too often indecent and 
degrading representations had naturally made its way into 
the Sudducean and semi-pagan court of these usurping 
Edomites, and Herod the Great had built in his palace 
a theatre for the Thymelici.® A luxurious feast of the 
period was not regarded as complete unless it closed 
with some gross pantomimic representation ; and doubt- 
less Herod had adopted the evil fashion of his day. But 
he had not anticipated for his guests the rare luxury of 
seeing a princess—his own niece, a granddaughter of 
Herod the Great, and of Mariamne, a descendant, there- 
fore, of Simon the High Priest, and the great line of 
Maccabean princes—a princess who afterwards became 
the wife of a tetrarch, and the mother of a king’— 


1 Mnestor, Paris, &e. Cf. Jos. Antt. xii. 4, § 6. 

2 Soe Jos. Antt. xv. 8, §1; xix. 7,65. 

*Sho first married her uncle Philip, tetrarch of Iturea, thon her 
cousin Aristobulus, King of Chaleis, by whom she became mothor of 
three sons, ‘The Herodian princesses wore famed for their beauty, 
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honouring them by degrading herself into a scenic 
dancer. And yet when the banquet was over, when the 
guests were full of meat and flushed with wine, Salome 
herself, the daughter of Herodias, then in the prime of 
her young and lustrous beauty, executed, as it would 
now be expressed, a pas seul “in the midst of”! those 
dissolute and half-intoxicated revellers. ‘She came in 
and danced, and pleased Herod, and them that sat at 
meat with him.” And he, like another Xerxes,® in the 
delirium of his drunken approval, swore to this degraded 
girl in the presence of his guests that he would give her 
anything for which she asked, even to the half of his 
kingdom.$ 

The girl flew to her mother, and said, “ What shall 
Task?” It was exactly what Herodias expected, and she 
might have asked for robes, or jewels, or palaces, or 
whatever such a woman loves; but to a mind like hers 


1 Matt. xiv. 6. In Mark vi. 22, x, B,D, L read abrot; but even if 
this were tho truo reading, the whole context would be sufficient to show 
that Keim is wrong (Geach. Jesu, ii. 512) in charging St. Mark with the 
error of supposing that Salomo was his actual daughter, As for the dance, 
Salome would but be imitating the ill-traincd maidens of her own day— 

* Motus doceri gaudet Ionicos 
Matura virgo, et fingitur artibus 
Jam nunc et incestos amores 
De tenero meditatur ungui.” (Hor. Od. iii. 6. 21.) 

? Esth, v. 3; Herod. ix. 109. Cf. Suet. Caius, 32, 

® There is a remarkable parallel to this narrative in the superb banquet 
given by Agrippa I. to tho Emperor Cains, with tho design of winning » 
favour. Caius showed his senge of the compliment paid to him by offering 
Agrippa anything which he liked to ask, and Agrippa used his opportunity 
nobly and unselfishly to dissuade Cains from the mad attempt to set up 
his statue in the Temple (Jos. Anti. xviii. 8, §7). Cains says, 7b 82 sir, 
Grep vor fowdy by xpooGely rod ebBalpovos, Biaxoviceras oor wpobyulg re Kad ioxdi, 
He expected Agrippa to ask for cities or lands, 6 88 xalzep 74 mdyre rapareev- 
arducvus 29? ofs Fence ode ebavépo ray didvour, Finally Cains grants the 
request, Sua 77 Gepameig toi *Ayplwnov eveAnautvos, wal dua dmpends drodapie 
Bdvov ext rovdvbe papripuy yevdhs yeréebas, x.7.4. The parallels seem almost 
too_close to be purely accidental. 
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revenge was sweeter than wealth or pride, and we may 
imagine with what fierce malice she hissed out the un- 
hesitating answer, “The head of John the Baptiser.” And 
coming in before the king immediately with haste—(what 
a touch is that! and how apt a pupil did the wicked 
mother find in her wicked daughter)—Salome exclaimed, 
“My wish is that you give me here,) immediately, on a 
dish, the head of John the Baptist.” Her indecent 
haste, her hideous petition, show that she shared the 
furies of her race. Did she think that in that infamous 
period, and among those infamous guests, her petition 
would be received with a burst of laughter? Did she 
hope to kindle their merriment to a still higher pitch 
by the sense of the delightful wickedness? involved in a 
young and beautiful girl, asking—nay, imperiously de- 
manding—that then and there, on one of the golden 
dishes which graced the board, should be given into her 
own hands the gory head of the Prophet whose words 
had made a thousand bold hearts quail? 

If so, she was disappointed. The tetrarch, at any 
rate, was plunged into grief by her request ;? it more 
than did away with the pleasure of her disgraceful 
dance; it was a bitter termination of his birthday feast. 
Fear, policy, remorse, superstition, even whatever poor 
spark of better feeling remained unquenched under the 


1 Ste (Matt. xiv. 8); éfairis (Mark vi. 25). Wo might suppose that 
some scorn was intonded by 03 Barri(ovros, “the man who baptiees,” in 
verse 24, wero it not that this seems to be tho genoral form in St, Mark 
(i 45 vi 14), 

2 Quasi volesse croscere I allegrezza di quel convito con un gran 
delitto” (Capecellatro, La Vita di Gest, ii, 11). Volkmar thinks that 
she was a mere child, the unconscious instrument in her mother’s hands; 
and that the dbs wera owovdis of Mark vi. 25 implies mere ignorant 
girlich glee. 

3 St. Mark (vi, 26) uses the strong expreesion, weplavxos yerdueros, 
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dense white ashes of a heart consumed by evil passions, 
all made him shrink in disgust from this sudden execu- 
tion. He’ must have felt that he had been egregiously 
duped out of his own will by the cunning stratagem of 
his unrelenting paramour. If a single touch of manli- 
ness had been left in him he would have repudiated the 
request as one which did not fall either under the letter or 
the spirit of his oath, since the life of one cannot be made 
the gift to another; or he would have boldly declared 
at once, that if such was her choice, his oath was more 
honoured by being broken than by being kept. Buta 
despicable pride and fear of man prevailed over his better 
impulses. More afraid of the criticisms of his guests 
than of the future torment of such conscience as was 
left him, he immediately sent an executioner to the 
prison, which in all probability was not far from the 
banqueting hall; and so at the bidding of a dissolute 
coward, and to please the loathly fancies of a shameless 
girl, the axe fell, and the head of the noblest of the 
prophets was shorn away. 

In darkness and in secrecy the scene was enacted, 
and if any saw it their lips were sealed; but the execu- 
tioner emerged into the light carrying by the hair that 
noble head, and then and there, in all the ghastliness 
of recent death, it was placed upon a dish from the 
royal table. The young dancing girl received it,) and 
now frightful as a Megwra, carried the hideous burden 


1This bad age produced more than one parallel to such awful and 
songuinary nonchalance on the part of women nobly born. Falvia again 
and again ran a golden needle through the tonguo of Cicero's dissevered 
head; and Agrippina similarly outraged the head of hor rival, Lollis 
Paulina (Dio Cass. xlvii. 9; Ix. 93). It is sad to know that decapitation 
was regarded by the Jews with very special horror (Sanhedr. 7,3). (Wet- 
stein, ad loc.) 
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to her mother. Let us hope that the awful spectacle 
haunted the souls of both thenceforth till death. 

What became of that ghastly relic we do not know. 
Tradition tells us that Herodias ordered the headless 
trunk! to be flung out over the battlements for dogs 
and vultures to devour. On her, at any rate, swift 
vengeance fell. 

The disciples of John—perhaps Manaen the Essene,? 
the foster-brother of Herod Antipas, may have been 
among them—took up the corpse and buried it. Their 
next care was to go and tell Jesus, some of them, it 
may be, with sore and bitter hearts, that His friend and 
forerunner—the first who had borne witness to Him, 
and over whom He had Himself pronounced so great an 
eulogy—was dead. 

And about the same time His Apostles also returned 
from their mission, and told Him all that they had done 
and taught. They had preached repentance; they had 
cast out devils; they had anointed the sick with oil, and 
healed them.’ But the record of their ministry is very 
brief, and not very joyous. In spite of partial successes, 


deriva (Mark vi. 29). The tradition is mentioned by 8. Jerome 
(c. Ruginum iii. 42) and Nicephorus (i. 19). For the traditional death of 
“tho dancing daughter of Herodias,” by falling through, and having her 
head cut off by the ice, see Niceph. i. 20. He reports that “‘ passing over 
a frozen lake, the ice broke, and she fell up to the neck in water, and her 
head was parted from her body by the violence of the fragments shaken 
by the water and hor own fall, and go perished, God having fitted a judg. 
mont to the analogy and representment of her sin” (Jer. Taylor, Life of 
Christ, 11. 10). But history loses sight of Salome in the court of her 
second husband, Aristobulus (Jos. Axtt. xviii. 5, § 4), and since God's judg. 
ments are not always displayed in this life, sho may, for all we really 
imow, have died, like Lucrezia Borgia, in tho odour of sanctity at her little 
court. 
2 Perhaps this Manaen (see Acts xiii. 1; Jos. Anif. xv. 10, §5) was a 
son of the Manaen who foretold to Herod the Great his future dignity. 

* Of. James v. 14 
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it seemed as if their untried faith had as yet proved 
inadequate for the high task imposed on them. 

And very shortly afterwards another piece of intelli- 
gence reached Jesus ; it was that the murderous tetrarch 
was inquiring about Him; wished to see Him; perhaps 
would send and demand His presence when he returned 
to his new palace, the Golden House of his new capital 
at Tiberias. For the mission of the Twelve had tended 
more than ever to spread a rumour of Him among the 
people,! and speculation respecting Him was rife. All 
admitted that He had some high claim to attention. 
Some thought that He was Elijah, some Jeremiah, others 
one of the Prophets; but Herod had the most singular 
solution of the problem. Itis said that when Theodoric 
had ordered the murder of Symmachus, he was haunted 
and finally maddened by the phantom of the old man’s 
distorted features glaring at him from a dish on the table ; 
nor can it have been otherwise with Herod Antipas. 
Into his banquet hall had been brought the head of one 
whom, in the depth of his inmost being, he felt to have 
been holy and just; and he had seen, with the solemn 
agony of death still resting on them, the stern features 
on which he had often gazed with awe. Did no reproach 
issue from those dead lips yet louder and more terrible 
than they had spoken in life? were the accents which 
had uttered, “It is not Jawful for thee to have her,” 
frozen into silence, or did they seem to issue with super- 
natural energy from the mute ghastliness of death? If 
we mistake not, that dissevered head was rarely thence- 
forth absent from Herod’s haunted imagination from 
that day forward till he Jay upon his dying bed. And 
now, when but a brief time afterwards, he heard of the 


1 Mark vi, 14, 
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fame of another Prophet—of a Prophet transcendently 
mightier, and one who wrought miracles, which John 
had xever done—his guilty conscience shivered with 
superstitious dread, and to his intimates’ he began to 
whisper with horror, “ 7his is John the Baptist whom I 
beheaded: he is risen from the dead, and therefore these 
mighty works are wrought by him.”? Had John sprung 
to life again thus suddenly to inflict a signal vengeance ? 
would he come to the strong towers of Machwrus at the 
head of a multitude in wild revolt? or glide through 
the gilded halls of Julias or Tiberias, terrible, at mid- 
night, with ghostly tread? “Hast thou found me, O 
mine enemy ?” 

As the imporious and violent temper of Herodias 
was the constant scourge of her husband’s peace, so 
her mad ambition was subsequently the direct cause 
of his ruin. When the Emperor Caius (Caligula) 
began to heap favours on Herod Agrippa I., Herodias, 
sick with envy and discontent, urged Antipas to sail 
with her to Rome and procure a share of the distinction 
which had thus been given to her brother. Above all, 
she was anxious that her husband should obtain the 
title of king,’ instead of continuing content with the 
humbler one of tetrarch. In vain did the timid and 

1 Tols wacoly abrod (Matt. xiv.2). Tho Hebrow 072? means more than 
“sorvants,” and honce is rendored by wait and gidor in the LXX., and in 
Symmachus (1 Sem. xviii. 22; Esth. ii, 18) as well as by odor (Kuinoel, 
ad Cor.). This terrified surmise of the palace may havo boen mentioned 
by Obuza or Manaon. 

* Mutt. xiv. 2; Mark vi, 16. ‘That such thoughts must have boon very 
rife is shown by the fact that when the army of Herod Antipas was dis- 
grecefully routed by Aretas, the poople looked on it as a retribution for the 
murder of John (Jos, Antt. xviii. 5, §§ 1, 2). 

*Ho is ealled Saoacis in Mark vi. 14 (and the courtesy title was 


common enough in tho provinces), but rerpdpxys moro accurately in Matt. 
xiv.1; Luke ix. 7. 
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ease-loving Antipas point out to her the danger to 
which he might be exposed by such a request. She 
made his life so bitter to him by her importunity that, 
against his better judgment, he was forced to yield. 
The event justified his worst misgivings. No love 
reigned between the numerous uncles and nephews and 
half-brothers in the tangled family of Herod, and either 
out of policy or jealousy Agrippa not only discoun- 
tenanced the schemes of his sister and uncle—though 
they had helped him in his own misfortunes—but 
actually sent his freedman Fortunatus to Rome to accuse 
Antipas of treasonable designs. The tetrarch failed to 
clear himself of the charge, and in A.D. 39 was banished 
to Lugdunum—probably St. Bertrand de Comminges, 
in Gaul, not far from the Spanish frontier.1 Herodias, 
either from choice or necessity or despair, accompanied 
his exile, and here they both died in obscurity and 
dishonour. Salome, the dancer—the Lucrezia Borgia 
of the Herodian house — disappears henceforth from 
history. Tradition or legend alone informs us that she 
met with an early, violent, and hideous death. 


1 « Thus,” seys Josephus (Ant, xviii. 7, §2), “did God punish Herodias 
for her envy at hor brother, and Herod for lending au eur to empty femi- 
nine talk.” Hoe adds that when Caius learnt that Herodias was & sister 
of Agrippa, ho would have shown her some favour; but the passion with 
which she rojected it mado him banish hor also. 


CHAPTER XXIX. 


THE FEEDING OF THE FIVE THOUSAND, AND WALKING ON 
THE SEA. 


“'Thy way is in the sea, and thy path in the groat waters, and thy foot- 
stops are not known.”—Ps. Ixxvii, 19. 


Tur Feeding of the Five Thousand is one of the few 
miracles during the ministry of Christ which are narrated 
to us by all four of the Evangelists ;! and as it is placed 


1 Matt, xiv. 13-33; Mark vi. 3052; Luke ix. 10-17; John vi. 1—21. 
The reader will find every incident of the text eithor directly stated or 
clearly implied in one or other of these quadruple narratives. In © 
important particular they show the most absolato unanimity; the trifling 
divergences, which a captious aud ungenerous criticism delights to ex- 
aggorate into glaring discropancies, are perfectly reconcileable without any 
violent hypothesis, and aro all more or loss accounted for in the story as 
hero givon. “Tho notion that genuine history is characterisod by an exact 
and minute attention to dotails,” says @ recent writer, “is wholly modern. 
Tt may be doubted whether, since no narrative can give all particulars, 
this method of historical composition doos not, with ail the affectation of 
reality, present a more unreal presentation of the past, than the artless tale 
of an intorosted but uncritical ohsorver—whether, in short, syneretie history 
is not apt to be excoecingly untrustworthy or deceptive, Tho more accu- 
rately two persons relate their impressions of the same great events, the 
wider is sure to be the discrepancy between them. No two men see facte in 
exactly the same light, or direct thoir attention to exactly the same eireum- 
stances” (Paul of Tarsus, p, 154), He adds that, cxact and patient as 
‘Thucydides is, we should have possessed two widely differing stories of the 
Peloponnesian war if another observor equally critical had devoted his atten- 
tion to the same events. These slight divergencies of the Gospels serve, 
however, to establish in the most satisfactory manner the essential inde. 
pendence of the fourfold testimonies. Thoy may tell agsinst exaggerated, 
guporstitious, and anti-scriptural theories of Inspiration; but they are do- 
monstrably compatible with the most perfect truthfuluese and honesty. 
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by St. John after the nameless festival and just before a 
Passover, and by the Synoptists in immediate connection 
with the return of the Twelve and the execution of the 
Baptist, we can hardly err in introducing it at this point 
of our narrative. 

The novel journeyings of the Apostles, the agitation. 
of His own recent conflicts, the burden of that dread 
intelligence which had just reached Him, the constant 
pressure of a fluctuating multitude which absorbed all 
their time, once more rendered it necessary that the 
little company should recover the tone and bloom of their 
spirits by a brief period of rest and solitude. “Come 
ye yourselves,” He said, “apart into a desert place, and 
rest a while.” 

At the north-eastern corner of the Lake, a little beyond 
the point where the Jordan enters it, was a second 
Bethsaida, or “‘Fish-house,’”! once, like its western name- 
sake, a small village, but recently enlarged and beauti- 
fied by Philip, tetrarch of Iturea, and called, for the 
sake of distinction, Bethsaida Julias.2 The second name 
had been given it in honour of Julia, the beautiful but 
infamous daughter of the Emperor Augustus. These 
half-heathen Herodian cities, with their imitative Greek 
architecture and adulatory Roman names, seem to have 
repelled rather than attracted the feet of Christ; and 
though much of His work was accomplished in the 
neighbourhood of considerable cities, we know of no city 
except Jerusalem in which He ever taught. But to the 
south of Bethsaida Julias was the green and narrow 
plain of El Batihah, which, like the hills that close it 


1mpg ia. The same root is found in the name Sidon, 

2 Jos, Andt. xvili. 2, §1; B. J. iii, 10,§7; Plin. Hist. Nat. v. 15, “In 
Jacum so fundit, quam plures Genezaram vocant, xvi, mill, pass. longitadi- 
nis, vi. mill, lat. amoenis circameeptum oppidis, ab oriente, Juliade,” &a. 
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round, was uninhabited then as now. Hitherward the 
little vessel steered its course, with its freight of weary 
and saddened hearts which sought repose. But private 
as the departure had been, it had not passed unobserved, 
and did not remain unknown.’ It is but six miles by 
sea from Tell Hiim (Capernaum) to the retired and 
‘desolate shore which was their destination. The little 
vessel, evidently retarded by unfavourable winds, made 
its way slowly at no great distance from the shore, and 
by the time it reached its destination, the object which 
their Master’s kindness had desired for His Apostles was 
completely frustrated. Some of the multitude had already 
outrun the vessel, and were thronging about the landing- 
place when the prow touched the pebbly shore; while in 
the distance were seen the thronging groups of Passover 
pilgrims, who were attracted out of their course by the 
increasing celebrity of this Unknown Prophet.* Jesus was 
touched with compassion for them, because they were as 
sheep not having a shepherd. We may conjecture from 
St. John that on reaching the land He and His disciples 
climbed the hill-side, and there waited a short time till 
the whole multitude had assembled. Then descending 
among them He taught them many things, preaching to 
them of the kingdom of heaven, and healing their sick.® 

The day wore on; already the sun was sinking to- 
wards the western hills,* yet still the multitude lingered, 


Mark vi. 98, Zor abrods txdyorras; Luke ix. 11, qwévres; Matt. xiv. 
18, axodcavres. 

2 Mark vi. 83; John vi. 2,4. 

2 “The sixth chapter of St. John’s Gospel,” says Mr. Bruce, “is full 
of marvels; it tells of a great miracle, a great enthusiasm, a great storm, 
a great sermon, a great apostacy, and great trial of faith and fidelity 
endured by the Twelve” (Training of the Twelve, p. 120). 

4 "The dyia of Matt. xiv. 15 means the 8efaq dyla or afternoon; the dla 
of verse 23 is tho second or later evening, after six o’clock. 
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charmed by that healing voice and by those holy words. 
The evening would soon come, and after the brief Oriental 
twilight, the wandering crowd, who in their excitement 
had neglected even the necessities of life, would find 
themselves in the darkness, hungry and afar from every 
human habitation. The disciples began to be anxious 
lest the day should end in some unhappy catastrophe, 
which would give a fresh handle to the already em- 
bittered enemies of their Lord. Bat His compassion had 
already forestalled their considerate anxiety, and had 
suggested the difficulty to the mind of Philip.’ A little 
consultation took place. To buy even a mouthful apiece 
for such a multitude would require at least two hundred 
denarii (more than £7); and even supposing that they 
possessed such a sum in their common purse, there wax 
now neither time nor opportunity to make the necessary 
purchases. Andrew hereupon mentioned that there was 
a little boy there who had five barley-loaves and two 
small fishes, but he only said it in a despairing way, and, 
as it were, to show the uttcr helplessness of the only 
suggestion which occurred to him.? 


? Why Ho should haye tested the faith of Philip in particular is not 
montionod; it is simply one of the unexplained torches which always 
occur in tho narratives of witnessos funiliar with their subject. Prof. 
Bluat, in his interesting Undesigned Coincidences, suggests that it was 
because “ Philip was of Bethsaida;” this have nothing to do with 
it, for Philip’s native village (now Ain et- 1h) was at the opposite side 
of the Lako, Reland’s discovory (Palacst., p. 564) that there were fev 
Bethsaidas (one, Bethsaida Julins, at the north ond of the Lake, and the 
other a fishing village on its westorn side) solves all tho difficulties of 
Luke ix. 10 (whore, however, the Cod. Sinaiticus, and the Nitrian receusion 
of the Syriac odited by Cureton, omit the allusion to Bethsaida), Mark 
vi 45, &c. (See Robinson, Bibl. Researches, ii. 413; Stanley, Sin. and Pal., 
p. 382, &«.) 

2 If this raitdpor (John vi. 9) was, as may be inforred from Mark vi. 
88, in attendance upon the Apostles, it is very likely that he too, like Philip 
and Andrew, was a native of the western Bethsaida; and then perhaps our 

AA 
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“ Make the men sit down,” was the brief reply. 

Wondering and expectant, the Apostles bade the 
multitude recline, as for a meal, on the rich green grass 
which in that pleasant spring-time clothed the hill- 
sides. They arranged them in companies of fifty and a 
hundred, and as they sat in these orderly groups upon 
the grass, the gay red and blue and yellow colours of the 
clothing which the poorest Orientals wear, called up in 
the imagination of St. Peter a multitude of flower-beds 
in some well-cultivated garden.1 And then, standing in 
the midst of His guests—glad-hearted at the work of 
merey which He intendcd to perform—Jesus raised His 
eyes to heaven, gave thanks,” blessed the loaves,’ broke 
them into pieces, and began to distribute them‘ to His 
disciples, and they to the multitude; and the two fishes 
He divided among them all. It was a humble but a suf- 
ficient, and to hungry wayfarers a delicious meal. And 


Lord’s question may havo beon meant to sco whethor the simplo-hearted 
Philip lind faith cuough to mentiim this possible resource, The ty is 
probably spurious; it is not found in x, B, D, L, 

) aydrecay npacial xpaosal, “ {hoy reclined in parterres” (areolatim), is the 
pieturesque expression of St. Mark (vi. 4), who here, as throughout his 
Gospel, doubtless reflects the impressions of St. Peter, The word xparsal 
oceurs hero only, but Theophyluet’s definition of it (ad Loc.) is exactly that 
of a parterre (78 ey rats wfrois S:dgopa wéuuara dy ofs quredorrar Bidgopa ss « 
Adxeva). The ovundew evurécia of tho previous verse deseribes the orderly 
social grouping, catervatim. Tho words aro repeated by a Hebraism, 
which is, however, in accordance with simple Greck idiom (cf. aépia adpsa, 
isch. Pers, 981; Winer, New Test. Gram., p. 264, sixth edition, E, Tr.), 
Lightfoot compares the Hebrew re nmvw used to describe the quincuncial 
order of vines, and of pupils in a kerem or “vineyard,” i.e. achool. 

? John vi. 11, ebxaplorqoas. 

5 Luke ix. 16, vadyncer aitods, * 

tuardkdage . - . at éBfSov (Mark vi. 41). The aorist implies the 
jnstantaneous—tho imperfect, the continuous act. The fact is interesting, 
as giving us the only glimpse permitted us of the modo in which the 
miracle was wrought. The multiplication of the loaves and fishes evidently 
took place in the hands of Christ between the acts of breaking and of 
distributing the bread. 
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when all were abundantly satisfied, Jesus, not only to 
show His disciples the extent and reality of what had 
been done, but also to teach them the memorable lesson 
that wastefulness, even of miraculous power, is wholly 
alien to the Divine economy, bade them gather up the 
fragments that remained, that nothing might be lost. 
The symmetrical arrangement of the multitude showed 
that about five thousand men, besides women and children, 
had been fed,’ and yet twelve baskets® were filled with 
what. was over and above to them that had eaten. 

The miracle produced a profound impression. It 
was exactly in accordance with the current expectation, 
and the multitude began to whisper to cach other that 
this must undoubtedly be “ that Prophet which should 
come into the world;” the Shiloh of Jacob’s blessing ; 
the Star and the Sceptre of Balaam’s vision ; the Prophet 
like unto Moses to whom they were to hearken; perhaps 
the Elijah promised by the dying breath of ancient 
prophecy ;° perhaps the Jeremiah of their tradition, come 
back to reveal the hiding-place of the Ark, and the Urim, 


1 Womon and children would not sit down with the men, but sit or 
stand apart. Probably in that loucly and distant spot their numbers 
would not be great. 

2 It has been ropeatedly noticed that alf the Evangelists alike here use 
xéquver for the common wicker-baskets (ayycior xAexrév, Suid., perhaps corro- 
sponding to the Hebrow salsilléth, Jer. vi. 9) in which those fragments 
wero collected; and the word omupites, or “ rope-baskets,” when they speak 
of the feeding of the four thousand. If any one thinks it important to ask 
where tho xépio: camo from, the answer is that they were the very com- 
monest possession of Jews, who constantly used them to prevent their food, 
&c., from being polluted. “ Judaeis, quorum cophinus fenumque supellex ” 
(Juv, Sat. iii. 14; of. vi. 542). Even in Palestine, overrun as it was at this 
period with heathens, such a precaution might be necessary. There was & 
Jewish festival named Cophinus (Sidonius, Ep. vii. 6, qaoted by Mr. Mayor 
on Juv. Le.). 

4 Gen. xlix, 10; Nomb. xxiv. 17; Dent. xviii. 15,18; Mal. iv. 5. I 
adopt the current Jewish explanations. 
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and the sacred fire. Jesus marked their undisguised 
admiration, and the danger that their enthusiasm might 
break out by force, and precipitate His death by open 
rebellion against the Roman government in the attempt 
to make Him a king. He saw too that His disciples 
seemed to share this worldly and perilous excitement. 
The time was come, therefore, for instant action. By the 
exercise of direct authority, He compelled: His disciples 
to embark in their boat, and cross the lake before Him 
in the direction of Capernaum or the western Bethsaida.” 
A little gentle constraint was necessary, for they were 
naturally unwilling to leave Him among the excited 
multitude on that lonely shore, and if anything great 
was going to happen to Him they felt a right to be 
present. On the other hand, it was more easy for Him 
to dismiss the multitude when they had seen that His 
own immediate friends and disciples had been sent away. 

So in the gathering dusk He gradually and gently 
succeeded in persuading the multitude to leave Him,' and 
when all but the most enthusiastic had streamed away to 


1 dvdyeace (Matthew, Mark). How unintelligible would this word he but 
for the fact mentioned by John vi. 15; how cleur does it become when the 
fact there mentioned is before us; and again how imperfect would be our 
compreheusion of what took placo if wo had the narrative uf Juhu alone. 

2 Compare Mark vi. 45 with John vi, 17, Tell Him (Capernaum) 
and Bethsaida (Ain ct-Titbijal) are so near together that they might 
make for either ag was most convenient, and indeed, sinco the landing. 
placo at Bethsaida was the more convenient of the two, it might be con- 
gidered as the harbour of Capornaum. On tho othor hand, the hypothesis 
of Thomson and othors that there was only ono Betlisaida (viz., Julias) 
falls tothe ground if we compare Mark vi. 45 (“unto the other wide, towards 
Bethsaida”) with Luke ix. 10, which shows that thoy were already at Beth- 
gaida Julias—oxcept, indeed, on the unlikely and far-fotched notion (adopted 
by Wieseler, Chron. Syn. p. 249; Lange, Life of Christ, iii. 138) that their 
plan was to coast along, touch at Bothsaids Juline, there take up our 
Lord, end then proceed to the other Bethsaida. 

3 Mark vi. 45, awoave, contrasted with the aorist axéavooy in verse 36, 
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their homes or caravans, He suddenly left the rest, and 
fled from them! to the hill-top alone to pray. He was 
conscious that a solemn and awful crisis of His day on 
earth was come, and by communing with His Heavenly 
Father, He would nerve His soul for the stern work of 
the morrow, and the bitter conflict of many coming weeks. 
Once before He had spent in the mountain solitudes a 
night of lonely prayer, but then it was before the choice 
of His beloved Apostles, and the glad tidings of His 
earliest and happiest ministry. Far different were the 
feelings with which the Great High Priest now climbed 
the rocky stairs of that great mountain altar which in 
His temple of the night seemed to lift Him nearer to 
the stars of God. The murder of His beloved fore- 
runner brought home to His soul more nearly the thought 
of death; nor was He deceived by this brief blaze of a 
falsely-founded popularity, which on the next day He 
meant to quench. The storm which now began to sweep 
over the barren hills; the winds that rushed howling 
down the ravines; the Lake before Him buffeted into 
tempestuous foam; the little boat which—as the moon- 
light struggled through the rifted clouds—He saw tossing 
beneath Him on the labouring waves, were all too sure 
an emblem of the altered aspects of His earthly life. 
But there on the desolate hill-top, in that night of storm, 
He could gain strength and peace and happiness un- 
speakable; for there He was alone with God. And so 
‘ over that figure, bowed in lonely prayer upon the hills, 


} That some lingered we infer from John vi. 22. I have adopted the 
reading ¢eéye in Jobn vi 15, with wand the Vulgate, instead of dvexdpneer. 
‘Tho narrative gives the impression that the excitement of the multitude, 
and the necessity for exertion on the part of Jesus, were groator than is 
fully told. But even the received reading, avexdpucer, involves the same 
conception. (Of, Matt. ii. 12, 22) 
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and over those toilers upon the troubled lake, the dark- 
ness fell and the great winds blew.! 

Hour after hour passed by. It was new the fourth 
watch of the night;? the ship had traversed but half of 
its destined course ; it was dark, and the wind was con- 
trary, and the waves boisterous, and they were distressed 
with toiling at the oar,? and above all there was no one 
with them now to calm and save, for Jesus was alone 
upon the land. Alone upon the land, and they were 
tossing on the perilous sea; but all the while He saw 
and pitied them, and at last, in their worst extremity, 
they saw a gleam in the darkness, and an awful figure, 
and a fluttering robe, and One drew near them, treading 
upon the ridges of the sca,* but seemed as if He meant 
to pass them by; and they cried out in terror at the 
sight, thinking that it was a phantom® that walked upon 
the waves, And through the storm and darkness to them 
-~as so often to us, when, amid the darknesses of life, 
the ocean seems so great, and our little boats so small 


1 John vi. 17, 18, xaréaaSev adrods 4 oxorla (x, D.) 

2 Botweon throo and six; the Jows at this timo had mainly given up 
their own division of tho night into three watches (Judg. vii, 19), and 
adopted the four Roman watches between six p.m. and six a.m, They had 
only rowod twenty-five furlongs, and the Lake is about forty wide (Jos. 
B, J.iii. 10, §7). : 

3 Mark vi. 48, iar abrods BavanConévous dv 7G ératvew—a vory strong 
expression. Some sco a difficulty in John vi. 17, “and Jesus had not come 
to them,” and indeed it furnishes tho chief ground for the suggestion that 
He had designod to join them at or near Betheaida Julias; but surely 
it may be merely proleptic (Ho had not yet come, as Ho did immediately * 
afterwards), involving porhaps in the mind of the Evangelist tho silent 
thought that “men’s extremity is God’s opportunity.” ofrw is indeed the 
actual reading of ® B, D, L, but even o&« would be quite in accordance with 
St. John’s manner, 

4 Job ix. 8, 

4 Mark vi. 49, ¢dyraoyua, 8 mere unsubstantial appearance; 1d uh dv dAnbes 
WAL exhuare Hesych.). Cf. Luke xxiv, 37, 
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—there thrilled that Voice of peace, which said, “It is 
I: be not afraid.” 

That Voice stilled their terrors, and at once they 
were eager to receive Him into the ship; but Peter's 
impetuous love—the strong yearning of him who, in 
his despairing self-consciousness, had cried out “ Depart 
from me!”—now cannot even await His approach, and 
he passionately exclaims— 

“Lord, if it be Thou, bid me come unto Thee on the 
water.” 

“Come!” 

And over the vessel’s side into the troubled waves 
he sprang, and while his cye was fixed on his Lord, the 
wind might toss his hair, and the spray might drench 
his robes, but all was well; but when, with wavering 
faith, he glanced from Him to the furious waves, and to 
the gulfy blackness underneath, then he began to sink,? 
and in an accent of despair—how unlike his former 
confidence !—he faintly cried, “Lord, save me!”? Nor 
did Jesus fail. Instantly, with a smile of pity, He 
stretched out His hand, and grasped the hand of His 
drowning disciple, with the gentle rebuke, “O thou of 
little faith, why didst thou doubt?” And so, his love 
satisfied, but his over-confidence rebuked, they climbed 
—the Lord and His abashed Apostle—into the boat; 
and the wind lulled, and amid the ripple of waves upon 
a moonlit shore, they were at the haven where they 


1 John vi. 21, #8enov ody AaBeiv—ice,, they wished to do 80, and of course: 
did. Cf. 6¢aere moseiv (John viii. 44). 

2 How unlike forgery, or falschood, or myth, is this! 

* «In this moment of peril,” as Archbishop Trench strikingly observos, 
“hie ewimmer’s art (Jobn xxi. 7) profits him nothing; for there is no 
mingling in thia way of nature and grace” (On the Miracles, p. 299). Cf. 
Ps. zeiv. 18. 
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would be; and all—the crew as well as His disciples— 
were filled with deeper and deeper amazement, and some 
of them, addressing Him by a title which Nathanael 
alone had applied to Him before, exclaimed, “Truly 
Thou art the Son of God.” 

Let us pause a moment longer over this wonderful 
narrative, perhaps of all others the most difficult for our 
feeble faith to believe or understand. Some have tried 
in various methods to explain away its miraculous 
character; they have laboured to show that ¢éml riv 
Oédaccav! may mean no more than that Jesus walked 
along the shore parallel to the vessel; or even that, in 
the darkness, the Apostles may have thought at first 
that He was, or had been, walking upon the sea, Such 
subterfiiges are idle and superfluous. If any man find 
himself unable to believe in miracles—if he ever think 
it wrong to try and acquire the faith which accepts 
them—then let him be thoroughly convinced in his 
own mind, and cling honestly to the truth as he con- 
ceives it. It is not for us, or for any man, to judge 
another : to his own Master he stgndeth or falleth. But 
let him not attempt to foist such disbelief into the plain 
narrative of the Evangelists. That they intended to de- 
scribe an amazing miracle is indisputable to any one who 
carefully reads their words ; and, as I have said before, 
if, believing in God, we believe in a Divine Providence 
over the lives of men—and, believing in that Divine 
Providence, believe in the miraculous—and, believing in 
the miraculous, accept as truth the resurrection of our 
Lord Jesus Christ—and, believing that resurrection, 
believe that He was indeed the Son of God—then, 


1 John vi. 15. Perhaps the better reading (as in the other Gospels) is 
én rix Oaddsons, which has tho high authority of 4, B, 0, D. 
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however deeply we may realise the beauty and the 
wonder and the power of natural laws, we realise yet 
more deeply the power of Him who holds those laws, 
and all which they have evolved, in the hollow of His 
hand; and to us the miraculous, when thus attested, 
will be in no way more stupendous than the natural, 
nor shall we find it an impossible conception thet He 
who sent His Son to earth to die for us should have 
put all authority into His hand. 

So then if, like Peter, we fix our eyes on J esus, we 
too may walk triumphantly over the swelling waves of 
disbelief, and unterrified amid the rising winds of 
doubt; but if we turn away our eyes from Him in 
whom we have believed—if, as it is so easy to do, and 
as we are so much tempted to do, we look rather at the 
power and fury of those terrible and destructive elements 
than at, Him who can help and save—then we too shall 
inevitably sink. Oh, if we feel, often and often, that the 
water-floods threaten to drown us, and the deep to swallow 
up the tossed vessel of our Church and Faith, may it 
again and again be granted us to hear amid the storm 
and the darkness, and the voices prophesying war, those 
two sweetest of the Saviour’s utterances— 

“Fear not. Only believe.” 

“Itis 1. Be not afraid.” 


CHAPTER XXX. 
THE DISCOURSE AT CAPERNAUM. 


| “Gratia ejus non consumitur morsibus.”—AUGUSTINE. 


THe dawn of that day broke on one of the saddest 
episodes of our Saviour’s life. It was the day in the 
synagogue at Capernaum on which He deliberately 
scattered the mists and exhalations of such spurious 
popularity as the Miracle of the Loaves had gathered 
about His person and His work, and put not only 
His idle followers, but some even of His nearer 
disciples to a test under which their love for Him 
entirely failed. . That discourse in the synagogue forms 
a marked crisis in His career. It was followed by mani- 
festations of surprised dislike which were as the first 
mutterings of that storm of hatred and perseeution 
which was henceforth to burst over His head. 

‘We have seen already that some of the multitude, 
filled with vague wonder and insatiable curiosity, had 
lingered on the little plain by Bethsaida Julias that 
they might follow the movements of Jesus, and share in 
the blessings and triumphs of which they expected an 
immediate manifestation. ‘They had seen Him dismiss 
His disciples, and had perhaps caught glimpses of 
Him as He climbed the hill alone; they had observed 
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that the wind was contrary, and that no other boat 
but that of the Apostles had left the shore; they 
made sure, therefore, of finding Him somewhere on 
the ‘hills above the plain. Yet when the morning 
dawned they saw no trace of Him either on plain or 
hill. Meanwhile some little boats—perhaps driven 
across by the same gale which had retarded the opposite 
course of the disciples'—had arrived from Tiberias. 
They availed themselves of these to cross over to Caper- 
naum; and there, already in the early morning, they 
found Him after all the fatigues and agitations of 
yesterday—after the day of sad tidings and ceaseless 
toil, after the night of stormy solitude and ceaseless 
prayer—calmly seated, and calmly teaching, in the 
familiar synagogue.? 

“ Rabbi, when didst thou get hither?” is the expres- 
sion of their natural surprise ; but it is met with perfect 
silence. The miracle of walking on the water was one 
of necessity and mercy; it in no way concerned them; 
it was not in any way intended for them; nor was it 
mainly or essentially as a worker of miracles that Christ 
wished to claim their allegiance or convince their minds. 
And, therefore, reading their hearts, knowing that they 
were seeking Him in the very spirit which He most 
disliked, He quietly drew aside the veil of perhaps half- 
unconscious hypocrisy which hid them from themselves, 
and reproached them for seeking Him only for what 
they could get from Him—“ not because ye saw signs, 
but because ye ate of the loaves and were satisfied.” 

1 Blunt, Undes. Coincidences, p. 292. 

2 And oven this teaching must have been preceded by works of healing 
if Matt. xiv. 3486 be in strictly chronological sequence; but a comparison 
of these verses with Mark vi. 53—58, would seem to show that they refer 
more to a period than to a particular day. 
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He who never rejected the cry of the sufferer, or 
refused to answer the question of the faithful—He 
who would never break the bruised reed, or quench 
the smoking flax—-at once rejected the false eye-service 
of mean self-interest and vulgar curiosity. Yet He 
added for their sakes the eternal lesson, “Labour ye 
not for the meat which perisheth, but for the meat 
which remaineth to eternal life, which the Son of Man 
shall give you; for Him the Father—even God—hath 
sealed.” 

It seems as if at first they were touched and 
ashamed. He had read their hearts aright, and they 
ask Him, ‘‘ What are we to do that we may work the 
works of God?” 

« This is the work of God, that ye believe on Him 
whom He hath sent.” “But what sign would Jesus 
give them that they should believe in Him? Their 
fathers ate the manna in the wilderness, which David 
had called bread from heaven.” The inference was 
obvious. Moses had given them manna from heaven; 
Jesus as yet—they hinted—had only given them barley- 
loaves of carth. But if He were the true Messiah, was 
He not, according to all the legends of their nation, to 
enrich and crown them, and to banquet them on pome- 
granates from Eden, and “‘a vineyard of red wine,” and 
upon the flesh of Behemoth and Leviathan, and the 
great bird Bar Juchne?? Might not the very psalm 
which they had quoted have taught them how worse 
than useless it would have been if Jesus had given them 

1 Pp, Ixxvili. 24. 
3 For the Rabbinical dreams on this enbject, see Buxtorf, Syn. Jud., 
cap, 50; Bartolocci, Bibl. Habb. i. 511—514; Lightfoot, Hor. Hebr., p.552. 


On the manna which was supposed to “serve to the appotite of the enter, 
and temper itself to every man’s liking,” eee Wisd. xvi. 20, 21. 
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manna, which, in their coarse literalism, they supposed 
to be in reality angels’ food? Is not David in that 
psalm expressly showing that to grant them one such 
blessing was only to make them ask greedily for more, 
and that if God had given their fathers more, it was 
only because 
“Ho answers sharp and sudden on somo prayers, 

‘And flings tho thing we have asked for in our face, 

A gauntlet with a gift int?” 
And does not David show that in spite of, and before, 
and after, this wrathful granting to them to the full of 
their own hearts’ lusts, so far from believing and being 
humble they only sinned yet more and more against 
Him, and provoked Him more and more? Had not 
all the past history of their nation proved decisively 
that faith must rest on deeper foundations than signs 
and miracles, and that the evil heart of unbelief must 
be stirred by nobler emotions than astonishment at the 
outstretched hand and the mighty arm? 

But Jesus led them at once to loftier regions than 
those of historical conviction. He tells them that He 
who had given them the manna was not Moses, but 
God ; and that the manna was only in poetic metaphor 
bread from heaven ; but that His Father, the true giver, 
was giving them the truc bread from heaven even 
now—even the bread of God which came down from 
heaven’, and was giving life to the world.® 

Their minds still fastened to mere material images— 
their hopes still running on mere material benefits— 
they ask for this bread from heaven as eagerly as the 
woman of Samaria had asked for the water which 

1 Mre, Barrett-Browning, Aurora Leigh. 


«The bread of God is that which eomoth down,” é&., not “he,” as in 
the English version. : 
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quenches all thirst. “Lord, now and always give us 
this bread.” : 

Jesus said to them, “I am the bread of life. He 
that cometh to me shall never hunger, and he that 
believeth on me shall never thirst;” and He proceeds 
to point out to them that He came to do the Father's 
will, and that His will was that all who came to His 
Son should have eternal life. 

Then the old angry murmurs burst out again— 
not this time from the vulgar-minded multitude, but 
from His old opponents the leading Jews!-—“ How 
could He say that He came down from heaven? How 
could He call Himself the bread of life? Was He not 
Jesus, the son of Joseph, the carpenter of Nazareth ?” 

Jesus never met these murmurs about His supposed 
parentage and place of birth by revealing to the common 
crowds the high mystery of His carthly origin. He 
thought not equality with God a thing to be seized by 
Him. He was in no hurry to claim His own Divinity, 
or demand the homage which was its due. He would 
let the splendour of His Divine nature dawn on men 
gradually, not at first in all its noonday brightness, but 
gently as the light of morning through His word and 
works, In the fullest and deepest sense “ He emptied 
Himself of His glory.”* 

But He met the murmurers, as He always did, by 
a stronger, fuller, clearer declaration of the very truth 
which they rejected. It was thus that He had dealt 
with Nicodemus; it was thus that He had taught the 
woman of Samaria; it was thus also that He answered. 
the Temple doctors who arraigned His infringement of 


+ John vi. 41, 52, of "lovbaior, 
* See some striking remarks in Lynch’s Mornington Lecturea, p. 171, 
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their sabbatic rules. But the timid Rabbi and the 
erring woman had had enough of faith and earnestness 
to look deeper into His words and humbly seek their 
meaning, and so to be guided into truth. Not so 
with these listeners. God had drawn them to Christ, 
and they had rejected His gracious drawing without 
which they could not come. When Jesus reminded 
them that the manna was no life-giving substance, 
since their fathers had eaten thereof and were dead, 
but that He was Himself the bread of life, of which all 
who eat should live for ever; and when, in language 
yet more startling, He added that the bread was His 
flesh which He would give for the life of the world— 
then, instead of seeking the true significance of that 
deep metaphor, they made it a matter of mere verbal 
criticism, and only wrangled! together about the idle 
question, “How can this man give us His flesh to 
eat?” 

Thus they were carnally-minded, and to be carnally- 
minded is death. They did not seck the truth, and it 
was more and more taken from them. They had nothing, 
and therefore from them was taken even what they had. 
In language yet more emphatic, under figures yet more 
startling in their paradox, Jesus said to them, “ Except 
ye eat the flesh of the Son of Man, and drink His blood, 
ye have no life in you;”® and again, as a still further 


1 dudxovro (John vi. 52). How needloss their literalism was may be seen 
from many Rabbinic passages in Lightfoot (Hor. Hebr. ad loc., pp. 553, 554) 
(and comp, Ps. xix. 10; exix. 3; Isa. tii. 1; Prov. ix. 5; Ezek. ii. 8, 9, &.), 
eg. “Evory esting and drinking in the book of Beclesiastes is to be 
understood of the law of good works” (Midr. Koheleth, 88, 4); “Israel 
ahall eat the years of the Messiah; “the just eat of the Shochinsh,” &e. 

* It ia uncertain whether in calling Himself the Son of Man Jesus 
meant Ben Adam (Job xxv. 6; Ps. viii 4), ic, a representative of 
Humanity, or Bar Enock (Dan, vii. 13). The Hebrew word enosh 
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enforcement and expansion of the same great truths— 
“ He that eateth of this bread shall live for ever.” 

No doubt the words were difficult, and, to those who 
came in a hard and false spirit, offensive; no doubt also 
the death and passion of our Saviour Christ, and the 
mystery of that Holy Sacrament, in which we spiritually 
eat His flesh and drink His blood, has enabled us more 
clearly to understand His meaning; yet there was in 
the words which He had used, enough, and more than 
enough, to shadow forth to every attentive hearer the 
great truth, already familiar to them from their own 
Law, that “Man doth not live by bread alone, but by 
every word that proceedeth out of the mouth of God ;” 
and the further truth that eternal life, the life of the 
soul, was to be found in the deepest and most intimate 
of all conceivable communions with the life and teach- 
ing of Him who spake. And it must be remembered 
that if the Lord’s Supper has, for us, thrown a clearer 
light upon the meaning of this discourse, on the other 
hand the metaphors which Jesus used had not, to an 
educated Jew, one-hundredth part of the strangeness 
which they have to us. Jewish literature was exceed- 
ingly familiar with the symbolism which represented by 
“eating” an entire acceptance of and incorporation with 
the truth, and by “bread” a spiritual doctrine. Even the 
mere pictorial genius of the Hebrew language gave the 
clue to the right interpretation. Those who heard Christ 
in the synagogue of Capernaum must almost involun- 
tarily have recalled similar expressions in their own 


represents man in his weakness (homo). (Gritz, Geach. d. Judenth. ii 
287.) It probably conveyed to His hearers a general conception of the 
‘Messiah as the representative of Humanity alike in its feebloness and in 
ita glory (v. eupr., p. 159). 
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prophets; and since the discourse was avowedly para- 
bolic—since Jesus had expressly excluded all purely 
sensual and Judaic fancies—it is quite clear that much 
of their failure to comprehend Him rose not from the 
understanding, but from the will. His saying was hard, 
as St. Augustine remarks, only to the hard; and incred- 
ible only to the incredulous. For if bread be the type 
of all earthly sustenance, then the “bread of heaven” 
may well express al] spiritual sustenance, all that involves 
and supports eternal life. Now the lesson which He 
wished to teach them was ¢i7s—that eternal life is in the 
Son of God. They, therefore, that would have eternal 
life must partake of the bread of heaven, or—to use 
the other and deeper image—must cat the flesh and 
drink the blood of the Son of Man.! They must feed om 
Him in their hearts by faith. They might accept or 
reject the truth which He was revealing to their con- 
sciences, but there could be no possible excuse for their 
pretended incapacity to understand its meaning. 

There is a teaching which is, and is intended to be, 
not only instructive but probationary; of which the 
‘immediate purpose is not only to éeach, but to dest. 
Such had been the object of this memorable discourse. 
To comprehend it rightly required an effort not only 
of the understanding, but also of the will. It was 
meant to put an end to the merely selfish hopes of 
that “rabble of obtrusive chiliasts” whose irreverent 

"The following profound remark of Von Ammon will help the reader 
to understand this chapter. “What is true,” ho says, “of the bread of 
heaven, is true also of the flesh and blood of the Son of Man ; for these 
predicates are only substitutes for the original image of the bread of 
life, and are subject to the same analogical explanations as this last is” 
(quoted by Lange, Life of Christ, iii. 157). “Believe, and thou hast eaten,” 


is the formula of St. Augustine; “believe, and thou shalt eat,” that of 
Calvin. 


BR 
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devotion was a mere cloak for worldliness; it was meant 
also to place before the Jewish authorities words which 
they were too full of hatred and materialism to under- 
stand. But its sifting power went deeper than this. 
Some even of the disciples found the saying harsh and 
repulsive. They did not speak out openly, but Jesus 
recognised their discontent, and when He had left the 
synagogue, spoke to them, in this third and concluding 
part of His discourse, at once more gently and less 
figuratively than He had done to the others. To these 
He prophesied of that future ascension, which should 
prove to them that He had indeed come down from 
heaven, and that the words about His flesh—which 
should then be taken into heaven—coud only have a 
figurative meaning. Nay, with yet further compassion 
for their weakness, He intimated to them the significance 
of those strong metaphors in which He had purposely 
veiled His words from the curious eyes of selfishness 
and the settled malice of opposition, In one sentence 
which is surely the key-note of all that had gone before 
—in a sentence which surely renders nugatory much of 
the pseudo-mystical and impossibly-elaborate exegesis 
by which the plain meaning of this chapter has been 
obscured, He added— 

“Tt is the spirit that quickeneth; the flesh profiteth 
nothing: the words that I speak* unto you, they are spirit, 
and they are life.’ Why then had they found His 
words so hard? He tells them: it was because some 


' It will be obsorved that verses 26—40 are addressed mainly to the 
multitude; verses 43~58 to the leading Jews; verees 61—65 to tho 
disciples. 

“20r porhaps “have spoken,” Aeadanea (8, B, C, D, L, most versions), 
&c.; but I would not, with Stier and Alford, confine pjnara merely to "my 
flea” and “my blood.” 
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of them believed not; it was because, as He had already 
told the Jews, the spirit of faith is a gift and grace of 
God, which gift these murmurers were rejecting, against 
which grace they were struggling even now.! 

And from that time many of them left Him; many 
who had hitherto sought Him, many who were not far 
from the kingdom of heaven. Even in the midst of 
crowds His life was to be lonelier thenceforth, because 
there would be fewer to know and love Him. In deep 
sadness of heart He addressed to the Twelve the touch- 
ing question, “Will ye also go away?” It was Simon 
Peter whose warm heart spoke out impetuously for all 
the rest. He at least bad rightly apprehended that 
strange discourse at which so many had stumbled. 
* Lord,” he exclaims, “to whom shall we go? Tuov 
HAST THE WORDS OF ETERNAL Lir¥. But we believe and 
are sure that Thou art the Holy One of God.”? 

It was a noble confession, but at that bitter moment 
the heart of Jesus was heavily oppressed, and He only 
answered— 

“ Have not I chosen you twelve, and one of you is a 
devil P””S 

‘There soma to be a very special reference to Judas in theso words 
(vor. 66), and it scems very probublo that the first obvious cxtinction of 
pmvely tomporal Messianic hopes may have been with him the turning- 
point of that rejection which ended in his ultimate treachery. 

* This, and not “that Christ, the Son of the living God”—a confession 
which was given for the first time some mouths afterwards—is almost 
undoubtedly the true reading. (#, B, ©, D, L, &.) 

“The English version is unfortunate, because it doca not maintain the 
distinction between BdBoros, the word here used, and Baydvov, which it 
usually renders “dovil”—eg., in “He has a devil” Euthymins here 
explains “devil” by eithor “servant of the devil” or “conspirator ;” and 
the latter meaning scems very probable, Indoed, this very word (&/Bovaos) 
ie used by the LXX. to render the Hebrow Satan in 1 Kings v. 4; 1 Sam, 


xxix 4, I have already noticed how much moro lightly the Jews (and 
indeed all Oricntels to this day) used the word “Satan” than we do, This 
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The expression was terribly strong, and the absence 
of all. direct parallels render it difficult for us to under- 
stand its exact significance. But although it was after- 
wards known that the reproach was aimed at Judas, yet 
it is doubtful whether at the actual time any were aware 
of this except the traitor himself. 

Many false or half-sincere disciples had left Him : 
might not these words have been graciously meant. to 
furnish one more opportunity to the hard and impure 
soul of the man of Kerioth, so that before being plunged 
into yet deeper and more irreparable guilt, de might 
leave Him too? If so, the warning was rejected. In 
deadly sin against his own conscience, Judas stayed to 
heap up for himself wrath “against the day of wrath, 
and revelation of the righteous judgment of God.” 


indeed may almost be called a modus loquendi among them, and if Jesus 
spoke in Aramaic, and used tho word #730, thea tho reproach is not one- 
tenth part so fearfal ss it sounds to us, Thus, the sons of Zeruish are 
called x Satan to David (2 Sam. xix. 22), and Hadad is called a “Satan” 
to King Solomon (1 Kings xi. 23, whore it is merely rendered “ adversary”); 
and in Matt, xvi. 23, the word is applied to Peter himself.“ Whon the 
nagodly curseth Satan” (i.e., an encmy ¥, says the son of Sirach (xai. 27), 
“he eurseth bis own eou),” All this is important in many ways. Furthor, 
we may observe that 8éBodos occurs by no means frequently in the Now 
Testament, (V. supra, pp. 236, 338, 340.) 


CHAPTER XXXI. 


GATHERING OPPOSITION. 


YEfwiev wapadrnpderoa: Kypagor xevopaviat,—J USTINIAN, Nov. 146, 


Aurnoucu the discourse which we have just narrated 
formed a marked period in our Lord’s ministry, and 
although from this time forward the clouds gather more 
and more densely about His course, yet it must not be 
supposed that this was the first occasion, even in Galilee, 
on which enmity against His person and teaching had 
been openly displayed. 

1. The earliest traces of doubt and disaffection arose 
from the expression which He used on several occasions, 
“Thy sins be forgiven thee.” It was in these words 
that He had addressed the woman that was a sinner, 
and the sick of the palsy. On both occasions the 
address had excited astonishment and disapproval, and 
at Simon’s house, where this had found no open ex- 
pression, and where no miracle had been wrought, Jesus 
gently substituted another expression? But it was not 
so at the healing of the palsied man; there an open 
murmur had arisen among the Scribes and Pharisees 
and there, revealing more of His true majesty, Jesus, by 
His power of working miracles, had vindicated His right 


1 Luke vii, 48—50. Seo p. 302. 
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to forgive sins. The argument was unanswerable, for 
not only did the prevalent belief connect sickness in 
every instance with actual sin, but also it was generally 
maintained, even by the Rabbis, “that no sick man is 
healed from his disease until all his sins have been 
forgiven.”* It was, therefore, in full accordance with 
their own notions that He who by His own authority 
could heal diseases, could also, by His own authority, 
pronounce that sins were forgiven. It was true that 
they could hardly conceive of either healing or forgive- 
ness conveyed in such irregular channels, and without 
the paraphernalia of sacrifices, and without the need of 
sacerdotal interventions.? But, disagreeable as such 
proceedings were to their well-regulated minds, the fact 
remained that the cures were actually wrought, and were 
actually attested by hundreds of living witnesses. It 
was felt, therefore, that this ground of opposition was 
wholly untenable, and it was tacitly abandoned. To 
urge that there was “blasphemy” in His expressions 
would only serve to bring into greater prominence that 
there was miracle in His acts. 

2. Nor, again, do they seem to have pressed the 
charge, preserved for us only by our Lord’s own allusion, 
that He was “a glutton and a wine-drinker.”* The 

1 Matt. ix. 6; Mark ii, 10; Luke v. 24. (Seo p. 346.) “But aa the little 
bubbling and gentle murmurs of the water are presages of a storm, and aro 
more troublesome in their prediction than in their violence ; 60 were the 
arguings of tho Pharisoes aymptoms of a secret displeasure and an ensuing 
war; though at firet represented in the civilities of question and scholastical 
discourses, yet they did but forerun vigorous objections and hold calumnies, 
which wore the fruits of tho next summer” (Jer. Taylor, Life of Christ, 
me  aharéo. £41, 1, in Schittg., Hor. Hebr., p. 98; Keim, Geach. Jesu, 
ane Ewald, Geach. Christus, p. $76. 

4 Matt. xi. 19; v. supr., pp. 295, 315. 
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charge was too flagrantly false and malicious to excite 
any prejudice against one who, although He did not 
adopt the stern asceticism of John, yet lived a life of the 
extremest simplicity, and merely did what was done by 
the most scrupulous Pharisees in accepting the invita- 
tions to feasts, where He had constantly fresh oppor- 
tunities of teaching and doing good. The calumny 
was, in fact, destroyed when He had shown that the 
men of that generation were like wayward and peevish 
children whom nothing could coneiliate, charging Jesus 
with intemperance because He did not avoid an innocent 
festivity, and John with demoniac possession because 
he set his face against social corruptions. 

3. Nor, once more, did they press the charge of His 
not fasting.! In making that complaint they had hoped 
for the powerful aid of John’s disciples ; but when these 
had been convinced, by the words of their own prophet, 
how futile and unreasonable was their complaint, the 
Pharisees saw that it was useless to found a charge upon 
the neglect of a practice which was not only unrecog- 
nised in the Mosaic law,” but which some of their own 
noblest and wisest teachers had not encouraged. The 

1 Matt, xi. 16,17. See p. 950. 

2 Excopt on the Great Day of Atonoment. Tho principle of the 
anawor givon by Jesus to the disciples of Joho had already been reeog- 
nisod as to the four yearly fasts which scem to have become usual in 
the timo of tho prophet Zechariah (Zoch. viii, 19). On the bi-weekly and 
other fasts of the Pharisees, see Buxtorf, Syn. Jud., cap. xix. It is 
curious that the most ancient of the Rabbinic treatises—the Megillath 
Taanith, written before the destruction of the Temple—containa morely a 
list of days on which it is forbidden to fast; at the end of it aro a certain 
number of days on which fasting is recommended ; but this was no part 
of the original work (Derenbourg, Hist. de Pal, 2). 

» Ex. gr., Simeon the Just, who made the Law, Worship, and Charity the 
three bases of the world (Abhdth, i. 2), and “sa douce et vraie piété 


eopposait & toute exagération, eb surtout aux ebstinences rigourenses ” 
(Derenbourg, Hist, Pal. 51). 
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fact that Jesus did not require His disciples to fast 
would certainly cause no forfeiture of the popular sym- 
pathy, and could not be urged to His discredit even 
before 2 synagogue or a Sanhedrin. 

4, A deeper and more lasting offence was caused, and 
a far more deadly opposition stimulated, by Christ’s 
choice of Matthew as an Apostle, and by His deliberate 
tolerance of—it might almost be said preference for— 
the society of publicans and sinners. Among the 
Jews of that day the distinctions of religious life created 
a barrier almost as strong as that of caste. No less a 
person than Hillel had said that “no ignorant person 
could save himself from sin, and no ‘wan of the 
people’ be pious.”* A scrupulous Jew regarded the 
multitude of his own nation who “knew not the Law” as 
accursed ; and just as every Jew, holding himself to be 
a member of a royal generation and a peculiar people, 


' Matt, ix, 12; xi.19; Luke v. 30; vii. 34; xix. 7. Seo p. 348, 

2 yon pout op we (Pirke AbMGth, ii. 5). In the first clause, “210 ignorant 
porson ” is literally “‘no empty cisteru” (™). The expression am ha-arets, 
“people of the land ” (v. ante, p. 86), is exceedingly common in the Rabbis, 
and marks the arrogantly tyramnous sacerdotalismn of the learned clase 
(uf. John vii.49). At the end of the Mislmaie tract Horajéth we find that a 
Priest takes precedonce uf a sorving Levite, n Levite of other Israelites, 
an Israclito of a bastard (Mamscr), s Manser of the Nethinim (Josh, ix. 
27), a Nothin of an alien (Ger), a Ger of a freednan; but if the Mamser be 
a pupil of the Rabbis, and the High Priest au ignoramus (am ha-arete), 
then such a Mamser has the precedence of the High Priest!” (See Light- 
foot, Hor. Hebr. in Matt, xxiii, 14.) Their boasts as to the dignity of 
a Talmid chakam are like those of the Stoies, which proved so amusing 
to Horace (Ep. i. 1, 106; Cicero, Pro Muraena, 29). The definition of an 
am ha-arets given in Sota, £21, 1, is ono who cither does not repeat the 
daily Krishma, or docs uot wear tephillin, or tsitsith, or dovs not wait on 
the learned. See Sehittgen, Hor. Hebr. in John vii. 49, for yet strouger 
specimens of this intenso spirit of Phariesism which it was the very object 
of Jesus to replace by a nobler Humanitarianiem (Acts x. 34). There is 
perhapa no kind of caste-fecling more hateful thau the self-glorifying 
arrogance of a pseudo-erudition. 
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looked on the heathen world with the sovereign disdain 
of an exclusiveness founded on the habits of a thousand 
years, so the purist faction regarded their more careless 
and offending brethren as being little, if at all, better 
than the very heathen.’ Yet here was one who mingled 
freely and familiarly—mingled without ane touch of 
hanteur or hatred—among offensive publicans and 
flagrant sinners. Nay, more, He suffered women, out of 
whom had been cast seven devils, to accompany Him in 
His journeys, and harlots to bathe His feet with tears ! 
How different from the Pharisees, who held that there 
was pollution in the mere touch of those who had them- 
selves been merely touched by the profane populace, and 
who had laid down the express rule that no one ought to 
receive a guest into his house if he suspected him of 
being a sinner !* 

Early in His ministry, Jesus, with a divine and tender 
irony, had met the accusation by referring them to His 
favourite passage of Scripture—that profound utterance 
of the prophet Hosea, of which He bade them “go and 
learn” the meaning—‘“I will have mercy and not sacri- 
fices.” He had further rebuked at once their unkind- 
liness and their self-satisfaction by the proverb, ‘ They 
that be whole need not a physician, but they that are 
sick.”, The objection did not, however, die away. In 
His later days, when He was journeying to Jerusalem, 


1 Our Lord, when He said, “Lot bim be unto theo as a heathen man 
and » publican” (Matt. xviii. 17), was simply adopting a current form of 
expression, The amazing virulence of Jewish oxclusiveness is illustrated 
in Shabbath, xiv.4; Babha Kama, viii, 6,4; 2 Esdras vi. 55, &e. (Gfrorer, 
Jakrh. d. Heils, i, 214.) 

2 In Bab. Berachéth, 43, 6, one of the six things forbidden to the pupils 
of the wise is “to cit at table in a company of the unlearned.” Other 
instances of insolent self-assertion against the am ha-arete are given in 
Grover, i. 191. 


428 THE LIFE OF CHRIST. 


these incessant enemies again raised the wrathful and 
scornful murmur, “This man receiveth sinners and 
eateth with them ;”! and then it was that Jesus answered 
them and justified His ways, and revealed more clearly 
and more lovingly than had ever been done before the 
purpose of God’s love towards repentant sinners, in those 
three exquisite and memorable parables, the lost sheep, 
the lost piece of money, and, above all, the prodigal son. 
Drawn from the simplest elements of daily experience, 
these parables, and the last especially, illustrated, and 
illustrated for ever, in a rising climax of tenderness, the 
deepest mysteries of the Divine compassion—the joy 
that there is in heaven over one sinner that repenteth.® 
Where, in the entire range of human literature, sacred 
or profane, can anything be found so terse, so luminous, 
so full of infinite tenderness—so faithful in the picture 
which it furnishes of the consequences of sin, yet 80 
merciful in the hope which it affords to amendment and 
penitence—as this little story ? How does it summarise 
the consolations of religion and the sufferings of life! 
All sin and punishment, all penitence and forgiveness, 
find their best delineation in these few brief words. The 

1 heydyyufor (Luke xv. 2), “kept angrily muttering to each other.” (See 
supra, p. 847.) Tho contrast of thia conduct with that of the Pharisces 
Docomes more striking whon we remember the extraordinary and almost 
ludicrous precautions which they took to socure the impossible end of 
avoiding every conceivable legal impurity in their chabkoordth, or social 
meals, How ineradicable the feeling was, we may seo most, strikingly 
by observing that it still infected oven some of the disciples and apostles 
Jong years after the resurrection of their Lord, who contended with Peter, 
saying, “Thon wontest in to men uncircumeised, and didst eat with 
them |” (Acts xi. 3)—the exact echo of the caste-feeling here described (ef. 
Gal. ii 12), 

2 In the lost sheop we have the stupid, bewildered sinner; in the lost 
drechma, the sinner stamped with God’s image, but lying lost, useless, 
and ignorant of his own worth; in the prodigal son, the conscious and 
willing sinner. ; 
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radical differences of temperament and impulse which 
separate different classes of men—the spurious inde- 
pendence of a restless free-will—the preference of the 
enjoyments of the present to all hopes of the future— 
the wandering far away from that pure and peaceful 
region which is indeed our home, in order to let loose 
every lower passion in the riotous indulgence which 
wastes and squanders the noblest gifts of life—the brief 
continuance of those fierce spasms of forbidden pleasure 
—the consuming hunger, the scorching thirst, the help- 
less slavery, the unutterable degradation, the uncompas- 
sionated anguish that must inevitably ensue—-where 
have these myriad-times-repeated experiences of sin and 
sorrow been ever painted—though here painted in a 
few touches only—by a hand more tender and more 
true than in the picture of that foolish boy demanding 
prematurely the share which he claims of his father’s 
goods; journeying into a far country, wasting his sub- 
stance with riotous living ; suffering from want in the 
mighty famine ; forced to submit to the foul infamy of 
feeding swine, and fain to fill his belly with the swine- 
husks which no man gave.! And then the coming to 
himself, the memory of his father’s meanest servants 
who had enough and to spare, the return homewards, 
the agonised confession, the humble, contrite, heart- 


1 This conception of ignominy would be far more intense to a Jow 
than to us, The Jews detested swino so much, that they would only 
speak of a pig euphomistically as dabhar acheer, “ another thing.” The 
husks, xepdria, are tho long boan-like pods of the earob-tree, or Egyptian fig 
(Coratonia siliqua, Linn.). I have tasted them in Palestine; they are stringy, 
sweetish, coarse, and utterly unfit for human sustenance. They are sold 
by fruiterers in Paris, and are said to bo used in distilling maraschino. 
‘The tree was called the “locust-tree,” from the mistaken notion that ita 
aepdria are the depides on which St. John fed (Matt. iif. 4; Lev. xi. 22), 
@itov, either “ ever gave” or “chose to give” to him. 
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broken entreaty, and that never-to-be-equalled climax 
which, like a sweet voice from heaven, has touched so 
many million hearts to penitence and tears— 

“And he arose and came to his father. But when 
he was yet a great way off his father saw him and had 
compassion, and ran, and fell on his neck, and kissed 
him. And the son said unto him, Father, I have sinned 
against heaven, and in thy sight, and am no more 
worthy to be called thy son. But the father said to 
the servants, Bring forth the best robe and put it on 
him, and put a ring on his hand and shoes on his feet: 
and bring hither the fatted calf and kill it; and let us 
eat and be merry: for this my son was dead and is alive 
agaih, was lost and is found.” 

And since no strain could rise into sweeter and 
nobler tenderness—since death itself could reveal no 
lovelier or more consolatory lesson than it conveys to 
sinful man—to us it might seem that this is the true 
climax of the parable, and that here it would end as 
with the music of angel harps. And here it would have 
ended had the mystery of human malice and perversity 
been other than it is. But the conclusion of it bears 
most directly on the very circumstances that called it 
forth. The angry murmur of the Pharisees and Scribes 
had shown how utterly ignorant they were, in their cold 
dead hardness and pride of heart, that, in the sight of 
God, the tear of one truly repentant sinner is trans- 
cendently dearer than the loveless and fruitless formalism 
of a thousand Pharisees. Little did they suspect that 
penitence can bring the very harlot and publican into 
closer communion with their Maker than the combined 
excellence of a thousand vapid and respectable hypo- 
crisies. And therefore it was that Jesus added how the 
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elder son came in, and was indignant at the noise of 
merriment, and was angry at that ready forgiveness, 
and reproached the tender heart of his father, and 
dragged up again in their worst form the forgiven sins 
of this brother whom he would not acknowledge, and 
showed all the narrow unpardoning malignity of a heart 
which had mistaken external rectitude for holy love? 
Such self-righteous malice, such pitiless and repulsive 
respectability, is an evil more inveterate—a sore more 
difficult to probe, and more hard to cure—than open 
disobedience and passionate sin. And truly, when we 
read this story, and meditate deeply over all that it 
implies, we may, from our hearts, thank God that He 
who can bring good out of the worst evil—honey out of 
the slain lion, and water out of the flinty rock—could, 
even from an exhibition of such a spirit as this, draw 
His materials for the divinest utterance of all revelation 
~—the parable of the prodigal son.’ 

The relation of Jesus to publicans and sinners was 


‘Phere are several tonches in the original which a translation ean 
hardly preservo, but which show tho deepest insight into the angry 
human heart in all its mean jealousies and raneours—o.g., the sharp ins 
dignant i80b (Sve!) with which the elter son begins his expostulation ; the 
inability to recogniso his freo servico as anything better than a constant 
slavery (rovaira fry Bovactw); the position of éuol ("you never gave me 
even a kid that I might enjoy mysclf with my friends!”); the use of 
“ this aon of yours” instead of “my brother;” tho exaggerated and cou- 
centrated malignity of the 4 xaragayay cod rov Blor perd xopviv, describing 
his brother's wasted lifo in ite worst and grossest form, This brntally 
uncharitable desire to make the worst of sin repented of, is the busest 
touch of all. 

> have here touched on one side of the parable orly—its individual 
meaning. Of course it involves, ou all sides, infinitely more than has hero 
been edneod from it; especially the relation of Jews to tho Gentile 
world, and the desperately jealous fury and rancour kindled in the 
Jewish mind (Acts xiii. 50; xxvBi. 28, &c.) by the hare mention of the truth 
that God could accept, and pardon, and bless the Gentiles no less than 
the children of Abraham. 
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thus explained, and also the utter antagonism between 
His spirit and that inflated religionism which is the 
wretched and hollow counterfeit of all real religion. The 
Judaism of that day substituted empty forms and mean- 
ingless ceremonies for true righteousness; it mistook 
uncharitable exclusiveness for genuine purity; it de- 
lighted to sun itself in the injustice of an imagined 
favouritism from which it would fain have shut out all 
God’s other children ; it was so profoundly hypocritical 
as not even to recognise its own hypocrisy; it never 
thought so well of itself as when it was crushing the 
broken reed and trampling out the last spark from the 
smoking flax; it thanked God for the very sins of others, 
and' thought that He could be pleased with a service in 
which there was neither humility, nor truthfulness, nor 
loyalty, nor love. These poor formalists, who thought 
that they were so rich and increased with goods, had to 
learn that they were wretched, and poor, and miserable, 
and blind, and naked. These sheep, which fancied that 
they had not strayed, had to understand that the poor 
lost sheep might be carried home on the shoulders of the 
Good Shepherd with a yet deeper tenderness; these elder 
sons had to learn that their Father’s spirit, however little 
they might be able to realise it in their frozen unsympa- 
thetic hearts, was ¢his: “It was meet that we should 
make merry and be glad, for this thy drother was dead 
and is alive again, was lost and is found.”* 

5. But however much it might be manifest that the 


1 Qui peceatori non porrigit manum—quassatum calamum eonfringit, 
qui scintillam fidei contemnit in parvilis, linam estinguit fomigans.” 
(Jer.) 

2 He will not encourage the jeslous hatred which had peeped ont in the 
elder son’s half-repudiation of this relationship (“this son of thine,” 4 ulds 
ov obros, Luke xv. 30). 
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spirit of the Christ and the spirit of the Pharisee were in- 
alienably opposed to each other, yet up to this point the 
enemies of Jesus were unable to ruin His influence or 
check His work. To forgive, with the same word which 
healed the diseases, the sins by which they believed all 
diseases to be caused—to join in social festivities—to 
associate with publicans and sinners—were not, and 
could not be construed into, offences against the law. 
But a weightier charge, more persistently reiterated, 
more violently resented, remained behind—a charge of 
distinctly violating the express laws of Moses by non- 
observance of the Sabbath. This it was which caused 
a surprise, an exacerbation, a madness, a thirst for san- 
guinary vengeance, which pursued Him to the very cross. 
For the Sabbath was a Mosaic, nay, even a primeval 
institution, and it had become the most distinctive 
and the most passionately reverenced of all the ordi- 
nances which separated the Jew from the Gentile as a 
peculiar people. It was at once the sign of their exclu- 
sive privileges, and the centre of their barren formalism. 
Their traditions, their patriotism, even their obstinacy, 
were all enlisted in its scrupulous maintenance. Not 
only had it been observed in heaven before man 
was, but they declared that the people of Israel had 
been chosen for the sole purpose of keeping it Was 
it not even miraculously kept by the Sabbatical river 
of the Holy City? Their devotion to it was only 
deepened by the universal ridicule, inconvenience, and 


\ These extravagances occur in tho Book of Jubilees, a collection of 
fiercely fanatical Hagadéth which dates from the first century. For the 
fable of the Sabbatic river (which probably arose from the intermittent 
character of some of the springs about Jerusalem) sce Josophus, B. J. vii, 
5,§1. It might be said, however, to violate the Sabbath rather than keop 
it, for it only ran every seventh day. 
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loss which it entailed upon them in the heathen world. 
They were even proud that, from having observed it 
with a stolid literalism, they had suffered themselves 
on that day to lose battles, to be cut to pieces by 
their enemies, to see Jerusalem itself imperilled and 
captured. Its observance had been fenced round by 
the minutest, the most painfully precise, the most ludi- 
crously insignificant restrictions. The Prophet had 
called it “a delight,” and therefore it was a duty even 
for the poor to eat three times on that day. They were 
to feast on it, though no fire was to be lighted and no 
food cooked. According to the stiff and narrow school 
of Sharnmai, no one on the Sabbath might even comfort 
tlie sick or enliven the sorrowful. Even the preservation 
of life was a breaking of the Sabbath ; and, on the other 
hand, even to kill a flea was as bad as to kill a camel.! 


1 You must not walk through a stream on stilts, for you really carried 
tho stilts. A woman must not go out with any ribbons about her, unless 
they were sewed to hor dress. A false tooth nust not be worn, A 
person with the tooth-ache might not rinse his mouth with vinogar, but 
he might hold it in his mouth and swallow it. No one might write down 
two letters of the alphabot. The sick might not send for a physician, 
A person with lumbago might not rub or foment the affected part, A 
tailor must not go ont with his needle on Friday night, lest ho should 
forgot it, and so break tho Sabbath by carrying it about. A cock must 
not wear a piece of ribbon round its leg on the Sabbath, for this would 
be to carry something! Shammai would not entrust a letter to a pagan 
after Wednesilay, lest he should not have arrived at his destination 
on the Sabbath. He was occupied, we are told, all the week with thinking 
as to how he should keep the Sabbath, The Shammaites held that 
Sabbatism applied (1) to mon, (2) to bessts, (3) to things. The Hillelites 
denied the last, not holding it necessary to put out » lamp which had 
been kindled before the Sabbath, or to remove fish-nets, or to prevent 
‘the dropping of oil in a press. Rabbinical authorities for cach of these 
statements (though as usual the Talmud is self-contradictory about some of 
them) may be found in Schittgen; Lightfoot; Keim, Gesch. Jesu,ii. 297; 
Otho, Lex. Rabb. s.v. “Sabbathum;” Buxtorf, De Synag. Jud., pp. 352-— 
356; Derenbourg, Hist. Pal. 88. The Rabbi Kolonimos, having been 
accused of murdering a boy, wrote on piece of paper, put it on the 
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Had not the command to “do no manner of work 
upon the Sabbath day” been most absolute and most 
emphatic? had not Moses himself and all the congrega- 
tion caused the son of Shelomith to be stoned to death 
for merely gathering sticks upon it? had not the Great 
Synagogue itself drawn up the thirty-nine abhéth and 
quite innumerable toldéth, or prohibitions of labours 
which violated it in the first or in the second degree ? 
Yet here was One, claiming to be a prophet, yea, and 
more than a prophet, deliberately setting aside, as it 
seemed to them, the traditional sanctity of that day of 
days! Even an attentive reader of the Gospels will be 
surprised to find how large a portion of the enmity and 
opposition which our Lord excited, not only in Jeru- 
salem, but even in Galilee and in Perea, turned upon 
this point alone.* 

The earliest outbreak of the feeling in Galilee must 
have occurred shortly after the events narrated in the 
last chapter. The feeding of the five thousand, and 
the discourse in the synagogue of Capernaum, took place 
immediately before a Passover. Noneof the Evangelists 
narrate the events which immediately succeeded. If 
Jesus attended this Passover, He must have done so in 
strict privacy and seclusion, and no single incident of His 


dead boy's lips, and so mado the corpso rise and reveal tho true mur- 
derer, in order to save himself from boing torn to pieces. As this had 
been done on the Sabbath, he spent the rest of his life in penance, and 
on his death-bed ordered that for a hundred years every one who passed 
should fing a stono at his tomb, bocanse every one who profaned the 
Sabbath should be stonod! Synesius (Ep. 4) tells a story of a pilot who, 
in tho midst of a storm, dropped the rudder when the Subbath began, and 
would only take it again when his lifo was threatened. Reland (Ant. 
Hebr., p. 518) does not quote the story accurately. 

1 Soo instances in Matt. xii. 1, et seg.; Mark ii. 2328; ili. 16; Imke 
vi 1-11; xiii. 1417; xiv. 1—6; John v.10, ef aeq.; vii 23; ix. 14, ef seg. 

ce 
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visit has been recorded. It is more probable that the 
peril and opposition which He had undergone in Jeru- 
salem were sufficient to determine His absence “ until 
this tyranny was overpast.”! It is not, however, impos- 
sible that, if He did not go in person, some at least of 
His disciples fulfilled this national obligation; and it 
may have been an observation of their behaviour, com- 
bined with the deep hatred inspired by His bidding the 
healed man take up his bed on the Sabbath day, and by 
the ground which He had taken in defending Himself 
against that charge, which induced the Scribes and 
Pharisees of Jerusalem to send some of their number to 
follow His steps, and to kecp an espionage upon His 
actions, even by the shores of His own beloved lake. 
Certain it is that henceforth, at every turn and every 
period of His career—in the corn-fields, in synagogues, 
in feasts, during journeys, at Capernaum, at Magdala, 
in Pera, at Bethany—we find Him dogged, watched, 
impeded, reproached, questioned, tempted, insulted, con- 
spired against by these representatives of the leading 
authorities of His nation, of whom we are repeatedly 
told that they were not natives of the place, but “ certain 
which came from Jerusalem.” * 

i, The first attack in Galilee arose from the circum 
stance that, in passing through the corn-fields on the 
Sabbath day,? His disciples, who were suffering from 


1 John v. 16, 18. 

* Matt. xv. 1; Mark iii, 22; vii 1. ‘Those, however, mentioned at an 
earlior poriod (Luke v. 17) were not the samo as these hostile spies, We 
see from Acts xiv. 19; xvii. 18; Gal. ii, 12, how common among the Jews 
was the base and demoralising spirit of heresy-hunting. 

? This Sabbath is called in St. Luke by the mysterious name of the 
second-first Sabbath, ¢y cuBBary Sevreponpéry—i.c,, the first of the second, 
not vice versé as in the English version. There is not much importance in 
discovering the exact significance of this isolated expression, because the time 
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hunger, plucked the ears of corn, rubbed them in the 
palms of their hands, blew away the chaff, and ate. 
Undoubtedly this was a very high offence—even a capital 
offence—in the eyes of the Legalists. To reap and to 
thresh on the Sabbath were of course forbidden by one 
of the absdth, or primary rules; but the Rabbis had 
decided that to pluck corn was to be construed as 
reaping, and to rub it as threshing; even to walk on 
grass was forbidden, because that too was a species of 
threshing ; and not so much as a fruit must be plucked 
from a tree! All these latter acts were violations of 
the tolddth, or “derivative rules.” Perhaps these 
spying Pharisees had followed Jesus on this Sabbath 
day to watch whether He would go more than the pres 


of year is amply marked by the fact that the wheat (for the context shows 
that it could hardly have been barley) was ripe—i., that the timo was a 
week or two after the Passover, when the first ripe sheaf was offered as 
the firet-fruits of the harvest. It is probable that in iho warm hollow 
of Geunesarcth corn ripened earlier than on the plains. The reading 
Seurepoxpéry is itself very doubtful, and is omitted by many MSS. 
(eopecially #, B, L) and versions, including the Syriac and Coptic. Mr. 
Monro very ingeniously conjectures that originally the oye of 9 weary 
copyist may have becn misled into it by secing the B:anep, or Siaemop., which 
comesnearit. If this led toa misreading devrépe, the npérp may have been 
-added as a gloss with roferenee to the érépp in verse 6, Almost every com- 
mentator bas a new theory on the meaning of the word, supposing it to be 
genuine, The only opinions which seem suficiontly probable and sufficiently 
supported to make it worth while to mention them are—I. The first Sabbath 
of the second mouth (Wetstein). 2. The first Sabbath in tho socond year 
of the Sabbatical cycle (Wicseler). 3. The first Sabbath after the second 
day of unleavened bread (Seatiger, Ewald, Keim, &c., following the analogy 
of 8, mpdroy in Clem, Alex. Strom. vi. 5, 41). 

1 Maimonides, Shabbath, . 7,8; Lightfoot, Hor. Hebr. 206; Sepp, 
Leben Jesu, ii, 329. Similarly, since “building” was one of the thirty-nine 
works forbidden on the Sabbath, curdling milk was also forbidden, because 
it was a sort of building. Forbidden works wore divided into “fathers” 
(abhsth, dpxwyudrare atria, Phil. De Vit, Mog. 686) and “ descendants” 
(foldéth): and to build was one of the abhéth; to make cheese, one of 
the foldéth. 
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scribed techiim ha-Shabbeth, or Sabbath-day’s journey of 
two thousand cubits ;) but here they had been fortunate 
enough to light upon a far more heinous and flagrant 
scandal—an act of the disciples which, strictly and 
technically speaking, rendered them liable to death by 
stoning. Jesus Himself had not indeed shared in the 
offence. If we may press the somewhat peculiar ex- 
pression of St. Mark, He was walking along through 
the corn-fields by the ordinary path, bearing His hunger 
as best He might, while the disciples were pushing for 
themselves a road through the standing corn by pluck- 
ing the ears as they went along.® Now there was no 
harm whatever in plucking the ears; ¢iat was not only 
sanctioned by custom, but even distinctly permitted by 
the Mosaic law.’ But the heinous fact was that this 
should be done on a Sabsath! Instantly the Pharisees 
are round our Lord, pointing to the disciples with the 
angry question, “See! why do they”—with a contemp- 
tuous gesture towards the disciples—‘do that which is 
not lawful on the Sabbath day ?” 

With that divine and instantaneous readiness, with 
that depth of insight and width of knowledge which 

In the Jerus, Targ., Exod. xvi. 29, the words “beyond two thousand 
yards” are added, as also on Ruth i. 16. Yot the Pharisees had ingenious 
ules of their own for getting over tho resultant inconvoniences, which may be 
found in the Mishna (Erubhfn = mixtures, or amalgamations of distances, 
10 chapters). ‘The treatise Shabbath oceupies 24 chaptors. 

3 Mark i, 93, nol eylvers wapanopebeaten abrhy Bib rizy wxopluuy, wa) Spfarro 
of wabyrad abrod S8dv woieiy riadovres rods ordxvas. In classical Greek, this 
would mean “began to make themselves a road by plucking.” Moyer 
wae the firet to support this rendering, and he is followed by Volkmar, 
Bleek, Keim, &c, and by Bishop Wordsworth. It is doubtful, however, 
whether tho classical usage of S5tv xoseiy can be pressed, and it must be 
confessed that on this supposition the phrase would be # very curious one. 

* Dout. xxifi. 25. I was surprised to seo that the Arabs in some fields 
near the summit of Gerizim looked on with perfect indifference while our 
weary horses ate freely of the green springing corn. 
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characterised His answers to the most sudden surprises, 
Jesus instantly protected His disciples with personal 
approval and decisive support. As the charge this time 
was aimed not at Himself but at His disciples, His line 
of argument and defence differs entirely from that which, 
as we have seen, He had adopted at Jerusalem. There 
He rested His supposed violation of the law on His 
personal authority ; ere, while He again declared Him- 
self Lord of the Sabbath, He instantly quoted first from 
their own Cethubhim, then from their own Law, a pre- 
cedent and a principle which absolved His followers from 
all blame. ‘Have ye not read,” He asked, adopting 
perbaps with a certain delicate irony, as He did at other 
times, a favourite formula of their own Rabbis, “ how 
David not only went with his armed followers! into the 
Temple on the Sabbath day,” but actually ate with them 
the sanctified shewbread, which it was expressly for- 
bidden for any but the priests to eat?” If David, their 
hero, their favourite, their saint, had thus openly and 
flagrantly violated the letter of the law, and had yet been 
blameless on the sole plea of anecessity higher than any 
merely ceremonial injunction, why were the disciples to 
blame for the harmless act of sating their hunger? 
And again, if their own Rabbis had laid it down that 
there was “no Sabbatism in the Temple;”* that the 


1 Some, howevor, have imagined that David morely represented himself 
as being accompaniod by followers. 

* This results both from the fact of the procedont being here adduced 
and from 1 Sam. xxi. 6 (compared with Lev. xxiv. 8, 9). It is by no means 
improbable that this very chapter had boon rcad in the moruing Synagogue 
service of the day. The eorvice was probably over, because noxe of the 
three meals took place till then. 

3 So Maimonides, Pesach. 1 (following, of course, old and ostablished 
authorities). Thus, too, it was lawful for the Israelites at the Foast of 
‘Tsbernacles to carry their lulabim on the Sabbath (Reland, Antt, Hebr, 488), 
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priests on the Sabbath might hew the wood, and light 
the fires, and place hot fresh-baked shewbreads on the 
table, and slay double victims, and circumcise children, 
and thus in every way violate the rules of the Sopherim 
about the Sabbath, and yet be blameless'—nay, if in 
acting thus they were breaking the Sabbath at the bidding 
of the very Law which ordains the Sabbath—then if the 
Temple excuses them, ought not something® greater than 
the Temple to excuse these? And there was something 
greater than the Temple here. And then once more He 
reminds them that mercy is better than sacrifice. Now 
the Sabbath was expressly designed for mercy, and there- 
fore not only might all acts of mercy be blamelessly per- 
formed thereon, but such acts would be more pleasing to 
God than all the insensate and self-satisfied scrupulosities 
which bad turned a rich blessing into a burden and a 
snare. The Sabbath was made for man, not man for the 
Sabbath, and therefore the Son of Man is Lord also of 
the Sabbath.® 

In the Codex Bezae, an ancient and valuable manu- 
script now in the University Library at Cambridge, 
there occurs after Luke vi. 5 this remarkable addition— 
“On the same day, seeing one working on the Sabbath, 
He said to him, O man, if indeed thou knowest what 
thou doest, thou art blessed; but if thou knowest not, 


1 Even Hillel bad somo partial insight into this trath. Ho settled the 
question (against the Bont Bathira, and tho more Pharisaic Shammai), 
that if the Passover day fell on a Sabbath tho Paschal lamb might be 
elain by each Israelite in his own house, becanse lamba were slain in the 
Temple on every Sabbath by the priests. 

2 peitor, neuter, not mase, as in the English version (Matt. xii. 6). 

° Mark ii. 27,28. A similar maxim (doubtless borrowed from this, 
and borrowed without profit) is found in the Talmud, “The Sabbath is 
given to thee, not thon to the Sabhath.” (See Derenbourg, Hist. de Palest, 
144.) 
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thou art accursed, and a transgressor of the law.” The 
incident is curious ; it is preserved for us in this manu- 
script alone, and it may perhaps be set aside as apocry- 
phal, or at best as one of those dypada Sdyyara, or “ un- 
recorded sayings” which, like Acts xx. 35, are attributed 
to our Lord by tradition only. Yet the story is too 
striking, too intrinsically probable, to be at once rejected 
as unauthentic. Nothing could more clearly illustrate the 
spirit of our Lord’s teaching, as it was understood, for 
instance, by St. Paul.! For the meaning of the story ob- 
viously is—If thy work is of faith, then thon art acting 
rightly: if it is not of faith, it is sin. 

ii. It was apparently on the day * signalised by this 
bitter attack, that our Lord again, later in the afternoon, 
entered the synagogue. A man—tradition says that 
he was a stonemason, maimed by an accident, who had 
prayed Christ to heal him, that he might not be forced 
to beg—was sitting in the synagogue.’ His presence, 
and apparently the purpose of His presence, was known 


1 Compare the closely analogous expressions of St. Paul about eating 
eidaA0v7a (1 Cor, viii. 1). Some authors have rejected this story almost 
with contempt; yet could it be more wrong of the man (presumably for aome 
strong and valid reason) to work than for the Jows to feast and idle? “It 
is botter to plough than to dance,” says St. Augustine; “they rest from 
good work, they rest not from idle work” (Bnarrat. in Ps. xcii. 2), 

2 So it would seem from Matt, xii.9, 10; Mark ii. 1. It is true that the 
received text of Luke vi. 6 says é érépy caBBérg, but probably so vague a 
note of time is not intended to be pressed, and indeed the Codex Bezse 
omits the érépp. St. Luke, only aware that the incident took place on & 
Sabbath, may merely mean, “It was also on a Sabbath day that,” & On 
the other hand, the zerafas éxcider of Matt. xii, 9 is more often used of 
longer journeys. The locality of these incidents is not further indicated, 
‘but it seems certain that they took place in Galilee. 

®This tradition was preserved in the Gospel of the Nazarenos and 
Ebionites. “Caementarius eram, manibus vietum quaeritans. Precor te, 
Jesu, ut mihi restituas sanitatem, ne turpiter mendicem cibos.” (Jer. in 
‘Matt, xii, 18.) 
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to all; and in the chief seats were Scribes, Pharisees, 
and Herodians, whose jealous, malignant gaze was fixed 
on Christ to see what He would do, that they might 
accuse Him. He did not leave them long in doubt. 
First He bade the man with the withered hand get up 
and stand out in the midst. And then He referred to the 
adjudication of their own consciences the question that 
was in their hearts, formulating it only in such a way 
as to show them its real significance. “Is it lawful,” 
He asked, “on the Sabbath days to do good or to do 
evil? to save life (as I am doing), or to kill (as you in 
your hearts are wishing to do)?” There could be but 
one answer to such a question, but they were not there 
either to search for or to tell the truth. Their sole 
object was to watch what He would do, and found upon 
it a public charge before the Sanhedrim, or if not, at 
Jeast to brand Him thenceforth with the open stigma of 
a Sabbath-breaker. Therefore they met the question 
by stolid and impotent silence. But He would not allow 
them to escape the verdict of their own better judgment, 
and therefore He justified Himself by their own distinct 
practice, no Jess than by their inability to answer. “Is 
there one of you,” He asked, “who, if but a single 
sheep be fallen into a water-pit, will not get hold of it, 
and pull it out? How much then is a man better than 
asheep?”! The argument was unanswerable, and their 


1In the Gemara it is only allowed to pull out a sheep if it be in danger 
of drowning; planks, however, might be put in a less extreme case, and 
food supplied (seo Reland, Ani, Hebr. 521). So too a man may be only 
healed if in peril of death (Joma, viii. 6). Shemaia and Abtalion had not 
been blamed for breaking the Sabbath to revive the snow-covered and 
Denumbed Hillel (v. infr. Excursus IIL, “Jesus and Hillel”), Stier ang- 
gests with much probability that many exceptions may have been permitted 
Bocause of Christ’s words, The institution of the eroubh showed how 
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own conduct in the matter was undeniable; but still 
their fierce silence remained unbroken. He looked round 
on them with anger; a holy indignation burned in 
His heart, glowed on His countenance, animated His 
gesture, rang in His voice, as slowly He swept each 
hard upturned face with the glance that upbraided them 
for their malignity and meanness, for their ignorance 
and pride; and then suppressing that bitter and strong 
emotion as He turned to do His deed of mercy, He 
said to the man, “Stretch forth thy hand.” Was not 
the hand withered? How could he stretch it forth ? 
The word of Christ supplied the power to fulfil His 
command: he stretched it out, and it was restored whole 
as the other. 

Thus in every way were His enemies foiled—foiled 
in argument, shamed into silence, thwarted even in their 
attempt to find some ground for a criminal accusation. 
For even in healing the man, Christ had done abso- 
lutely nothing which their worst hostility could mis- 
construe into a breach of the Sabbath law. He had not 
touched the man; He had not questioned him; He had 
not bid him exercise his recovered power; He had but 
spoken a word, and not even a Pharisee could say that 
to speak a word was an infraction of the Sabbath, even 
if the word were followed by miraculous blessing! They 
must have felt how utterly they were defeated, but it 
only kindled their rage the more. They were filled with 
madness,1 and communed one with another what they 
might do to Jesus. Hitherto they had been enemies of 


ready evon the Pharisees were to tamper with Sabbatical observance 
then it merely suited their convenience (v. infr. Excursus IX., “Hypocrisy 
of the Pharisees ”). 

1 Luke vi. H, avola, a kind of senseless rage. 
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the Herodians. They regarded them as half-apostate 
Jews, who accepted the Roman domination,’ imitated 
heathen practices, adopted Sadducean opinions, and had 
gone so far in their flattery to the reigning house that 
they had blasphemously tried to represent Herod the 
Great as the promised Messiah. But now their old 
enmities were reconciled in their mad rage against a 
common foe. Something—perhaps the fear of Antipas, 
perhaps political suspicion, perhaps the mere natural 
hatred of worldlings and renegades against the sweet and 
noble doctrines which shamed their lives—had recently 
added these Herodians to the number of the Saviour’s 
persecutors. As Galilee was the chief centre of Christ’s 
activity, the Jerusalem Pharisees were glad to avail them- 
selves of any aid from the Galilean tetrarch and his 
followers. ‘They took common council how they might 
destroy by violence the Prophet whom they could neither 
refute by reasoning, nor circumvent by law. 

This enmity of the leaders had not yet estranged 
from Christ the minds of the multitude. It made it 
desirable, however, for Him to move to another place,® 
because He would “neither strive nor cry, neither 
should any man hear His voice in the streets,” and the 
hour was not yet come when he should “send forth 
judgment to victory.” But before His departure there 
occurred scenes yet more violent, and outbreaks of fury 


1The vory form of the name, Herodiani, probably indicates its Roman 
origin ; I only say “probably,” because Lipsius, Ueber den Ureprung und 
den Aeltesten Gebrauch des Christennamens, argues that the termination is 
an instance of the réwor ’Aclaves common in barbarian, and paiticularly 
Asiatic gentile or geographical adjectives. 

3 Matt, xii. 15 (Iea. xlii. 2). It is not necessarily implied that Ho left 
Galilee; or if He did, the events which follow may well have occurred 
before He was fully aware of the extent to which the virulence of the 
Pharieaic party had carried them, 
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against Him yet more marked and dangerous. Every 
day it became more and more necessary to show that the 
rift. between Himself and the religious leaders of His 
nation was deep and final; every day it became more 
and more necessary to expose the hypocritical formalism 
which pervaded their doctrines, and which was but the 
efflorescence of a fatal and deeply-seated plague. 

6. His first distinct denunciation of the principles 
that lay at the very basis of the Pharisaic system was 
caused by another combined attempt of the Jerusalem 
scribes to damage the position of His disciples. On some 
occasion they had observed that the disciples had sat down 
to a meal without previous ablutions. Now these ablu- 
tions were insisted upon with special solemnity by the Oral 
Tradition. The Jews of later times related with intense 
admiration how the Rabbi Akiba, when imprisoned and 
furnished with only sufficient water to maintain life, 
preferred to die of starvation rather than eat without the 
proper washings.? The Pharisees, therefore, coming up 
to Jesus as usual in a body, ask Him, with a swelling 
sense of self-importance at the justice of their reproach, 
“Why do thy disciples transgress the tradition of the 
elders? for they wash not their hands when they eat 
bread.” 

Before giving our Lord’s reply, St. Mark pauses to 
tell us that the traditional ablutions observed by the 

' Matt. xv, 1—20; Mark vii, 1—23. 

4 Buxtorf, Syn. Jud., p. 236. For Rabbinical rules about ablations, 
and their minutie, soe Schwab's Berachith, pp. 309, 398, 436438. 
They océupy a large portion of the sixth seder of the Talmud, which is 
called Tahoréth, or “Purifiestions,”"—especially the tracts Mikvadth, 
“levers and baths,” and Yadatm, or “hand-washings,” in four chaptera. 
Yet the Talmudists admit that hand-washing (nitilath yadaim) is not 
tee i hands be clean. (Picritz, Gosp. from Rabbinic Point of 

» p. LL, 
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Pharisees and all the leading Jews were extremely elabo- 
rate and numerous. Before every meal, and at every 
return from market,! they washed “ with the fist,”* and 
if no water was at hand a man was obliged to go at 
least four miles to search for it. Besides this there were 
precise rules for the washing of all cups and se#tarii’ 
and banquet-couches (¢riclinia) and brazen vessels. The 
treatise Shilchan-Arik, or “Table arranged,” a compen- 
dium of Rabbinical usages drawn up by Josef Karo in 
1567, contains no less than twenty-six prayers by which 
these washings were accompanied. To neglect them 
was as bad as homicide, and involved a forfeiture of 
eternal life. And yet the disciples dared to eat with 
“ e¢ommon” (that is, with unwashen) hands! 

As usual, our Lord at once made common cause with 
His disciples, and did not leave them, in their simplicity 


4 Some render Mark vii. 4, “ And after market they do not cat (what 
they have purchased) until they have washed it.” This is not impossible, 
but doos not seem likely, although Sarrlewvra: (complete immersions 
nittléth) implies more than »iywrra: (“ wash tho hands”) in verse 3, 

2 mvyuf, ie. thoroughly serubbing edch hand with tho cloed fist; the 
expression scems to be borrowed from some usos of the Hebrow 94yX, and. 
tho Syriac Version uses a similar word to render émeads “ curefully ” in 
Luke xv. 8. Epiphanius (Haer. xv. ad in.) uses the word in the sense of 
“frequently,” and in the Vulgate it is rendered crebro, so that Erasmus 
suggested a reading rvxvf (?). Others follow Theophylact in making it 
mean “up to the elbow” (&xpr dyxdves). ‘The view givon above is sup- 
ported by tho Rabbinical passages in Lightfoot, Hor. Hebr. ad loc. (See 
Schleusner, Lex. Nov. Test.} 

$ foray (Mark vii. 4), one of St. Mark’s Latinisms. arthon vessels, if 
in any way rendered ceremonially unclean, were not washed, but broken 
(Lev. xv. 12). They wero so particular about the sacred vessels that one 
day they washed the golden candlestick, and the Sadducees remarked to 
them “that soon they would think it necessary to wash the sun” (Chagiga, 
ili. 8; Griitz, Gesch. d, Jud. iti, 458). The first and second tracts of the 
Seder Taharéth, viz., the thirty chapters of Kelim (vessels) and the eighteen 
of Oholéth (tents), deal with tho defilements and purifications of dwellings, 
utensils, &. Wotton (Mishna, i, 160) justly considers this the mest 
Pharisaic “order” of the entire Mishna, 





IMMORAL VOWS. 445, 


and ignorance, to be overawed by the attack of these 
stately and sanctimonious critics. He answered their 
question by a far graver one. “Why,” He said, “do 
you too violate the commandment of God by this ‘ tradi- 
tion’ of yours? For God’s command was ‘Honour 
thy father and thy mother ;’ but your gloss is, instead 
of giving to father and mother, a man may simply 
give the sum intended for their support to the sacred 
treasury, and say, ‘It is Corban, and then’—he is 
exempt from any further burden in their support! And 
many such things ye do. Ye hypocrites!”—it was 
the first time that our Lord had thus sternly rebuked 
them—“ finely® do ye abolish and obliterate the com- 


' Lightfoot’s note on this passage is particularly valuable. He shows 
that our Lord is quoting a regular formula which occurs often in the tracts 
Nedarim and Nesiréth, both of which deal with vows. In Matt, xv. 6 the 
sentence remain thus unfinished; it is broken off by aposiopesis, as though 
our Lord shrank from the disgraceful inforences which such a son would 
annex to hia words, and preferred to substitute for them His own stronger 
declaration that their iniquitous diversion of natural charities into the 
channels of pious ostentation would of course undermine all parental 
authority, 1 means “a gift.” It is rendered &dpov in Jos. Antt. iv. 4, 
§4; B.J.ii. 9, §4. To say the word “ corban,” however rashly and incon- 
aiderately, involved a konam, or vow, and some of the Rabbis had ex- 
pressly tanght that a vow superseded the necessity of obedience to the 
fifth commandmont. The explanation of this and the following verse seems 
to be that to say, “ Be it corban,” was a sort of imprecation by the use of 
which a thing was tabooed to any one else; and that if it had been said to 
a parent even in haste or anger, tho Rabbis still treated it as irrevocable, 

4 xdads derive (Mark vii. 9), used in strong irony. The Babha Kama, 
or “firat gate,” and two following treatises of the Mishna are on compensa- 
tiona, &c., and abound in such traditions which supersede the Law. Another 
remarkeble instance of doing away with the commandment by tradition 
was the unanimous exposition of the lex talionis (Exod. xxi. 24; Deut. 
xix. 12) as meaning nothing more than a fine. I, of course, see that the 
dislike to the lex talionis was due to a certain moral progress through 
which the Greeks and Teutons also passed ; but to profess unbounded and 
superstitious adoration for the mere dead letter of a law, and then to do 
away with its clearest enactments by mere quibbles and fictions, was mere 


hypocriey. 
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mandment of God by your traditions; and well did 
Isaiah prophesy of you, ‘This people honoureth me 
with their lips, but their heart is far from me; but in 
vain do they worship me, teaching for doctrines the 
commandment of men.’ ” ! 

This was not only a defence of the disciples— 
because it showed that they merely neglected a body of 
regulations? which were in themselves so opposed to the 
very letter of the sacred law as, in many cases, to be 
more honoured in the breach than the observance—but 
it was the open rebuke of One who assumed a superior 
and fearless authority, and a distinct reprobation of a 
system which guided all the actions of the Rabbinic 
caste, and was more reverenced than the Pentateuch 
itself. The quintessence of that system was to sacrifice 
the spirit to the letter, which, apart from that spirit, was 
more than valueless ; and to sacrifice the letter itself to 
mere inferences from it which were absolutely pernicious, 
The Jews distinguished between the written Law (Torah 
Shebcketeb) and the traditional Law, or “ Law upon the 
lip” (Torah Shebeal pth); and the latter was asserted, 


\ The iniquity which in the Middle Ages often extorted gifts of property 
for Church purposes from the ghastly terrors of dying sinners was & 
apddor:s as bad as, perhaps worse tlian, that which Christ denounces. 

4 As it is to this day. Dr. Frankl says of the Ashkenazim and 
Pertiahim at Serusalom, that “they nevor study tho Bible, and derive all 
their knowledge of it from the Talmud” (p. 34), [The Karaitos, however 
roject this doctrine of the Mekebalim, and hold to the Bible only (éd. 
p. 46).] “He that has learned the Scripture, and not the Mishna, is a 
blockhead.” “The Law is like salt, the Mishna like pepper, the Gemara 
like balmy spice.” (Seo many such passages quoted from the Masscketh 
Sofertm, and clsewhere, in Buxtorf, Synag. Jud., ch. iii.; Carpzov. App. 
Oret.,p. 563.)—R. Menassch Ben Israel compared the Law to the body, the 
Mishna to the soul, the Cabbala to the soul of the soul. (Allen's Mod. 
Judaam, p.74.}—The Pirke Abhéth ordains that at five a child should 
etudy the Bible, at ten the Mishna, at fifteen the Gemara. God Himself 
is represented as studying the Talmud, and repeating tho decisions of the 
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by its more extravagant votaries, to have been orally 
delivered by God to Moses, and orally transmitted by 
him through a succession of elders. On it is founded the 
Talmud (or “ doctrine”), which consists of the Mishna 
{or “repetition ”) of the Law, and the Gemara, or “sup- 
plement” toit; and so extravagant did the reverence for 
the Talmud become, that it was said to be, in relation 
to the Law, as wine to water; to read the Scriptures was 
a matter of indifference, but to read the Mishna was 
meritorious, and to read the Gemara would be to receive 
the richest recompense.! And it was this grandiose 
system of revered commentary and pious custom which 
Jesus now so completely discountenanced, as not only to 
defend the neglect of it, but even openly to condemn and 
repudiate its most established principles. He thus con- 
signed to oblivion and indifference the entire parapher- 
nalia of Hagadéth (“legends”) and Halachoth (“rules”), 
which, though up to that period it had not been com- 
mitted to writing, was yet devoutly cherished in the 


Rabbis! (Chagiga, p. 15, ap. Bartoloce. iii. 410)—In a passage of the 
Babha Metsia, £. 59, which almost reaches sublimity in its colossal sense 
of conviction, the decisions of the wise are uphold not ouly against miracles, 
but even against a voice from heaven! The passage has been often quoted. 
(See Ochen, Les Déicides, or Schwab'a Berachdth, p. 72.) 

1They asserted that God had taught Moses the Law by day, and the. 
Michna by night (Buxtorf, Syn. Jud. iii.). The Mishna was supposed to 
consist of five main elementa:—1. Traditional interpretations. 2. Undis- 
pated constitutions. 8. Accopted opinions dorived from the thirteen ways 
of reasoning. 4, Decrees of Prophets and Rabbis. 5. Logal precodents. 
(Maimon. Porta Mosie. Soe Etheridge, Hebr. Lit., p. 119.)—The object of 
the Gemara was to explain the Mishna, (1) lexically, (2) dogmatically, 
(8) inforontially, (4) mystically. According to Aben Ezra, R. Sol. Jarchi, 
RB, Bechai, Maimonides, &c., tho Law was the “Statutes” (77), and the 
Oral Law tho “judgmonts” (bee) of Deut. iv. 14. B. Josh. Ben Levi 
said that in Exod. xxiv, 12 “the Tablos” meant the Decalogue; “tho 
Law,” the Pentatouch; “‘commandmonts,” the Mishna; “which I have 
written,” the Prophets and Hagiographs; and “that thou mightost toach 
them,” the Gemara (Borachéth, £.5 a). (Schwab, p. 234.) : 
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memory of the learned, and constituted the very treasury 
of Rabbinic wisdom. 

Nor was this all: not content with shattering the 
very bases of their external religion, He even taught to 
the multitude doctrines which would undermine their 
entire authority—doctrines which would tend to bring 
their vaunted wisdom into utter discredit. The supre- 
macy of His disapproval was in exact proportion to the 
boundlessness of their own arrogant self-assertion ; and 
turning away from them as though they were hopeless, 
He summoned the multitude, whom they had trained to 
look up to them as little gods, and spoke these short and 
weighty words : 

1 “Hear me, all of you, and understand! Not that 
which goeth into the mouth defileth the man; but that 
which cometh out of the mouth, éAat defileth a man.” 

The Pharisees were bitterly offended by this saying, 
as well indeed they might be. Condemnatory as it 
was of the too common sacerdotal infatuation for all that 
is merely ceremonial, that utterance of Jesus should 
have been the final death-knell of that superfluity of 
voluntary ceremonialism for which one of the Fathers 
eoins the inimitable word ¢@edorepiccofpjcxea. His 
disciples were not slow to inform Him of the indigna- 
tion which His words had caused, for they probably 
retained a large share “of the popular awe for the lead- 
ing sect. But the reply of Jesus was an expression of 

1 There is a singular and striking parallel to these words in Philo, De 
Opif. Mundi, i. 29. “There enter into the mouth,” ho says, expanding 
a saying of Plato, “meats and drinks, corruptible nourishment of 4 cor- 
raptible body; but there go forth from it words, immortal Jaws of an 
immortal soul, by means of which is governed the reasonable life” Com- 
pare too the fragment of Democritus, ty 8 cavrby ErSo8ey dvoltps moulAor 


ri xal wodvnatts wand Tapelov eiphocis .. . abx Seley Exippedvrar, aN Bomep 
dyyelous nal durdxovas wppes dxderav, Us dvinow § xaxta. 
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calm indifference to earthly judgment, a reference of all 
worth to the sole judgment of God as shown in the 
slow ripening of events. “Every plant which my 
Heavenly Father hath not planted shall be rooted up. 
Let them alone. They be blind leaders of the blind ; 
and if the blind lead the blind, shall they not both fall 
into the ditch ?” 

A little later, when they were in-doors and alone, 
Peter ventured to ask for an explanation of the words 
which He had uttered so emphatically to the multitude. 
Jesus gently blamed the want of comprehension among 
His Apostles, but showed them, in teaching of deep 
significance, that man’s food does but affect his material 
structure, and does not enter into his heart, or touch 
his real being; but that “from within, out of the heart 
of men, proceed evil thoughts, adulteries, fornications, 
murders, theft, covetousness, wickedness, deceit, lasci- 
viousness, an evil eye, blasphemy, pride, foolishness.” 

Evil thoughts—like one tiny rill of evil, and then 
the burst of all that black overwhelming torrent ! 

“These are the things which defile a man; but to 
eat with unwashen hands defileth not a man.”! 


i There is a well-known difficalty about Mark vii. 19, whore «alapl{or 
is both wngrammatical and gives  vory dubious sense. If with almost all 
the best MSS. (¥, A, B, EB, F, L, &.) we read a6apl(ur, we may thon con- 
noct it with the previous Aéye: (ver. 18)—ie,, “He said this... purging, 
rendering clean, all meats” (cf. Acts xi 5—9). It must, however, be 
admitted that tho order of the words is a serious stumbling-block to this 
excellont interpretation, Tho only other way of explaining it is to make 
xadapl{ev agree with apedpdy, 


CHAPTER XXXII. 
DEEPENING OPPOSITION. 


“Si ignobilis, si inglorius, st inhonorabilis, Christus erit meus.”—Tert. 
Contr, Mare, iii, 17. 


Ture was to be one more day of opposition—more 
bitter, more dangerous, more personal, more implacable 
—one day of open and final rupture between Jesus and 
the Pharisaic spies from Jerusalem—hefore He yielded 
for a time to the deadly hatred of His enemies, and 
retired to find in heathen countries the rest which He 
could find no longer in the rich fields and on the green 
hills of Gennesareth. There wero but few days of His 
earthly life which passed through a series of more heart- 
shaking agitations than the one which we shall now 
describe.! 

Jesus was engaged in solitary prayer, probably at 
early dawn, and in one of the towns which formed the 


1 Yt sooms clear from the order in which theso seenes are narrated in 
Matt. xii. 22, eeqq.; Mark iii. 11, soqq., that they took placo in Galilee, 
and if so they canaot well be assigned to any othor period than the proseut. 
In St. Luke they occur in the great episode (ix. 51—aviii. 34); but the 
hypothesis that this cpisode uarrates the incidents of ono or three journeys 
only is not teuable, and the order suggested by the other Evangelists soems 
here to be the more probable, Tho only note of time used by St. Luke is 
the very vaguest of all, “And it came to pass;” and the note of plage 
is equally 50, ‘in @ certain place.” 
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chief theatre of His Galilean ministry. While they saw 
Him standing there with His eyes uplifted to heaven 
—for standing, not kneeling, was and is the common 
Oriental attitude in prayer—the disciples remained at a 
reverent distance; but when His orisons were over, they 
came to Him with the natural entreaty that He would 
teach them to pray, as John also taught his disciples. 
He at once granted their request, avd taught them that 
short and perfect petition which has thenceforth been 
the choicest heritage of every Christian liturgy, and the 
model on which all our best and most acceptable prayers 
are formed. He had, indeed, already used it in the 
Sermon on the Mount, but we may be deeply thankful 
that for the sake of His asking disciples He here brought 
it into greater and more separate prominence. Some, 
indeed, of the separate clauses may already have existed, 
at least in germ, among the Jewish forms of prayer, 
since they resemble expressions which are found in the 
Talmud, and which we have no reason to suppose were 
borrowed from Christians.! But never before had all 
that was best and purest in a nation’s prayers been 
thus collected into one noble and incomparable petition 
—a petition which combines all that the heart of man, 
taught by the Spirit of God, had found most needful 
for the satisfaction of its truest aspirations. In the 
mingled love and reverence with which it teaches us 
to approach our Father in heaven—in the spirituality 
with which it leads us to scek first the kingdom of 
God and His righteousness—in the spirit of universal 
charity and forgiveness which it imculeates—in that 

2 For tho proof of this, and for tho Jowish prayers which most resemble 
(but at how wido an intorval!) tho Lord’s prayer, ee Gfrérer, Jakrh. des 


Heils, i. 169, md tho parallels adduced on Matt. vi. 9 by Lightfoot, 
Schétigen, and Wetstein. 
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plural form throughout it, which is meant to show us 
that selfishness must be absolutely and for ever excluded 
from our petitions, and that no man can come to God 
as his Father without acknowledging that his worst 
enemies are also God’s children—in the fact that of its 
seven petitions one, and one only, is for any earthly 
blessing, and even that one is only for earthly blessings 
in their simplest form—in the manner in which it dis- 
countenances all the vain repetitions and extravagant 
self-tortures with which so many fanatic worshippers 
have believed that God could be propitiated—even in 
that exquisite brevity which shows us how little God 
desires that prayer should be made a burden and weari- 
ness—it is, indeed, what the Fathers have called it, a 
breviarium Evangelii—the pearl of prayers. 

Not less divine were the earnest and simple words 
which followed it, and which taught the disciples that 
men ought always to pray and not to faint, since, if 
importunity prevails over the selfishness of man, earnest- 
ness must be all-powerful with the rightcousness of God. 
Jesus impressed upon them the lesson that if human 
affection can be trusted to give only useful and kindly 
gifts, the love of the Great Father who loves us all, will, 
much more certainly, give His best and highest gift 
—even the gift of the Holy Spirit—to all that ask 
Him. 

And with what exquisite yet vivid graciousness are 
these great lessons inculcated! Had they been delivered 
in the dull, dry, didactic style of most moral teaching, 
how could they have touched the hearts, or warmed the 
imaginations, or fixed themselves indelibly upon the 
memories of those who heard them? But instead of 
being clothed in scholastic pedantisms, they were cons 
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veyed in a little tale founded on the most commonplace 
incidents of daily life, and of a daily life full of simplicity 
and poverty. Journeying at night to avoid the burn- 
ing heat, a man arrives at a friend’s house. The host 
is poor, and has nothing for him; yet, because even at 
that late hour he will not neglect the duties of hospi- 
tality, he gets up, and goes to the house of another 
friend to borrow three loaves. But this other is 
in bed; his little children are with him; his house is 
locked and barred. To the gentle and earnest entreaty 
he answers crossly and roughly! from within, “Trouble 
me not.” But his friend knows that he has come on a 
good errand, and he persists in knocking, till at last, not 
from kind motives, but because of his pertinacity,? the 
man gets up and gives him all that he requires. “Even 
so,” it has been beautifully observed, “when the heart 
which has been away on a journey, suddenly at mid- 
night (é.¢., the time of greatest darkness and distress) 
returns home to us—that is, comes to itself and feels 
hunger—and we have nothing wherewith to satisfy it, 
God requires of us bold, importunate faith.” If such 
persistency conquers the reluctance of ungracious man, 
how much more shall it prevail with One who loves us 
better than we ourselves, and who is even more ready 
to hear than we to pray! 

It has been well observed that the narrative of the 
life of Christ on earth is full of lights and shadows— 
one brief period, or even one day, starting at times into 
strong relief, while at other times whole periods are 


1 Ho does not return the greeting glace; the expression, M4 jo. «devs 
dpexe, “ don’t fash me,” is an impatient one : the door xéxAeora:, “has been 
shut for the night:” od 8vauai, “I can’t,” meaning “I won't.” 

svalB.rw, “ shamelessness,” “ nnblushing persistence.” 
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passed over in unbroken silence. But we forget—and 
if we bear this in mind, there will be nothing to startle 
us in this phenomenon of the Gospel record—we forget 
how large and how necessary a portion of His work it 
was to teach and train His immediate Apostles for the 
future conversion of the world. When we compare 
what the Apostles were when Jesus called them-—simple 
and noble indeed, but ignorant, and timid, and slow of 
heart to believe—with what they became when He had 
departed from them, and shed the gift of His Holy 
Spirit into their hearts, then we shall see how little 
intermission there could have been in His beneficent 
activity, even daring the periods in which His dis- 
courses were delivered to those only who lived in the 
very light of His divine personality. Blessed indeed 
were they above kings and prophets, blessed beyond all 
who have ever lived in the richness of their privilege, 
since they could share His inmost thoughts, and watch 
in all its angelic sweetness and simplicity the daily 
spectacle of those “sinless years.” But if this blessing 
was specially accorded to them, it was not for their own 
sakes, but for the sake of that world which it was their 
mission to elevate from despair and wickedness into 
purity and sober-mindedness and truth—for the sake 
of those holy hearts who were henceforth to enjoy a 
Presence nearer, though spiritual, than if, with the 
Apostles, they could have climbed with Him the lonely 
hills, or walked beside Him as He paced at evening by 
the limpid Jake of the Sea of Galilee. 

The day which had begun with that lesson of loving 
and confiding prayer was not destined to proceed thus 
calmly, Few days of His life during these years can 
have passed without His being brought into distressing 
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contact with the evidences of human sin and human 
suffering; but on this day the spectacle was brought 
before Him in its wildest and most terrible form. A 
man blind and dumb and mad, from those strange unac- 
countable influences which the universal belief attributed 
to demoniae possession, was brought before Him. Jesus 
would not leave him a helpless victim to the powers of 
evil. By His look and by His word He released the 
miserable sufferer from the horrible oppression—calmed, 
healed, restored him—‘ insomuch that the blind and 
dumb both spake and saw.” 

It appears from our Lord’s own subsequent words, 
that there existed among the Jews certain forms of 
exorcism,! which to a certain extent, at any rate, were 
efficacious ; but there are traces that the cures so effected 
were only attempted in milder and simpler cases. The 
dissolution of so hideous a spell as that which had 
bound this man—the power to pour light on the filmed 
eyeball, and to restore speech to the cramped tongue, 
and intelligence to the bewildered soul—was something 
that the people had never witnessed. The miracle pro- 
duced a thrill of astonishment, a burst of unconcealed 
admiration, For the first time they openly debated 
whether He who had such power could be any other 
than their expected Deliverer. “Can this man,” they 
incredulously asked, “ can he be the Son of David ?”® 

His enemies could not deny that a great miracle 
had been performed, and since it did not convert, it 
only hardened and maddened them. But how could 

) Cf. Acts xix. 13.—An energetic formula used by the Jewish exorcista 
is preserved in Bab, Shabbath, 67 a, (Gfrirer, i. 413.) 
2 Matt. ix. 32; xii. 23 (Luke xi. 15). Mir: ofrds dor; the words express 


incredulous surprise—not nonne? but num? Of. John viii, 22, wire droxrever 
dourdys 
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they dissipate the deep impression which it had made 
on the minds of the amazed spectators? The Scribes 
who came from Jerusalem, more astute and ready 
than their simple Galilean brethren, at once invented 
a ready device for this purpose. “This fellow hath 
Beelzebul” — such was their notable and insolent 
solution of the difficulty, “and it is only by the prince 
of the devils that He casteth out the devils.”! Strange 
that the ready answer did not spring to every lip, as it 
did afterwards to the lips of some who heard the same 
charge brought against Him in Jerusalem, “ These are 
not the words of one that hath a devil.” But the people 
of Galilee were credulous and ignorant; these grave 
and reverend inquisitors from the Holy City possessed 
an immense and hereditary ascendancy over their simple 
understandings, and, offended as they had been more 
than once by the words of Jesus, their whole minds were 


\ Mark iii. 22; Matt. xii. 24, The obros is intentionally contemptuous, 
Beelzebul (not Beelzebub, which is derived from the versions) is almost 
certainly the right reading (x, B,&c.). But the form and true meaning 
of the name are enveloped in obscurity, Beclzcbub is mentioned as god 
of Ekron in 2 Kings i.2, and both the LXX. and Josephus (Anéé. ix. 2, 
§1) understood this to mean “lord of flies” (BéaA wf), ‘There may 
have been nothing derisive in such a designation, as some even of the 
Greek deities wore worshipped as averters of pestilout insects (cf. Zeus 
Apomuios, Hercules Kornopion and Ipuktonos, Apollo Sminthens, é&c.). 
But Beelzchul may also mean “lord of tho (cclestial) habitation,” ie, 
“prince of the air (Eph. ii. 2), and if s0 thoro is a sort of play on the 
word in the oloBeonérns of Matt. x. 25. On the other hand, the name 
may be “lord of dung,” partly from the belief that demons haunted foul 
places (Matt. xii. 43; Gfrorer, Jahrh. d. Heils, i. 139). This would be in 
accordance with those insulting paronomasias which the Jews, from a literal 
accaptation of Exod, xxiii. 18, &e., delighted to apply to heathen idols (cf. 
Kir Cheres, “city of destruction,” for Kir Heres; Bethaven for Bethel; 
Bar-coziba, “son of a lie,” for Bar-chocha, “son of a star,” &o. See my 
Chapters on Language, p. 277. The accusation is practically the same 
as that of the Talmudists, that the miracles of Jesus wore wrought hy magic 
learnt in Egypt (Bab. Shab., £. 104, 2; 48,1). “Latrant eatuli ist 
canibus his edocti fuerunt.” (Lightfoot, ad loc.) 
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bewildered with a doubt. The awfalness of His personal 
ascendancy—the felt presence, even amid His tenderest 
condescensions, of something more than human—His 
power of reading the thoughts—the ceaseless and sleep- 
Jess energy of His beneficence—the strange terror which 
He inspired in the poor demoniacs—the speech which 
sometimes rose into impassioned energy of denunciation, 
and sometimes, by its softness and beauty, held them 
hushed as infants at the mother’s breast—the revulsion 
of their unbelieving hearts against that new world of 
fears and hopes which He preached to them as the 
kingdom of God—in a word, the shuddering sense that 
in some way His mere look and presence placed them in 
a nearer relation than they had ever been before with the 
Unseen World—all this, as it had not prepared them to 
accept the truth, tended from the first to leave them the 
ready victims of insolent, blasphemous, and authoritative 
falsehood. . 
And therefore, in a few calm words, Jesus shattered 
the hideous sophism to atoms. He showed them the 
gross absurdity of supposing that Satan could be his 
own enemy. Using an irresistible argumentum ad 
hominem, He convicted them by an appeal to the exor- 
cisms so freely, but almost ineffectually, professed by 
themselves and their pupils. And when He had thus 
showed that the power which He exercised must be 
at once superior to Satan and contrary to Satan, and 
must therefore be spiritual and divine, He warned 
them of the awful sinfulness and peril of this their 
blasphemy against the Holy Spirit of God, and how 
nearly it bordered on the verge of that sin which 
alone, of all sins, could neither here nor hereafter be 
forgiven. And then, after these dim and mysterious 
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warnings, speaking to them in language of yet plainer 
significance, He turned the light of truth into their 
raging and hypocritical hearts, and showed them how 
this Dead Sea fruit of falsehood and calumny could 
only spring from roots and fibres of hidden bitterness ; 
how only from evil treasures hid deep in darkness, 
where the very source of light was quenched, could 
be produced these dark imaginings of their serpentine 
malignity.1 Lastly, and with a note of warning which 
has never since ceased to vibrate, He warned them that 
the words of man reveal the true nature of the heart 
within, and that for those, as for all other false and 
lightly uttered words of idle wickedness, they should 
give account at the last day.? The weight and majesty 
of these words—the awful solemnity of the admonition 
which they conveyed—seem for a time to have reduced 
the Pharisees to silence, and to have checked the reitera- 
tion of their absurd and audacious blasphemy. And in 
the hush that ensued some woman of the company, in 
ap. uncontrollable enthusiasm of admiration—accustomed 
indeed to reverence these lon'g-robed Pharisees, with 
their fringes and phylacteries, but feeling to the depth 
of her heart on how lofty a height above them the 
Speaker stood—exclaimed to Him in a loud voice,’ so 
that all could hear— 

“Blessed is the womb that bare Thee, and the 
breasts* that Thou hast sucked.” 

“Yea”—or as we may render it—‘“Nay, rather,” 
He answered, “blessed are they that hear the Word of 
God, and keep it.” 


1 Matt, xii. 84, Pervhuura dxidviev. 
2 Compare Matt, xii. 25-37; Mark iii. 22-30; Luke xi, 17—36,. 
4 Luke xi. 27, en¢pace guvdy, 

4 Idem, pasrol, 
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The woman, with all the deep and passionate affec- 
tion of her sex, had cried, How blest must be the mother 
of such a Son! and blessed indeed that mother was, 
and blessed was the fruit of her womb—blessed she was 
among women, and blessed because she believed:! yet 
hers was no exclusive blessedness; there is a blessed- 
ness yet deeper and loftier, the blessedness of obedience 
to the Word of God. “How many women,” says St. 
Chrysostom,? “have blessed that Holy Virgin, and desired 
to be such a mother as she was! What hinders them? 
Christ has made for us a wide way to this happiness, 
and not only women, but men may tread it—the way of 
obedience; this it is which makes such a mother, not 
the throes of parturition.” 

But the Pharisees, though baffled for a moment, did 
not intend to leave Jesus long in peace. He had 
spoken to them in language of lofty warning, nay, even 
of stern rebuke—to diem, the leaders and religious 
teachers of His time and country. What gave such 
boldness to one—a mere “empty cistern,” a mere am 
ha-arets—who had but just emerged from the obscure 
and ignorant labours of a provincial artisan? how did 
He dare thus to address them? Let Him at least show 
them some sign—some sign from heaven, no mere 
exorcism or act of healing, but some great, indisputable, 
decisive sign of His authority. ‘“ Master, we would see 
a sign from Thee.” 

It was the old question which had assailed Him at 
His very earliest ministry, “ What sign showest Thou 
unto us, seeing that Thou doest these things ?”® 


1 Luke i, 42—45. 
? Quoted by Bishop Wordsworth on Matt. sii, 48, 
3 John ii, 18, 
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To such appeals, made only to insult and tempt— 
made by men who, unconvinced and unsoftened, had just 
seen a mighty sign, and had attributed it at once with- 
out a blush to demoniac agency—made, not from hearts 
of faith, but out of curiosity, and hatred, and unbelief— 
Jesus always turned a deaf ear. The Divine does. not 
condescend to limit the display of its powers by the 
conditions of finite criticism, nor is it conformable to 
the council of God to effect the conversion of human 
souls by their mere astonishment at external signs. 
Had Jesus given them a sign from heaven, is it 
likely that it would have produced any effect on the 
spiritual children of ancestors who, according to their 
own accepted history, in the very sight, nay, under the 
very precipices of the burning hill, had sat down to eat 
and to drink, and risen up to play? ‘Would it have 
had any permanent significance for the moral heirs ot 
those who were taunted by their own prophets with 
having taken up the tabernacles of Moloch, and the 
star of their god Remphan, though they were guided 
by the fiery pillar, and quenched their thirst from the 
smitten rock? Signs they had seen and wonders in 
abundance, and now they were seeing the highest sign 
of a Sinless Life, and yet they did but rebel and blas- 
pheme the more, No sign should be given, then, save in 
prophecies which they could not understand. “ That evil 
and adulterous generation,” He exclaimed, turning to the’ 
densely crowded multitude, “should have no sign save 
the sign of Jonah the prophet. Saved after a day and 
night amid the dark and tempestuous seas, he had been 
a sign to the Ninevites; so should the Son of Man be 
saved from the heart of the earth! And those men of 


' The “three days and three nights” of Matt. xii. 40, mesaing It 
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Nineveh, who repented at the preaching of Jonah, and 
the Queen of Sheba, who came from the ends of the 
earth to hear the wisdom of Solomon, should alike rise 
up in the judgment and condemn a generation that 
despised and rejected one greater than Solomon or 
than Jonah. For that generation had received every 
blessing: by the Babylonian captivity, by the Macca- 
beean revival, by the wise and noble rule of the Asmo- 
nean princes, recently by the preaching of John, the 
evil spirit of idolatry and rebellion which distempered 
their fathers had been cast out of them; its old abode 
had been swept and garnished by the proprieties of 
Pharisees, and the scrupulosities of Scribes; but, alas! 
no good spirit had been invited to oceupy the empty 
shrine, and now the old unclean possessor had returned 
with seven spirits more wicked than himseif, and their 
last state was worse than the first. 

His discourse was broken at this point by a sudden 
interruption.!. News had again reached His family that 
He was surrounded by a dense throng, and was speaking 
words more strange and terrible than ever He had been 
known to utter; above all, that He had repudiated with 
open scorn, and denounced with uncompromising indig- 
nation, the great teachers who had been expressly sent 
from Jerusalem to watch His words. Alarm seized 
them ; perhaps their informant had whispered to them 
the dread calumny which had thus called forth His 
stern rebukes. From the little which we can learn of 
His brethren, we infer that they were Hebrews of the 
than a vuxéhuepov, or 7—e.g., from Friday evening to Sunday morning— 
might, by a strange Hebrow idiom, be so described (according to the 
Talmud, quoted by Lightfoot, Hor. Hebr. ad toc.) Cf. 1 Sam, xxx, 12, 18; 


2 Ohron. x. 5,12; Deut. xiv. 28; xxvi. 12. 
"Matt, xii. 46, "Er: abrod Aadoirros. 
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‘Hebrews, and likely to be intensely influenced by Rab- 
binical and sacerdotal authority ; as yet, too, they either 
did not believe on Him, or regarded His claims in a 
very imperfect light. Is not the time again come for 
them to interfere? can they not save Jesus, on whom 
they looked as their Jesus, from Himself? can they not 
exercise over Him such influence as shall save Him 
from the deadly perils to which His present teaching 
would obviously expose Him? can they not use towards 
Him such gentle control as should hurry Him away for a 
time into some region of secrecy and safety? They could 
not, indeed, reach Him in the crowd, but they could 
get some one to call His attention to their presence. 
Suddenly He is informed by one of His audience— 
“Behold, Thy mother and Thy brethren stand without, 
desiring to speak with Thee.” Alas! had they not yet 
learnt that if they would not enter, their sole right place 
was to stand without? that His hour was now come to 
pass far beyond the circle of mere human relation- 
ship, infinitely above the coptrol of human brethren P 
Must their bold intrusive spirit reecive one more check P 
It was even so; but the check should be given gently, 
and so as to be an infinite comfort to others. “ Who 
is My mother?” He said to the man who had spoken, 
“and who are My brethren?” And then stretching 
forth His hand towards His disciples, He said, “ Behold 
My mother and My brethren! For whosoever shall do 
the will of My Father which is in heaven, the same is 
My brother, and sister, and mother!” 


CHAPTER XXXIII. 
THE DAY OF CONFLICT. 


*Byybs paxaipas, Myyis Gcot—lonat. Ad Smyrn. 4. 


Ur to this point the events of this great day had been 
sufficiently agitating, but they were followed by cireum- 
stances yet more painful and exciting. 

The time for the mid-day meal had arrived, and a 
Pharisee asked Him to come and lunch at his house.) 
There was oxtromely little hospitality or courtesy in the 
invitation. If not offered in downright hostility and bad 
faith—as we know was the case with similar Pharisaic 
invitations—its motive at the best was but curiosity to 
see more of the new Teacher, ora vanity which prompted 
him to patronise so prominent a guest. And Jesus, 
on entering, found Himself, not among publicans and 

sinners, where He could soothe, and teach, and bless— 
not among the poor to whom He could preach the king- 
dom of heaven—not among friends and disciples who 
listened with deep and loving reverence to His words— 


‘Not “to dino with him” (whieh would be mes aenrtop), but rather 
“40 lunch (Apierfon) at his house” The &porer, or morning meal, was & 
slight ropast about twelve in the day, moro like tho Freuch déjeuner than 
the English “ breakfast,” far slighter than the 3imvor. Lango has undor. 
stood the scones of this chapter better than any other commentator (Leben 
Feau, iii. v. 7). 
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“but among the cold, hard, threatening faces, the sneers 
and frowns, of haughty rivals and open enemies. The 
Apostles do not seem to have been invited. There was no 
sympathy of a Thomas to sustain Him, no gentleness of 
a Nathanael to encourage Him, no ardour of a Peter to 
defend, no beloved John to Jean his head upon His breast. 
Scribe and lawyer and Pharisee, the guests ostentatiously 
performed their artistic ablutions, and then—~each with 
extreme regard for his own precedence—swept to their 
places at the board. ‘With no such elaborate and fan- 
tastic ceremonies, Jesus, as soon as He entered, reclined 
at the table It was a short and trivial meal, and 
outside thronged the dense multitude, hungering still 
and thirsting for the words of eternal life. He did not 
choose, therefore, to create idle delays and countenance 
a needless ritualism by washing, which at that moment 
happened to be quite superfluous, and to which a foolish 
and pseudo-religious importance was attached. , 

Instantly the supercilious astonishment of the host 
expressed itself in his countenance ; ; and, doubtless, 
the lifted eyebrows and depreciating gestures of those 
unsympathising guests showed as much as they dared 
to show of their disapproval and contempt. They were 
forgetting utterly who He was, and what He had done. 
Spies and calumniators from the first, they were now 
debasing even their pretentious and patronising hospi- 
tality into fresh opportunity for treacherous conspiracy. 
The time was come for yet plainer language, for yet 
more unmeasured indignation; and He did not spare 
them. He exposed, in words which were no parables and 
could not be mistaken, the extent to which their outward 
cleanliness was but the thin film which covered their 


} Luke xi, 37, eloentav avéxecer. 
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inward wickedness and greed. He denounced their con- | 
temptible scrupulosity in the tithing of potherbs, their 
flagrant neglect of essential virtues; the cant, the am- 
bition, the publicity, the ostentation of their outward 
orthodoxy, the deathful corruption of their inmost 
hearts. Hidden graves were they over which men walk, 
and, without knowing it, become defiled. 

And at this point, one of the lawyers who were pre- 
sent—some learned professor, some orthodox Masoret!— 
ventures to interrupt the majestic torrent of His rebuke. 
He had, perhaps, imagined that the youthful Prophet of 
Nazareth—He who was so meek and lowly of heart—He 
whose words among the multitude had hitherto breathed 
the spirit of such infinite tenderness—was too gentle, too 
loving, to be in earnest. He thought, perhaps, that a 
word of interpolation might check the rushing storm of 
His awakened wrath. He had not yet learnt that no 
strong or great character can be devoid of the element 
of holy anger. And so, ignorant of all that was passing 
in the Saviour’s mind, amazed that people of such high 
distinction could be thus plainly and severely dealt 
with, he murmured in deprecatory tones, “ Master, thus 
saying, thou reproachest’ us also!” 

Yes, He reproached them also: they, too, heaped on 
the shoulders of others the burdens which themselves 
refused to bear; they too, built the sepulchres of the 
prophets whom their sins had slain; they, too, set their 
backs against the door of knowledge, and held the key, 
.§0 that none could enter in; on them too, as on all 
that guilty generation, should come the blood of all the 


+ 1 Of course the mass of textnal snd other criticisms which form the 
‘Masora had existed for agea before they were collected or reduced to 
writing. 

EE 
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prophets, from the blood of Abel to the blood of Zacharias, 
-who perished between the altar and the Temple.’ 
‘The same discourse, but yet fuller and more terrible, 
was subsequently uttered by Jesus in the Temple of 
Jerusalem in the Jast great week of His life on earth; 
but thus did He, on this occasion, hurl down upon them 
from the heaven of His moral superiority the first 
heart-scathing lightnings of His seven-times-uttered- 
woe? They thought, perhaps, that He would have been 
deceived by their specious smoothness and hypocritical 
hospitality; but He knew that it was not out of true 
heart that they offered Him even the barest courtesies 
of life. The fact that He was alone among them, and 
‘that He should have been, as it were, betrayed into such 
company, was but an additional reason why the flames 
of warning and judgment should thus play about their 
heads, which hereafter, unless they repented, should strike 
them to the earth. Not for an instant could they succeed 
in deceiving Him. There is a spurious kindness, a 
bitter semblance of friendship which deserves no respect. 
It may pass current in the realms of empty fashion and 
hollow civility, where often the words of men’s mouths 
are softer than butter, having war in their heart, and 
where, though their throat is an open sepulchre, they 
flatter with their tongue ; but it shrivels to nothing 
before the refining fire of a divine discernment, and 

1 See 2 Chron. xxiv. 20, 21; v..infr., Vol. IT., page 246. 

3 The modern representatives and continuers of the Pharisaic sect aro 
called Perushim. “They proudly separate themselves from the rest of 
their co-religionists .. . Fanatical, bigoted, intolerant, quarrelzome, and in 
truth irreligious, with them the outward observance of the ceremonial law 
is everything, the moral law little binding, morality iteelf of no import- 
ance.” Such is the testimony of aJew! (Frankl, Jews in the East, E. Tr., 


41.27.) “You are a Porish,” ie. a Pharisees, is the bitterest reproach which. 
one of the Chasidim can utter (éd., p. 35). 
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leaves nothing but a sickening fume behind. The time 
had come for Him to show to these hypocrites how well 
He knew the deceitfulness of their hearts, how deeply 
He hated the wickedness of their lives. 

They felt that it was an open rupture. The feast 
broke up in confusion.!_ The Scribes and Pharisees threw 
off the mask. From fawning friends and interested 
inqguirers, they suddenly sprang up in their true guise 
as deadly opponents. They surrounded Jesus, they 
pressed upon Him vehemently, persistently, almost 
threateningly ; they began to pour upon Him a flood 
of questions, to examine, to catechise Him, to try and 
force words out of Him, lying in ambush, like eager 
hunters, to spring upon any confession of ignorance, on 
any mistake of fact—above all, on any trace of heresy 
on which they might found that legal accusation by 
which before long they hoped to put Him down.? 

How Jesus escaped from this unseemly spectacleh— 
how He was able to withdraw Himself from this dis- 
play of hostility—we are not told. Probably it might 
be sufficient for Him to waive His enemies aside, and 
bid them leave Him free to go forth again. For, mean- 
while, the crowd had gained some suspicion, or received 
some intimation, of what was going on within. They 
had suddenly gathered in dense myriads, actually tread- 
ing on each other in their haste and eagerness.’ Perhaps 


1‘ This appears from the «2xei¥er ¢erSdvtos abrod of Luke xi, 53, which 
is tho reading of ¥, B, C, L, de, instead of the much weaker reading of 
our version. 

2 Luke xi. 53, Spfarro Seuss ddxew nal dxoorowarites (ef. Suid. +. v.). 
Theophylact explains it by &xd roi oréyaros xpareiv, Vulg. ‘os opprimere.” 
Classically, the word means “to dictate a repetition lesson” (Plato, 
Euthyd. 276 ©). 

3 This seems to be implied by Luke xii. 1, emovraQeway Sv pupilduv 
rob Bxaov. The aorist marks the sudden assemblage of the crowd. 
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“a dull, wrathful rourmur from without warmed the Phati ° 
sees in’ time that it might be dangerous to proceed too 
far, and Jesus came out to the multitude with His whole 
spirit still aglow with the just and mighty indignation 
by which it had been pervaded. Instantly—addressing 
primarily His own disciples, but through them the 
listening thousands—He broke out with a solemn warn- 
ning, “ Beware ye of the leaven of the Pharisees, which 
is Aypocrisy.” He warned them that there was One 
before whose eye—ten thousand times brighter than the 
sun—secrecy was impossible. He bade them not be 
afraid of man—a fear to which the sad perturbances of 
these last few days might well have inclined them—but 
td fear Him who could not only destroy the body, but 
cast the soul also into the Gehenna! of fire. The God 
who loved them would care for them; and the Son of 
Man would, before the angels of God, confess them who 
confessed Him before men. 

While He was thus addressing them, His discourse 
was broken in upon by a most inopportune interruption 
—not this time of hostility, not of ill-timed interference, 
not of overpowering admiration, but of simple policy 
and self-interest. Some covetous and half-instructed 
member of the crowd, seeing the listening throngs, hear- 
ing the words of authority and power, aware of the 
recent discomfiture of the Pharisees, expecting, perhaps, 
some immediate revelation of Messianic power, deter- 
mined to utilise the occasion for his own worldly 
ends. He thought—if the expression may be allowed 

1 réayva, Gehenna, is a corruption of the Hebrew Gi Hinnom, “the valley 
of Hinnom,” outside Jerosalem, which had first been rendered infamous by 
Moloch worship, then defiled with corpses, lastly saved from putrefaction 


aud pestilence by enormous fires. It thus becams a type of af} that was 
terrible and disgusting. 
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—that he could do’a good stroke of business, and” 
most incongruously and irreverently broke in with the 
request— 

“ Master, speak to my brother, that he divide the 
inheritance with me.” 

Almost stern was our Lord’s rebuke to the man’s 
egregious self-absorption. He seems to have been one 
of those not uncommon characters to whom the whole 
universe is pervaded by self; and he seems to have con- 
sidered that the main object of the Messiah’s coming 
would be to secure for him a share of his inheritance, 
and to overrule this unmanageable brother. Jesus at 
once dispelled his miserably carnal expectations, and 
then warned him, and all who heard, to beware of letting 
the narrow horizon of earthly comforts span their hopes. 
How brief, yet how rich in significance, is that little 
parable which He told them, of the rich fool who, in his 
greedy, God-forgetting, presumptuous selfishness, would 
do this and that, and who, as though there were no such 
thing as death, and as though the soul could live by 
bread, thought that “my fruits” and “my goods,” and 
“my barns,” and to “eat and drink and be merry,” could 
for many years to come sustain what was left him of a 
soul, but to whom from heaven pealed as a terrible 
echo to his words the heart-thrilling sentence of awful 
irony, “ Zhou fool, this night!” 


1 Luke xii, 16—21, It is not indicated, any more than in the case of 
Dives, that his riches were unjustly acquired: his fault lay in his for- 
getting the Giver; forgetting that he was but a steward of them; for- 
gotting that the soul cannot live by them; forgetting how soon death 
might make him relax his grasp of them. It ie clear thet the reminis- 
esnce of Nabal’s selfish folly and wretched death was in our Lord’s mind. 
This is shown by the emphatic repetition of the pov (ef, 1 Sam. xxv. 11) 
and by the choice of &ppav = Nabal (id. ver, 25), The paseage, too, offers 
sufficient resemblances to beautiful passage in the Son of Sirach (xi, 
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And then our Lord expanded the thought. He told 

them that the life was more than meat, and the body 
than raiment. Again He reminded them how God 
clothes, in more than Solomon’s glory, the untoiling 
lilies, and feeds the careless ravens that neither sow nor 
reap. Food and raiment, and the multitude of posses- 
sions, were not life: éiey had better things to seek after 
and to hope for; let them not be tossed on this troubled 
sea of faithless care ;' be theirs the life of fearless hope, 
of freest charity, the life of the girded loin and the 
burning lamp—as servants watching and waiting for 
the unknown moment of their lord’s return. 
* The remarks had mainly been addressed to the dis- 
ciples, though ‘the multitudes also heard them, and were 
by no means excluded from their import. But here 
Peter’s curiosity got the better of him, and he asks 
“whether the parable was meant specially for them, or 
even for all?” 

To that question our Lord did not reply, and His 
silence was the best reply. Only let each man see that 
he was that faithful and wise servant; blessed indeed. 
should he then be; but terrible in exact proportion to 
his knowledge and his privileges should be the fate of 
the gluttonous, cruel, faithless drunkard whom the Lord 
should surprise in the midst of his iniquities. 

And then—at the thought of that awful judgment 
—a solemn agony passed over the spirit of Christ. 
He thought of the rejected peace, which should end in 


18, 19) to ostablish the interesting conclusion of Stier, that our Lord was 
also familiar with the Apocrypha. In the original Greck of this parable 
there is a singular energy and liveliness, quite accordant with the mood 
of inteneo emotien under which Jesus was speaking. 

} Luke xii, 29, uh aerewpifecte, “Be not like ships that toss in the 
stormy offing, outside the harbour’s mouth.” 
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furious war; he thought of the divided households and 
the separated friends. He had a baptism to be baptised 
with, and His soul was straitened with anguish till it 
was accomplished. He had come to fling fire upon the 
earth, and oh, that it were already kindled !—that fire 
was as a spiritual baptism, the refining fire, which should 
at once inspire and blind, at once illuminate and destroy, 
at once harden the clay and melt the gold And here 
we are reminded of one of those remarkable though 
only traditional utterances attributed to Christ, which 
may possibly have been connected with the thought 
here expressed— 

“ He who is near me is near the fire! he who is far 
From me is far from the kingdom.”* 

But from these sad thoughts He once more de- 
scended to the immediate needs of the multitude. From 
the reddening heaven, from the rising clouds, they could 
foretell that the showers would fall or that the burning 
wind would blow—why could they not discern the signs 
of the times? Were they not looking into the far-off 
fields of heaven for signs which were in the air they 
breathed, and on the ground they trod upon; and, most 
of all—had they but searched rightly—in the state of 
their own inmost souls? If they would see the star 


1 Luke xii. 50, was oveéxouat. I havo soon no perfectly satisfactory 
explanation of 7! 6érw, ef 48 dof. Tt seems best to make the +f 0érw 
a qnostion, and regard « as equivalent to «@e,“ would that.” So thoso 
difficult words are understood by Origen (?), Moyer, Stior, Alford, 
&c., and, as it scems, rightly; though probably there was something far 
more in these utterances of deep emotion than could bo rightly under 
stood. 

20 dyyts pou byybs rod xupds- 5 8 uaxpar dn’ duod paxpay dad ris BavtAelas. 
(Didymus in Ps. Ixxxviii.8.) Traces of the same remarkable saying are 
found in Orig. Hom, in Jer. iii,, p. 778; Ign. ad Smyrn. 4. (Soo West- 
cott, Introduction, p. 430) 
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«which should at once direct their feet, and influerice 
their @estiny, they must look for it, not in the changing 
skies of outward circumstance, but each in the depth of 
his own heart.1 Let them seize the present opportunity 
to make peace with God. For men and for nations the 
“too late” comes at last. 

And there the discourse seems to have ended. It 
was the last time for many days that they were to hear 
His words. Surrounded by enemies who were not only 
powerful, but now deeply exasperated—obnoxious to the 
immediate courtiers of the very king in whose dominion 
He was living—dogged by the open hatred and secret 
conspiracies of spies whom the multitude had been 
taught to reverence—feeling that the people understood 
Him not, and that in the minds of their leaders and 
teachers sentence of death and condemnation had already 
been passed upon Him——He turned His back for a time 
upon His native land, and went to seek in idolatrous 
and alien cities the rest and peace which were denied 
Him in His home. 


1Qf, Matt. xvi. 2,8; Luke xii. 5457, aévey is the hot wind, oR 
ventus arens” (Jer. in Ezek. xxvii.). 


CHAPTER XXXIV. 
AMONG THE HEATHEN. 


“They that dwell in the land of the shadow of death, upon them hath 
the Light sbined.”—Isa. ix. 2. 


“Ten Jesus went thence, and departed into the regions 
of Tyre and Sidon.”? 

Such is the brief notice which prefaces the few and 
scanty records of a period of His life and work of which, 
had it been vouchsafed to us, we should have been 
deeply interested to learn something more. But only a 
single incident of this visit to heathendom has been 
recorded. It might have seemed that in that distant 
region there would be a certainty, not of safety only, but 
even of repose; but it was not so. We have already 
seen traces that the fame of His miracles had penetrated. 
even to the old Pheenician cities, and no sooner had He 
reached their neighbourhood than it became evident that 
He could not be hid. A woman sought for Him, and 
followed the little company of wayfarers with passionate 
entreaties—‘‘ Have mercy on me, O Lord, Thou Son of 
David: my daughter is grievously vexed with a devil.” 

We might have imagined that our Lord would 
answer such a prayer with immediate and tender appro- 


| Matt.xv. 21-28; Mark vii, 4—30. 
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bation. and all the more because, in granting her peti- 
tion, He would symbolically have been representing the 
extension of His kingdom to the three greatest branches 
of the Pagan world. For this woman was by birth a 
Canaanite, and a Syro-Pheenician ;} by position a Roman 
subject; by culture and language a Greek; and her 
appeal for mercy to the Messiah of the Chosen People 
might well look like the first-fruits of that harvest in 
which the good seed should spring up hereafter in Tyre 
and Sidon, and Carthage, and Greece, and Rome. But 
Jesus—and is not this one of the numberless indications 
that we are dealing, not with loose and false tradition, 
but with solid fact 9—“ Jesus answered her not a word.” 
"In no other single instance are we told of a similar 
apparent coldness on the part of Christ; nor are we here 
informed of the causes which influenced His actions. 
Two alone suggest themselves: He may have desired to 
test the feelings of His disciples, who, in the narrow 
spirit of Judaic exclusiveness, might be unprepared to 
see Him grant His blessings, not only to a Gentile, but 
a Canaanite, and descendant of the accursed race. It 
was true that He had healed the servant of the centurion, 
but he was perhaps a ltoman, certainly a benefactor to 
the Jews, and in all probability a proselyte of the gate. 
But it is more likely that, knowing what would follow, 
He may have desired to test yet further the woman’s 
faith, both that He might crown it with a more com- 
plete and glorious reward, and that she might learn 
something deeper respecting Him than the mere Jewish 
‘The name is somewhat uncertain; it is perhaps the opposite of 
Liby-phoenix—i.e,, the Phoonicians of Carthage (cf. Uterque Poenus, Hor. 
Od. ii. 2, 11), since the province Syro-Phenice was not created till 


Hadrian’s time. The readings of Mark vii. 26 differ, and Griesbach reads 
Ripa soimeca, But perhaps Zupodowlucoa (x, A)is the safest form. 


THE SYRO-PHENICIAN WOMAN. 475 


title that she may have accidentally picked up} And- 
further than this, since every miracle is also rich in 
moral significance, He may have wished for all time to 
encourage us in our prayers and hopes, and teach us to 
persevere, even when it might seem that His face is 
dark to us, or that His ear is turned away. 

Weary with the importunity of her cries, the 
disciples begged Him to send her away. But, as if 
even fheir intercession would be unavailing, He said, 
“T am not sent but unto the lost sheep of the Louse of 
Israel.” 

Then she came and fell at his feet, and began to 
worship Him, saying, “Lord, help me.” Could He 
indeed remain untouched by that sorrow? Could He 
reject that appeal? and would He leave her to return to 
the life-long agony of watching the paroxysms of her 
demoniac child? Calmly and coldly came from those 
lips, that never yet had answered with anything but 
mercy to a suppliant’s prayer—“ It is not meet to take 
the children’s bread and to cast it to dogs.” 

Such an answer might well have struck a chill into 
her soul; and had He not foreseen that hers was the 
rare trust which can see mercy and acceptance even in 
apparent rejection, He would not so have answered her. 
But not all the snows of her native Lebanon could 
quench the fire of love which was burning on the altar of 
her heart, and prompt as an echo came forth the glorious 
and immortal answer— 

“Truth, Lord; then let me share the condition, not 


1In Mark iii. 8; Luke vi. 17, we sre distinctly told that “they about 
Tyre and Sidon” were among His hearers, and the witnesses of His 
miracles : and He had on two separate occasions at Jeest boon publicly 
‘greeted by the title, “Sdn of David” (Matt. ix. 27; xii. 23). 
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© of the children, but of the dogs, for even the dogs eat of 
the crumbs which fall from their masters’ table.”? 

She had triumphed, and more than triumphed. Not 
one moment longer did her Lord prolong the agony of 
her suspense. “O woman,” He exclaimed, “ great is 
thy faith : be it unto thee even as thou wilt.” And with 
his usual beautiful and graphic simplicity St. Mark ends 
the narrative with the touching words, “ And when she 
was come to her house, she found the devil gone out, and 
her daughter laid upon the bed.” 

How long our Lord remained in these regions, and at 
what spot He stayed, we do not know. Probably His 
departure was hastened by the publicity which attended 
His movements even there, and which—in a region where 
it had been His object quietly to train His own nearest 
and most. beloved followers, and not either to preach or 
to work deeds of merey—would only impede His work. 
He therefore left that interesting land. On Tyre, with 
its commercial magnificence, its ancient traditions, its 
gorgeous and impure idolatries, its connection with the 
history and prophecies of His native land—on Sarepta, 
with its memories of Elijah’s flight and Elijah’s 
miracles—on Sidon, with its fisheries of the purple 
limpet, its tombs of once-famous and long-forgotten 
kings, its minarets rising out of their groves of palm and 
citron, beside the blue historic sea—on the white wings 
of the countless vessels, sailing to the Isles of the Gen- 
tiles, and to all the sunny and famous regions of Greece 
and Italy and Spain—He would doubtless look with a 
feeling of mingled sorrow and interest. But His work 

LNal, Képeet xal php +8 xurdpue, x. 7.2. (Matt, xv. 27), “Yea, Lord; for 
even the Little dogs,” &e. The $10 may possibly be the drenaytanla: (Ar, 


Equit. 415), or nts of bread on which the guests wiped their hands 
(after thrusting them into the common dish), and chen flung to the dogs. * 
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did not lie here, and leaving behind Him those Phenician 
shrines of Melkarth and Asherah, of Baalim and Ashta- 
roth, He turned eastward—probably through the deep 
gorge of the rushing Leontes, with its banks fringed by 
blossoming oleanders—and so reaching the sources of the 
Jordan, travelled southward on its farther bank into the 
regions of Decapolis.! 

Decapolis was the name given to a district east of 
the Jordan, extending as far north (apparently) as 
Damascus, and as far south as the river Jabbok, which 
formed the northern limit of Peraa. It was a confede- 
racy of ten free cities, in a district which, on their return 
from exile, the Jews had never been able to recover, and 
which was therefore mainly occupied by Gentiles, who 
formed a separate section of the Roman province. ‘The 
reception of Jesus in this semi-pagan district seems to 
have been favourable. Wherever He went He was 
unable to abstain from exercising His miraculous powers 
in favour of the sufferers for whom His aid was sought ; 
and in one of these cities’ He was entreated to heal a 


1 Por the Leontes and the doubts as to its identification, see Dict. of 
Geogr. 8. v. “Bostronus,” and Robinson, Bibl. Res. 408—410. The 
reading 3:2 %dves, “Ho passed from the regions of Tyre through 
Sidon,” in Mark vii. 31, is almost certain. Tho Codex Sinaitieus here 
concurs with the Vatican, the Codex Bezae, and the Cod. Reg. Parisiensis, 
Besides, the privacy which He was sceking could not well bo attained by 
passing southwards, and so through the plain of Esdraclon, by Bothshean 
and over the bridge at the southern end of the Lake of Galilee. Perhaps 
I am wrong in assuming that tho worship of Melkarth, &c., lingered on. 
‘Mr. Garnett calls my attention to the fact that Lucian (P), De Ded Syr.ix., 
enumerates only three dpyata xal péyeda lepd in Syria—those of the Syrian 
Hera, the Byblian Veuns, and Astarte. On the other hand, Melkarth 
continues to be represented to a late period on coins. 

2 Pliny, Nat, Hist. v. 18. 

* Gerasa, Gadara, Hippos, Pella, Gergess, Bethshean (Scythopolis) are 
all said by Pliny to belong to Decapolis; the readings of one or two of the 
mames are corrupt. 4 








478 THE LIFE OF CHRIST. 


« man who was deaf, and could scarcely speak.1 He might 
have healed him by a word, but there were evidently 
circumstances in his case which rendered it desirable to 
make the cure gradual, and to effect it by visible signs. 
He took the man aside, put His fingers in his ears, and 
spat, and touched His tongue; and then St. Mark pre- 
serves for us the sigh, and the uplifted glance, as He 
spoke the one word, “Ephphatha! Be opened!”* Here 
again it is not revealed to us what were the immediate 
influences which saddened His spirit. He may have 
sighed in pity for the man; He may have sighed in 
pity for the race; He may have sighed for all the sins 
that degrade and all the sufferings which torture; but 
sertainly He sighed in a spirit of deep tenderness and 
compassion, and certainly that sigh ascended like an 
infinite intercession into the ears of the Lord God of 
Hosts.’ 

The multitudes of that outlying region, unfamiliar 
with His miracles, were beyond measure astonished. 
His injunction of secrecy was as usual disregarded, and 
all hope of seclusion was at an end. The cure had 
apparently been wrought in close vicinity to the eastern 

1 Mark vii, 3237. 

2More exactly Tn, a sound hardly capable of transliteration into 
Greek. The conclusion which some have drawn that our Lord ordi- 
narily spoke Greck, and that St. Mark has only preserved for us a few 


‘Aramaic words on the rare occasions on which Christ adopted the ver- 
nacular language of His people, is very precarious. Most of the Jewa of 
that time, those at any rate who were educated and lived in the great com- 
mercial centres, spoke two languages, Greek and Aramaic, to which 
many of them must have added a colloquial knowledge of Latin; but we 
have ecen reason to believe that tho language most commonly used by 
our Lord was Aramaic (v. supra, p. 90). 

24Tt was not drawn from Him,” says Luther, “on account of the 
single tongue and cars of this poor man; but it is a common sigh over 
fil tongues and esrs, yea, over all hearts, bodies, and souls, and over all- 
men, from Adam to his last descendant.” (Stier, iii. 394.) 
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shore of the Sea of Galilee, and great multitudes fol- 
lowed Jesus to the summit of a hill overlooking the 
lake) and there bringing their lame, and blind, and 
maimed, and dumb, they laid them at the feet of the 
Good Physician, and He healed them all. Filled with 
intense and joyful amazement, these people of Decapolis 
could not tear themselves from His presence, and— 
semi-pagans as they were—they “glorified the God of 
Israel.” 

Three days they had now been with Him, and, as 
many of them came from a distance, their food was ex- 
hausted. Jesus pitied them, and seeing their faith, and 
unwilling that they should faint by the way, once more 
spread for His people a table in the wilderness. Some 
have wondered that, in answer to the expression of His 
pity, the disciples did not at once anticipate or suggest 
what He should do. But surely here there is a touch 
of delicacy and truth. They knew that there was in 
Him no prodigality of the supernatural, no lavish and 
needless exercise of miraculous power. Many and many 
a time had they been with multitudes before, and yet 
on one occasion only had He fed them; and moreover, 
after He had done so, He had most sternly rebuked those 
who came to Him in expectation of a repeated offer of 
such gifts, and had uttered a discourse so searching and 
strange that it alienated from Him many even of His 
friends? For them to suggest to Him a repetition of 
the feeding of the five thousand would be a presump- 
tion which their ever-deepening reverence forbade, and 


1 Very probably near the Wady Semakh, nearly opposite Magdala. 

1 Matt, xv. 20-99; Mark viii. 1-9. 

* These points have been (so far as I have observed) universally over- 
Igoked. 
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rforbade more than ever as they recalled how persistently 
He had refused to work a sign, such as this was, at thé 
bidding of others. But no sooner had He given thein 
the signal of His intention, than with perfect faith they 
became His ready ministers. They seated the multitude, 
and distributed to them the miraculous multiplication of 
the seven loaves and the few small fishes; and, this time 
unbidden, they gathered the fragments that remained, 
and with them filled seven large baskets of rope, after 
the multitude—four thousand in number, besides women 
and children—had eaten and were filled! And then 
kindly and peacefully, and with no exhibition on the 
parteof the populace of that spurious excitement which 
had marked the former miracle, the Lord and His 
Apostles joined in sending away the rejoicing and grate- 
fal throng. 


\ owvpldes, this time not small xégvo, as in the previous miracle: for the 
size of them compare Acts ix. 25, where St. Paul is lot down the wall of 
Damasens in a orvpls. To suppose, as some have done, that this miracle is 
identical with the Feeding of the Five Thousand—both being but blurred 
traditions of one and the same event—is simply to deprive the Evangolista 
of every particle of historical value. ‘The two miracles differ in almost 
every circumstance—in time, in place, in numbers, in results, in details; 
and it is « striking mark of trath, which cortainly would not be found 
in the work of inventors, that the leaser‘miracle is put after the greater, 
our Lord’s object being to do a work of mercy, not to put forth a display 
of power, 
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